clickbible.org

Acts - Commentaries by William Kelly

Exposition of the Acts of the Apostles, Acts 9:36-43 (9:36-43)

Another circumstance of like kind at a different place gave occasion for the power of God to display itself by Peter still more wonderfully.

“Now, in Joppa there was a certain disciple named Tabitha, which, being interpreted is called Dorcas (Gazelle). She was full of good works and
alms-deeds which she did. And it came to pass in those days that she fell sick and died: and, having washed, they laid her in an lupper room.
And as Lydda was near to Joppa, the disciples hearing that Peter was there sent two men unto him, beseeching, Delay2 not to come on to us.
And Peter rose up and went unto them; whom, on his arrival, they brought up into the upper room; and all the widows stood by him weeping
and showing the coats and cloaks which Dorcas used to make while she was with them. But Peter, putting them all forth and kneeling down,
prayed; and, turning onto the body, he said, Tabitha, arise. And she opened her eyes: and, seeing Peter, she sat up. And, giving her a hand,
he raised her up, and, calling the saints and the widows, he presented her alive. And it became known throughout the whole of Joppa, and
many believed on the Lord; and it came to pass that he remained many days in Joppa with one Simon a tanner” (ver. 36-43).

Will it be believed that a professed and not unlearned translator of the New Testament dared thus to render the opening verse, “Moreover,
there was among the disciples at Joppa a woman named Tabitha, who was always doing good works and giving alms”? | cite from Gilbert
Wakefield's second edition, ii. 27, though | cannot say (not having its predecessor) whether this is one of its alleged “improvements” or a
mere reproduction of the first. It is the note (375) which is so offensive— “I have left out the impertinent explanation in this verse, because,
even if no interpolation, it must be either ridiculous or unintelligible in a translation.” It is the more shameless from one who allows himself no
such audacity in his rendering, as among many like passages, of John 1:39, 42, 43, with all three of which he deals fairly. Now what is the fact
in our case? It is the true Aramaic form of that time and country: so Gamaliel's maid was called; and Josephus (B. J. iv. iii. 5) gives as Luke
does the same corresponding Greek same to the mother of a certain truculent John, as the English reader can see in Dr. Train's Tr. ii. 64. The
Hebrew word that answers to it means “beauty,” but it is commonly used of a “gazelle,” “hart,” or “roe,” as in Deut.; 2 Samuel; Song of
Solomon. So in our own tongue men and woman are called Buck, Doe, Roe, Stag, &c. In Lucret. iv. it occurs only as a term of endearment.
Where is the “impertinence” of such an explanation? Only in the empty, presumptuous, and profane mind of Mr. Wakefield. | take the trouble
of refuting it, as a caution to the misinformed not to be imposed on by the unconscious impiety of such as believe not the inspired character
of Holy Writ. Whenever they assail that word, it would be easy to expose their self-sufficient folly.

Tabitha, or Dorcas, then, is described as a disciple at Joppa, who was a doer of the word and not a hearer only; for her pure and undefiled
service before her God and Father was to remember the widows in their affliction, keeping herself unspotted from the world. She was as full
of good works and alms-deeds as of faith. Now in those days she sickened and died. Now if washed in the usual way, she was laid in an upper
room, a suitable place to await the arrival of the apostle. For it seems not obscurely implied that the disciples looked for more than
consolation, in sending messengers for the apostle just at that moment and admitting of no delay;3 as he on his part promptly met their
entreaty. As usual the scene is livingly before us, though it is with Peter for the central figure, not Paul of whom Luke was the cherished
companion. But what mattered this or that if the Spirit inspired him to give us the truth to Christ's praise? He certainly had it all before Him as
it was, though Luke was not there: and no jealousy for his leader tarnished one word of his narrative. There they were in the upper chamber;
and all the widows stood by Peter, not in tears only but displaying the work of Dorcas' loving hands, the clothes inner and outer which she
used to make while she was with them.

But Peter had not come for condolence only nor chiefly, but for the glory of God that Jesus the Son of God might be glorified in her who was
gone. So, putting them all out and kneeling down, he prayed. He sought not to display the great work about to be done; he sought the Lord
only, and with that grave reverence which became one who walked in presence of the Unseen who alone could avail. Here again how vividly
graphic is the recital! yet no eye of man was on Peter and the body of the disciple. He who wrought in power through one servant has told us
it through another. Some of old in east and west and south have ventured to add “In the name of [our Lord] Jesus Christ."4 If they meant
honor, they were guilty of a heinous wrong. “Add thou not unto His words.” The inspiring Spirit has given us the truth perfectly. Enough to
know that Peter knelt down and prayed, and turning to the body said, Tabitha, arise. Spoil not the word of God, O man, unworthy of the name
of a believer, unworthy of the task of a translator, or of an expositor, by thy unallowed glosses. His prayer proved to whom he looked and on
whom he leaned; but we may not take from His words in chap. 3:6, nor add to them in 9:40, nor assimilate either one or other to ix. 34. Let us
be assured that each is as God wrote it, and therefore as each should be: our place is to receive humbly, believe confidingly, and enjoy to the
uttermost.

The power of the Lord was there, according to His servant's prayer, not to heal as before, but to raise the dead. “And she opened her eyes,
and, seeing Peter, sat up. And, giving her a hand, he raised her up; and calling the saints [who had the deepest and least interested feelings]
and the widows, he presented her alive. And it became known to the whole of Joppa.”

Yet it is to be remarked that the moral or spiritual effect is not to be measured by the comparative character or measure of the power
displayed. When the paralyzed AEneas was healed, all who inhabited Lydda turned to the Lord; when the far greater wonder was wrought of
raising up the deceased Dorcas in Joppa, no such wide or large effect followed, but “many believed on the Lord “: a blessed result for these
souls, and to His glory assuredly, but, as far as we may gather from Scripture, by no means so comprehensive now as then. After all it is the
word which is the true and right means of conversion to Him, whatever may be the means used to draw attention to His word. For His grace is
sovereign, and refuses the plausible reasoning of men.
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There, is another word which the Spirit adds at the close, and not without its importance. “And it came to pass that he remained many days
in Joppa with one Simon a tanner.” The veil drops over the recollections of Dorcas if she had any about her recent experience, as in the case
of Lazarus and all others raised from the dead. But of the great apostle of the circumcision, through whom pseudo-apostles claimed
succession over the uncircumcision as well as a monarch's patrimony, we are told that he staid a good many days in Joppa at the house of a
certain tanner who bore his own name of Simon. Has this no voice to those who easily believe that they too stand “first” in the church of God
in our day? No true apostle according to Scripture ever sought, ever possessed, wealth or rank in virtue of his office. Alas! it is not only power
that is departed, but, what is far more serious, the spirit of obedience and the simplicity of faith, which last invests the least thing on earth,
which Christ gives or sanctions, with the halo of heaven.

Exposition of the Acts of the Apostles, Acts 9:32-35 (9:32-35)

Having given us the peaceful and prosperous condition of the church throughout Palestine, the Spirit of God now turns to speak of Peter. He
that wrought effectually in him, the great apostle of the circumcision, had just shown us the mighty vessel of His grace called to do work
among the Gentiles. But Saul of Tarsus is dropped for the present and we have the familiar figure of Peter brought before us, not in
Jerusalem, nor yet in Samaria as once with John, but alone on a visitation of Judaea. If there was peace for the church, there was no less
power than at the first in him who was behind none since Pentecost.

“Now it came to pass that Peter going through all [parts] came down also to the saints inhabiting Lydda. And there he found a certain man
named AEneas, for eight years lying on a couch, who was paralyzed. And Peter said to him, AEneas, Jesus [the]l Christ healeth thee: arise up
and make thy couch. And immediately he rose up. And all that inhabited Lydda and the2 Sharon saw him, who also turned to the Lord” (ver.
32-35).

Grace thus used the apostle, not merely for the edification of the saints, but for winning fresh souls to God. Lydda or Lod was at this time a
considerable town—as Joseph—us informs us, not behind a city in size. And there God wrought a miracle, to arrest unbelievers, in the person
of AEneas. It does not appear that he was a believer, being described as “a certain man.” Indeed, as the rule, believers were not objects of
miraculous power, however often they may have been its instruments. Timothy is exhorted by the apostle to use ordinary means. “Be no
longer a water-drinker but use a little wine for thy stomach's sake and thine often infirmities.” Epaphroditus drew out in his sickness deep
exercises in Paul's heart; and Trophimus, the apostle left at Miletus sick, instead of healing him. The Lord has His special dealings with such:
not even an apostle would interfere. But as tongues were for a sign to unbelievers, so on such power was free to act to God's glory, and the
cure of the long-palsied. AEneas became a striking testimony to all the dwellers around.

The manner of Peter's action and his words are remarkable. “AEneas, Jesus [the] Christ healeth thee: rise up and make thy couch.” And so it
was straightway: power to help himself as well as to rise up. The power of God was exercised in a serious case of one palsied for eight years,
through the true but rejected Christ. Jehovah-Jesus was the healer of disease. It was but a testimony now. What He did on a small scale
during this present evil age is only a sample of the world or age to come. Then He will prove Himself the forgiver of all Israel's iniquities and
the healer of all their diseases, according to Psa. 103 when His kingdom ruleth over all.

Meanwhile the word of God acts; the gospel is blessed; for “all who inhabited Lydda and the Sharon saw him, who also turned to the Lord.”
Their souls were impressed, so that they gave heed to the truth and turned to the Lord. It was a real work of the Spirit of God, and not mere
astonishment at a miracle. But it had also the peculiarity of being very extensive and all-embracing! Whole communities were brought in. Nor
was it only that they professed, or were baptized: of this the Holy Spirit says nothing. All in those parts saw the paralyzed man who was on
the spot healed in the name of Jesus; and they turned to the Lord. Some who seem disposed to doubt the work of grace in “households” and
anxious to reduce it to a mere intellectual recognition of the Lord if even so much as this, might profitably consider the great work done at
Lydda, consequent on the healing of AEneas. The language here is wholly inconsistent with a sponsorial profession; it was a wide but real
action of divine grace, the external sign which no doubt followed as a conferred privilege, being not even named.

It may be added that Kuhnol has as utterly failed in the grammar as in the exegesis, when he would have this last passage to mean merely
that all the Christians (i.e. all those who had turned to the Lord) saw AEneas restored to health. For though the aorist may occasionally bear
or require a pluperfect force in English, in the sentence before us such a rendering is not only uncalled for but destroys the power and dignity
of the narrative; whereas the ordinary meaning in the simplest way maintains all that could be desired, crowning the miracle wrought, with a
worthy and blessed spiritual result, instead of a close so frigid and feeble as to sink below not scripture only but any writing whatever.
Grammatically too the indef. relative is just the word proper to introduce the statement of a moral nature or character.

But it may interest some to know that Lydda in the New Testament is no other than the Lod of 1 Chron. 8:12; Ezra 2:33: Neh. 7:37; 11:35,
called Ludd or Lidi to this day, scarcely so “miserable a village” as Messrs. Webster and Wilkinson think, if we are to credit the popular report
of Dr. Thomson, who represents it as a flourishing community of two thousand persons, evidently thriving and industrious, embosomed in
noble orchards of olive, fig, pomegranate mulberry, sycamore and other trees, and surrounded every way by a fertile neighborhood. One,
Hadid, and Neballat, of old associated with Lod, have still their representatives distinctly enough under their modern disguise.

Further, though Calvin lays it down confidently that the Sharon (or Assaron,3 as he calls it) was a city hard by, and slights Jerome's thought
that thereby is meant the plain lying between Caesarea and Joppa, there is no good reason to doubt that the early translator is right, not the
reformer. And the minute accuracy of the Greek text affords a striking evidence to the reader in the article prefixed to “Sharon,” not to
Lydda. So invariably is it in the Hebrew, where the same district is referred to (1 Chron. 27:29; Cant. ii. 1; Isa. 33:9; 35:2; 65:10); whereas the
article is dropt where the same name is applied to a different locality on the other side of Jordan and not improbably a town of the Gadites.
“The Sharon” lay north of another district, “the Sephelah,” which in our Version has fared worse than “the Sharon” in having been quite
stripped of its character as a proper name and reduced to “the vale,” &c.



Here then it was that the energy of the Spirit was pleased to win glory to the Lord Jesus and to bless souls by Peter, at the very time when
sovereign grace was preparing another and yet more favored servant of Christ, not only to proclaim the gospel in the whole creation, but to
complete the word of God, the mystery that had been hid from ages and from generations. Yet another and greater exertion of divine power
was soon to follow, and a more distinct testimony of grace to the Gentiles through Peter himself, as we shall see in the immediate sequel and
according to a wisdom that never failed. But one may not anticipate more at this time. Grace would ere long work more profoundly as well as
indiscriminately; the heavenly side of the gospel must shine out more distinctly and suitably to Him who sits, the glorified Man, at the right
hand of God. But it was from no lack of zealous testimony on Peter's part; nor was it that power from above failed in his ministry to put honor
on the name of Jesus, or to shed blessing on the souls that believed. But all the divine counsels must be duly revealed as well as
accomplished in their season; and God has His fitting ways no less than His counsels. And we do well to take heed to His word which reveals
all this and more, that we may be completely furnished to every good work.

Exposition of the Acts of the Apostles, Acts 9:28-31 (9:28-31)

Adequate testimony then to the call of divine grace is the true ground of reception: and the peculiar antecedents of Saul brought it out in

high relief. There are very different circumstances now where the world in these lands calls itself Christian. But the principle abides, though
profession in an easy-going estate, where corruptions (moral, ecclesiastical, and doctrinal) abound, is as far as possible from calling on the
name of the Lord in the face of opposed nature and persecution private or public. It is of the deepest moment that all for each soul should
turn on that Name, the only passport which ought to be demanded as thus directly magnifying Him, the best of all safeguards against the
world, the flesh, and the devil; for His name is the death-knell of all evil, whatever its varying form. To that Name the highest of earth must
bow and be indebted for recognition where every tongue confesses Him Lord to the glory of God the Father; but the same Name introduces
the most down-trodden slave into the fullness of grace now with living hope of heavenly and everlasting glory. And though His name solemnly
summons every one that names it, to stand aloof from unrighteousness, against none here and at once does it threaten such scathing
judgment as when men (no matter what their fame, credit, or pretensions) bring not the doctrine of Christ.

But the assembly, profoundly engaged to care for the common interests of that Name, looks for trustworthy testimony as to each soul that
names it. This gives the fullest scope to faith and love in the saints already within, who, seeking the glory of the Lord in those that confess
Him, are according to their measure reliable witnesses, whether for receiving a Saul of Tarsus, or for rejecting a Simon Magus. For if all have
communion as saints in what is done, and are free, yea bound, to satisfy themselves, the evidence on which they judge practically rests with
such as, enjoying the confidence of all, have love enough to ascertain the truth. The church acts on witnesses it believes. So it is shown in the
striking instance before us, that we might be guided aright in our own duty, even where the outward features are as unlike as possible. But,
the church being a divine institution, and not a mere voluntary society even of saints, there is a holy and wise principle which governs, or at
least it ought, and will if done rightly, bringing out the Lord's glory, as in Saul's case. Active love, animated by a single eye to Christ, will see
clearly and judge aright.

“And he was with them going in and going out at 1 Jerusalem,2 preaching boldly in the name of the Lord3; and he was speaking and
discussing with the Hellenists4; but they had in hand to kill him. And when the brethren knew, they brought him down to Caesarea, and sent
him off unto Tarsus” (ver. 2830).

Liberty was thus enjoyed whether for fellowship or for testimony. It is indeed essential to Christianity and in contrast with the law which
genders bondage. “Where the Spirit of the Lord is, there is liberty;” or as He Himself testified, “I am the door; by Me if any one enter in, he
shall be saved, and shall go in and shall go out, and shall find pasture.” Salvation, liberty, and food are assured by His grace: and so Saul was
proving at this time even in Jerusalem. What could be sweeter than to taste it for his soul, where tradition had so lately blinded his eyes, and
zeal for the law led him to persecute the way of divine grace unto death, binding and delivering into prison both men and women?

But there was more than this, bold utterance in the name of the Lord, which well becomes the object of grace. If “this day is a day of good
tidings,” and assuredly it is beyond all that ever dawned, how hold our peace? Not so did the four leprous men, when famine pressed the city
of Samaria, and they found the deserted camp of the Syrians fall of every good thing for those that were otherwise perishing with hunger.
And who in Jerusalem more than Saul, its late emissary of bonds or death for all that called on the name of the Lord, could with godly
assurance proclaim His name by faith in it to strengthen the weak and release the captives, to give life to the dead and liberty to the
oppressed, or (as he said in a later day) to open their eyes, that they might tarn from darkness to light and from the power of Satan to God,
receiving remission of sins and inheritance among those that are sanctified by faith in Christ? For free and bold testimony in His name is the
fruit of His grace, no less than liberty for one's own soul; and in this order too. We need to be set free from every hindrance and weight and
doubt and question, we need the liberty wherewith Christ sets free, before the mouth can open boldly to make known His grace and glory to
others. It is not to angels that God subjected the habitable earth to come but to Christ who will give His saints to reign with Him. It is not to
angels that He gives the gospel commission but to His servants who were once children of wrath even as others. How soon even Christians
forgot His ways and returned to the yoke of bondage, and to fleshly successional order, the rudiments of the world, which played their fatal
parts in crucifying the Lord, now to find themselves, if God be believed, set aside and condemned to death in His cross!

But Saul, as he lets us know, when called by grace to have God's Son revealed in him that he might preach Him among the Gentiles,
immediately conferred not with flesh and blood, but went into Arabia and returned again to Damascus. Even when he did go up to Jerusalem,
it was “to see (or visit) Peter,” not to take holy orders, any more than to go through a theological curriculum, for “he abode with him fifteen
days,” seeing none other of the apostles save James the Lord's brother. And on this he speaks with impressive urgency, as a matter of the
deepest moment for God's glory that the truth of his independent mission should be established forever and beyond question, bound up as it
is with the gospel revealed by him in a fullness and height beyond all others. In Jerusalem too we see his full liberty and his bold testimony to
the Lord's name. All was ordered that the truth of the gospel might continue with the Gentiles; but with the Jews also he maintains the same
principle and conduct. Alas! it was ill appreciated. For on the one hand, the Gentiles have not continued in God's goodness but throughout
Christendom have turned back like a dog to its own vomit; judaizing so egregiously as to give people the impression that the gospel is a sort



of half-improved, half-mitigated, law, instead of being the perfect expression of God's grace in justifying ungodly sinners by the faith of Christ
in virtue of His death and resurrection. On the other hand, when he turned to the Hellenists, or Greek-speaking Jews, with the loving zeal of
one of themselves to impart the truth which had set himself free, seeking not theirs but them, they betrayed how little those are subject to
God's law who despise and refuse His gospel, for they went about to kill him They were but Abraham's seed, not his children (John 8): if they
had been his children, they would have done the works of Abraham. They had really the devil for their father, a murderer and a liar from the
beginning; and his works they did.

It is needless to dwell on the error whether of old MS. or of ancient version, which makes the apostle speak and dispute at this early day with
the “Greeks” in Jerusalem. In fact it was with the same class which furnished “the seven” who had been set over the daily ministration; of
whom Stephen and Philip had been so highly honored also in the word. Saul was drawn out the more toward them, as being himself a
Hellenist, and one who had not only consented to Stephen's death, but had been the prime and most energetic leader in the persecution that
followed. Now he himself is exposed to their deadly hatred; “and when the brethren knew, they brought him down to Caesarea, and sent him
off to Tarsus.” It seems clear that this was not C. Philippi, but rather the seat of the Roman governor, whence he readily went by sea. Nor is
Gal. 1:21 any real difficulty; for it only intimates that he then came to the regions of Syria and Cilicia, which was easy by ship; and the
following verse intimates that he was still unknown by face to the churches of Judea which were in Christ.

“The assembly5 then, throughout the whole of Judea and Galilee and Samaria, had6 peace, being edified7; and walking8 in the fear of the
Lord9 and the comfort of the Holy Spirit, was multiplied” 10(ver. 31).

There seems no good ground to make this verse the concluding sentence of the paragraph, as the state of the church throughout these
districts is not meant to be connected with Saul one way or another, It is rather, while attending to their past trial, an introduction to the
account of Peter's visit which immediately succeeds, and it can thereon well stand by itself.

NOTE.

A reformer who seemingly never saw the unity of the assembly in a city &c. (the uniform fact observable in God's word, and the habitual
practice of all saints who really in faith hold the assembly to be one) has availed himself of the better reading in this verse to defend what is
indefensible. What ground does he take then? Scouting any such unity of action in a city, he upholds the independent action of a single
meeting, when avowedly acting for itself, and expressly not pretending to bind others at the time. The statement is as far from fact as the
deduction from the critical reading is illegitimate and valueless. For it was perfectly open for any meeting if it had a positive duty, and
absence of previous bias which must destroy confidence, to propose what it, after careful examination before God, judged to be due to truth
and righteousness among all the saints gathered to the Lord's name in the city. Had this been done in godly order about a matter of
fundamental moment and their special duty, it would have fairly and holily tested all in unity and left those who were assured that the course
proposed was of God to decide together as one, such as could not in conscience join in it going without and being declared so after loving
remonstrance. But those meeting at Nymphas (Col. 4:15) were not entitled, if we bow to the word, to bind all the gathered saints in Laodicea.
The assembly of Laodiceans, (ver. 16) must join in the decision of the Lord to give it validity everywhere. It is to the assembly in a place that
He attaches His promise. It the matter in question were in no way of deep and urgent importance, to press it when it was known that very
many godly men differed could only spring from the desire for division; for seasonable and satisfactory measure short of this could readily
have been taken, had the honest wish prevailed to heal rather than divide. Had there been a momentous question demanding its solution in
proper sphere and after a scriptural fashion, “without partiality and without hypocrisy,” why avoid or abandon the due proposal to all? Be it
known that as a fact all were then together, and there was no break up whatever, till afterward through the attempt, to force on all, similar
independency, or the acceptance of what was only a single meeting's decision for itself in a city where were many others. If will and haste
and influence had not misguided, there was nothing to hinder the only order ever allowed to be divine, united action among all the saints in a
city gathered to Christ's name. Beyond controversy united action in the city was being carried out at that very moment about every other
assembly matter, why was it not dune about that on which hung issues so serious for the Lord's name, so heart-breaking for all the gathered
saints on earth? Let those who believe that order to be of God, and would have a good conscience, search and see why them only they
departed from it. The defense of the departure from truth and even common consistency comes naturally, but from one who abjures the
unity, which nevertheless governs what in his present position he must own and does walk with now as before. One is thankful to add that
such special pleading does not satisfy but repel and pain intelligent brethren, even those whose practical independency it seeks to support.
Our reformer sees that on these principles they are involved in “invincible contradiction.” | admire more those who condemn themselves
rather than give up the truth; yet, how can they go on as they are? Nor is this all. For notoriously they did try over and over what was already
tried and decided elsewhere. And it is quite true that there is “no unity within.” Never was there grosser confusion, never mere shameless
trampling on divine principle. For both a single meeting decided for itself only; and many of the others tried the case over again, both in town
and in country. For those who did so, for all going with it, was it not the destruction of practical unity? Unquestionably in my judgment.

