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Exodus - Commentaries by Unknown Author

Young Christian: Volume 15, 1925, Separated People, A (8:22-23)

In Exodus 8, God says, speaking to Pharaoh, He will put a division “between My people and thy people.” There is nothing so precious to God
as His people, because they were brought to Him through Christ. God’s searching eye finds satisfaction in His own people seen in Christ. Have
you ever thought of God finding satisfaction in you? It is in His own people that the Lord has His portion. Pharaoh is typical of the prince of
this world, and God says to him, “I will put a division (or a redemption) between My people and thy people.” The cross of Christ is the basis of
this division.

“God forbid that | should glory save in the cross of our Lord Jesus Christ, by which the world is crucified unto me, and | unto the world.”
(Gal. 6:14).

The world lies guilty of crucifying Christ. If God has marked me out as separate to Himself, it is the cross that has done it. What a joy it is to
be on the redemption side of the cross? “Peace be to as many as walk according to this rule!” Are we walking according to this rule?

“l bear in my body the marks (brands) of the Lord Jesus.” Paul, as it were, says, “l have paid too great a price to bother with anything less
than the Lord Jesus.” How Paul had suffered for loyalty to Christ! We know how he was beaten, scourged, scarred. What a sight his back must
have been! He was left at the roadside as they thought dead, at one time, when he had been stoned. Think of the shipwrecks he was in! If we
could get before our souls that scene of Calvary as the measure of the cost of our redemption! He was willing to go into darkness for us, that
we might ever be in the light. “None of these things move me.” Not because | am a strong Christian, but because | have had a picture of the
cross of Christ, and there was the end of these things. God has put a division. Do we bear the marks of the Lord Jesus, not physically so much,
these days, but morally? It is a rejected Savior | must follow. The cross is the secret of deliverance from the world. You are, spoiled for the
world, and the world is spoiled for you. The cross of Christ will make the waters of this world bitter for you. How blessed to say, like Paul, “I
am through with the world.” Lay hold on what is really life, and learn the joy, not the hardship, of living for Christ.

Bible Treasury: Volume 7, Scripture Query and Answer: By My Name Jehovah Was | Not Known to Them (6:3)

Q. I have always had difficulty with the exact meaning of Ex. 6:3: “By my name Jehovah was | not known to them.” This seems very absolute.
I have written out all the places where the word Jehovah occurs. | find it occurs 195 times until Ex. 6:3. With the great majority (144) of these
I have not the slightest difficulty (e.g., in Gen. 2), and with the remainder (49 times) | have some difficulty. In the 144 times in which there
seems little difficulty, it is as is shown in “B. T."-Moses showing Israel (for whom he wrote by the Spirit) that it was their Jehovah who was
Elohim, and therefore it is always in the form of reported speech. | have classified the 49 difficult passages into four classes. First, where
persons (before Ex. 6:4) speak of Elohim as Jehovah, not in reported but in ‘direct' speech. They either did use the word Jehovah or they did
not. To take an example (Gen. 28:21), Jacob said, “Then shall Jehovah be my Elohim;” and, chapter 32:9, Jacob said, “O Elohim of my father
Abraham, and Elohim of my father Isaac, Jehovah which saidst unto me,” &c. If they used the word Jehovah, then Elohim was known to them
by that name; or, did they use it without knowing its meaning (did not; 'nin in Hebrews mean | am that | am)? If they did not use the word
Jehovah, then the reporter (Moses) gives us their meaning, but represents that he gives us their word, and this going against the plenary
inspiration, of course could not be maintained. Secondly—Men calling on the name Jehovah, not on Elohim, as if at that time they began for
the first time to know Him as Jehovah. This, however, not being in the form of direct speech, but rather reported, does not present the same
difficulty. Thirdly—Angels using the name Jehovah directly to men, where the same difficulty presents as in the first. Fourthly—God Himself
using the name directly to Abram and Jacob (I do not lay much stress on the three found in Exodus, but have added them for the sake of
completeness). Gen. 15:7, Jehovah said, “l Jehovah that brought thee,” &c., and similarly to Jacob in chapter 28:13, where the difficulty is as
in the first.