Is it not a strange, not to say disgraceful thing, in a time of crisis like the present, to find laborers in France, Germany, Holland, Switzerland,
and America, yea, in Great Britain, asserting this notion of the competency of one meeting in a city to decide for all, so as to destroy common
action as a constant duty there? Yet all the while these brethren abide in fellowship with what they in heart reject as a mere tradition, while
the more trusted chiefs and the mass of saints accept it as of God. It would seem more upright for such innovators to retire, neither
demoralizing their own consciences nor destroying united testimony in the truth which recent circumstances have shown to be so important.
They are in this really at one with Loose-Brethrenism, their natural home. To denounce what they are actually walking with is not to the honor
of the Lord, of their brethren, or of themselves. And why was it put to, yea, forced on, the assemblies as the general rule all over the land,
and here and there over the earth? No doubt it was “a false step” in total opposition to all our usual practice and all that Scripture attests.
Every unbiased man of spiritual or even honest judgment must allow that the beat and exigency of forming a party can alone account for this
and other errors, especially the demand that “individuals” even should accept what is thus really made a test. It is in vain to say that the
foundation of the church was in danger. It was the pettiest sectarianism, as ever, more jealous of its own will and honor than of Christ's glory.
Even Popery would scarcely descend so low as to scatter confusion everywhere for a local breach where the doctrine of Christ was not
concerned but at most discipline. Every cue acquainted with facts and adhering to unity, as we have all professed and practiced, must allow
that a decision avowedly of a single meeting, and not even proposed for the acceptance of the rest of the gathered saints in the same city, is
ecclesiastically false; and that the word and Spirit of God call for its rejection, not its acceptance.



But the critical reading entirely falls in with other scriptural truths. Had it been “the assembly in [¢v] Judea and Galilee and Samaria,” there
would be some appearance of a dilemma; and the adversaries of unity might urge that consistency demands a central meeting for the saints
therein to have joint action. But as it is, there is no shadow of a plea for a result so absurd. The right reading does not touch and therefore
cannot weaken all the saints in a city taking common action as God's assembly in that place. The assembly throughout [kata] the whole of
Judaea &c. definitely by the preposition points to a wholly different fact which has nothing to do with the assembly in a city and its
responsible unity. We are simply told here of the peace and progress of the church all over these districts. No scholar ought to confound
phraseology so palpably distinct; no believer intelligent in the word could mistake the different truths conveyed, or dare to employ one to
neutralize another. “The church” is often introduced in the most general form without any preposition either to restrict or generalize; what
would be thought of the argument from an unrestricted phrase that consistency would demand a central meeting for all the gathered saints
on earth? It is not really sounder logic so to reason from the verse in question. Nobody believes that Scripture calls for united action beyond
(at the most) the limits of a city. It attaches strictly to the assembly in a place: the mere English reader if he adhere to scripture, even if
ignorant of one word of Greek, ought to have been preserved from this strange confusion, and real fighting against the truth, as well as
obvious antagonism to the prevalent order of his own party. For the Authorized and Revised Versions agree in giving “throughout,” as the
true force of the preposition here peculiarly employed; and so all exact translations. But even if any were so loose as to say “in,” nho man of
sound mind and adequate learning could attach the least importance to it as bearing on working local unity, which is implied in the
preposition iv as used in this connection.

It has elsewhere been simply shown that the effort to limit “gathered together into one place” into four walls or a circular building is mere
inattention to scriptural usage, which perfectly admits of all the gathered saints meeting here and there in a city: the sole foundation for the
unbelieving slur that in that case the assembly never assembles, and practically never exists.

Exposition of the Acts of the Apostles, Acts 9:23-27 (9:23-27)

So sudden, surprising, and profound, a conversion as that of Saul (by nature, character, attainments, and position the most zealous of Jewish
adversaries), could not but make the deepest impression on all observers, especially of the circumcision. How confirmatory to the disciples at
Damascus! How impressive in the synagogues to hear him proclaim Jesus as the Son of God! How suited to confound those who denied Jesus
to be the Christ! God's grace displayed in it was such as to amaze all that heard. The very opposition of the restless enemy was for the
moment paralyzed.

“And when many days were fulfilled, the Jews consulted together to kill him; but their plot became known to Saul. And they were watching
the gates alsol day and night that they might kill him; but the2 disciples took him by night and let him down through the wall, lowering him
in a basket.

And when he arrived at Jerusalem, he essayed to join himself to the disciples; and all were afraid of him, not believing that he was a disciple.
But Barnabas took and brought him unto the apostles, and declared to them how he saw the Lord in the way and that He spoke to him, and
how in Damascus he preached boldly in the name of Jesus” (ver. 23-27).

The Spirit of God appears to comprehend in the first verses the space of three years which the apostle spent in Arabia, a fact of great
significance as following on his conversion and used powerfully in the Epistle to the Galatians (1:17) to prove how little man, even the twelve,
had to do with it. His call was in no way from men nor through man, but through Jesus Christ and God the Father that raised Him from among
the dead; even as the gospel he preached was not according to man, nor yet did he receive it from man, nor was he taught it but by
revelation of Jesus Christ. It was expressly meant of God to be independent of Jerusalem and the twelve, but derived (call, apostolate, and
gospel he preached) immediately from the prime source of grace, truth, and authority, the risen Head, and God Himself. Thus was secured
what was all-important, not only for the Gentile saints then, and indeed thenceforward for the due intelligence of the body of Christ, but for
our special profit now, so menaced at the end of the age with the revival of the early Judaizing which opposed the full gospel at the
beginning, the heavenly as well as independent character of Paul's office and testimony.

Otherwise it seemed even more extraordinary for Saul than for Moses to go to Arabia. But as there was of old divine wisdom in the long
shelter there given to the future leader of Israel, so the break with the flesh was complete in the briefer sojourn of the apostle of the Gentiles,
where none on earth could imagine he was winning for himself a good degree either in the humanities or in divinity. Such was God's ordering
manifestly and wholly distinct from man's ways. He took no counsel with flesh and blood. He went not up to Jerusalem to those that were
apostles before him, as all would else have thought most proper if not absolutely requisite. It was designedly on God's part death to the
Jewish system in its best shape, and to all successional order, that Saul should go to Arabia, and again return to Damascus; and then after
three years should go up to Jerusalem, not to receive office at apostolic hands, but to make acquaintance with Peter, there remaining but
fifteen days, and seeing none other of the apostles save James the brother of the Lord. For his ministry was to be the true and fullest pattern
of that which according to the will of God was to follow when the temporary Jerusalem order should pass away, and the Holy Spirit would
bring out all the blessed and governing principles of a heavenly Christ for the church His one body on earth, as well as for His servants
individually: a ministry of holy liberty, the expression of God's grace in the first communication of His truth, centering in the divine and
glorified person of Christ, to the utter denial of man's will and the world's pride.

But the world, as the Lord had previously warned His disciples, hates those identified with Christ as it had hated Himself, and according to His
word would persecute them as Him. And so Saul now proves at the hand of his old co-religionists, ever the most bitter. The Jews were plotting
to make away with him. “Yet, the time cometh, that whosoever killeth you will think that he doeth God-service. And these things they do
because they have not known the Father nor Me.” How evidently and deeply true! Nor did any more strikingly and continually verify their
truth than Saul of Tarsus. The sword of the Spirit was too incisive in his hands, no matter how great his love and lowliness, not to rouse the
unquenchable resentment and deadly enmity of Satan. And when the Jews went so far as even to watch the gates of Damascus both night
and day that they might dispatch him, the disciples, much as they appreciated his ardent love of Christ and zeal for man's blessing, took him
by night and let him down through the wall, lowering him in a basket. Miracle there was none, but an escape ordinary enough, if not



ignominious for those who would surround the great apostle with a perpetual halo. How little they know of the cross, of God, and His ways!

This escape from murderous hands at Damascus he relates in the wonderful sketch of his devoted labors and sufferings which he recounts to
the ease-loving Corinthians when set against the blessed apostle by the deceitful workers there fashioning themselves into apostles of Christ.
How admirably suited only to shame those who took care to work and suffer the least possible, but to kindle into burning love the feeblest
spark in the true servants of Christ from that day to this! At the close of that list of trials which he gives as in foolishness in his confidence of
glorying, if others gloried after the flesh, before he says a word of the man in Christ he knows—himself of course, but purposely so
put—caught up even to the third heaven, he winds all up with this very incident, in a singularly isolated way, so as to bring into juxtaposition
his being let down through a window in a basket by the wall with his being caught up into Paradise for exceedingly great revelations. Strange
conjunction, but how instructive withal, the same one lowered from a window in a city wall, and caught up to heaven to hear unspeakable
words! Who but Paul had even thought of thus glorying in the things that concerned his weakness; and, if he did mention his most singular
honor as a living man, of taking care to tell us how, to counteract all self-exaltation, there was given him thenceforth a thorn in the flesh, a
messenger of Satan to buffet him?

It may be well to note that in 2 Cor. 11 there is the additional information that the hostility he encountered was not confined to the
synagogue but shared by the ethnarch of the then king, no doubt to do the Jews a favor, as others in somewhat the like position did
afterward. “In Damascus the governor under Aretas the king was guarding the city of Damascus, wishing to take me; and through a window
in a basket was | let down by the wall, and escaped his hands.” This | cite, not to confirm the truth of Luke's account as if the divinely inspired
word could be inaccurate or needed support for a believer, but to give a fresh instance of the moral purpose which reigns in all scripture, the
true key to that peculiar method of God, which is as perfect for His own glory and the growth of His children, as it furnishes occasion to the
unbelief of man who judges all in the self-confidence of his own intellectual powers, at the utmost very limited, great as they may be.
Information, important as it is in its place, is one of the least objects in the word of God which lets the faithful into the communion of His mind
and love.

But a new and very different lesson now opens in the city of solemnities, where not long since great grace was upon all, and the word of God
increased, and the number of the disciples multiplied exceedingly and a great crowd of even the priests were obedient to the faith. For Saul,
having arrived at Jerusalem, essayed to join himself to the disciples, and all were afraid of him, not believing that he was a disciple. How
painful on the one hand for that vessel full of divine affections, that channel even then overflowing with a testimony of Christ beyond these
doubting brethren whose grace was really so small as to question the largest measure that had ever crossed their eyes! But how helpful on
the other hand for us and all saints, who have to learn that no one is to be received on his own responsibility, but on adequate testimony
from others! A man unknown, or only known by circumstances calculated to alarm, must ordinarily have a wonderful opinion of himself or be
surprisingly blind to the duties of others, if he expect to be welcomed within the holy bounds of Christ on the good account he gives of
himself. And God's children must be exceedingly rash or indifferent to His glory who hold the door open without a commendatory letter, or (if
this through circumstances failed) its equivalent in some satisfactory degree. He who can not present something of the kind ought rather to
praise the care for the Lord's glory in His own, even if it call for a little patience or delay on his part; and never was there a time when such
vigilance was more due in the interests of Christ and the church than in its present state. Let the saints only bear in mind that here too as
everywhere it is a question not of letter but of spirit. Proof of reality Christward is and ought to be all that is wanted; while indifference to
Him, and yielding all to the mere profession of His name, when nothing is so cheap, is the most offensive and guilty looseness. Legality is not
well, where all should be grace; but it is at least far less indecent than laxity. And “letter” too could be most readily forged, as we should not
forget, by an unscrupulous person.

Even if saints be ignorant or prejudiced, the Lord never fails and soon raises up an instrument to remove the difficulty. For Barnabas “took
him and brought him to the apostles,” (no more we have seen than Peter and James,) “and declared to them how he saw the Lord in the way,
and that He spoke to him, and how at Damascus he preached boldly in the name of Jesus” (ver. 27).

That this course on the part of Barnabas was owing to previous acquaintance with Saul! that they two had studied together at Tarsus! where
both knew nothing of the Lord Jesus, and that either, even if true, could be a ground to satisfy the disciples, is just a sample of human
guesswork—not to say of false principle—which disgraces those who cultivate such a style in the interpretation of scripture. But
Christendom's hanger after all that tends to exalt the first Adam, as it demands such pabulum, is sure to find the supply where truth is
neither trusted nor valued as displayed in Christ to God's glory. Is not the real key furnished by the sacred historian in a subsequent glimpse
at Barnabas in ch. 11:23, 24? When he saw the grace of God, he was glad, and he exhorted accordingly; for he was a good man, and full of
the Holy Ghost and of faith. Nor was it in Antioch only or first that grace wrought mightily in him; for in far earlier days than either he had
been singled out for what God had produced in him, in contrast with Ananias and Sapphira who had agreed together to tempt the Spirit of the
Lord (Acts 4 v). How much one gracious heart can effect, and how little it matters what the circumstances may be through which it seeks to
please the Lord and help those that are tried! Yet how often, when such a character is formed and proved, a crisis arises too strong for all but
the present guidance of the Lord above all that is of man; and grace in all its fullness must control, graciousness quite breaking down! And so
Barnabas proved at a later day. How little any then could have anticipated that Saul would be the one to reprove Peter as well as Barnabas
for the allowance of flesh or law to the jeopardy of the truth of the gospel! Yet so we know it was; and scripture has set it out in glowing and
imperishable words to preserve us in our weakness from like error. How thankful should we be, for the condescending mercy of our God who
would thus turn to our account the mistakes even of the most honored, instead of hiding or palliating all in the genuine spirit of party to the
dishonor of the Lord and the irreparable injury of our own souls.

It may be well to note that this visit to Jerusalem (ver. 26, et segq.) is not to be regarded as immediately consequent, being named here in
order to complete the history of Saul thus far by the account of his first introduction to the saints there.

Exposition of the Acts of the Apostles, Acts 9:19-22 (9:19-22)



Thus simply is brought before us the call and conversion of the great apostle, containing within the account itself the germ of that which was
to be unfolded in his Epistles and called out by the demands of the work which mostly gave occasion to the Epistles.

It may be noticed that to bear Christ's name before Gentiles has the first place, the sons of Israel being put last, with “kings” placed between
them. He was to be “apostle of Gentiles” (Rom. 11). For this, the call of the Lord from heaven was most appropriate. On earth He had sent
only to the lost sheep of the house of Israel. When He sends from heaven, Israel ceases to have any such place. All mankind, before this, had
joined and been lost in one common guilt. The Jews had even led the Gentiles to crucify Him. Israel's superiority after the flesh was therefore
clean gone. Sovereign grace alone governs henceforth; and therefore, if any are to be prominently named, it is rather those who are most
needy. Of such Saul was characteristically apostle.

“And hel was certain days with the disciples which were at Damascus. And immediately in the synagogues he preached Jesus2, that He is the
Son of God. And all that heard him were amazed and said, Is not this he, that in Jerusalem made havoc of those that called on this name, and
had come hither for this thing, that he might bring them bound before the chief priests? But Saul increased the more in power and
confounded the3 Jews that dwelt in Damascus, proving that this is the Christ” (ver. 19-22).

Here we have a new departure of at least equal importance. From the very first Saul proclaimed Jesus to be the Son of God. This gave a new
and higher character to the preaching.

The other apostles knew it but are not said to have preached it. Peter had long ago confessed the great truth with singular strength; and the
Lord had pronounced him thereon blessed; for flesh and blood had not revealed it to him but His Father, that is in heaven. Yet do we never
find Peter preaching or proclaiming the Lord thus at Pentecost and afterward. He sets forth the crucified Jesus, as having been made both
Lord and Christ. He dwells on His death, resurrection, and ascension. He represents Him as from heaven pouring forth the Holy Ghost, having
received of the Father that promised gift. The greatest prominence is given to Jesus as the now glorified Servant of the God of Israel, exalted
by God's right hand as Leader and Savior to give repentance to Israel and remission of sins. Peter preached Him thus fully, but only as the
Messiah, whom His people had rejected, whom God had raised from the dead and would send from heaven in. due time, to bring down all
promised blessing. Beyond this he does not preach Christ, so far as the book of Acts teaches.

Stephen went beyond this at any rate in his last discourse. “Behold | see the heavens opened and the Son of man standing on the right hand
of God.” Any one familiar with the Psalms and the Prophets ought to have discovered, at least by the light of the New Testament, the import
of this new title. It opens out assuredly a far larger glory for the Lord than the realm of Israel. The Son of man is set over, not all mankind
only, but all creation, He only being excepted (which shows its immense range) who set all things under Him. In Psa. 8 it is intimated that His
humiliation unto death was the ground and way whereby the Lord passed into this glorious supremacy; and that we Christians see Him
already crowned with glory and honor in consequence, though not yet do we see all things subjected to Him. Dan. 7 shows Him coming with
the clouds of heaven in this same glory to the Ancient of days, and receiving dominion, glory, and a kingdom, that all peoples, nations, and
languages, should serve Him—an everlasting dominion withal, which shall not pass away neither shall His kingdom be destroyed, as that of
all others had been. In this glory, however, before He comes to judge the quick and the dead, Stephen beholds Him through the opened
heavens at the right hand of God. No doubt this was a sight miraculously vouchsafed to the proto-martyr; but what he then witnessed on high
is revealed for us to know and profit by, even now in the Spirit.

Saul of Tarsus brings us an immense step beyond, for he proclaims Jesus in His proper and, divine glory as the Son of God; whilst it was
reserved for John, the apostle, to give His most admirable record of the Lord in this self-same way and to show how the intrinsic glory of His
person superseded every object hitherto precious in the eyes of Israel; a divine glory, which could not be hid though veiled in flesh, and which
manifested itself on departing by sending down from heaven the other Paraclete, though (not less than Himself) a divine person, the Spirit of
truth, not only to glorify Him, but that we might have fellowship with those who most of all enjoyed His presence here below; “and truly our
fellowship is with the Father and with His Son Jesus Christ.”

It is well to notice that Saul thus preached Jesus “immediately” and “in the synagogues.” Hence we may see how powerfully, and the more so
because indirectly, the account of Luke confirms his own explicit statement to the Galatians, that he did not receive the gospel he preached
from man, nor was he taught it but by revelation of Jesus Christ. How strikingly too all this, so different from what learned and pious men say
or think about it, falls in with the character of his preaching so distinct from all before him: the same Jesus, but His glory viewed, neither as
connected with Israel, nor conferred because of His sufferings, but higher up and divinely personal. That he was formed in his peculiar line by
Ananias is more worthy of a Corinthian than of a Reformer, though natural in those who lay exaggerated and unscriptural stress on human
elements for the training of Christ's servants. God is sovereign in this as elsewhere. The Lord had His own aims in calling Saul and Luke, as in
the differing cases of Peter and James. He can call from learning and science, whether to pour contempt on human pride in such fields or to
use them as He pleases; He can call from the land or sea those who have never known the schools to prove Himself superior to that which
the vain world inordinately values. But Saul preached “immediately,” and “in the synagogues.” What a testimony to conscience that he
should preach Jesus, and preach Him as the Son of God!

The reader will observe that for “Christ” in the Authorized Version after the Text. Rec. of ver. 20 is here substituted “Jesus,” as it stands in the
best authorities, followed by the Revised Version and others founded on carefully drawn up editions. It is not improbable that the later copies
which introduced the error may have been swayed by ignorant considerations of a quasi-Christian sort, unless it were a mere slip of memory
which crept in and got perpetuated among those who understood not the difficulties and wants of such Jews as were addressed. To preach to
them “the Christ” or Messiah, as the Son of God, would have served no adequate purpose and met with little if any opposition. They would
have all allowed it in terms, even if none really entered into its full import. But the momentous truth Saul affirmed was as to Jesus, Jesus of
Nazareth; and that He is the Son of God. What could be graver to a Jew? To accept it as of God was to condemn the people, and especially
the religious, and find himself in the dust before the Crucified (now risen and on high) for whom this divine title was claimed in the highest
and most exclusive sense. It became the turning-point not for time only but for eternity.

The signal change in the preacher also told powerfully. “All that heard were astonished and said, Is not this he that in Jerusalem made havoc
of those that called on this name and had come hither for this thing, that he might bring them bound before the chief priests?” Such a
conversion, coupled with his actual zeal for the truth, could not but be most impressive, as grace which had wrought intended it to be. “But



Saul kept growing more in power and confounding the Jews that dwelt in Damascus, proving that this is the Christ.” Here “Jesus” would he
quite out of place, and the Messiah is the truth meant; for advance in truth received and learned from God does not cast a slight on a lower
level which is equally of God. And breadth of mind in taking into consideration an immense sweep of varied truth and harmonizing all in the
Lord Jesus to God's glory is one of the marked traits of His most remarkable servant. The Messiah, ship of Jesus must ever be a capital matter
in dealing with Jews. Higher glories there are, as we have seen, of surpassing interest and importance; and none ever rose higher, in principle
at least, than Saul did from his first testimony as we were told. But the lowest point of view had for its urgent and indefatigable advocate the
same devoted man who was the earliest to proclaim the highest. None of Christ's servants has ever shown equal largeness of heart. We may
perhaps say of him, in a deeper as well as more heavenly sphere, what God says of king Solomon to whom He gave wisdom and
understanding exceeding much, that God distinguished him by “largeness of heart, even as the sand that is on the sea shore.” (1 Kings 4:29).
The question of a Christian woman's wearing her hair long, or her bead duly covered, was to him connected with and answered by the vast
scope of creation, the theater of God's purpose in Christ, which put the man and woman in their true relative place, and brought, in the very
angels as spectators meant to act on the spirit of such as walk by faith, not by sight. But who, save Saul of Tarsus, to settle a detail in
conduct apparently so small, would ever have thought of such a scope in application of God's order and ways to maintain His moral glory? His
waxing powerful does not mean that he overcame his adversaries in disputation, but that the Spirit so strengthened him by the deepening of
his soul in the divine word, which no doubt did bear down more and more the puny arms of such as opposed themselves. Whatever might
have been his vast natural ability, whatever his providential training under Gamaliel, it was in practical dealing with souls in the synagogues
or individually that the new nature in the Spirit's power found its true field of unremitting exercise.

Exposition of the Acts of the Apostles, Acts 9:10-19 (9:10-19)

Thus was brought to pass a conversion of the highest character and the deepest interest, pregnant with widespread results never to pass
away. The miracle found its justification, not only in the moral principles of the case or in the dispensational display at that point in God's
ways, but especially in the all-importance of such a heavenly revelation of His Son. Nevertheless Saul, when converted, though designated to
a ministry which transcends that of every other man, enters the sphere of Christian confession by the same lowly portal as any other.

“Now there was a certain disciple at Damascus, named Ananias—and the Lord said to him in a vision, Ananias. And he said, Behold | [am
here], Lord. And the Lord [said] unto him, Rise up, and go to the lane that is called Straight, and seek in Judas' house one of Tarsus named
Saul; for behold he prayeth and hath seen in a visionl a man named Ananias coming in and laying his hands2 on him, so that he might
receive his sight. And Ananias answered, Lord, | heard3 from many of this man, how much evil he did to the saints at Jerusalem; and here he
hath authority from the high priests to bind all that call on thy name. But the Lord said unto him, Go, for he is a vessel of election to me, to
bear my name before both4. Gentiles and kings and sons of Israel; for | will show him how many things he must suffer for my name's sake.
And Ananias went and entered into the house; and laying his hands upon him he said, Brother Saul, the Lord, Jesus that appeared to thee in
the way which thou earnest, hath sent me, so that thou mightest receive sight and be filled with [the] Holy Spirit. And immediately there fell
from his eyes as it were scales, and he received sight5; and rising up he was baptized; and he took food and was strengthened” (ver. 10-19).

There is much to learn from the connection of Ananias with the new convert, total strangers to each other as they had been, save that the
former well knew by public rumor of the latter's fierce enmity to all who called on the name of the Lord. He was himself a devout man
according to the law, of unimpeachably good report among the Israelites of Damascus (Acts 22:12). Such was the man who had a vision of
the Lord about Saul, as Saul had about, Ananias: both corroborative, in the most simple and important way, of the miracle put forth on the
occasion of Semi's conversion. If we see sometimes an economy of divine power, here the dullest cannot but own a striking affluence; as
indeed the end in view was most worthy. For in the testimony of the fresh witness were laid the great foundations of grace and truth, of the
gospel and of the church, of individual Christianity and of corporate blessedness, of the deepest truth for man's soul, of the fullest vindication
of divine righteousness, of past wisdom in God's ways displayed, of future counsels of glory for heaven and earth and eternity to the praise of
God and His Son—the foundations of all this and more were laid, as they had never been before and never need to be again. Who, acquainted
with God's ways in His word, can wonder at the special pains taken to furnish outward vouchers of unusual fullness and of unquestionable
force, so as to preclude all reasonable imputation of delusion on the one hand or of collusion on the other? The Lord has here seen to this
remarkably: let us not overlook it.

Ananias had communications from the Lord (ver. 10-12), which even in vision drew out the expression of his extreme surprise. Nor can there
be conceived a more exquisite unfolding of the free intercourse which grace has now opened between the heart of the Master in heaven and
that of the servant on earth. Ananias on one side ventures respectfully even to the verge of remonstrance (ver. 13, 14), after being told to
seek Saul at Judas' house and recover his sight; as the Lord on the other over-rules all reluctance by the assurance not only of His own
abounding grace, but of Saul's genuine repentance to fit him for the wonderful work to which he was henceforth called (ver. 15, 16). How
entirely then may we not pour out our exercises of heart into His bosom, how implicitly count on His loving interest, who has all things at His
disposal, and interests Himself in our history from first to last! For His eye of love is on the praying at such a house in such a street, no less
than on the vast sweep of Christian life and service from Arabia to Damascus, from Jerusalem and round about to lllyricum, yea to Rome if not
Spain, where His own name would be borne before both nations and kings and sons of Israel, and the many doings of Saul over the world of
that day would be less than his many sufferings for Christ's name. Truly he was a vessel of election to the Lord, in labors of love most
abundant, in sufferings for Christ yet more unparalleled.

Ananias promptly obeys, goes to the house where Saul lodged, and, laying his hands on him, told out the errand on which he was sent, not
only to restore Saul's sight but that he should be filled with the Spirit. The force of the message lay in this that the Lord, Jesus, who appeared
to Saul in the way, now sent Ananias supernaturally to convey His blessing. How evident that God was at work, and that the Lord Jesus was
the revealer of His mind and the medium of His mercy, as He is the effulgence of His glory, and the very image of His subsistence; not more
surely man than God, and now the man glorified at His right hand who searches the reins and hearts, and controlled Ananias no less than
Saul. If the vanity of man in his best estate was manifest to Saul's conscience (and no man had such reason as he to know this
experimentally), the grace of God in the Lord Jesus was equally evident. “And immediately there fell from his eyes as it were scales, and he



received sight, and rising up he was baptized, and he took food and was strengthened.” Saul submitted to baptism like any other. He was
baptized by a simple disciple; and he himself subsequently taught others to lay no stress on his own baptizing anyone. “I thank God |
baptized none of you but Crispus and Gains” (he wrote to the vain Corinthians), “lest any should say that | had baptized in my own name. And
| baptized also the household of Stephanas; besides | know not whether | baptized any other. For Christ sent me not to baptize, but to preach
the gospel.” The proclamation of the truth is far beyond the administration of its sign. So we shall see that Peter preached at Caesarea, but
consigned to others the baptizing of Cornelius with his kinsmen and his near friends. Indeed the same thing appears here; for nothing would
have been easier than to have employed an official, at least a “deacon,” if this had been desirable in God's sight, who surely has no pleasure
in breaking down His own order. A “disciple” baptizes the great apostle of the Gentiles.

But the most striking fact in all the transaction is the gift of the Spirit through Ananias: so decidedly did the wisdom of God in Saul's case
break through the ordinary method of conferring the Spirit through the hands of an apostle, if, for special reasons, hands were employed at
all. Here the utmost care was taken to mark God laying all human pretensions in the dust. The employment of a disciple like Ananias lays the
ax to the root of official pride; and this where the Lord was calling out the most honored servant He ever deigned to use.

There is another remark to note of still more general importance, which the history of Saul's conversion brings into evidence. We must not
confound, as popular preachers do, the reception of life and salvation. Life is always given immediately; not so salvation. Saul was quickened
the moment he believed in the Lord Jesus. But this is quite distinct from what scripture calls “salvation;” and hence we see, in the state of
Saul, during the intermediate three days, a plain testimony to this important difference. What searchings of heart!6 What deep questions
were discussed in his soul during those days and nights, when he neither eat nor drank! Yet divine life was there all the while as truly as
afterward, faith too in the word of God, and in His glory who had smitten hint down and revealed Himself to him and in him. But was this
peace with God? Was it rest? Was he delivered consciously from all condemnation? Salvation is found in believing the gospel which presents
the work of Christ in all its fullness, as God's answer to every difficulty of the conscience and heart. It is not, therefore, a mere confiding in the
Lord for ultimate safety, but present deliverance enjoyed by the soul. Into this Saul was now brought. It is a great mistake therefore to talk of
“salvation in a moment,” “deliverance on the spot,” or any other of the stock phrases of superficial revivalism, which ignore the word of God
and spring from the confusion of life with salvation. After truly looking to the person of Christ with its soul-subduing power, a deep process
habitually goes on in renewed souls, who are not satisfied with “life for a look,” but face the overwhelming discovery of not only all they have
done, but all they are in its evil and enmity against God and His Son. Self is thus judged in the light and humiliation is produced, without
which there can be no solid and settled peace. In the style of preaching referred to, this is slurred over to the danger and injury of souls, quite
as much as to the slighting of the full truth so due to Christ's glory.

And therein also is seen the practical importance of distinguishing the new birth of the Spirit from the gift of the Spirit, as we have repeatedly
pointed out in expounding this book. The one goes with believing on the Lord, when first arrested by God's word in the midst of open sins or
proud self-righteousness; the other is, when the soul (plowed up by the word and learning its hopeless evil before God, humbled as well as
troubled, yet not without hope, for Christ is believed in) finds in His all-efficacious work who for him died and rose, that his evil is all gone,
root and branch and fruit, and that he is in Christ, a child of God and joint-heir with Christ, yea, dead and risen with Him, and so freed from all
that can be against him, that he might live unto God. Of this, burial with Christ is the instituted symbol to which every Christian submits;
salvation is the expression of its standing privilege. Hence in his First Epistle (3:21) Peter brings in the comparison with Noah's Ark, and
passing through the waters of death as the way of salvation; so Christ did personally and efficaciously for our sins, as we in spirit when
baptized. The apostle carefully distinguishes between the mere outward effect of the water, and points to the true power in Christ's death
and resurrection, of which baptism is the figure. Expressly however it is a figure, not of life, but of salvation, present salvation of souls; as we
await the coming of the Lord for the salvation of our bodies when we shall be like Him even outwardly, seeing Him as He is.

Calvin will have it that Ananias laid hands on Paul, partly to consecrate him to God [from the context one gathers, ministerially], partly to
obtain for him the gifts of the Spirit. It would not be worth noticing in general, for both are absolutely wrong; but the errors of great and good
men are proportionately dangerous. The blessed man says of himself, “Paul, apostle not from men nor through man, but through Jesus Christ
and God the Father who raised him up from among the dead.” Nor can we too vigilantly reject the error that confounds the gift (6wped) of the
Spirit, or, we may add, the being filled with the Holy Spirit, with “the gifts” (xapl{opata). Nor does it appear afterward by the narrative that
Ananias was also commanded to teach him, any more than this was implied in his subsequently baptizing him. How readily even the excellent
of the earth let slip, or add to, and so spoil the holy deposit of the truth! It would rather appear that Ananias laid hands on Saul to cure his
blindness, before he was baptized; after which he was filled with the Holy Spirit, without a hint of any such act subsequent to baptism.

Exposition of the Acts of the Apostles, Acts 9:1-9 (9:1-9)

The conversion of Saul of Tarsus follows in beautiful development of the ways of God. For on the one hand his murderous unflagging zeal
against the Lord Jesus and His saints made him, (arrested by sovereign grace and heavenly glory, in the person of Christ shining into his
heart from on high), to be so much the more conspicuous witness of the gospel; on the other his call immediately thereon, to go as His
apostle to the Gentiles, was a new and distinct departure of ministry to the praise of divine mercy. For the blood of Stephen, far from
quenching the raging enthusiasm of the young zealot “consenting to his death,” had only stimulated him to dare unsparing violence against
all men and women who called on the Lord's nhame; and now his unsatisfied zeal against “the way” induced him to chase the fleeing scattered
saints outside the land.

“But Saul, still breathing threatenings and slaughter against the disciples of the Lord, went to the high priest and asked of him letters unto
Damascus to the synagogues; so that, if he found any belonging to the way, both men and women, he might bring [them] bound unto
Jerusalem. And as he was journeying, it came to pass that he drew near to Damascus, and suddenly there shone round him a light out of
heaven, and falling upon the earth he heard a voice saying to him, Saul, Saul, why persecutest thou me? And he said, Who art thou, Lord?
And hel [said], | am Jesus, whom thou persecutest2; but arise and enter into the city, and it shall be told thee what thou must do. And the
men that journeyed with him were standing speechless, hearing the sound but seeing no one. And Saul arose from the earth, and when his



eyes were opened, he saw nothing3; but leading by the hand they brought him into Damascus; and he was three days without seeing, and
did neither eat nor drink” (ver. 1-9).

Thus wonderfully was the chief persecutor called, not as saint only but as apostle also. The conversion of the dying robber was a signal
display of suited though sovereign grace; that of the living pursuer of the saints to prison or death was higher far. And if Peter followed the
rejected Christ from Galilee to His ascension and heavenly glory, Saul began with His call out of heaven till, himself ever afterward a partaker
of His sufferings, he finished his course in becoming conformed to His death. He was apostle, not through the living Messiah on earth, but
through Him glorified after God the Father raised Him from the dead. He began his witness where Peter ended it on his part.

Saul's was an unprecedented starting-point, which gave another and heavenly character to his service. There was a complete breach with
Israel after the flesh, no longer a question of the earth or earthly hopes. Man risen from among the dead and gone on high has no connection
with one nation more than another. The cross broke off all possible claims of those who had the law; but therein also was laid the righteous
ground for the forgiveness of all trespasses, for taking out of the way the hostile bond written in ordinances. Heavenly associations with
Christ glorified were now revealed as a present fact for faith to apprehend, enjoy, and make manifest practically on earth; and of this, both
individually and corporately, Saul was chosen to be witness as none other ever had been before; and therein none followed, for the case
admitted of no succession.

This was the man who, brimful of deadly hatred, desired the highest religious sanction for war to the death against all men or women that
called on the Lord Jesus. Armed with the high priest's letter he approached Damascus, when suddenly light out of heaven flashed round him;
and fallen to the earth he heard a voice charging him with persecuting Him whom he could not but own to be the Lord; and the astonished
Saul learns to his utter confusion before God that it was Jesus, Jesus persecuted in His own, who were one with Him. Overwhelming
discoveries for any soul! For the light, “the glory of that light,” the power, the voice even to him were unmistakable altogether; and the more
so, for one like Saul confidently and conscientiously embittered against His name, thinking he was doing good service if he captured or even
killed His disciples: so stout certainly his will, so ardent his zeal, so unsuspecting his malice, through blinding religious prejudice.

Never was a conversion so stamped with heavenly glory (2 Cor. 4) and this from the person of Christ speaking thence (Heb. 12). It was
emphatically the saving “grace of God” that appeared to him, in total and manifest overthrow of the highest earthly tradition, though it was
also the “glad tidings (or gospel) of Christ's glory,” as not another even of the apostles could say like himself. Hence he speaks of “my”
gospel, and so when joining others of his companions, “our” gospel. It was not as if there was any object or any saving means before the soul
but the one Savior and Lord; but so it was from heavenly character, as well as the fullness and sovereignty of grace, therein manifested
beyond all.

Besides, in Christ's words, from that first revelation, lay the germ of the doctrine of the assembly as one with Christ, His body, which the
apostle was called to expound and enforce by his Epistles, as by his ministerial work and life, in a way and measure that surpassed “the
twelve,” however honored in their place. And this peculiar manner, as well as heavenly development of the truth, of which the Lord makes
him the pre-eminent witness, brought on him unparalleled trial and suffering, from not only without but even within, as his own writings and
others abundantly prove.

Saul was not disobedient to the heavenly vision. Judaism and the world were to his soul judged and abandoned forever by the certainty of
saving grace and heavenly glory in Christ on high; who now manifestly exercised divine power and authority, and at one glance pointed out
the new and only true path of patient suffering for the witnesses, in word and deed, of grace and truth, according to His own matchless way
on earth, till He come and take us to Himself where He is. On the one hand, not only the Gentiles (Romans, Greeks, and all others) were
fighting against God, but yet more keenly the chosen nation, the Jews; on the other hand, the simplest disciple now is one with Christ on the
throne of God, and to persecute them is to persecute Him. This and far more such a mind as Saul's read in the revelation outside
Damascus—a revelation to go forth in due time over all the earth, and have its power only in faith and love forming a Christ-like life to Christ's
glory, but not without notable effects even where it was ever so hollowly professed. It may be drowned in blood or obscured with clouds of
creature error and presumption, Jewish or Gentile or worse than either when both combine to deny the Father and the Son, but none the less
in its objects will rise in heaven with ever durable and unfading glory around Christ, ere He shall be revealed from heaven with angels of His
might in flaming fire, taking vengeance on those that know not God and those that obey not the gospel of our Lord Jesus Christ in that day,
when He shall come to be glorified in His saints and wondered at in all that believed, as well as to be alike the Blesser, and the Blessing, to all
the families of the earth according to promise.

It will be noticed that the first effect on his believing and repentant soul was the spirit of obedience. Life was there through faith; and this as
ever instantly shows its true character by obedience, which the Lord saw. It is assumed in the latter half of the Text Rec. which forms the
whole of ver. 6: “But rise up and enter into the city, and it shall be told thee what thou must do.” He lets us know in his own account to the
Jews (chap. xxii.) that he had said, What shall | do, Lord? This the inspired historian does not cite here, though he gives it later where it was of
importance. But in any case the Lord counts on obedience, even before Saul could be supposed to appreciate dogmatically, and to rest in
peace on, the sprinkling of His blood. The new nature lives in obedience, such as Christ's in the consciousness and affections of sonship; and
that blood cleanseth from every sin of which the old man was guilty. Even before the new-born soul knows clearance from all guilt, the heart
is made up to obey, not through fear of penalty like a Jew with death before his eyes, but attracted by sovereign goodness and submission to
God's word. Obedience is the only right place and attitude of the renewed mind, in contrast with the independence of God natural to man
shapen in iniquity and conceived in sin. Power comes in the gift of the Holy Ghost, when the believer rests on redemption and knows all his
evilness before God. But even an apostle must be told, not discover himself, what he must do.

“The men that journeyed with Saul were standing speechless, hearing the sound but beholding no one” (ver. 7). The word often means
“voice,” as it is rightly translated in ver. 4, where Saul clearly heard what the Lord said to him. Here his companions did not hear one word
articulately, as we are distinctly told in chap. xxii. 9. Yet they did hear that something was being uttered. Hence “sound” appears to be a
more accurate representation of the fact intended by the expression. And this is confirmed by a nice difference in the form of the Greek
phrase; for the genitive (expressive of partition) is used where the effect was incomplete, the accusative where the words were sent home in
power. This distinctness may not seem always preserved, as in John 10; but it cannot be denied in the case before us.



On rising up Saul proved to be without power to see, blinded, we may well say, with excessive light. So they led him by the hand into
Damascus (ver. 8); and for three days without seeing he did neither eat nor drink (ver. 9). A deep work thus went on in a soul capable of
feeling grace and truth as profoundly as he could judge himself according to the light of God, which had exposed the vain wickedness of
religion in its best shape, and brought down the most zealous missionary armed with inquisitorial power, where Job of old was brought—to
abhor self and dust and ashes.

Exposition of the Acts of the Apostles, Acts 8:26-40 (8:26-40)

We have now the history of Philip's evangelistic service resumed; and full of interest and instruction it is.

“But an angel of [the] Lord spoke to Philip, saying, Arise, go southward unto the way that goeth down from Jerusalem unto Gaza; this is
desert. And he arose and wont. And behold a man of Ethiopia, a eunuch in power under Candace, queen of [the] Ethiopians, who was over all
her treasure,1 had come to worship at Jerusalem; and he was returning and, as he sat in his chariot,2 was reading the prophet Isaiah. And the
Spirit said to Philip, Approach and join thyself to this chariot. And Philip running up heard him reading the prophet Isaiah,3 and said,
Understandest thou what thou readest? And he said, How can | unless some one shall guide4 me? And he besought Philip to come up and sit
with him. Now the passage of the scripture which he was reading was this—

As a sheep He was led to the slaughter;

And as a lamb dumb before His shearers,

So He opened not His mouth.

In His5 humiliation His judgment was taken away.
His6 generation who shall declare?

For His life was taken away from the earth.

And the eunuch answering Philip said, | pray thee, of whom speaketh the prophet this? Of himself or of some other? And Philip opened his
mouth, and, beginning from this scripture, preached to him Jesus. And as they went on the way, they came unto a certain water; and the
eunuch said, Behold, water: what hindereth me to be baptized? And he commanded the chariot to stop; and they both went down into the
water, both Philip and the eunuch, and he baptized him.7 But when they came up out of the water, [the] Spirit of [the] Lord caught away
Philip, and the eunuch saw him no more, for he went on his way rejoicing. But Philip was found at Azotus, and passing through he evangelized
all the cities till he came unto Caesarea” (ver. 26-40).

A fresh step is taken by Philip. Jehovah's angel directs him; for there were two roads, and an evangelist would not have chosen the one that
was a desert.8. But the object of God's grace was traveling by this one; and an angel is employed as ever in God's providence, here
objectively that we might not forget the truth or take account only of thoughts and feelings. “Are they not all ministering spirits sent forth for
service on account of those that inherit salvation?” The ready servant of God's will, Philip leaves the rejoicing multitude to whom he had been
blessed in Samaria, and goes promptly, though he only knows the seemingly strange direction of his journey, not as yet its aim. It was a
proselyte returning from Jerusalem, unsatisfied but wistful and groping his way in the prophetic word. The blessing is not now in the city of
solemnities; the blessed had been driven away. Samaria is rejoicing in the Savior of the world. The Ethiopian is soon to stretch out his hands
to God, not in prayer only but in praise and conscious blessedness; though Ethiopia must wait till He comes who is already ascended on high
and has led captivity captive. But here it is not an angel but “the Spirit” that said to Philip, Approach and join thyself to this chariot. Angels
have to do with circumstances, the Spirit leads as to souls. So we saw in chap. v.; and so we may see yet more clearly in comparing chap. 12
with 13. The reality is as true now as ever, though it was then manifested and is written in God's word that we be not faithless but believing.

With alacrity the evangelist answers to the Spirit's call, and runs to Candace's treasurer as he sat in the chariot reading Isaiah, and puts the
searching question, Understandest thou what thou readest? Alas! it was then as now in Christendom. The vision of Him who came to make
God known, otherwise unknowable, is handed about from learned to unlearned, as if the divine solution of all riddles were itself the one
insoluble riddle. The learned man, when asked to read, says, | cannot; for it is sealed; and on the same appeal the unlearned excuses himself,
I am not learned. Faith alone can understand: so it is, and so it ought to be. So it was now that grace took up the returning stranger; for the
passage was Isa. 53:7, 8; and when the answer betrayed his sheer ignorance of the gospel, Philip let him hear the glad tidings of Jesus.

It was not without God that the then passage of Isaiah set out the holy suffering Messiah. Other parts of this very strain, both before and
after, bear witness to His exaltation; but here it is sufferings simply—the main difficulty to a Jew, who thought exclusively of His glorious
kingdom. Hence the propriety of the name of “Jesus in Philip's application of the prophecy (ver. 35): the more striking because the inspiring
Spirit had said (ver. 5) that Philip proclaimed “the Christ” or Messiah to the Samaritans. Ignorance, learned or unlearned, slights these
distinctions, censures those who point them out as refining on Scripture, and thus really loses the force of the truth. For God has not written
one word in vain; and spiritual intelligence gleans its sweetest fruit in that too neglected field. The Samaritans needed to hear that the Christ
was come; the Ethiopian to know that the despised and suffering Jesus was beyond doubt the Messiah, whom the prophet introduced with a
trumpet note as lofty in Isa. 52:13, as that which closed the passage in ch. 53:12. Everywhere are bound together His sufferings and His
glories after these; but nowhere more than here do we find His meek submission to the wanton cruelty of His guilty people. Now “Jesus” was
the right word for this; for on the one hand it expresses what He became in manhood, so as to be the object of contempt to rebellious
creatures, and on the other it tells out His intrinsic glory who for us stooped so low. He was Jehovah the Savior.