If Jehovah was known before its formal revelation (without knowing its meaning), is this analogous to the other? e.g., Shaddai was not known
till Abraham; Abba was not known till He declared it and sent forth the Spirit into our hearts. Is Jehovah exceptional? W. P. M.

A. There is, | think, no difficulty in Ex. 6:8. If we compare Ex. 3:14, 15, we find there Jehovah the God of thy fathers. It was the personal name
of God as having to do with men, and particularly with Israel—man in the flesh set in relationship with God. It is His abiding name as to this
world, either who was, and is, and is to come, if we take Him historically, or more perfectly as in Revelation who is (8 wv), and was, and is to
come, the 6 &'v, the existing one (alta her), and past in time, and to come. But in Ex. 6:3, it is different. It speaks of the character in which He
revealed Himself in order to their walking before Him. And note, when the revelation of Shaddai, as the name to be owned in walk took place,
it is said Jehovah appeared unto Abram; and the word was, “I (Jehovah) am El Shaddai; walk before me.” Hence, in Ex. 6:3, “I am Jehovah;
and | appeared (vaeera) unto Abraham (2) as El Shaddai: (in) my name Jehovah was | not (made) known to them.” This refers to the
appearing to put Himself according to the nature of that revelation in relationship with Himself. So to Jacob (Gen. 35:11), as soon as God
revealed Himself to him. To Isaac, who stands connected with Rebekah, the risen head of the Church, He is not revealed by any name.

The historical name is always Jehovah or Elohim. The One who appears is always Jehovah; but He appears to Abraham as El Shaddai, and so
reveals Himself as the ground of, and that which gives its character to, his walk before Him. But it is always Jehovah who appears, as in
chapter xii. 7. In chapter 15:7, it is no appearing. The word of Jehovah came to Abraham and said, “l am Jehovah that brought thee out of Ur.”
And in Psa. 91, the title Shaddai is used as the expression of almighty protection; and Messiah says as knowing the true secret of who the
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Most High is: “l will say of Jehovah,” &c. And so He is kept by the power of Shaddai. Thus, | judge, that though Jehovah, as the expression of
the constant being of God, was taken as the specific covenant name of Israel's God, the God of man in the flesh who had to say to God; yet it
was, as the name of constant being, the abiding historical name of God. Almighty and Father are special names of character and relationship
taken with those to whom God is so revealed. The name of the one true God, the name of the being, is His abiding name, in relationship with
the earth—the name. The Israelite had “blasphemed the name.” Most High is another relative name taken. Hence it is only in the millennium
fully. But it is still Jehovah who is the Most High. Hence you would not have the angel of Shaddai or the Father, or Elion, because he
represents His power as such, not a name of relationship; but he took His name as the name of relationship with Israel. It was not that the
name of Jehovah was not known as the proper name of the true God, but that His making Himself known to them, as the One before whom
they were to walk, was in another specific name. He did not take His name, His own name so to speak, as the name by which He was to be in
relationship with them. It is a very important circumstance as to Israel that God's own name, what | may call His personal name, at least in
connection with man on earth, “the name” became the name of relationship with that people. Hence in celebrating that name, even in the
wide extent of the unopened glory, in the past which belongs to earth, we have (Psa. 8), O Jehovah, our Adon, how excellent is thy name in all
the earth. He had set in that His glory now above the heavens. Elohim is the One who stands in the position of the divine being. Jehovah is
the personal name of Him who truly is so. He became the Elohim of the Jews as a nation who had been called out of the world to and by Him
when idolatry had come in. (Josh. 24) Jehovah, He is Elohim. And now we say, Father, the only true God, and Jesus Christ whom He has sent;
but withal of the Son, He is the true God and eternal life. When it is said then Jehovah shall be my Elohim, (Gen. 28:21), we must refer to
verse 13, whence Jacob drew that which he then said, and so verse 16. But in Ex. 6:2, we have equally, “| am Jehovah.” But in Gen. 35, when
Elohim reveals Himself to Jacob as the present God with whom he had to do, it is again (ver. 11) El Shaddai. Jehovah is found in chapters xxxi.
3; xxxii. 9. In a word, Jehovah was not unknown to their own thoughts or in intercourse; but it was not the name He took in relation to the
patriarchs in their character as such; it was with Israel after the bush.