The difference in the language from the Old Testament in our hands is due to the Septuagint, or Greek Version, then in common use, and
especially among the Egyptians, &c. The sense remains substantially the same. But we are not to infer that Philip confined himself to this
scripture: that he “began” from it more justly implies and warrants that he did not end there but expounded others also, But this was of
extreme importance to one in the state of soul which the whole preceding account gives us to see in the treasurer; and it was blessed to the
letting in of a flood of divine light into his heart!

Yet the scripture which detected the darkness of the Ethiopian's mind, before Philip sounded the glad tidings of Jesus in his ears that he by
faith might ever after be a child of light in the Lord, has fared ill, not merely at the hands of the fathers of old, but hardly Jess with Calvin and
the like in Reformation times and since. For the great French commentator (to dwell on no others) will have these verses to teach that our
Lord was so broken that He appears like a man dejected beyond hope, as is evident, but also that He comes out of the depth of death as a
conqueror, and out of hell itself as the author of eternal life. But to draw this last sense from the words cited in ver. 33 (or from the original in
Isa. 53:8) is quite unfounded. The prophet is as far as possible from here saying that Christ should be lifted up from His great straits by the
hand of the Father. This is in no way taught by His judgment being taken away. The new beginning of unlooked-for glory is found elsewhere,
but not here. Nor does the exclamation of the prophet in, the following clause ("His generation who shall declare?") import that His victory
shall go beyond all number of years, instead of lasting only a little while. Sundry old interpreters were not justified in proving hereby the
eternal generation of the Word, any more than others who understood it of His miraculous Incarnation. But no perversion seems worse than
the deduction from such words as these, that Christ's life shall endure forever; for the entire passage refers exclusively to His humiliation.
The first clause of 33 appears to express the mockery of all righteousness in His judgment; the second, the unspeakable wickedness of that
generation; the third, the violent end of His life on earth to which He bowed, which is its proof. Were it a question of Phil. 2 or of the whole
section (52:13-53), and not of these two verses only, Calvin would have been right as now he is demonstrably wrong. And this is confirmed by
the Hebrew, which here no more admits of a thought of exaltation than does the Greek. The suffering Messiah is seen only in Jesus, at all cost
to Himself the Savior of the sinful man who believes in Him, let His own people gainsay as they may the blessed report of the faithful.

Baptism follows the hearing of faith. And so, when they come upon a certain water, the stranger asks what hinders his being baptized, and
has the privilege conferred on the spot; as Peter asked, in Cornelius' house, if any one could forbid it, when the Gentiles had received the
Holy Spirit, even as the believing Jews before them. For the outer mark, worse than worthless without the heart's subjection to the Lord and
His grace, has its importance in ways neither few nor small; as the loss of the truth represented is as manifest in those that despise as in
those that idolize it. They fail to see that life is never attributed to baptism: but salvation is set forth in it, the washing away of sins and death
to sin, the blessed portion to which the gospel bears witness, in Christ dead and risen, for the believer. Life the Old Testament saints had,
when there was no such thing as Christian baptism. Abel and Abram had it, no less than the Christian; but the Christian by virtue of Christ's
accomplished work has soul-salvation, as he waits for his body to be saved and changed at Christ's coming. Of this salvation meanwhile,
which no Old Testament saint could have, baptism is the sign, to which therefore the believer now submits, as a confession not only that
Jesus is Lord, but of deliverance through His death and resurrection. Those who make all subjective, like the Friends, or who make all
objective like the Catholics, suffer the consequences of their errors. Neither one nor other owns dogmatically the true present privilege of the
Christian as in Christ delivered from all condemnation, freed from the law of sin and death, perfected forever by the one offering of Christ.
This truth to the Quaker and the Papist is dangerous doctrine, both holding, though on different grounds, that whoever is justified is
sanctified, and that, as far as he is sanctified, he is so far justified, and no farther. Both therefore slight the word of God, and preaching, and
faith; as both are wholly ignorant of the gift of the Spirit sealing the believer to the day of redemption, the one crying up ordinances and
priesthood to the glorification of the church, the other resting for all on what he calls the inward light, which he contends is given to every
man. Jew or heathen, Mahommedan or Christian, whose destiny for over turns on the use he makes of it. Neither allows eternal life in Christ
to faith; neither sees, founded on Christ's work, that quittance of our old state as children of Adam, and entrance into the new state of the
Second Man, of which baptism is not the channel but the emblem. Hence they ignore, if they do not falsify even in quotation, such scriptures
as Col. 1:12, 13. They are striving to be made meet to be partakers of the inheritance of the saints in light; they are hoping to be translated
into the kingdom of the Son of His love. Had they read baptism aright, they would be rejoicing in the sense of a present and everlasting
deliverance to the praise of Him in whom they believe.

If true, they are certainly feeble, believers. With the Ethiopian all was simple and assured. For they both went down into the water, Philip and
the eunuch; and he baptized him (ver. 38). There was no thought of going before the assembly in Samaria. Baptism is individual, no matter
how many souls might be baptized. The church has nothing to do with it. The Lord directed His servants (not the church as such) to baptize;
and for this they are responsible to Him, as they are for the preaching of the word. The church does not baptize, any more than preach or
teach. The evangelist does, though he may ask another to do it for him, as Peter when he directed Cornelius and the rest to be baptized in
the name of the Lord on a later day.

“And when they came up out of the water, [the] Spirit of [the] Lord caught away Philip, and the eunuch saw him no more, for he went on his
way rejoicing” (ver. 39). The miracle only established the new convert's faith, as doubtless it was wrought of God to do; for there is not a hint
that Philip wished it, still less sought it in prayer. It was God for the honor of His Son in virtue of that Spirit's power which was working on
earth; but surely not without a wise and gracious intent for the witness of it (and he was not alone) returning to his native land with the
gospel of salvation. Abyssinia was thus to have the glad tidings of God concerning His Son; as Philip transported to Azotus (or Ashdod) abides
the same simple-hearted indefatigable preacher of divine grace (ver. 40). For passing through he was evangelizing all the cities till he came
to Caesarea. It is there the inspired history shows him to have lived, and his four daughters, long afterward.

Exposition of the Acts of the Apostles, Acts 8:18-25 (8:18-25)

Thus were the Samaritans sealed of the Holy Spirit and made members of Christ in full possession of the church's privileges, no less than the
saints at Jerusalem on the day of Pentecost.



The sight of the blessing brought out the true condition of Simon. He was amazed, before the two apostles entered the scene, as he beheld
the signs and great deeds of power wrought by Philip. Now that others from among the Samaritans received like power, Satan prompted his
unrenewed mind to evil.

“Now Simon, when he saw that through the laying on of the apostles' hands the Holy Ghost was given, offered them money, saying, Give me
also this power that, on whomsoever | lay my hands, he may receive [the] Holy Ghost. But Peter said to him, Thy money perish with thee,
because thou thoughtest to obtain the gift of God through money. Thou hast neither part nor lot in this matter; for thy heart is not right
before God. Repent therefore of this thy wickedness, and beseech the Lord if so be the thought of thy heart shall be forgiven thee, for | see
that thou art in gall of bitterness and bond of iniquity. And Simon said in answer, Beseech ye for me with the Lord that none of the things
which ye have spoken come upon me” (ver. 18-24).

Undoubtedly there was somewhat to be “seen;” but this does not hinder the truth that the Spirit was being given inwardly, and not merely
“gifts,” still less only what men call the miraculous gifts of the Spirit. They however point to the fact that this was through the imposition of
the hands of the apostles. But why should not God give the Spirit thus if He please? It is for Him to judge His own best methods; and God,
who gave the Spirit at Pentecost without the laying on of hands, was pleased now to honor the apostles as the channel. It is a question of His
wisdom as well as sovereignty. For mere bishops to imitate the form without the power is without any basis of truth, and real presumption.
Simon saw, in the fact, a means of self-exaltation, perhaps also of gain. Certainly he offered them money, saying, “Give me also this power
that, on whomsoever | lay my hands, he may receive the Holy Spirit.” What an insult to God! What is bought with money may naturally be
sold for money. But this divine gift, was it to be a matter of traffic among men?

It is a mistake to suppose that Simon wanted the gift for himself. He wished to buy the power of conferring the Holy Spirit upon others. It is
very possible, however, that he may not have received the outward gift even for himself; assuredly he was not sealed of the Holy Ghost,
which, as we have seen, implies the new birth previously. And Simon manifests not a thought or a feeling in communion with God. He was
just a natural man, and a man even debased by all his former ways and character, especially those which profanely abused the name of God.
The truth he had heard could never have judged his conscience or reached his heart. It was rather stupefaction in presence of transcendent
power, and the keen desire to appropriate this power to his own selfish purposes. He judged, as man habitually does, from himself: not, as
the believer does, from God. As money is the great means among men, he supposed it must be so with the apostles. Christ was nothing in his
eyes; the power that eclipsed his own was desirable to obtain at any price. This was all that he conceived of the Holy Spirit; and it proved, in
the most conclusive manner, where his own soul was.

Simon's offer filled Peter with indignation, who said to him, “Thy money perish with thee, because thou thoughtest to obtain the gift of God
through money.” Christ alone is the procuring cause, and they alone who rest on His blood by faith, receive it. The word of Simon betrayed
his ruin. He was, as yet, a lost man. There was no real faith and consequently no salvation in his case. Baptism is an admirable sign where
there is life and faith; without these, it is a most solemn aggravation of man's natural guilt and ruin. It is to perish with a Savior in sight, with
sin and God's judgment slighted as well as the Savior. Simon had no share nor lot in this matter, for his heart was not right before God. This
does not mean, in my judgment, a lack of share or lot in the sign-gifts but in the Savior: the gospel was nothing to him. Had the word of truth
reached him, his heart would have been purified by faith, for the grace of God is adequate to save the vilest. But no heart visited by grace
could have thought of offering money in order to obtain the power of giving the Holy Spirit. Simon was self-convicted of total strangership to
God and His grace. The heart of man, though a baptized man, was as perverse as ever, and had broken out into a more daring sin than was
possible before. Outward nearness to grace is of all things the most fatal to him who is not subject to the truth of God.

Yet, as he had taken the place of professing the name of the Lord, Peter calls on him to “repent.” Repentance is the clear duty and imperative
call of God for a sinful man. It was always an obligation since the fall; but the gospel, as it sheds a brighter light upon the need, so furnishes
the mightiest motives to act upon the heart. “For God so loved the world, that He gave His only begotten Son, that whosoever believeth on
Him should not perish but have everlasting life.” The highest of duties, then, is to own and honor the Son of God, confessing one's own sins,
which brought Him, in divine love, to the cross. On the other hand, he that believes in the Son has everlasting life; whilst he that disobeys the
Son, not subject to Him now fully revealed, shall not see life, but the wrath of God abides on him.

Hence the apostle adds, “Repent therefore of this thy wickedness and beseech the Lord if so be the thought of thy heart shall be forgiven
thee, for | see that thou art in gall of bitterness and in bond of iniquity.” That there is grace in God and efficacy in the blood of Christ to meet
any wickedness of man is certain. Peter would have never thus exhorted him had pardon been an impossibility. But the answer of Simon
clearly shows that, though alarmed for the moment, there was no sense in his soul of his shameless sin against God and especially against
the Holy Spirit; no real reckoning upon grace in God, according to the revelation of Himself in the death of His Son. Peter did not say,
“Beseech” God but “the Lord,” for in Him and by Him only can God deliver a guilty soul; and now that He has sent His Son, the only sure and
adequate way of honoring the Father is in honoring the Son. “He that confesseth the Son hath the Father also.” Confessing the Father only,
not the Son, neither saves the sinner nor glorifies God. So here Peter calls on him to beseech the Lord, who is the “way, the truth, and the
life.” But there was no faith any more than repentance in Simon, who said in answer, “beseech ye (it is emphatic) for me with the Lord, that
none of the things which ye have spoken come upon me.”

There was confidence, if we can so say, in the channels of power. He who had no faith in Christ, confesses his faith in Peter; as millions since
have done in saints, angels, or the virgin Mary. This, however, is not really faith but credulity and superstition; for it has no ground, either in
the nature of the persons, or in the word of God. Faith in the Lord Jesus has alone a divine resting-place; for God sent Him, His only-begotten
Son, into the world that we might live through Him—through none other but Him. “Herein is love, not that we loved God, but that He loved us
and sent His Son as propitiation for our sins.” To all this truly divine and infinite salvation Simon was insensible. But he saw in Peter an
instrument of power, without faith in the word he and Philip had preached; and so he entreats the apostles to pray to the Lord for him so that
none of the things spoken might befall him. It was future consequences he dreaded, not his present state of ruin and guilt that he felt.
Thenceforward, according to scripture he disappears from our sight; and none could wonder if the worst evil came on the impenitent man.
But the reticence of Luke did not suit the ecclesiastical historians who to their own shame, detail for their readers, accounts which bear the
stamp of fable in honor of Peter. And where is the Lord in all this? Wounded, we may say, as so often, in the house of His friends.



But we have a brief word added as to the two apostles. “They therefore, when they had testified and spoken the word of the Lord, returnedl
to Jerusalem and evangelized2 many villages of the Samaritans” (ver. 25). It was not a mere transient act, as the common text has it, but a
continuous work. Their hearts were toward the Lord, who had created in them a right and fervent spirit, and needed no entreaty to spread
among small and great the glad tidings of His redemption. The villages of the Samaritans, and many of them, were not beneath the detailed
and repeated labors of the apostles.

Exposition of the Acts of the Apostles, Acts 8:14-17 (8:14-17)

The tidings of God's gracious work in Samaria could not but make a powerful impression on all saints; and of these none would estimate its
importance so deeply as the personal companions and most honored servants of the Lord in Jerusalem. His will and glory, as well as love to
the objects of His grace that they might be blessed more abundantly, drew their hearts to the spot where God had wrought so manifestly.
Indeed the Lord risen (Acts 1:8) had specially named Samaria as a scene of future testimony for the disciples. What a contrast with Jews
having no intercourse with Samaritans!

“Now when the apostles that were in Jerusalem heard that Samaria had received the word of God, they sent unto them Peter and John, the
which, on coming down, prayed for them that they might receive [the] Holy Spirit; for as yet he had fallen upon none of them: only they had
got baptized unto the name of the Lord Jesus. Then they laid their hands upon them, and they received [the] Holy Spirit” (ver. 14-17).

Some important principles of truth are illustrated here.

The independency of congregationalism is shown to be as far as possible from the will of God. There was no holding aloof on the part of the
chiefs in Jerusalem, though we hear of no request for their intervention on the part of the Samaritans. The apostles felt as members of the
one body of Christ for the fresh objects of divine grace; and yet the chosen future exponent of that great mystery was still in his sins and
unbelief.

Nor was there the smallest jealousy in Philip, because other servants of Christ came whose place in the assembly was so much higher than
his own. The “way of surpassing excellence” as yet prevailed; and as the members generally had the same care one for another, in none did
this appear so conspicuously as in those whom God set in the church first: for Christ's sake and according to His word they were in the midst
of them serving as bond-men. Nothing was farther from the heart of the chiefs who ruled, than on the one hand to be called Rabbi, Father,
and Master, or on the other to affect the lordly patronizing of the Gentiles. It was on all sides the power of the life of Christ.

Again, it will be noticed that the apostles send two of their number, not James (son of Alphaeus) and Thaddaeus, nor Simon Can. and
Matthias, but their unquestionably choicest pair, Peter and John. Can any believer be so dull as to conceive that this had no far-reaching
purpose in the mind of Him who dwells in the assembly and knows the end from the beginning and would give the sure light of His word to
such as look to Him for guidance? Not even Satan, | am bold to think, yet indulged in the dream of an exclusivel chair for Peter's direction of
the church as a whole; still less of a present throne in command of the powers that be, with a triple crown of pretensions over heaven, earth,
and hell. On the contrary, without a thought of these vanities of ecclesiastical ambition and most profane assumption, the apostles in love
and wisdom send, to those that had received the word of God in Samaria, Peter and John. Who better qualified, were it needed, to judge and
report truly? or who could be the bearer of better blessings from on high? or who in fine be more jealous for the glory of the “one Shepherd,”
in dealing with these “other sheep” which were not of the Jewish “fold?”

And what could more become servants of Christ when they did come down? They “prayed for them that they might receive the Holy Spirit.”
God had hitherto withheld this, the great and characteristic privilege of the Christian. But the apostles in Jerusalem were in the current of His
will and ways. And Peter and John on the spot perceived the lack and spread it out before God, not out of doubtful mind, but reckoning on His
faithfulness to make good the promise of the Spirit. Even at Pentecost Peter was led to look beyond the Jews and their children to all that
were afar off, as many as the Lord their God might call to Him. “For as yet He was fallen upon none of them: only they had got baptized unto
the name of the Lord Jesus.”

So plainly then is the situation laid before us, that doubt is inexcusable. On the one hand these Samaritans believed the word, as they were
also thereon baptized; on the other hand not one of them had as yet been sealed with the Holy Spirit of promise, which the Jewish saints had
at once received on the day of Pentecost in Jerusalem. Yet from the days of the so-called fathers down to the Reformers, and hence till our
own day, not merely the superstitious but men beyond most for godliness, ability and learning, as to this seem at sea, as if they had no chart.
It is indeed one of those deep blanks in traditional theology (Catholic or Protestant, Arminian or Calvinist, being here almost equally at fault)
which involves incalculable loss practically as well as in spiritual intelligence, and is nowhere more felt than in the worship of God. The soul's
entrance into the truth has commensurate blessing in its train, as those know who have made the transition from ignorance of this truth into
the enjoyment of it.

Thus Chrysostom (Cramer's Cat. Pat. iii. 136) and Cecumenius speak of the Samaritan converts receiving the Spirit for remission! but not for
signs: a manifest departure from Scripture, which never designates the first vital work of the Spirit in the soul as “the gift of the Spirit,” nor
consequently as a question of “reception” (compare Acts 2:38; 19:2).

But, leaving the Fathers, one must content the reader with J. Calvin's remarks as well as J. Light-foot's as a sufficient sample. The former are
purposely cited from Beveridge's edition of the early English Version given in the series of the Calvin Translation Society (Acts i. 338, 9). “But
here ariseth a question, for he saith that they were only baptized into the name of Christ, and that therefore they had not as yet received the
Holy Ghost; but baptism must either be in vain and without grace, or else it must have all the force which it hath from the Holy Chest. In
baptism we are washed from our sins; Paul teaches that our washing is the work of the Holy Ghost (Titus 3:5). The water used in baptism is a
sign of the blood of Christ; but Peter saith that it is the Spirit by whom we are washed with the blood of Christ (1 Peter 1:2). Our old man is
crucified in baptism that we may be raised up in newness of life (Rom. 6:6); and whence cometh all this save only from the sanctification of



the Spirit? And finally what shall remain in baptism of it be separate from the Spirit (Gal. 3:27)? Therefore we must not deny but that the
Samaritans, who had put on Christ indeed in baptism, had also His Spirit given them (!); and surely Luke speaks not in this place of the
common grace of the Spirit whereby God doth regenerate us, that we may be His children, but of these singular gifts wherewith God would
have certain endued at the beginning of the gospel to beautify Christ's Kingdom. Thus must the words of John be understood, that the
disciples had not the Spirit given them as yet, for as much as Christ was yet conversant in the world; not that they were altogether destitute
of the Spirit, seeing that they had from the same both faith and godly desire to follow Christ; but because they were not furnished with these
excellent gifts wherein appeared afterward greater glory of Christ's kingdom. To conclude, forasmuch as the Samaritans were already endued
with the Spirit of adoption, the excellent graces of the Spirit are heaped upon them, in which God showed to His church, for a time as it were,
the visible presence of His Spirit, that He might establish forever the authority of His gospel, and also testify that His Spirit shall be always the
governor and director of the faithful.”

This is enough to show where pious and enlightened men are in general as to the truth of the Spirit and indeed of redemption also. They are
not aware that the gift (dwped) of the Spirit, whilst over and above that communication of life which is common to all saints in Old and New
Testament days, is at the same time quite distinct from the gifts (xapdéopata,) and more especially from powers and tongues, the sign-gifts
which the Spirit distributed in honor of the risen Lord Jesus when inaugurating that new thing, the church the body of Christ, here below. Nor
is Christian baptism a sign of life, but rather of sins washed away and of death to sin with Christ. That is, it is a sign of salvation, the demand
before God of a good conscience by the resurrection of Jesus Christ from the dead, the present clearance of a Christian, and not merely what
the heir had in his nonage under law. Then it was a perfectly sure promise, now full accomplishment for the soul (1 Peter 1:9) which baptism
expresses as a figure. But this is quite distinct from the Spirit, given to the believer as the seal of redemption and earnest of the inheritance;
and this distinction in particular the great French Reformer ignored, as people do to this day. Hence in his great anxiety to guard against
sacramentalism (though even here his language is unsafe and has been used for evil by men of that school), he lowers the reception of the
Spirit to transient displays of energy and thus involves himself in hopeless antagonism to scripture. The words of John (xiv.-xvi.) go far beyond
miracles, healings, or kinds of tongues. They are to be understood of the far different presence of the Paraclete Himself, who was to dwell
with the disciples and be in them; and this is not “for a time as it were” but to abide forever.

The Samaritan believers were saints then, and children of God; but as yet they were not endued with the Spirit like the Old Testament saints
who, though born of the Spirit, never received that great gift, which was not and could not he till redemption, when God sent forth the Spirit
of His Son into hearts already renewed, crying, Abba, Father. No doubt sensible gifts then and for awhile accompanied the Spirit's presence
thus vouchsafed; but we err greatly, if we either confound the gift with the gifts, or deny the new and abiding privilege with what all saints
had before redemption.

A brief extract from what our learned Dr. Lightfoot says (viii. 125-128, Pitman's edition) will suffice. “The Holy Ghost thus given meaneth not
his ordinary work of sanctification, and confirming grace; but His extraordinary gift of tongues, prophesying, and the like. And this is evident,
by the meaning of that phrase, the Holy Ghost in the scriptures when it denoteth not exactly the person of the Holy-Ghost or the third person
in the Trinity.” Here again we have the same confusion of God's new and distinctive endowment of the church, the ever abiding gift of the
Holy Ghost, with the gifts, some of which took a visible form and others not. It is admitted that what is called “sanctification of the Spirit”

(1 Peter 1:2) is different and previous; as it is that vital work of separating a soul to God which takes place in conversion or quickening, and
therefore has always been and always must be, as long as God in His grace calls sinners to Himself from among men. This typically is what
answered to the washing of the unclean in the Levitical figure: then followed the application of the blood of sacrifice; and lastly the anointing
oil, which only is what the New Testament designates the reception of the Spirit, wholly distinct from the new birth (which answers to the
water), the blood intermediately being the token of being brought under redemption. The gifts, however important in their place, were quite
subordinate, and might be some of them but temporary, though all of course were in fall force when the Spirit was given at Pentecost.

Are Christians then grown wiser in our day? Let Dean Alford bear witness (The Greek Test., ii. 88, 89, fifth edit.), who like the rest, takes
advantage of the accompanying gifts, which might be seen, to ignore the incomparably more momentous unseen gift of the Holy Ghost.
Further, he cites the very remarks of Calvin as “too important to be omitted,” which we have seen to be a heap of confusion, that might with
justice be exposed more unsparingly still, were this the task in hand. They all agree in the great error of reducing the gift of the Holy Spirit to
the outward “miraculous gifts,” instead of seeing along with these the unprecedented and transcendent privilege of Himself given to he the
portion of the saints forever. It is the more inconsistent (and error is apt to be inconsistent) in Dean Alford, inasmuch as he owns in his note
on John 16:7, “that the gift of the Spirit at and since Pentecost was and is something TOTALLY DISTINCT from anything before that time: a
new and loftier dispensation.” His own emphasis is given as it is.

One of these objections is that the imposition of hands preceded that gift here as well as in ch. xix., where the apostle Paul laid his hands for
a like purpose and with a like result on the twelve disciples at Ephesus. But why should this offend them? They may not like the ritualistic
effort to base confirmation on a scripture which gives no real countenance to that ceremony; they may feel grieved at or ashamed of a mare
form without power; they may justly censure R. Nelson (or any. citing him) for untruly referring to Calvin as if he thought confirmation was
instituted by the apostles. For in fact in the Institutes (iv. ch. xix. 76) he disproves the very thought attributed to him. But to deny that it was
the Holy Spirit Himself, that was communicated at Samaria and Ephesus by imposition of apostolic hands, is to fly in the face of God's words;
to construe it into the gifts, and not the gift, of the Spirit, is to prepare the way for the most withering unbelief and the loss of the spring of all
true power. For what is the church without the personal presence of the Holy Ghost? and what is the Christian without His indwelling? That
which baptizes into unity does not exist otherwise; there is no power adequate to constitute the believer a member of Christ; for both depend
on the gift of the Holy Ghost.

Let it be observed that the two main occasions of that gift were to the Jewish believers (Acts 2) and to the Gentiles (Acts 10), on neither of
which is there a word expressed or implied about laying on of hands. Indeed one has only to weigh both accounts (Pentecost being of course
the fullest and chief) to gather that there could be nothing of the sort on either day. The peculiar cases of Samaria and Ephesus, which some
would unintelligently erect into a rule to supersede those more general, were but ancillary as events, though the blessing conferred was of
course, as far as it went, the same; and on each of these, where the laying on of hands occurred, the principle was, it would seem, to guard
against rivalry, to bind the work of God together, and to put the most solemn sign of divine honor, first on the Jewish apostles, and next on
the apostle to the uncircumcision. This was of moment to mark; but we do not find it repeated, save for special reasons and with other



features, on Timothy personally (1 Tim. 4:14; 2 Tim. 1:6). But God had taken care at an early day to anticipate and cut off possible misuse by
employing a disciple, not the apostle; in the very conspicuous instance of the great apostle himself (Acts 9:17), as if to break beyond dispute
all thought of a successional chain.

It may be well also to say that the effort to make the anarthrous form mean no more than a special gift or particular operation of the Holy
Spirit is not borne out by scriptural usage. For we find v. &y. employed with and without the article, so as to demonstrate that this
expression in no way excludes His blessed personality, but only falls under the usual principles of the language. Where it is intended to
present Him as a distinct object before the mind, the article appears; where it only characterizes, the phrase is as ever anarthrous. Here; to
go no farther, we have nv. &y. in ver. 15, 17; but in, 18 10 nv. Were it merely previous mention, we should have had the article in 17 as well
as 18. The true solution however is not here contextual, but the intention is not to present objectively. Where this is not so, the accusative of
a transitive verb is regularly without the article, as being only the complement of the notion expressed by the verb; where it is sought to
present the governed word as an object before the mind, the article is added. The usage therefore is thoroughly exact. So in Acts 19:2 we
have twice nv ay. without the article, but in 6 the article in its emphatic duplication; where it seems vain to contend that the Holy Spirit is not
meant in all those cases. Is there then not a difference? Unquestionably; but the difference lies, not in the contrast of a special gift with His
general influence, as men say, or even with His person, but in the questioned character of what was received in the one case, with the
definite object before the mind in the other most suitably accompanying such a phrase as “came” upon the men described.

This is the true key to Acts 1:2, 5 not the mere circumstance of the preposition (strangely supposed by some to be exceptional) which serves
to define; as the phrase in ver. 8, brings the Spirit into an objective point of view. But it is the self-same Spirit in each case; and could a
mistake be greater than to allow that Christ only gave injunctions by a particular gift, and that the disciples enjoyed Him in all His fullness?
Compare also Acts 10:38, with 44. So, on the eventful day when the promise of the Father was fulfilled, we find in Acts 2:4 the Spirit both
without and with the article, and there according to the principle enunciated: when used to characterize what filled all, it is designedly
anarthrous; when the phrase presents a distinctively objective cast of thought, the article is as correctly inserted. The presence or the
absence of the article leaves the Holy Spirit untouched and only affects the aspect meant—person or power. Compare ver. 17, 18, 33, 38;
4:8, 31 (a very remarkable expression in the text of the oldest codices); 5:3; 6:5; 7:55; 8:29, 39; 9:17, 31; 10:38, 44, 45, 47; 11:15, 16, 24,
28; 13:2, 4,9, 52; 15:28; 16:6, 7. The Epistles would only add and confirm, were this needed.

Exposition of the Acts of the Apostles, Acts 8:5-13 (8:5-13)

Among the great host of those that were scattered publishing the word of the Lord one is singled out by the Spirit of God, who achieved a
signal victory for grace where law had utterly failed as always. Samaria was won by the gospel to the name of Jesus; and the good soldier
who fought was Philip He was one of the seven chosen by the saints and appointed by the apostles to do diaconal work in Jerusalem. But the
ascended Lord had given him as an evangelist, we may learn expressly from Acts 21:8; and here we find him in Samaria engaged in this work
for which he had the gift, not in that office to which he had been ordained, now that the dispersion of the saints from Jerusalem no longer
admitted of its functions. But as gift is in the unity of Christ's body (Eph. 4), so its exercise is above passing circumstances and has ample
scope, where a local charge were out of place, as our chapter abundantly testifies. It is the free action of the Holy Spirit exemplified in the
details of an individual, as we have already seen it generally in the dispersed.

“And Philip went down to a city of Samaria and preached to them the Christ. And the crowd with one accord gave heed to the things spoken
by Philip, when they heard, and saw the signs which he did. For [as to] manyl that had unclean spirits, they went out crying with a loud
voice, and many palsied and lame were healed. And there was great 2 joy in that city” (ver. 5-8).

The worthlessness of tradition is made manifest, though unintentionally, by Eusebius (H.E. iii. 31; ed. Heinichen, i. 261-3), who cites a letter of
Polycrates, bishop of Ephesus, to Victor, bishop of Rome, before the end of the second century, speaking of Philip as “one of the twelve
apostles,” “and his daughter.” But what could be expected of a man who could in the same letter interlard the scriptural description of John
with “who became priest bearing as he did the miter” or high-priest's plate? See also Ens. H. E. v. 24. So rapid was the loss of Christ's truth,
so inexcusable in presence of plain scriptural facts before all readers. They may ridicule Papias, but what of one bishop who reports the fable,
and of another (among the most learned in his day) who uses it more than once in his History of the Church? Such are very early Christian
fathers, ignorant of scripture to the last degree, yet idolized by superstitions men who profess to receive the Scriptures as inspired of God.

It is interesting to note that the city in question was the same where the Son of God had made Himself known to not a few Samaritans who
confessed Him to be the Savior of the world.

Now the Christ is preached there by one of whom it could be said in all truth—that after serving well as a deacon, he was gaining to himself a
good standing, or step in advance, and great boldness in the faith which is in Christ Jesus. It was meet that both should be rather in Sychar
(afterward Neapolis and Nablous), ancient Shechem and Sichem at the foot of Gerizim, the mountain that vainly sought to rival Jerusalem,
rather than in the city of Samaria, lately rebuilt or enlarged by Herod the Great, and named Sebaste in honor of Augustus.3 There the Lord
deigned to abide two days, deepening the impression produced by the sinful woman saved from death, and giving them to hear Him
themselves and to know the truth in Himself.

The enemy seemed now in possession like a flood; but the Spirit of the Lord lifts up a standard against him in the preaching of Philip,
confirmed by the signs which he wrought before their eyes. No miracle was needed there when the Lord visited the place and wrought as the
great and acknowledged Prophet, though in truth the central object and glorious sum of all prophecy. It was the Father seeking true
worshippers through the Son, who declared Him in a fullness of grace and truth which surmounted the trammels of Judaism; and the word
went home in power though not without the Holy Ghost which the Son gives as a divine spring of unfailing enjoyment. But now Satan had
sought to efface the truth and set up a rival in sorcery, ever apt to seduce, interest, and alarm those who know not the true God. And the
time was also come for God to bear witness in men, the servants of Christ on earth, to His victory over Satan and glorification on high, as we
have seen in previous chapters of this book. Here the energy of the Spirit was at work in Samaria in a free herald of the gospel, after the



testimony had been refused with an enmity up to death in Jerusalem. On the one hand, the crowds gave heed with one accord to the things
spoken by Philip; on the other, from many that were possessed unclean spirits came out with loud outcries, and many palsied and lame were
healed. Can we wonder that “there was much joy in that city"? But with Luke 8:13 before me | could not affirm so absolutely as J. Calvin that
the joy must be the fruit of faith. (Opera vi. 71.) At least the “faith” may not be of God, as we see in the flagrant case which the Holy Spirit
brings here before us. Indeed not a few remarks in his Comment seem rash.

Yea, such was the power at work that even the main instrument of Satan fell under the general influence of the multitudes he had so long
seduced to his lies. “But a certain man, Simon by name, was before in the city preaching magic and amazing the nation of Samaria, saying
that himself was some great one: to whom they all gave heed from small to great, saying, He is the power of God that is called4 Great. And
they gave heed to him, because a long time he had amazed them with his magic arts. But when they believed Philip evangelizing5 about the
kingdom of God and the name of6 Jesus Christ, they were baptized both men and women. And Simon also himself believed; and being
baptized he continued with Philip, and, beholding signs 7 and great works of power as they were done, was amazed” (ver. 9-13).

This is the only reliable account of one who prominently figures in the early ecclesiastical writers as a heresiarch most hostile to the truth, but
with so much fable surrounding him as to prove how little we can trust their statements. Some object to his being classed with the leaders of
heresy, on the ground that he was not a Christian. He certainly was “baptized,” as he is said to have “believed,” and thus had a better title
(as far as profession goes) than his Samaritan master Dositheus, who is said to have been a disciple of John the Baptist but eclipsed in his
leadership subsequently by Simon. Even Justin Martyr who had the double advantage of being a native of Flavia Neapolis which arose out of
the ruins of Sychar, and of being born not a century after, seems to have fallen into the blunder of confounding the Sabine deity, Semo
Sancus, who had a statue erected to his honor, with Simon M. Dr. E. Burton in a note to his Bampton Lectures (Oxford, 1829) endeavors to
show the impossibility of such a mistake on the part of Justin, and has put together from various learned men what can be said in favor of
Simon's deification at Rome. If it were so, it is of small consequence. The alleged contests between him and the apostle Peter, whether at
Caesarea or at Rome, are too absurd to notice, being evidently legends grafted on the inspired history by the unhallowed hands of men
whose mind and conscience were alike defiled. Destitute of the truth they betook themselves to marvels of the imagination, which after all
rather detract from the solemn effect of sacred history, and add nothing to the dignity of the apostle's exposure or to the blind
self-condemnatory turpitude of the unhappy man himself.

Whatever the mischievous result of Simon's sorcery and falsehoods leading to his own blasphemous pretensions, and we are here told of his
misleading all around small and great, (for what avail rank or education to guard from error?) all vanished like smoke before the light of the
gospel. “The kingdom of God” and “the name of Jesus” annihilated the vain jugglery and impious frauds of the Samaritan. But it is instructive
to notice that there is a difference in the language of ver. 12 as compared with 13, and a difference in favor of the men and women in the
former as against the latter. They are said simply to have believed the testimony and to have been baptized; the same is said of Simon with
the important addition that he attended closely to Philip, and, while beholding the signs and great works of power as they were done, was
amazed. This was what transported him, not the love of God, not the truth of Christ, nor the grace of the gospel even to such a guilty
deceitful wretch as himself, but the wondrous power which wrought before his eyes. Its overwhelming reality struck none so deeply as Simon.
Others had their eyes drawn to the kingdom, and its holy glories; others in spirit fell down and clasped the feet of their unseen Savior and
Lord Jesus Christ, lost in wonder, love, and praise. Simon was in ecstasies, beholding the signs and great deeds of power, the character of
which was discerned by none more clearly than himself He yielded to evidence and believed what approved itself to his mind irrefragably.
Not a word implies self-judgment before God; not a word of any gracious action on his heart. Conscience was not plowed up; nor did the
affections flow under the sense of God's immeasurable grace in Christ to save him from his sins. On the other hand it is not said of the men
and women in the verses before that they were “amazed,” as Simon was in his close attendance on Philip, not to hear the truth more folly
and grow in grace and the knowledge of the Lord Jesus, but “beholding the signs and great deeds of power as they came to pass.”

The Spirit of God thus lays bare to us in this description, it seems to me, the merely natural source of Simon's faith as distinguished from
others. And such is all faith which is founded on “evidences,” which the mind judges and accepts accordingly. It may not be in the least
insincere, and those who so believe may be the readiest to do battle if it seem necessary for their creed. But there is no life, as there is no
repentance; no link with Christ formed by the Holy Spirit through the reception of the word, because it is God's word, discovering God to the
guilty conscience and delivering withal through Christ dead and risen.

Still Simon may have fully credited himself with honest conviction of the truth; and, in the warmth and haste of so mighty a work in so short a
time, not even Philip saw reason to question his confession. In fact, where it is the mind without conscience, progress is much more rapid;
and all outwardly looks promising for a little where a soul thus easily passes into the ranks of Christ. We have not long to wait for the
circumstances which betrayed unmistakably the unrenewed condition of Simon's soul, delivered the saints from what had else been a
constant incubus, and gave himself the most solemn warning that his heart was not right with God.

Exposition of the Acts of the Apostles, Acts 8:1-4 (8:1-4)

Outwardly also the death of Stephen was the epoch when the murderous spirit, provoked by his solemn and fearless testimony, burst out
against all who bore the name of the Lord.

“And there arose on that day a great persecution against the assembly that was in Jerusalem; and1l they were all scattered abroad
throughout the regions of Judaea and Samaria except the apostles. And devout men buried Stephen and made great wailing over him. But
Saul was ravaging the assembly, entering throughout the houses, and dragging men and women was delivering [them] to prison. They
therefore that were scattered abroad went about evangelizing the word."2 (Ver. 1-4)

Blinded by religions pride and jealousy the Jews were but sealing their guilt irrecoverably. Those who despised the Messiah in humiliation on
earth were now rebelling against Him glorified in heaven, rejecting withal the Holy Spirit whom He had sent down to render a divine
testimony to His glory. Man in his best estate is not only vanity but enmity against the God of love. They had sent, as one said, the spirit of



the martyr and witness to Jesus on high with the message, We will not have this Man to reign over us. So had the Lord once figured the
hatred of “the citizens” in the parable of the Pounds (or Minas); and thus were His words punctually verified. That generation has not passed
away; nor will it, as He has apprised us, till all things He predicted shall have taken place; and the most tremendous of these things await the
end of the age which He terminates by His appearing in glory.

But the rage then in Jerusalem was so intense and widespread against the assembly there that they were all scattered abroad except the
apostles. It was in accordance with the word of the Lord that the testimony of the gospel of grace did begin “at Jerusalem,” and so it did. It
was necessary that the word of God should first be spoken to the Jews; and so it was. This salvation of God must be sent unto the Gentiles,
and they will also hear; but it must go fully to the Jews first, and this was now being done; and the Jews rejected it with a persecuting
obstinacy as yet beyond all example on earth. It was reserved for Popery to outdo that day in unrelenting, opposition to the word of God and
in sanguinary hatred of His saints. “They were all scattered abroad “throughout the neighboring regions “except the apostles:” a persecution
as remarkable for its success in dispersing the objects of its fury, as for the exception specified; for those who staid would naturally be the
most obnoxious of all. It is the more striking because the charge in Matt. 10:23 ("when they persecute you in this city, flee into the next”) was
primarily to the twelve; so strange it seems, Canon Humphrey should take our chapter as a fulfillment of that command of our Lord, though
the closing words point rather to a future testimony in the land before the end of the age. Nor is Calvin more happy who will have it that the
apostles remained behind as good pastors for the safety of the flock; for it is evident that the sheep were all gone. Still less tolerable is Bp.
Pearson's idea (Lect. in Acta App. iv. X. p. 62, Opera Posth. 4to. Lond. 1688) that the tradition of the second century, mentioned by Clemens
Alex. and Eusehius (H. E.), accounts for it; namely, that our Lord forbade the apostles leaving Jerusalem for twelve years! This very chapter
later on disproves it. He bade them go and disciple all the nations, yea, go into the world and preach the gospel to all the creation. Remission
of sins was to be preached in His name to all the nations, beginning with Jerusalem. They were to tarry in the city, but it was expressly till
they were clothed with power from on high, without a thought of twelve years.

But for the present, in face of that great persecution, the apostles abide. Divine wisdom ordered all aright. They remain there together
unmoved by the storm which dispersed all others, for important purposes which afterward appear; and the spread of the glad tidings falls
under the good hand of the Lord to His scattered saints. No man beforehand could have foreseen such a result of such an ebullition, God
rejected not alone in His unity as of old but also in His Son and now in His Spirit. His truth was counted a lie, His saints as sheep for the
slaughter. But if the apostles abode, the dispersed brethren went in all directions announcing the glad tidings of the word. It is the just action
of the Holy Spirit in the gospel which we see as God's answer to His people's full and final rejection of His grace; and this was secured in the
best and most unmistakable way by the apostles remaining, while all the rest were scattered, with no other external impulse, and have the
last degree of human evidence from unbelieving rebellious Israel in the city of solemnities itself.

Meanwhile “pious men buried Stephen, and made great wailing over him” (ver. 2). There is nothing in the epithet to necessitate our
regarding these as disciples. They were rather God-fearing Jews whose conscience revolted against the lawless end of a trial that began with
the form of Jewish law and was carried on with the corruption of suborned testimony which then characterized the chosen nation. Calvin has
missed the point of the account by the assumption that it is for us a lesson of the faithful, even in the heat of persecution, not discouraged
but zealous in the discharge of these duties which pertain to godliness. Still farther did he err in making Luke also commend their profession
of godliness and faith in their lamentation, as if they identified themselves with Stephen's life and death, and testified withal what great loss
the church of God had suffered by his decease. The force of this history lies in the raising up decent burial and exceeding lamentation on the
part of Jews who were not of the assembly, when those on whom it should have devolved were not there to pay the last offices of love. There
is no need with Meyer to render the particle which introduces the account as an adversative. The writer was inspired to give it as an
additional feature of the scene, not without interest and profit to the believer who sees and values the gracious care of God even in such
circumstances. A Gamaliel stands up for righteous wisdom at the right moment, and pious men bury the martyr with great wailing when it
could be least expected.

The true opposition is in what is next told us of his fanatical and bitter zeal who was afterward to be the most devoted servant of our Lord,
who had also to experience what it is in the church to be less loved, the more abundantly he loved, spending and spent out most gladly for
the souls of men. “But Saul was ravaging the assembly, entering the houses throughout, and, dragging both men and women, delivered
[them] to prison” (ver. 3). Religious rage is of all the most unrelenting; and fresh victims do not satiate but whet its cruel appetite, sex and
age being alike disregarded.

It may be well here to remark that ebayyAi{leaBal to denounce the glad tidings is ministry of the gospel no less than knpbdooegw to proclaim, or
preach, in ver. 5. Mr. Brewster in his Lectures on this book after Dr. Hammond gives no valid reason for laying stress on the difference, in
order to support what he calls “regular commission.” First the former word is used of our Lord Himself (Matt. 11:5;

Luke 4:18, 43; 7:22; 8:1; 20:1), as it is of the apostles (Luke 9:6; Acts 5:42; 13:32; 14:7, 15, 21; 15:35; 16:10; 17:18; Rom. 1:15; 10:20; 1 Cor.
1:17; 9:16, 18; 16:2; 2 Cor. 10:16; 11:7: Gal. 1:8, 11, 16, 23; 4:13; Eph. 3:8), which is more than enough to refute the mean or vague use to
which he would confine it. Secondly, the latter word is so little restricted to an official class, that it is applied to the healed leper and
demoniac in their proclaiming what the Lord had done for each of them (Mark 1:45; 5:20), and so to those who published the cure of the deaf
and dumb (Mark 7:36). Again it stands side by side with the former word in Luke 4:18, 19, 44; 8:1; 9:2; Rom. 10:15; 1 Cor. 1. 9. 15; 2 Cor. 11.
Further, the latter, not the former word is used of those at Rome who during the apostle's imprisonment preached Christ, some even of envy
and strife, thinking to raise up affliction for him in his bonds. Were there an atom of truth in the alleged distinction, there would be just the
occasion to employ this supposed expression for mere speaking or irregular work. But it is not so; the Apostle describes the preaching of the
heartless as well as the true workmen by the term (knp.) which Mr. B. will have to be distinctive of the truly commissioned official. The notion
is therefore wholly unscriptural. Difference of course no one denies, for the one means to announce glad tidings, the other to proclaim or
publish; but this is wholly independent of the desired confinement of preaching to those ordained for the purpose, an idea purely imaginary
and opposed to all the evidence of scripture. Those who had the gift were not free but bound to exercise it in responsibility to Christ the Lord.
Elders were chosen by apostles or apostolic envoys, and deacons by the multitude but for other objects; nor did they ever preach in virtue of
their proper office: they might be evangelists like Philip. Otherwise they were no more authorized than the rest of them, like the dispersed
before us. Rules and order even in earthly things are of moment, but quite distinct from preaching or teaching for which ordination is
unknown to God's word.