Christian Treasury: Volume 10, God's Promises Are Kept (6:6-8)

I WILL— (EX. ©0:0-0) I HAVE—
—Dbring you out of Egypt (V. 6). —Dbrougnht you out of Egypt (Josh. 24.6).
. , —brought thee out of the house of bondage
—rid you of their bondage (v. 6). (Ex. 20:2).
—redeem you (v. 6). —redeemed you (Ex. 15:13).
—take you to Me (v. 7). —brought you unto My self (Ex. 19:4).
—be to you a God (v. 7). —"the Lord your God" (Ex. 16:12).
—bring you in unto the land (v. 8). —agiven you a land (Josh. 24:13),

—which Israel inherited in the land of

—qgive it to you for a heritage (v. 8).
give! you itage (v. 8) Canaan (Josh. 14:1).

"Not one thing hath failed of all the good things which the Lord your God spake concerning you; all are come to pass unto you, and not one
thing hath failed" (Josh. 23:14).

"Whereby are given unto us exceeding great and precious promises" (2 Pet. 1:4).
“Faithful is He that calleth you, who also will do it" (1 Thess. 5:24).

“If ye be willing and obedient, ye shall eat the good of the land" (Isa. 1:19).

N. Berry

Present Testimony: Volume 1, 1849, Sin of Zipporah, The (4:25-26)

"A bloody husband art thou to me ... because of the circumcision."—Exod. 4:25-26.

When the man bywhose hand God would deliver Israel out of the Land of Egypt, had received his authority and commission for that great
work, and was on his way from the Land of Midian, where he had been a stranger we are told, he took with him his wife and his sons. An
incidental occurrence during the journey gives us an insight into the condition of the family—its responsibility before God, and the light in
which that painful rite which God had imposed as the outward mark of His relationship with the seed of Abraham, was viewed by its different
members.

Circumcision had not been performed upon Gershon their firstborn, though years had elapsed since the reception of Moses into this Gentile
family, and the birth of the child who is mentioned in a previous chapter (Ex. 2). Zipporah it seems had long been averse to it;—it was a
painful, if not a dangerous operation, and distressing to her feelings as a mother. Why should her child be made to suffer in this way? Why
should her husband require that which was so severe and bloody? Nothing of the kind was though necessary in her own family—it was quite
contrary to the universal practice around her, and had better at the least be deferred to the time when Moses should again rejoin his own
nation. Thus would human nature reason. Moses apparently had yielded, and God was forgotten, and the mother pacified at the expense of
obedience to Him.




Such was her foolish tenderness towards her child, which well nigh became, as is here related to us, the destruction of Moses, her husband.
"And it came to pass, by the way in the inn, that the Lord me him, and sought to kill him." The Lord did not hold him guiltless for his
negligence of His word, and foolish compliance with the wishes of his wife. And Zipporah having quitted her own country, to accompany him,
was on the point of being left desolate by the loss of her protector, for the anger of the Lord was kindled against him. "Then Zipporah took a
sharp stone, and cut off the foreskin of her son, and cast it at his feet, and said, Surely a bloody husband[] art thou to me." The rite she so
much disliked, and in which she saw so much cruelty, she has herself to perform, at a time, and under circumstances, which must greatly
have added to the distress she felt, and increased the suffering of her son. And with a heart still inexperienced in and rebellious against the
dealings and requirements of the Lord toward those whom He has set apart as His own, she vents her indignation against her husband in
language and in an action such as this. The circumcision was compelled at least, she was forced to it by the hand of God, but Moses was "a
bloody husband!!"

Thus he escapes we are told. "So He let him [Moses] go: then she said, A bloody husband thou art, because of the circumcision." Her heart is
untouched, though the trial is over; and she cannot restrain her anger from breaking forth against the most apparent author of this
grievance. As yet there is no feeling of what was due to the Lord, who had imposed this as a sign of separation to Himself. And though she is
forced by the threatening attitude which the Lord had assumed, to perform the rite, and that even with her own hand, she has not learned
the meaning of it, nor ceased to dislike it. In the end she has to return to her own country, sent back by Moses (Ex. 18:2). Her self-will and
ignorance of the ways of the Lord, made her ill-suited to be his companion, while accomplishing under the hand of God, the rescue of His
people out of the land of Egypt.

Such was her sin and folly; and such has been our own. God has been dealing with us that He may separate us to Himself. He has found
fleshly evils allowed among us—subtle and refined errors of the human mind, leading us in the end to heresy, sectarianism, and clericalism-a
turning back to establish and to lean upon what He had shown to us as evil, and called us out from -desiring somewhat of that position and
respectability which natural men can look upon and value. As Israel with the nations of old, we have too much learned the ways of those
around us. If our unbelief has not gone so far as theirs when they desired a king, there has been much of a similar character in our want of
practical confidence in the presence, power and guidance of the Spirit of God, and the distribution of His gifts, We have failed individually and
collectively in condemning the world as that which crucified the Lord of Glory,- we have not been as those who are crucified to it, and know
nothing but Christ risen, and in heaven, and who, united to Him, have done with all that is properly earthly. Thus Satan has found principles
to act on among us, the means to introduce leaven which might corrupt in different ways. As in the instance before us, the hand of God has
been raised against this fleshy evil, this unheavenly condition, so unsuitable for Himself, into which we have relapsed. And have we been
ready to act in purging it out when discovered? Have we not rather, in foolish tenderness, shrunk back, thinking more of the pain we should
inflict, than the honor of our God, or of His jealousy, which required this prompt and decisive action? Surely God is to be thought of first, and
what he looks for, however dear, and justly so, the object may be, on whom the suffering has to be inflicted. When God came out to meet
Moses there was no alternative then. It was to ask why He had been slighted, why His word had been neglected, His wishes and feelings
disregarded? Is not God making this demand of us now, if we are inclined to tolerate what He has openly skewed his judgment of, and what
we found so corrupting in its nature, will not that provoke Him? Shall we stir Him to jealousy, are we stronger than He? Are we to tamper with
evil when God has made manifest its true character, and when His hand has been stretched out against us all on account of it? Surely it must
be clean cut off and rejected, whatever suffering we cause ourselves in the act. Those most dear and favored must be sacrificed, and
sacrificed to the Lord at such a time. Had the circumcision been performed at an earlier period, and under other circumstances, it might not
have been felt so severely, for this had to be done on a journey by the way side. So we may have felt the manner of excision of evil to be
rough and severe, and by such materials as were at hand, or presented themselves on the emergency; but what of that, if we have been
saved by it and our common blessing recovered? Shall we, with Zipporah, resent what we now own to have been necessary, and what others
saw the honor of God required, when we were unwilling to admit it, yea, opposed it, shall we utter our reproaches against them? Is this the
season for such words from our lips? It is written " Others save with fear plucking them out of the fire, hating even the garment spotted by
the flesh,"—we have been thus rescued from the fire, and instead of looking up and owning God in our deliverance, we are occupied in seeing
whether the plucking out was gentle enough!! Is this God's estimate of the matter? Have we understood His ways, and appreciated His
goodness, that we can indulge in such trivial complaints, but not the less dishonoring to Him for their unsuitableness,

If the usage has been rough in putting away evil, we may attribute much of that to ourselves, and humble ourselves in that we have allowed
it to go on so long unchecked. We have to thank God that there are some to consider what is due to Him, when we ourselves have forgotten
it, and to act upon that, even though it be distressing to those dear to us, and to ourselves at the same time. There are times when we may
have to lay aside the ties which otherwise most rightly bind us (Ex. 32:25-29). And faithfulness to God contains often more true love than the
outcry sometimes so loudly raised concerning charity.[] No doubt the child who suffers by the infliction will cry out, and the mother's heart is
tender, and may be pained by it; but so it is with all parental discipline, and it may be, as it often is, real kindness to disregard that.