But Dr. Guyse represents another class which limit “all” scattered abroad to “preachers!” This he does by misinterpreting ver. 2 of “Stephen's
religious friends,” and those ravaged by Saul in ver. 3, so as to deny the general preaching by the turning it into “the remainder of the 120
that was called the Apostles' own company” (Acts 4:23), and perhaps including several other later converts that had received the gift of the
Holy Ghost and went about as evangelists to preach the gospel! How sad these evasions of the truth on the part of godly men. Power makes
itself felt; and gifted men should be the last to silence any Christian who can evangelize. For it is a question, not of divine qualification, but of
human sanction; which is really a restraint on the Holy Spirit, a slight of Christ's grace, and a hindrance, so far as man can be a hindrance, of
sinners' salvation. How blessed the grace of God, who, without design on the apostles' part or even a hint from any, turned the world's
dispersion of the assembly into scattering far and wide the seeds of gospel truth.

(Note: Much truer to the word is Doddridge's note— “There is no room to inquire, where these poor refugees had their orders. They were
endowed with miraculous gift; if they had not been so, the extraordinary call they had to spread the knowledge of Christ wherever they came,
among those who were ignorant of Him, would abundantly justify them in what they did.” Fam. Expos. iii. 105, 100, Tenth Ed.)

Stephen: The Christian Proto Martyr, Stephen the Christian Protomartyr: 9. The Christian's Death Under Man (7:57-60)

the Christian's Death Under Man's Hatred. Acts 7:57-60

None so recklessly cruel as those who have the highest religious prestige, and reject the testimony of God which is their guilt and His
rejection of their claims. So it was then in the great council of Jerusalem. They like their ancestors always resisted the Holy Spirit; Stephen,
“full of the Holy Spirit,” not only rebuked their present state (however decent in appearance) as worse than all the past, but testified such
grace and glory in Jesus on high as never had been announced by God before. With eyes fixed on heaven he saw by the Spirit's power not
only God's glory but Jesus standing at the right hand of God, and said (as already given) “Lo, | behold the Son of man standing at God's right
hand.”

This drove them to mad fury. “And they cried out with a loud voice, and held their ears and rushed upon him with one accord; and having
cast [him] out of the city they stoned [him] And the witnesses laid aside their clothes at the feet of a young man called Saul. And they stoned
Stephen praying and saying, Lord Jesus, receive my Spirit. And kneeling down he cried with a loud voice, Lord, lay not this sin to their charge;
and having said this he fell asleep” (vers. 57-60).

It is to be noted that Stephen spoke of the Lord as “the Son of man.” So the Lord spoke of Himself, as the rejection of His Messianic dignity
came out more and more. If the Jews refused Him as Jehovah's anointed Son of David, He, bowing to the deep humiliation, comes as the Son
of man to seek and to save that which is lost. But He also shall be seen sitting on the right hand of power and coming on the clouds of
heaven. Stephen told them that he beheld the Son of man standing at God's right hand. It was an important step forward in promulgating the
truth. Peter presented the heavens receiving the exalted Messiah until times of restoration of all things of which God spoke by mouth of His
holy prophets since time began; and he therefore urged on the men of Israel to repent and be converted for the blotting out of their sins, so
that seasons of refreshment should come from the Lord's presence, and Jesus be sent to bring them in. And this awaits Israel's conversion.
Meanwhile the heavens are opened for the believer on earth; though he be not given to behold it like Stephen, it is no less his portion by
faith. And the Lord Jesus receives on spirits above on death as surely as He did Stephen's.

Circumstances may differ; but the inspired record of Stephen's death is ours now to appropriate fully. We too are exhorted to be filled with
the Spirit (Eph. 5:18); and it is our shortcoming and shame not to be so. We too are entitled to fix our eyes on heaven, and we lose much if
we do not. There is no veil to hinder us now more than then. For the Christian, for the church, the veil is forever rent, and the heavens
opened. As is the heavenly One, so are also the heavenly ones. It is the Christians' part with Christ before they are translated there at Christ's
coming again; when we shall bear the image of the heavenly One, as we have borne and still bear the image of the dusty man Adam.

The Lord could say, Father, into thy hands | commit my spirit; and we with Stephen can say, Lord Jesus, receive my spirit.

No doubt timid unbelief of the gospel (which alas! often accompanies faith in Christ's person) may follow the ancient corruption of the truth,
and dream of an intermediate chamber of dimness at the least till the dawn of our resurrection. But this is utterly false and anti-scriptural.
Paradise is no prison nor dark abode. The paradise of God is not in heaven merely; but as man's paradise in Eden was the choicest spot for
unfallen Adam, so God's paradise is the choicest domain above. There Jesus went after He accomplished redemption and glorified God even
as to sin—the hardest task He ever undertook. Thither too the crucified but believing robber followed Him that very day, the unimpeachable
witness that His blood cleanses from every sin. Therein all that overcome shall be in the day of glory, and eat of the tree of life when there is
no tree of responsibility more to test, or threaten death (Rev. 2:7). Stephen bears a direct and full witness to the Christian, not of the future
change for the body, but of departure to be with Christ, which, as says the apostle Paul, is “very much better” than remaining as we are,
absent from the Lord.

Whilst this was the first thought of Stephen's heart, how precious the grace that shone next in his kneeling, and crying “with a loud voice,
Lord, lay not this sin to their charge.” He does not say now as the Lord did before He died, “for they know not what they do.” The Twelve, he
himself, to speak of chiefs only, had laid that sin fully on their conscience. It was the practical grace of a Christian, doing well, suffering for it,
and taking it patiently with earnest intercession that the evil-doing Jews might be forgiven. O what a contrast with the Latin and Greek
cursing communities, as well as with the poor Jews themselves!

Courtesy of BibleTruthPublishers.com. Most likely this text has not been proofread. Any suggestions for spelling or punctuation corrections
would be warmly received. Please email them to: BTPmail@bibletruthpublishers.com.

Stephen: The Christian Proto Martyr, Stephen the Christian Protomartyr: 8. The Fury of the Jews and His Si Jesus on High (7:54-56)



The Fury of the Jews, and His Sight of Jesus on High. Acts 7:54-56
Intense exasperation followed Stephen's appeal; and the words he added redoubled their fury to madness and murder.

“And as they heard these things, they were cut to the heart and gnashed their teeth upon him. But, being full of the Holy Spirit, he looked
steadfastly into heaven, and saw the glory of God, and Jesus standing at the right hand of God, and said, Lo, | behold the heavens opened,
and the Son of man standing at the right hand of God.”

Impossible to conceive a more solemn issue on the testimony of Stephen, or a more awful proof of the Jews' hatred of the truth in direct
antagonism to the Holy Spirit. His sketch of their history was indisputably true. Their recent behavior and their present truculence were due
to the same in heritance of alienation from God and His word which had already entailed woe upon woe. And darker clouds would gather
round them, and still darker await them in the consummation of the age when at length another godly remnant shall be raised up by grace,
not to form part of the church as now, but to be the nucleus of the generation to come. Of these Micah (5:3) speaks as the residue of His
brethren, when the Ruler in Israel is about to stand and feed in the strength of Jehovah, in the majesty of the name of Jehovah His God. And
they shall abide (or trust), with the unbelieving mass devoted to destruction; “for now shall He be great even to the ends of the earth,”
instead of being hid in God as now, the Head of the church, and they, instead of being merged in the church, “shall return unto the children of
Israel:” the work which divine mercy and power will accomplish in that day.

But Stephen, like ourselves, had to withstand in the evil day, while the Lord is rejected on earth and crowned with glory in heaven. He was
one of those whom the Lord before His prophecy on Mount Olivet had prepared His adversaries to expect. “Therefore, behold, | send unto you
prophets and wise men and scribes; and of them ye will kill and crucify, and of them ye will scourge in your synagogues, and will persecute
from city to city; so that all the righteous blood shed upon the earth should come upon you, from the blood of righteous Abel to the blood of
Zachariah, son of Berachiah, whom ye slew between the sanctuary and the altar. Verily | say unto you, All these things, shall come upon this
generation.” Stephen's words penetrated their hearts, and their visage betrayed their murderous intent without giving the sham trial they
gave His Master. No defiance met their fierce gaze. But being full of the Holy Spirit he looked steadfastly into heaven, where grace gave him
to see God's glory. It was a miraculous vision without doubt, admirably fitted to comfort the spirit of the faithful servant, who was as full of
compassion for his brethren after the flesh as of zeal for the Lord.

But how pointed the contrast! they always resisting the Holy Spirit; he full of the Holy Spirit.

He was given to see another sight still nearer to his heart, “Jesus standing at God's right hand.” This opened his lips to confess His name in
the most direct terms, and in the concentrated power of all he had testified. “Lo, | behold the heavens opened, and the Son of man standing
at God's right hand.”

There had been a transitional testimony up to this. The Messiah was rejected on earth, and the Jews were the most extreme in urging the
deepest shame and ignominy for Him who was born King of the Jews. Thus they in their blindness fulfilled the scriptures that so it must be, if
even privileged man be as wicked as God is good. But as Peter preached, God raised Him up and made the very Jesus whom His people
crucified both Lord and Christ. No apostle exceeded this till now. In Acts 3:13 and 4:27 it is still the Messianic title of “servant” (not” Son").
Stephen, on the utter refusal of Israel to bow his stiff neck, testifies to His being “the Son of man:” an enlarged and judicial title of His glory,
well known even in the O.T. in the Psalms and Prophets, as the Lord had pointed out its force from the time that rejection began decidedly. So
that Stephen was quite in keeping with the truth; for the Jew stood in dead opposition to the glorified Messiah, no less than to the Messiah in
humiliation. Jesus was still standing at God's right hand. But the Judge was at the door. So he saw Him on high and proclaimed Him as the Son
of man, who will surely come in the clouds of heaven, judging Israel and all the nations.

Nor should we overlook that, as he said, Lo, | behold the heavens opened.” To him it was a literal sight, as none should doubt who believe in
God's power and grace. It is recorded for our comfort in faith. For it is meant to be as real in its spiritual significance to the Christian, as it was
in every way to him who saw and bore witness. As for us the veil is ever rent, so the heavens are always open. Jesus is there, the Son of God,
sent that we might live through Him, and that He might die for us as propitiation for our sins. He is there now for us, man entered into the
glory of God, and Savior of all who believe, the fore-runner for such there. And the heavens which were opened on Him, heaven's object, are
open for us, that we may be at home in spirit there, before He comes to fetch us. Here we are unknown; our citizenship is there where He is.
It is our joy and privilege to be heavenly, and not of the world as He is not. We are already delivered by His grace from that judgment which
the Name imports for Israel and the nations; for we belong to Him, no longer to them. We say it, not of pride but of faith, being not even our
own but bought with a price, and what a price!

Stephen: The Christian Proto Martyr, Stephen the Christian Protomartyr: 6. Moses in the Wilderness (7:36-43)

Moses In The Wilderness. Acts 7:36-43.

In the last forty years of Moses the evidence adduced is no less striking both morally and typically to convict the Jews from age to age of the
same unbelief and rebellion, and to display the ways of God in Christ, notwithstanding their self-will and blindness. “Who [is] a God like unto
Thee that pardoneth iniquity and passeth by the transgression of the remnant of His heritage? He retaineth not His anger forever, because He
delighteth [in] mercy. He will turn again, He will have compassion upon us; He will subdue our iniquities, and Thou wilt cast all their sins into
the depths of the sea. Thou wilt perform the truth to Jacob, the mercy to Abraham, which Thou hast sworn to our fathers from the days of old”
(Mic. 7:18-20).



Here the scene lies mainly in the desert, after Israel's redemption through Moses' power in Egypt. “He led them out, having wrought wonders
and signs in the land of Egypt, and in the Red Sea, and in the wilderness, forty years. This is the Moses who said to the sons of Israel, A
prophet shall God raise up to you out of your brethren like me. This is he that was in the assembly (or, congregation) in the wilderness, with
the angel that spoke to him in the mount Sinai, and with our fathers; who received living oracles to give us, to whom our fathers would not be
subject, but thrust [him] aside, and turned back in their hearts unto Egypt, saying to Aaron, Make us gods who shall go before us; for this
Moses, who brought us out of the land of Egypt—we know not what is become of him. And they made a calf in those days, and offered a
sacrifice to the idol, and rejoiced in the works of their hands. But God turned and delivered them up to serve the host of heaven, as it is
written in the book of the prophets, Did ye offer me victims and sacrifices forty years in the wilderness, O house of Israel? And ye took up the
tent of Moloch and the star of the god Raiphan, the figures which ye made to worship them; and | will transport you beyond Babylon” (vers.
36-43).

When things are at their worst for the Jews, not only the apostasy but the lawless one, the antichrist revealed, and the godless of
Christendom and of Judaism worshipping the man of sin and Satan as the true God in His temple, a greater than Moses shall appear to the
destruction of His adversaries and the deliverance of an afflicted and poor remnant who, small though it be, shall become a strong nation, as
He will hasten it in His time. Not only will He redeem Israel from the hand of the enemy, but gather them out of the lands, from the east and
from the west, from the north and from the south. Wonders and signs shall be, not in one land only, but for all the world, “signs in sun and
moon and stars, and upon the earth distress of nations in perplexity at the sea roaring and billows, men swooning from fear and expectation
of what is coming on the inhabited earth; for the powers of the heavens shall be shaken. And then shall they see the Son of man coming with
power and great glory.” “And the Redeemer will come to Zion, and unto those that turn from transgression in Jacob;” and Jehovah's covenant
with them, being of His own grace after their manifest and utter ruin, will be from henceforth and forever. So Jehovah says: what matters that
which others say?

Now professing Christians are not entitled to prophesy smooth things for themselves, but to learn that they happened to Israel, and were
written for our admonition as to whom the ends of the ages are met. For are the saints waiting in patience for Christ, dependent and subject
to Him who is gone on high? Do they not act as if they wot not what is become of Him? and instead of being led by His word and Spirit, have
they not set up calves of gold idols to go before them, rejoicing in the works of their own hands? And has not God delivered by far the
majority to worship images, pictures, crucifixes, dead men's relics, angels, saints, and the Virgin Mary, like Israel serving the host of heaven
as madly as any heathen?

Consider the serious lesson in what Stephen quoted from the Greek Version of Amos 5:25-27. When the Spirit of prophecy set forth their
coming captivity, He goes back, not to the wicked kings of Israel, nor to shameless sons of David who ruled Judah, but to the idolatry in the
wilderness at the very time when they outwardly honored the tabernacle of Jehovah and the priesthood of Aaron. But God saw all the while
the hollowness of their victims and sacrifices in His name; for in their hearts and secretly, they took up the tent of Moloch and the star of the
god Raiphan (or, Romphan), the forms which they made to worship them. However God may wait in His admirable patience, it is the early
unjudged sin that decides, though the execution of judgment may not come for many centuries afterward. The writings of the earliest
uninspired men of the Christian era prove the fallen state which undermined and destroyed the apostolic teaching; whilst the centuries that
followed kept ever growing worse and worse, till the highest arrogance sat enthroned on the ruins of the church's heavenly association with
Christ in entire separation from the world.

If it was rebellion against Jehovah for “our fathers,” as Stephen pointed out, to renounce subjection to Moses and thrust him away, and turn in
their hearts unto Egypt, how much more heinous is the guilt of those who read but reject the Lord's ways in worship and service for their own
pandering to the world and man's will in divine things! Is not the Holy Spirit now sent from heaven to be in and with us forever in glorifying
the Lord and His written will? The true question for the saint is, not comparing the evils of this or that denomination in order to choose the
least offensive, but to cleave to Him with purpose, obedient to His word, and counting on the Holy Spirit's readiness to help, guard, and guide
to God's glory.

Stephen: The Christian Proto Martyr, Stephen the Christian Protomartyr: 5. Moses in Midian (7:29-35)

Moses in Midian. Acts 7:29-35

Moses then was rejected like the Messiah, rejected by his own people, God's people, for whose sake he had given up his earthly ease, honor,
and prospects. His faith was thoroughly of and in God, yet to be vindicated in due time. But the energy that slew the Egyptian evil-doer was
before the season, and gave occasion to the heartless Israelite to repel his gracious intervention and expose him to the vengeance of the
oppressor. Moses must flee from his beloved but unworthy brethren, and wait on God's time and word in a strange land. He could not yet say,
like the perfect Messiah, “Waiting | waited for Jehovah.”

“And Moses fled at this saying, and became a sojourner in the land of Midian where he begat two sons. And when forty years were fulfilled, an
angel appeared to him in the wilderness of mount Sinai, in the flame of fire of a bush. And Moses as he saw wondered at the vision; and as he
went up to consider, there came Jehovah's voice, | [am] the God of thy fathers, the God of Abraham, and of Isaac, and of Jacob. And Moses, all
a trembling, durst not consider. And Jehovah said to him, Loose the sandal of thy feet, for the place on which thou standest is holy ground. |
surely saw the ill-usage of my people that [is] in Egypt, and heard their groaning, and came down to take them out. And now come, | will send
thee unto Egypt. This Moses whom they refused, saying, Who established thee a ruler and judge? him God sent a ruler and a deliverer (or,
redeemer) with the angel's hand that appeared to him in the bush” (vers. 29-35).

The second period of forty years is full of spiritual instruction for us. Moses must learn the nothingness for God of that long span of his early
life when trained in all wisdom of the Egyptians. Might in his words and deeds of that sort had no worth in his eyes, that no flesh should boast
before God; that according as it is written, He that boasteth, let him boast in Jehovah. It is what answers to the Christian principle, My grace
sufficeth thee; for power is perfected in weakness, as its exercise must take its start from the word of the Lord, as one is guided by the Spirit.



Thus is it obedience, without which is nothing that glorifies God. This is all the more striking, because in Egypt it was during the earlier period
that we read of that distinctive faith, which, as it flowed from God, also delighted Him, of which, we have the record in Heb. 11:24-26. Yet the
spiritual dealing that follows is as invaluable for the soul in His service, as the blessing that lays the foundation for it is indispensable. Natural
energy, which is man's glory, must be judged in and by the saint to God's glory. Then ensues true practical dependence on God, and the felt
need of His direction. Even thus, when the call comes to act for God, what hesitation, and even shrinking, and sense of difficulty to the verge
of unbelief! What a contrast with his self-confidence in the earlier days!

But it was not only the wilderness as the scene of continuous trial, nor the quiet seclusion with God which the lowly life of a shepherd
furnished, to unlearn as it were what Egypt had taught, nor the long daily proof to humble and prove what was in the heart (so blessed to
Moses who bowed, and so fatal afterward to Israel who did not bow). Moses had God's manifestation in the way most suited to the work given
Him to do, in a flame of fire out of a bush that burned but was not being consumed. It was holy ground: Moses was told to unloose his sandals
from off his feet, and heard the divine voice say, | am the God of thy fathers, the God of Abraham, and of Isaac, and of Jacob. It was for the
fathers' sakes to whom He had pledged His promise and whose God He was. But He had also heard His people's cry under bitter oppression,
and came down to deliver them. They then groaned and sighed by reason of the bondage; but they had not the faith to cry to Him. Yet their
cry came up to God; and God heard their groaning, and remembered His covenant with Abraham, with Isaac, and with Jacob, which they had
forgotten, long sunk in the darkness and idolatries of their cruel masters. But God looked on the sons of Israel and acknowledged them, and
called His servant Moses, at this point of their depression, to the great work of crushing the pride of Egypt, and pouring contempt on their
gods in the redemption of His people.

But more we may note in passing: observe the force of his quoting the call to unloose his sandal. Holy ground is where God manifests
Himself. It was not merely Jerusalem. So Jehovah decided with Moses in Midian; so afterward with Joshua when he crossed the Jordan. Their
idolizing the courts of the sanctuary was out of season. But religious pride is like other pride, and often lifts its head higher in abject poverty.
And the case of the Jews who charged Stephen falsely with blasphemous words against the holy place was yet more desperate and
unfounded. For they had rejected their own Messiah, and God had raised Him from the dead and set Him at His own right hand, far above
every principality and authority and power and lordship, and every name named not only in this age but also in that to come, and subjected
all things under His feet, and gave Him as Head over all things to the church. Hence the center of divine glory and attraction is no longer on
earth but in heaven. What had holiness relatively once has lost it by unbelieving contempt of the Lord of glory, whom both the Jews and the
world's princes crucified. The only holy place God owns now, or faith too accepts, is above where Christ is. But though Stephen does not
argue here but simply cites the scripture they all acknowledged, they are thus each way shown without excuse in their petty and malevolent
jealousy. God's words exposed and refuted any such charge of blasphemy.

Jehovah must take the initiative. It must be manifestly His work, as Moses had learned. And he became a type of a greater than Moses, as
Joseph too before him, in being rejected by and separated from his brethren so dear to him, before God used him to become their ruler and
deliverer. In very deed for this was the cruelest and haughtiest of Pharaohs raised up to show him His power, and that Jehovah's name might
be declared in all the earth. Instead of energy to go forward, Moses was hesitating and diffident in the extreme, and the people hearkened
not for anguish of spirit and from hard service. It was Jehovah that set out in tender words and with all assurance His undertaking Israel's
cause, not only to deliver them from their sorrow under Egypt's oppression, but to bring them up out of that land. unto a good and spacious
land, unto a land flowing with milk and honey.

No doubt another reason was before His all-embracing mind Gross evil enveloped that goodly land: abominable idolatry with its debasing
immorality. Jehovah would judge the iniquity of the Amorites, while he made Israel to take possession of the land, which had been so plainly
marked out from Abraham's day for his descendants. But the O.T. yields ample evidence that Joseph and Moses were but types, and that all
that Israel have yet enjoyed is but provisional, and, as far as the people and kings were concerned, an utter short-coming till He come who,
fulfilling these types and many more, will bring in the blessing for Israel, no less than accomplish the judgment on their enemies. Then too
shall be the higher glories of the heavenly things, and the vaster reconciliation of all things, over which Christ is the appointed Head, who will
share all with the glorified heirs of God and joint-heirs with Himself.

Stephen: The Christian Proto Martyr, Stephen the Christian Protomartyr: 4. Appeal to Moses Next (7:17-28)

Appeal To Moses Next. Acts 7:17-28.