Let us not imitate the conduct of Zipporah, and upbraid those who have been bold of God against evil, when others kept aloof through want
of faith, and faithfulness, and left them to fight the battles of the Lord alone. Let us not say to them " A bloody husband art thou to me....
because of the circumcision:" they have been acting for God toward us in what they have done, and it ill becomes us to adopt this evil tone
and bearing.

Christian Truth: Volume 21, What Is That in Thine Hand? (4:2)

Exod. 4:2

If God says, "What is that in thine hand?" let us examine honestly if it is something He can use for His glory or not. If not, do not let us
hesitate an instant about dropping it. It may be something we do not like to part with; but the Lord is able to give us much more than this,
and the first glimpse of the excellency of the knowledge of Christ Jesus the Lord will enable us to count those things loss which were gain to
us. But if it is something that He can use, He will make us do ever so much more with it than before.



Moses little thought what the Lord was going to make him do with the "rod in his hand"! Henceforth it was "the rod of God in his hand."

Young Christian: Volume 29, 1939, What Is That in Thine Hand? (4:2)

Exodus 4:2

If He says, “What is that in thine hand?” let us examine honestly if it is something He can use for His glory or not. If not, do not let us hesitate
an instant about dropping it. It may be something we do not like to part with: but the Lord is able to give us much more than this, and the
first glimpse of the excellency of the knowledge of Christ Jesus our Lord will enable us to count those things loss which were gain to us. But if
it is something that He can use, He will make us do ever so much more with it than before.

Moses little thought what the Lord was going to make him do with the “rod in his hand!” Henceforth it was “the rod of God in his hand.”

Outlines of Lectures on the Tabernacle of Witness, Tabernacle of Witness, Outlines of Lectures on the: Directions for the Setting Up and
Anointing of the Tabernacle (40:1-16)

DIRECTIONS FOR THE SETTING UP OF THE TABERNACLE, AND FOR ITS ANOINTING.
EXODUS 40:1-8, and 9-16.

EXO 40:1-8 EXO 40:9-16 “AND the Lord spake unto Moses, saying, On the first day of the first month shalt thou set up the tabernacle of the
tent of the congregation. And thou shalt put therein the ark of the testimony, and cover the ark with the vail. And thou shalt bring in the
table, and set in order the things that are to be set in order upon it; and thou shalt bring in the candlestick, and light the lamps thereof. And
thou shalt set the altar of gold for the incense before the ark of the testimony, and put the hanging of the door to the tabernacle. And thou
shalt set the altar of the burnt offering before the door of the tabernacle of the tent of the congregation. And thou shalt set the laver between
the tent of the congregation and the altar, and shalt put water therein. And thou shalt set up the court round about, and hang up the hanging
at the court gate."

The Tabernacle.

And the Lord spake unto Moses, saying, On the first day of the first month shalt thou set up the tabernacle of the tent of the congregation.
Ver. 1, 2.] The first day of the first month is significant of a beginning, or beginning anew. A type of the commencement of the Christian
dispensation at Pentecost.

On the first day of the month the moon began to shine afresh on the earth with light reflected from the sun; so the Church, during the present
night time of the world, is set to shine in the light of an absent Christ.

" The first day of the first month." A dispensation altogether new characterized by Messiah rejected, and the Comforter present, to
communicate to the Church the truth of Christ, and to maintain his Lordship.

" The tabernacle of the tent of the congregation. Both titles are here combined; the tabernacle being the type of a dwelling-place for God
through the Spirit, and the tent of the congregation typical of believers assembled in the name of the Lord Jesus.