Still more prolonged is the use made of this even fuller type of Messiah. This we may examine according to the three divisions of his life; each
of forty years, in Egypt, in Midian, and in the wilderness.

“But as the time of the promise drew near which God assured to Abraham, the people increased and multiplied in Egypt, until there arose a
different king over Egypt who knew not Joseph. He dealt subtly with our race, and evil-entreated the fathers, to make their babes outcast that
they might not live. At which season Moses was born and was fair exceedingly [unto God]; and he was nourished three months in his father's
house. And when he was cast out; the daughter of Pharaoh took him up and nourished him for her own son. And Moses was instructed in
every wisdom of Egyptians; and he was mighty in his words and works. And when a space of forty years was being filled to him, it came up on
his heart to visit his brethren the children of Israel. And seeing one wronged. he defended and avenged him that was oppressed, smiting the
Egyptian. And he thought that his brethren would understand that God by his hand was giving them deliverance; but they understood not.
And the next day he appeared to them when contending, and urged them unto peace, saying, Ye are brethren: why do ye wrong one
another? But he that did his neighbor wrong thrust him away, saying, Who established thee ruler and judge over us? Dost thou wish to kill
me, as thou killedst the Egyptian yesterday?” (Vers. 17-28.)

The time of promised deliverance drew near, but it was not yet come. A different king over Egypt arose, who knew not Joseph, and looked
askance at the growth and rapid increase of the Israelites. The providence of God raised up a fitting instrument for His merciful purpose. But
even Moses must learn dependence on Him, and that neither the advantage of his person, nor the training in Egypt's wisdom, nor the court



influence of Pharaoh's daughter, could avail to effect that purpose to His glory. Yet who was ever more strikingly marked out by divine
providence, and who had better human means and opportunities? Though an outcast for death, he nevertheless was nourished by the
princess royal as her own son. Not only instructed in all that Egypt could teach, but mighty in his words and works, who so proper as he by
the favor of the king to lead God's people peacefully, out of Egypt and their frontier sojourn to the promised land? But no: this would have
been man's method and the world's wisdom to the praise of Moses' genius and prudence, and in no way a foreshadow of Christ.

Grace and truth came through Jesus Christ: as Joseph was a witness of it even in Canaan, so was Moses now in Egypt. “By faith Moses, when
he was grown up, refused to be called the son of Pharaoh's daughter, choosing rather to be evil-entreated with the people of God than have
temporary enjoyment of sin, accounting the reproach of the Christ greater riches than the treasures of Egypt; for he looked off unto the
recompence” (Heb. 11:24-26). Thus grace wrought in practical righteousness; it ought ever to do so in the believer, as it perfectly and ever
shone in Christ. It was in Moses the eminent proof of his faith, relinquishing advisedly every gain which providence had given him of a
circumstantial kind, that no flesh should glory, but that he who glories might glory in Jehovah. Nor was it only that he turned his back on the
world's power, splendor, and pleasures, for Jehovah, leaving any charge of ingratitude to the royal preserver and munificent patron of his life
up to mature manhood. He chose to suffer affliction with the people of God, His poor faulty people in their present low and degraded estate,
rather than enjoy what was sinful and ungodly. He appreciated the actual bond of God to His people, and unreservedly acted on it in faith.
Grace enabled him not only to see but to do the truth.

The reasoning of prudence would have kept him where providence cast his lot without will of his own. Faith pierces through all such pleas or
excuses, because it follows God's love to His own, even in their abasement; as Christ did thoroughly, who never yielded to premature energy,
but waited in patience, suffering meanwhile to the uttermost. Any other principle however it be disguised is worldliness; and Moses is a
blessed sample of fidelity, whatever mistake may have mixed up with it. The word to the Christian is plain: “not minding high things, but
going along with the lowly.” It is the very reverse of “condescending” to them; for this retains pride of place while affording countenance.
Compare our Lord's words in Matt. 20:25-28. “Not so shall it be among you: but whosoever would become great among you shall be your
servant; and whosoever would be first among you shall be your slave; even as the Son of man came not to be served but to serve, and to
give His life a ransom for many.”

Thus holiness to God is ever separateness from evil, but also identification in heart and way with His people. But faith is now tried, and its
path never long runs smooth. And here we are shown that Moses, when about forty years old, had it on his heart to visit his brethren the sons
of Israel; and seeing one wronged, he defended and avenged him that was oppressed, and smote the Egyptian. Hating unrighteousness, he
punished the oppressor of his brother, heedless of the consequence. But the following day his love met a rude repulse, and this not from an
Egyptian but from an Israelite, whose wrong was now worse; for he rejected the intervention of Moses to make peace, when he spoke to their
heart of their unworthy contention. He that did the wrong to his neighbor—it is ever so—resented the love that sought their good, and thrust
Moses away. He did worse still. “Who,” said he, “made thee a ruler and a judge over us? Wilt thou kill me, as thou killedst the Egyptian
yesterday?”

The time of deliverance was not yet. Moses so far was mistaken. He had not yet fully judged himself; he unconsciously was off his guard in
using his might in words and deeds. The people must be brought down lower must cry to God under their bitter burdens, the Egyptians be
forced to wish Israel good, and proud Pharaoh be crushed to nothing under God's mighty hand. Moses thought that his brethren would
understand that God by his hand was giving them deliverance. But they understood not. And this is a far more searching trial than any fear of
Egyptian anger. The Lord, who never failed, as Moses and others, suffered incomparably more than all for His people's unbelief, yea from His
apostles' inability to understand Him, till He died and rose and sent His Spirit from heaven to lead them into all the truth. Man despised Him,
and the nation abhorred. “We hid as it were our faces from Him; He was despised, and we esteemed Him not.”

The saddest and most painful thing was His brethren's alienation. In this Joseph and Moses were types of Him; but each in a somewhat
distinct way, the better to foreshow Him. Joseph was separated from his hating brothers, to rise through a humiliation still deeper where he
was as a man that has no help, cast away among the dead and remembered no more. From all this he rose at once to be the highest next to
him on the throne, quite outside Israel over the Gentiles. Moses was forced to flee from his brethren who would have valued his turning to
account the world's influence, and cared not for his going down in love to share their affliction. But his heart was ever with them in his
separation from them, and awaited the time to return for their deliverance from Egypt. Nor can any fact more clearly mark the difference
than that he called his son Gershom, “a stranger"; while Joseph called his eldest Manasseh, “forgotten.” For such he was, in no way settled
down in Midian; but his affections were with his poor brethren, and he looked for the day when by his hand deliverance would come for them.

In Joseph's name for his eldest we have the other side of what was so fully verified in Christ; for God had made him forget all his toil, and all
his father's house; as the second was named Ephraim, or fruitful, in the land of his affliction. But Gershom expressed that Moses was a
stranger in a strange land, and Eliezer's name only comes in later, My God a help, when Moses under Jehovah's power had delivered the
people. So carefully does the inspiring Spirit deign to keep us even in typical shadows from the narrowness of the human mind or will, and
lead us on to delight in the largeness of divine grace in our Lord Jesus.

Stephen: The Christian Proto Martyr, Stephen the Christian Protomartyr: 3. Joseph and His Patriarchal Bret (7:9-16)

Joseph and His Patriarchal Brethren. Acts 7:9-16.

At this point the defense carries us on to the first of two signal types of our Lord, which yield overwhelming evidence to every true heart and
exercised conscience.

“And the patriarchs, envying Joseph, sold him into Egypt. And God was with him, and delivered him out of all his tribulations, and gave him
favor and wisdom in the sight of Pharaoh, king of Egypt; and he appointed him chief over Egypt and all his house. But a famine came upon all
the land of Egypt and Canaan, and great distress; and our fathers found no food. But Jacob, having heard of there being corn in Egypt, sent



out our fathers first; and at the second [time] Joseph was made known to his brethren, and the family of Joseph became known to Pharaoh.
And Joseph sent and called down to him his father Jacob, and all [his] kindred, seventy-five souls. And Jacob went down into Egypt and died,
he and our fathers, and were carried over to Sychem (Shechem), and laid in the sepulcher which Abraham bought for a sum of money from
the sons of Enamor of (or rather, in) Sychem” (vers. 9-16).

Here it is no question of unclean Canaanites or oppressive Egyptians, nor is it the failure of a saint through amiable feeling, or the pinch of
want. The heads of the tribes of Israel betray their evil state from the first. Nor was there any just ground of provocation, but insubjection to
the father, hatred of their godly brother, and rebellion against the mind of God. They envied Joseph and, even when they gave up their deadly
purpose, sold him away into Egypt. Pride of position hates the faith that rebukes it, the spirit of grace in deed and truth, and proceeds to
enmity beyond measure, more cruelly than the world.

Not a word does Stephen say of the Lord Jesus, yet who could fail to see the parallel between the Just One, and the guiltless object of
patriarchal jealousy? Could any one doubt that his was no ingenious device to serve a desired turn, but the unquestionable lesson of their
own scriptures? Had not the first book of the law God's moral aim and spiritual purpose in laying bare the base conduct of the fathers, and
the sufferings of Joseph? Even their scribes did not limit scripture to a passing person or circumstance; the Pharisees confessed its divine
authority; the chief priests, the elders, and the doctors of the law owned that under the surface it is full of reference to the Messiah, the hope
of Israel. To confine it to its more immediate bearing literally was to deny its prophetic character, and betray oneself a skeptic or Sadducee.

So plain and direct were the facts in Genesis that it was enough to state them with all brevity. Yet when they are duly weighed, their more
profound application becomes apparent; and God's design thereby is as important for souls, as it is worthy of Himself. Israel's wickedness
through unbelief is as manifestly foreshewn, as Messiah's humiliation and rejection by His brethren. Such was Stephen's thesis, which he
could not but speak out if he cared for the Lord and for their souls. Disdain it they might, but it was just the truth they needed then as they do
still. But if the Jews be prominent as they are, Gentiles share the same sin. It is at bottom the common guilt and ruin of all mankind, as the
cross proclaims.

Equally certain is it, that as God was with the abhorred Joseph, so was He in all fullness with Jesus, the object of divine delight as He was the
depositary of wisdom to His glory; and when delivered out of all His tribulations, deeper than ever befell any, God highly exalted Him and set
Him at His own right hand. But if it was not the Israelitish kingdom, of which Zion is the center, this only confirms the propriety of the type. It
was the administration of a kingdom wholly different from the day when He shall be the one king of all the earth as well as of the chosen
people, coming in manifested glory on the clouds of heaven. That day is in no way arrived, as it surely will. But the despised and rejected One
is exalted on His Father's throne, not yet on His own; and He has all authority over a kingdom as extensive as the world in a form quite
special which He received when cast out and separate from His brethren. Of this Joseph's exaltation by the king of Egypt is the striking
shadow, made chief over Egypt and all his house.

But as Joseph predicted in his sphere, so did the Lord in His far higher and greater deal with all the world. Yet famine and great distress of
every kind His grace can use for even that mercy and blessing. But in order to be blessed the sinner must feel his evil state, and Himself work
too, that He may withdraw man from his purpose, and hide pride from him, deliver his soul from going to the pit, and give him to see the
light. Food for the inner man is only from Him, as the sons of Jacob found none in Canaan; and their father, hearing of it in Egypt for the
fulfillment of divine purpose, sent them there, where Joseph had provided for a famished world, and his heart yearned to supply his father
and his brethren, little as they knew, who sold him away there. They thought evil against him; but God meant it for good, and to preserve
them a posterity in the earth and save their lives. How much more was this verified in the greater than Joseph!

Nevertheless the blindness was to pass from the guilty brothers. No thanks to them, but to his grace who on the second time was made
known to them. So it will be for the Jew when the Lord fulfills, yet exceeds, the type as He ever does. The repentance will be as deep as their
faith will be living. “And | will pour upon the house of David and upon the inhabitants of Jerusalem the spirit of grace and of supplication; and
they shall look upon me whom they have pierced; and they shall mourn for him as one mourneth for an only one, and shall be in bitterness
for him as one that is in bitterness for a firstborn.” How touchingly even the type exhibits this inward word in Judah's plea with Jacob that
Benjamin should go as was required, and with Joseph for Jacob when he owns that God had found their iniquity, offering to abide as bondman
in lieu of Benjamin! How yet more when Joseph weeping aloud made himself known to his brethren! Yes, it was to save their lives, and many
more, with a great deliverance.

Nor was this all. “In the best of the land,” said the great king, “make thy father and brethren to dwell”... “And Joseph placed his father and his
brethren in the land of Egypt, in the best of the land, in the land of Rameses, as Pharaoh had commanded.” For this type looks at a far wider
circle of blessing than Canaan; just as the rejected Son of man is destined to have dominion and glory and a kingdom that all peoples,
nations, and languages, should serve him. Compare too Isa. 49—It is a light thing that thou shouldst be my servant to raise up the tribes of
Jacob, and to restore the preserved of Israel: | will also give thee for a light to the Gentiles, that thou mayest be my salvation unto the end of
the earth. But this in no way hinders the special honor and nearness of Israel; for the Gentiles shall bring Zion's sons in their bosom, and
carry his daughters on their shoulders; and kings shall be thy nourishers, and their princes thy nursing mothers. They shall bow down to thee
with face toward the earth, and lick up the dust of thy feet. This future earthly glory however is not at all noticed by Stephen, who speaks
here to conscience in view of Jewish unbelief and sin against the Lord, as this only was then seasonable.

As no small objection has been taken to verses 14-16, suffice it to say that Stephen cites the number (75) of Jacob's kin, not as the Hebrew
gives it (70), but as in the Greek version, the Septuagint, which adds these to the two sons of Joseph in their descendants, &c. It is only a
further addition; as in the Hebrew itself we find 66 as well as 70 according to a differing point of view. The difficulty in the last clause of ver.
16 is more considerable, and lies mainly in the name of Abraham where Jacob might have been expected with burial of his sons in Sychem.
That Stephen was ignorant of the Hebrew enumeration (66, and 70), or confounded the sepulcher in Hebron with that of Shechem, is too
absurd, save for a rationalist. How impute it to one so perfectly at home with the inspired history, not only in its obvious facts, but in their
spiritual and prophetic import, to which the natural mind in the learned is as blind as it is in the unlearned? It was not without motive that he
should draw attention by the way to the burial of the heads of the tribes, not with their fathers, Abraham, Isaac, and Jacob, but in the seat of
their Samaritan rivals. To account for the insertion of Abraham here, and for the peculiar description of the purchase from the sons of Hamor



in or of Sychem, is another thing.

Stephen: The Christian Proto Martyr, Stephen the Christian Protomartyr: 2. The Appeal - Abraham (7:1-8)

Acts 7:1-8.

It is notable how mild was the challenge of the high-priest. He like the rest seems for the moment overawed by the radiance that shone in
Stephen's face. It could not but have reminded them of Moses at a critical point in Israel's history as well as of his own; and now he was
accused of speaking against Moses, the sanctuary, and the law, yea of threatening the temple's destruction.

“And the high-priest said, Are these things so? And he said,1 Brethren and fathers, hearken. The God of glory appeared to our father
Abraham when he was in Mesopotamia, before he dwelt in Haran, and said to him, Go out of thy land and out of thy kindred, and come into
the land which | shall show thee. Then going out of the land of the Chaldeans he dwelt in Haran; and thence, after his father died, he removed
him into this land in which ye now dwell. And he gave him no inheritance in it, not even a foot-plant; and he promised to give it him for a
possession, and to his seed after him when he had no child. And God spoke thus, that his seed should be a sojourner in a strange land, and
they shall enslave them, and entreat [them] evil four hundred years. And the nation to which they shall be slaves will | judge, said God; and
after these things they shall come out and serve me in this place. And he gave him a covenant of circumcision; and thus he begat Isaac and
circumcised him the eighth day; and Isaac, Jacob, and Jacob, the twelve patriarchs” (vers. 1-8).

It might seem astonishing (if we did not know from God what the heart is) that so many men of ability and learning have failed to apprehend
the admirable power and nice relevancy of Stephen's answer. But evidently the inspiring Spirit attached to it signal importance, as shown in
more space devoted to it than to any other in the book of the Acts. Its force as an appeal to Jewish conscience assembled in council, sealed in
Stephen's blood, is another though awful proof of its cogency. Had it consisted of, or only contained the “demonstrable errors” which some
have dared to impute, it must have fallen at once through its own impotence under men's contempt. Not so; it was the energy of indisputable
truth which pierced through forms to their hard hearts; as it roused their indignation to white heat, when their own sad history of unbelief,
disobedience, and opposition to God was proved from holy writ to be as applicable to their present state as it had been to their forefathers in
early days.

“The God of glory appeared to our father Abraham when he was in Mesopotamia.” What unanswerable evidence of sovereign grace! To
overlook it springs from a wicked heart of incredulity in turning away from a living God, and hardens the soul in self-sufficiency, so that His
voice is distasteful, disliked, and dreaded. Yet had they not often heard and read Joshua's testimony (Josh. 24:2, 3)? “Thus saith Jehovah, the
God of Israel, our fathers dwelt of old time beyond the river, Terah father of Abraham and father of Nahor; and they served other gods. And |
took your father Abraham from beyond the river, and led him throughout all the land of Canaan, and multiplied his seed, and gave him
Isaac.” Assuredly it was not Stephen who slighted Jehovah's call of him who was to be dignified pre-eminently as “the friend of God.” It was
many centuries before the law, far away from Canaan, expressly before he dwelt in Haran; it was in Mesopotamia, infamous as the mother of
idolatries, and the prison to which idolatrous Judah was sent, judicially captive, for that sin.

Nothing can be conceived finer than the exact discrimination given to this holy man of God in beginning with Abraham. He first was not only
chosen by grace, but called out of open departure from the true God, from country and kin devoted to other gods, to be the head of a family,
and at length a people, whether in flesh like Israel, or (when Israel lost place for a while by apostasy) by believers spiritually as now
separated to God for Himself, His own peculiarly. It was first outward, first what was natural, not spiritual which only came to light when the
Jews rejected their own Messiah. The principle was plain in Abraham, though even in his case darkened and delayed by yielding to human
feeling. For though he went out of his land, he did not get out of his kin, but dwelt with his father in Haran till Terah died, Then only God
removed him into the land in which the Jews gloried as their dwelling.

It was not so with Abraham. He was a pilgrim and stranger in Canaan; and this by divine design: so far was Jewish boast from God's mind
which Abraham enjoyed by faith. Faith brought him out of the land of the Chaldeans; but how in Canaan? “By faith he became a sojourner in
the land of promise as not in his own [land]; for he looked for the city which hath the foundations” (Heb. 11:8-10). The Jews, like unbelievers
at all times, are on the ground, not of faith but of tradition and external privilege. But the God of glory gave Abraham no inheritance in it, not
even a foot-plant, and He promised to give it him for a possession, and to his seed after him when he had no child. Abraham thus lived on
promise and walked by faith, not by sight. This has its highest form and power in Christianity; and its opposite is in Judaism as then,
especially in such as hated Stephen.

How strange that any Christian should be so dull as not to perceive that this very exordium is brimful of what exposes the Jewish antagonists
of fighting against their own scriptures and the God who sent the Lord Jesus in their hatred of the gospel testimony. We shall see that all the
statements which the chapter records follow up the same yet ever growing evidence urged on their hearts, if peradventure they might hear

and live. But none are so impervious as those who rest on an ancestral religion with godly men in the line, who suffered in their day for their
living faith from those who had not faith, the predecessors of those who resist the truth to-day.

“And God spoke thus, that his seed should he a sojourner in a strange land, and they shall enslave and entreat [them] evil four hundred
years. And the nation to which they shall he slaves will | judge, said God. And after these things they shall come out, and serve me in this
place.” At no time was there a more conspicuous proof of God's interest in them, than during those centuries, and the time of deliverance
studded with miracles and still more glowing prophecies which followed: a time in every way striking both in Egypt and in the wilderness, but
entirely apart from establishment in the land of promise. Never was there a more awful display of His displeasure and of blows in His wrath
which befell their oppressors. Never was there a more wonderful witness in the past of His adoption of Israel as His own people, redeemed
from the world's bondage, and its then mightiest and proudest monarch. When was a people like Israel carried through the desert by His own
constant presence and faithful care, spite of as constant refractoriness even to rebellion on their part, kept as they were solely by Him with
not a merit or a resource of theirs?



As His mouth had threatened judgments on injurious enslavers, so did His hand perform in due season. And this dealing of Jehovah the God of
Israel fills the Law, and the Psalms, and the Prophets, which predict yet greater glories to come when they own not only their idolatrous evil
but the still more heinous one of rejecting their own Messiah. Could any line of argument more lay bare the character of Jewish opposition to
Stephen, or more powerfully support his testimony? For “this place” where they were to do Jehovah religious service in chap. 7:7 was as
different as possible from “this holy place” or “this place” in chap. 6:13, 14. The one had the magnificence of “great stones and costly,” and
the splendor of gold and rich array; the other, the awe-inspiring and evident display of divine majesty in the true God proclaiming His law to
His people in the wilderness of Sinai. Was the sublimity greater in Jerusalem or the temple from which the glory was departing? “Behold, your
house is left unto you desolate.” Men are apt to boast when they have least ground for it, and every title reason for humiliation; and this was
Stephen's plea.

Another word is added in ver. 8, the pertinence of which one could not expect to be felt by those who only see the surface of scripture. “And
He gave him a covenant of circumcision; and thus he begat Isaac, and circumcised him the eighth day; and Isaac, Jacob, and Jacob, the
twelve patriarchs.” God after the deluge had established His covenant with Noah and with his seed after him; “and with every living soul that
[is] with you, of bird, of cattle, and every beast of the earth with you; of all that go out of the ark—every beast of the earth;” henceforth, no
flood to destroy the earth. Of this everlasting covenant, God set His bow in the clouds (Gen. 9) as sign. It was God's covenant with nature,
and as permanent as nature itself for an earth inaugurated by sacrifice (chap. 8). But the covenant with Abraham, of which circumcision was
the sign, had a far deeper significance.

Important as God's institution of government was for man on the earth, the foundation of a stock in Abraham, separated from demon worship
to the one true God, the Almighty, to be their God in their generations for an everlasting covenant, was incomparably deeper. But even this
was far from the narrowness to which Judaism reduced it; for if the covenant of circumcision was with Abraham, he should be father of a
multitude of nations, and kings should come out of him. Hence its sign was not to be in the clouds for every eye to see, but in the flesh, with
which it dealt war to the knife, proclaiming death on it as unclean; not merely purity demanded, but death in figure of Christ's death for His
own, naturally as unclean and ungodly as others. It was not of Moses but of the fathers, as the Lord told the Jews (John 7:22), proud of the law
which none of them really kept, as thus too all came under its curse. But as a shadow, whereof Christ was the substance, it was most
instructive, as the confession of flesh cut off unsparingly to be God's people, instead of the vain endeavor to ameliorate it by ordinance,
morality, or philosophy.

With Abraham therefore circumcision began and was to be perpetuated in his seed after the flesh, and even with any stranger born in their
house, the imperative sign of Jehovah's covenant in his flesh. But the Christian enjoys it in the better way of the spirit, circumcised with
circumcision not done by hand, in the putting off of the body of the flesh in the circumcision of the Christ (Col. 2:11). Here we are carefully
told that “thus he (Abraham) begot Isaac, and circumcised him the eighth day” (the day of resurrection and its glory according to that new
estate for the believer according to the counsels of grace). In Gen. 15 he believed God, who reckoned it to him for (or, as) righteousness; he
had been called out, and obeyed the call, as separated to Jehovah, both in uncircumcision. But it was after his circumcision, and in the full
order of the covenant that he “thus begot Isaac and circumcised him the eighth day.” So it went on henceforth regularly in the line: and Isaac
[begot] Jacob; and Jacob the twelve patriarchs? It was a privilege conferred on strangers, on slaves; though so requisite for every male in
Israel that he who neglected it was to be cut off from his peoples for his breach of the covenant. Who best maintained its spirit Stephen, or
his adversaries? Who can intelligently aver that Stephen beat the air in this brief outline? Great men are not always wise, indeed never so,
when they judge scripture.

Exposition of the Acts of the Apostles, Acts 7:51-53 (7:51-53)

In these verses we have the conclusion of the address, a most grave and pointed appeal to the consciences of the Jews who, under the form
of a most instructive and wonderfully compressed summary of their national sins from first to last, heard of God's unparalleled dealings with
Israel. The facts were beyond question, the language (even when most unsparing) that of their own confessedly inspired writers, the
accusation therefore as unutterably solemn as it was impossible either to rebut or to evade.

“Stiffnecked and uncircumcised in heartsl and ears, ye do always resist the Holy Spirit; as your fathers, so ye. Which of the prophets did not
your fathers persecute? and they slew those that announced beforehand of the coming of the Righteous One,2 of whom now ye became
betrayers and murderers, ye which received the law as ordinances of angels and kept [it] not.” (Ver. 51-53.)

“l have beheld this people” said Jehovah to Moses at the Mount Sinai; and behold, it is a stiff-necked people” (Ex. 32:9); again (Ex. 32:3), “I
will not go up in the midst of thee; for thou art a stiff-necked people, lest | consume thee in the way.” For the Lord had said unto Moses, “Say
unto the children of Israel ye are a stiff-necked people” (5). But this very fact is turned into a plea by the skilful advocacy of the mediator: “If
now | have found grace in thy sight, O Lord, let my Lord, | pray thee, go among us, for it is a stiff-necked people; and pardon our iniquity and
sin, and take us for thine inheritance” (Ex. 34:9) If Stephen repeated the word at the end of their history, it was fully borne out from the
beginning. “How much more after my death?” said Moses (Daut. xxxi. 27). “For | know that after my death ye will utterly corrupt yourselves
and turn aside from the way which | have commanded you; and evil will befall you in the latter days” (ver. 29). The predicted evil was about
to be, as it had been already, fulfilled to the letter, and as the latter days are not yet run out, so neither is this evil exhausted: “this
generation” still repeats the same sad tale of unbelief and departure from the living God.

It is Moses again who lets Israel know in Lev. 26 how Jehovah will avenge the breach of His covenant: and yet if then their “uncircumcised
hearts” be humbled, and they then accept the punishment of their iniquity, then will He remember His covenant with Jacob, and with Isaac
and with Abraham, and will remember the land.

But there was another, and the main, fatal charge: “ye do always resist the Holy Spirit; as your fathers, ye also.” Before the deluge He strove
with man, though Jehovah said it should not be so always, and thus set a term to His patient testimony of a hundred and twenty years. After
that judgment of the race Israel was the theater of His operations, according to the word that Jehovah covenanted with them when they came



out of Egypt. But they rebelled, and vexed His Holy Spirit: therefore He was turned to be their enemy, He fought against them. Here again
Stephen had the surest warrant for vindicating Jehovah and His Anointed, and for convicting the proud stubborn Jews of their old iniquity and
opposition to every dealing of His grace. Alas! they were, as Moses told them at the outset, a very froward generation, children in whom is no
faith; and without faith there is no life, nor is it possible to please God. Faith working by love seeks His glory and is subject to His word, the
expression of His mind and will. Israel without faith was the sad and constant witness of a people outwardly and in profession near to God,
their heart ever far from Him and pertinacious in antagonism to Him. Their rejection of the Messiah, their indifference to, or malignant
contempt of, the Pentecostal Spirit, were only of a piece with their history throughout. Far yet from being the light of the blind heathen, the
instructor of the benighted nations, they are the ringleader of the world's rebellion against God, uniform only in this from father to son
throughout their generations.

“Which of the prophets did not your fathers persecute?” The prophets dealt with the people's sin, exposing it fearlessly in the light of truth,
righteousness, and God's judgment, while looking onwards to the kingdom of God which should set aside all evil, and the suffering Messiah be
exalted and extolled and very high. It was this confronting the wicked will of man with the light of God that condemned it, which drew out the
enmity of Israel, and made the prophet an object of dishonor and hostility nowhere so much as in his own country. God was brought near;
and guilty man will not have God at any price. Had Stephen gone outside the record, or misinterpreted its spirit? Jeremiah, who was not a
whit behind the rest in the bitter contempt and positive persecution he had to bear from priests, prophets and princes, bears a plain
testimony to God's sending on the one hand, and to Israel's rebellion on the other. So in 2 Chron. 36:15, 16 we read, “The Lord God of their
fathers sent to them by His messengers, rising up betimes and sending; because He had compassion on His people and on His dwelling place;
but they mocked the messengers of God, and despised His words, and misused His prophets, until the wrath of the Lord rose against His
people, till there was no remedy.” Was Stephen then right in asking “Which of the prophets did not your fathers persecute “?

But did not the Jews delight in the promised Messiah? Did they not eagerly anticipate His kingdom, when they will be delivered out of their
enemies, and all that hate them be covered with shame and dismay, and glory dwell in their land, and blessing chase away the gross
darkness of the earth? Whatever their thoughts afterward, their bitterest rancor broke out against those that announced beforehand the
coming of the Righteous One. If there was any difference, such “they slew.” It was a kingdom they wanted with ease and honor for
themselves; not a king to reign in righteousness, and princes to rule in judgment. No care had they for the inalienable principles of His
kingdom; no love, but heart-hatred of every quality of the divine nature, and of God's rights, which, if in abeyance, can never be abdicated.
He was in none of their thoughts, nor His Anointed; and those who held Him before them were most obnoxious, so that the occasion failed not
to work their violent death, And if their children built the tombs of the prophets, and flattered themselves that they were of wholly different
temper and condition, the farthest remove from participation in the guilt of the prophets' blood, they only proved thereby that they were
blinded by the enemy, and they witnessed to themselves that they were sons of those that slew them. For faith does not act in garnishing
sepulchers, or in monumental tablets to the holy sufferers of days gone by; it walks and suffers reproach, if not worse persecution, in the
days that are, looking for heaven and glory only when Christ appears.

Unbelief on the contrary seeks present satisfaction and credit in the honoring of those who render no more a living testimony to their
consciences, and falls under the cheat of the enemy who builds up the higher that hypocritical temple of worldly religion where those once
despised and slain as martyrs now fill a niche as idols.

And the Lord tested, as He always does, delusion and falsehood. He sends fresh testimony, and will till judgment. He sent His servants when
on earth; He sent them from on high, as He continues to send. And the world hates the true and faithful, as it loves its own. But He Himself is
ever the most searching of all tests; and how did He fare at their hands? “Of whom now ye became betrayers and murderers.”

It was possible to complain of others. No saint, no prophet, was immaculate or infallible. “In many things we all stumble” —I say not must, but
do. And if it be so now since redemption and the gift of the Holy Spirit, it was assuredly so in the less privileged times that succeeded. The
unfriendly eye of man could descry even in the most blessed of God's servants words and ways, which were sadly short of Christ, and might
be perverted into an excuse for slighting their testimony. But what could they say or think of the Righteous One who appeals to them, “Which
of you convinceth Me of sin?” “If | have spoken evil, bear witness of the evil; but if well, why smitest thou Me?” He was indeed the Holy One of
God, who did no sin, neither was guile found in His mouth, yet was He treated with altogether unprecedented and most aggravated scorn;
and though lawless men had their hand in the cross, the heart and the will of the Jews were engaged in an incomparably deeper way.

(John 19:11.) They were betrayers and murderers of their Messiah, Gel's Messiah; and Stephen only applies to the living Jews around him
what the prophets had declared fully of old, what David had written in the Spirit long before Isaiah, and Micah, and Zechariah, to speak only
of the plainest.

By one more characteristic does this most resolute witness of the Lord further explain their position and their guilt, “Which received the law
as ordinances of angels and kept it not.” That law in which they boasted was their shame, certainly from no fault in it, for all the evil was in
them. But so it is with man, and most of all with man professing to have a religion from God. His boast is most manifest condemnation. It
matters little what he boasts in; it is at best worthless. There is indeed a resource given in God's infinite grace, where he may and ought to
boast; but it is in the Lord; it is not in the law which he fondly flattered himself, he was keeping, when in fact he had utterly and miserably
failed, and in all its parts, Godward and manward, in himself and toward others. The Lord he had definitively disdained; nor in truth does any
soul receive Him till sense of sin before God breaks him down overwhelmingly, whilst notwithstanding he casts himself on God's mercy, till he
sees the rich and perfect provision made for such as he is in the offering of the body of Christ once for all. Then he does truly boast in the
Lord, as is meet.

The apostle's language in Gal. 3:19 materially helps to clear up the words of Stephen here, though it is (eig Statayag dyyéAwv) has been the
occasion of strange perplexity and dispute among the learned to the depravation of the sense. Winer (32:4, 6,) refers to Matt. 12:41 as
illustrative of the force here too of the preposition; but the difference of the phrases seems to render the desired sameness impossible.
“Repenting at” the preaching of Jonah is very intelligible and clearly meant; not so “receiving” at ordinances of angels. Hence Alford, who
follows this later suggestion of the German grammarian, understands it as “at the injunction” of angels. But this departs from the sense we
had got for 6lataydg from Gal. 3 which signifies beyond just doubt “ordained” or administered through angels, not “enjoined” by them, a
very distinct idea, as is also “promulgated.” Now what is the meaning of receiving the law at ordinances of angels? Those who take €i¢ here



as “at” are obliged therefore, in order to make sense, to interpret 6. as “injunctions,” swerving in this from the true force of the participle in
Gal. 3:19. It appears to me accordingly, that if it be “ordinances” here in keeping with “ordained” there, we must understand €i(c in the very
common Hellenistic sense of “as” rather than “at,” the accusative of the predicate, to which Winer had inclined in earlier editions, and, as |
believe, more rightly. Israel received the law, not as a code drawn up by human wisdom, but as administered by angels, and so, through their
intervention, from God. Hence the solemnity of their failure to keep what was divine. The allusion seems to be to Deut. xxxiii. 2, Jehovah
came from Sinai, rose up from Seir unto them; He shone forth from Mount Paran, and He came from myriads of holiness (or, holy
myriads)—from His right hand a law of fire (or, fiery law) for them. Compare Psa. 68:17. It is needless to cite Josephus, Philo, or the Rabbis.
What is of more moment, Heb. 2:2 quite falls in with the Galatians and our text. In the Septuagint we find singular confusion; for first instead
of “holiness” they seem to have read it “Kadesh"; and yet, secondly, they bring “his angels” into the last clause, instead of “a law of fire"; so
that this version errs greatly from the text.

The discourse thus is brought to a due conclusion, and this terse and pointed application does not sustain the notion of an abrupt stop which
shut out words needful to complete Stephen's answer to the accusation. The facts adduced throughout, and now condensed in the final and
most cutting appeal which laid bare their pride not more than their persistent rebellion and extreme ruin, appear to my mind singularly
effective and complete. He begins with their habitual antagonism, fathers and sons alike, to the Holy Spirit; so that their prime religious
badge had lost all meaning—their circumcision was become uncircumcision. They had persecuted the prophets, they had slain those who
predicted the coming of the Righteous One; they had now actually betrayed and murdered Himself; and of course the law (received so
solemnly through angels)3 they kept not, notwithstanding all these self-righteous pretensions, as if to have the law were to do it.

It was man, not left to himself, like the nations suffered to walk in their own ways, but governed as Israel was by God's law, enlightened by
prophets, blessed with the coming of the Messiah, and according to the word that Jehovah covenanted when they came out of Egypt, so His
Spirit stood among them: no people till then so privileged, none so guilty, and, we may add, so convicted; for they had broken the law,
persecuted the prophets, slain the Messiah, and always resisted the Holy Ghost.

Exposition of the Acts of the Apostles, Acts 7:38-50 (7:38-50)

The parallel is yet farther pursued in what follows. “This is he that was in the assembly in the wilderness with the angel that spoke to him in
the mount Sinai, and with our fathers; who received living oracles to give us: to whom our fathers would not be subject, but thrust [him] away
and turned in their hearts unto Egypt, saying to Aaron, Make us gods who shall go before us; for this Moses, who brought us out of the land of
Egypt, we know not what is become of him.” (Ver. 38-40.)

Moses is presented in his mediatorial position, between the angel of Jehovah on the one hand, and “our fathers” on the other. In the “church”
is suggestive of thoughts and associations altogether misleading. The children of Israel are meant in their collective capacity. It has not the
smallest bearing on what in the New Testament is called the church of God, the body of Christ; indeed this is only noticed here in order to
guard souls from an error so grave. The church is part of that “great mystery” or secret which the apostle was given to reveal, the mystery
hidden from ages and generations but now made manifest to the saints. What God was then doing by Moses was part of His ordinary
dealings, when Israel so readily overlooked the promises to the fathers and took their stand, to their speedy sorrow and inevitable ruin, on
their own obedience as the tenure of their blessings.

Immense indeed was the privilege vouchsafed not only then in works but in words of God henceforth given to man in permanence. It was not
merely that the angel spoke to Moses, but he “received living oracles to give us” —an unspeakable boon, yet more characteristic of the
greater than Moses, whose coming was followed by a fresh, complete, and final revelation of divine grace and truth. Indeed the citation of
Moses' own prophecy in ver. 37 prepared to way for new communications with a yet higher sanction. In vain then would Jewish unbelief
idolize the servant in sight of his Master. But on the one hand “lively” is too slight here, as also in 1 Peter 1:3 and 2:5; on the other
“life-giving” goes too far, and at any rate is not the epithet intended, for this is to characterize the oracles themselves, not their effect on
others. | know not why Mr. Humphry should have endorsed the error which Kiihnél adopted from Grotius. And why “saving"? This is but to
change, not to translate or expound, any more than the opposite lowering of the sense by J. Piscator and J. Alberti, as if received viva voce!
“Living” alone is right and sufficient.

And how did the children of Israel treat one thus signally honored in that day? “They would not be subject” to him. If the fathers so treated
Moses, was it surprising that their children did not receive the Messiah of whom he prophesied, and was besides so striking a type? Thus the
simple recall of scripture history vividly presents the actual guilt of the Jews where any had ears to hear. If their fathers of old thrust Moses
from them, what of that incomparably more honored Prophet, mighty in deed and word before God and all the people, so recently delivered
up to be condemned and crucified? That their hearts were gone from God and turned to Egypt was plain enough then from their appeal to
Aaron and his shameless compliance. But was it less true now when a robber was preferred to “the anointed of the Lord?” “Then cried they
all again, saying, Not this man, but Barabbas. Now Barabbas was a robber.” “Ye denied the Holy One and the Just, and desired a murderer to
be granted unto you.” The difference between the fathers and the children was not in favor of those then alive, ever dull to estimate the
present race, and self above all, which it most concerns men to judge aright. Yet is it exactly what the Spirit of God effects in every soul that
comes to God: if there is living faith, there is true repentance.

But unbelief craves a present and visible guide. “Make us gods who shall go before us. For this Moses, who brought us forth out of the land of
Egypt, we know not what is become of him.” Israel was rebellious, when Moses was on high; and so is the Jew now that Christ is gone to
heaven. But is it only the Jew? Does the Gentile stand in the truth? Only by his faith can it be, as the apostle declares. Is not Christendom
high-minded, instead of humbly and heartily hearing? Is it not lifted up with pride, instead of abiding in goodness? And what must be its end?
Thou also shalt be cut off.” Christendom, little thinking it, is doomed. If God spared not the natural branches, the Jews, He will certainly not
spare the presumptuous wild-olive graft.



Alas! the baptized soon forsook their own mercies and denied the special testimony for which they were responsible to God's glory before the
world. They got weary of dependence on an exalted but absent Lord; they ceased to wait for His return from heaven; they practically
superseded the presence and free action of the Holy Spirit in the, assembly; they gave up their bridal separateness for worldly influence and
favor; and they swamped grace under a system of law and ordinances; so that the word of God became of little or no effect through tradition,
as departure from the truth became more and more the state of those who professed the name of the Lord. Insubjection to Him speedily bred
alienation, and the heart soon turned toward that world out of which grace calls and severs to God. Men are even more naturally idolatrous
than skeptical, unbelief being the mother of both these enemies to God and His truth. Men love to have gods to go before them. The true
Deliverer being irksome passes readily out of mind: “we know not what is become of him.” Is not the wilderness history prophetic? Did not
these things happen as types of us that we should not be lusting after evil things, as they also lusted, nor be idolators, as some of them?
Indeed all the things recorded happened to them as types, and were written for our admonition upon whom the ends of the ages are come.

“And they made a calf in those days, and offered sacrifice to the idol, and rejoiced in the works of their own hands. But God turned and
delivered them up to serve the host of heaven; as it is written in [the] book of the prophets, Did ye offer me victims and sacrifices in the
wilderness, O house of Israel? Yea, ye took up the tabernacle of Moloch and the star of your god Remphan, the forms which ye made to
worship them; and | will transport you beyond Babylon” (verses 41-43). So prone is the incredulous man to abandon the living God in spite of
daily standing witness of His power and grace, as well as solemn occasional judgments before all eyes; so readily does he take up that
idolatry which he had so lately known to dominate the high and mighty, the refined and learned—the world, in short, where he himself had
been enslaved. So powerful an adversary is “public opinion” to the will and glory of God, even in the face of the grandest exhibitions of His
favor to His people, and of stern unmistakable punishment on their enemies, and, not least, of shame on their gods who could neither help
their votaries nor screen themselves. Nor did the “calf,” the abomination of Egypt, satisfy Israel; they craved after objects higher than the
works of their own hands, whatever the charm of this to man's vain heart. Once yielding to the snare, Israel must outdo Egypt. So “God
turned and delivered them up to serve the host of heaven.” Groveling idolatry aspires to higher things and inflates itself with its heavenly
imaginations. Not Stephen is the authority for so withering a charge, but Amos. In the prophets' book it is written: would an Israelite gainsay
them too? or tax scripture itself with saying blasphemous things against Israel? The forms of Moloch, “horrid king,” and of Remphan, they
made to worship, and they did worship.

And not the least repulsive feature of this early corruption among the chosen nation was that they offered all the while victims and sacrifices
in the wilderness to Jehovah. The poorest can afford to be lavish in honor of false gods, who complain of what is due to the true God, as if He
were a rigid exactor and not the giver of every good and perfect gift.

But divine judgment is sure if it seem to slumber, and the prophet at a far later day pronounces the sentence for the sin perpetrated in the
desert. Whatever may have been the aggravation afterward, it is the first sin which decides. Evil never gets better, never works itself out,
though it may easily and always does wax worse. The evil heart of unbelief departs more and more from the living God. Patience may go on
for ages in ways admirable in the eye of faith; but judgment, however deferred, is certain, and in due time is revealed, it may be long before
it is executed. Neither Damascus, the head of Syria, nor Babylon, the golden city, is the limit of Israel's departation from the land they had
defiled: “I will transport you beyond” —saith the Lord. To say that “Babylon,” true in fact, was an error in quotation is a statement Mr.
Humphry should have left to skeptics.

“Our fathers had the tabernacle in the wilderness, as he that spoke to Moses commanded to make it according to the model which he had
seen; which also our fathers having in succession received brought in with Joshua, in their taking possession of the Gentiles whom God drove
out from [the] face of our fathers, until the days of David; whol found favor before God and asked to find a habitation for the God2 of Jacob;
but Solomon built him a house.” (ver. 44-47).

Yet all this while of idolatrous iniquity “our fathers of Israel” had the tabernacle of testimony in the wilderness, made as they were assured
according to the model Moses had seen and God commanded. That the heathen who know not God could serve idols is not surprising,
however sad their sin and inexcusable; seeing that their fathers once knew God, but glorifying Him not as God, nor thankful, they became
vain in their imaginations and. with darkened heart in their folly changed His glory into an image of the creature which they worshipped and
served rather than the Creator who is blessed forever, Amen. And for this cause God delivered them up to vile affections and the most
unnatural evil, as well as to a mind void of judgment; so that knowing the judgment of God against all who do such things worthy of death,
they not only practice the same but have pleasure in those that do them.

How much more guilty were those who knew far better, stood in national relationship with God as His own peculiar and favored people, and
had the very tent of the testimony for Him and against their ways! They bore it not only in the wilderness from father to son, but into the
goodly land whence God by Joshua drove out the old heathen inhabitants that Israel might be in the possession of it, adding thus gross
hypocrisy to their greedy idolatry. There is no corruption so grievous as that of God's people; and therefore His proportionate chastenings.
“You only have | known of all the families of the earth: therefore | will punish you for all your iniquities.”

In the days of David, the favor which God showed him wrought in the heart of the king, who asked to build a house for Jehovah, but had as his
answer that Jehovah would make him a house, and that his son, Solomon should build a house for his name, as Stephen here recounts.

Here then, thought the Jew, must Jehovah restrict Himself to that “magnifical” palace of His holiness. For unbelieving man must have an idol
somewhere. “But the Highest dwelleth not in [places]3 made with hands; even as the prophet saith, The heaven [is] my throne, and the earth
a footstool of my feet: what sort of house will ye build me, saith [the] Lord, or what [is] my place of rest? Did not my hand make all these
things?” (ver. 48-50). Superstitious exaltation of the temple detracts from His glory who gives it all its distinctive grand