The Ark.

And thou shalt put therein the ark of the testimony, and cover the ark with the vail. Ver. 3.] The ark is first mentioned, for it sets forth Jesus,
God's center of gathering to his own people, and in whom they are builded together for an habitation of God. (Eph. 2:22.) God begins with
Christ, and so should we.

But it is the ark covered with the vail; for it is Christ incarnate in whose name we are to gather.

" The ark of the testimony." Such is the title here given to it. The house of God, the Church of the living God, the pillar and ground of the
truth, is set for the testimony and maintenance of that great mystery of godliness, "God manifest in the flesh," with which is closely
connected those other precious verities, "Believed on in the world;" "received up into glory." (1 Tim. 3:15,16.)

Until Christ came in the flesh, there was no Church of God on the earth, no "habitation of God through the Spirit," nor "living stones built up a
spiritual house." The tabernacle in the wilderness, indeed, foreshadowed the Church's earthly sojourn, in connection with heavenly things
(Heb. 8:5), and the temple in the land foreshadowed its heavenly glory. But until the Word had been made flesh, and from a crucified and
exalted Savior the pentecostal Spirit had been sent down, there was no Church on earth.

The Table.

And thou shalt bring in the table, and set in order the things that are to be set in order upon it. Ver. 4] Where believers are gathered together
in the name of the Lord Jesus, for an habitation of God through the Spirit, there, in God's presence, the sweet and sacred memorials of a
Savior's sufferings and death are to be observed.



It is remarkable that, after the ark, the table is first mentioned; and at Troas, on the first day of the week, the disciples came together to
break bread. (Acts 20:7.) This was their first object; and although the inspired ministry of the Apostle Paul threw its light on the sacred
subjects of the person, suffering, and glories of the Son of God, like the candlestick in the tabernacle over against the table, yet their object in
coming together was to remember Jesus, and to enjoy the manifestation of his presence in the breaking of bread, to which all else was made
subservient.

But if the communion of saints in the presence of God, and in the remembrance, of the sacrifice of Christ, is to be observed, it must be
observed in God's order. "And set in order the things which are to be set in order upon it." "God is not the author of confusion." He has his
order, and this order must be maintained. The table is to be a pure table, and all things which are done in connection with the table, must be
done decently and in order—as in the presence and fear of God.

The Candlestick.

And thou, shalt bring in the candlestick, and light ' the lamps thereof. Ver. 4.] Ministry, according to God, in the exercise of the gifts of the
Spirit, and in 'testimony to the truth of Christ, has its place in connection with God's dwelling-place. It is to be brought in, and its light
maintained.

The best gifts are to be earnestly coveted. The Lord of the harvest is to be entreated to send forth laborers, and the supply of the Spirit of
Jesus Christ for testimony to him is to be sought and obtained by fervent and united prayer. Although it is possible for believers to meet
together, and to edify one another by mutual exhortation, and the reading of God's word together, without distinct gift for ministry; and thus
provision is made for weakness, and the present state of things: yet ministry, in the power of the Spirit of God, is God's order,, and according
to his mind and will; and the gifts of an ascended Savior are "for the perfecting of the saints, for the work of the ministry, for the edifying of
the body of Christ."

The Altar of Gold.

And thou shalt set the altar of gold for the incense before the ark of the testimony. Ver. 5.] The worship of the Father, in spirit and in truth, by
purged, worshippers drawing nigh in conscious acceptance through Christ Jesus, and in all the preciousness and perfume of his sacred
name,—this worship is to be presented and maintained before God.

The altar of gold for the incense was to be set immediately before the ark of the testimony, as teaching that this worship is connected with
Christ risen and glorified within the vail, through whom the believer has boldness and access with confidence by the faith of him, in drawing
nigh to God.

The Hanging of the Door.

And put the hanging of the door to the tabernacle. Ver. 5.] Christ is the door; and faith in Christ, and the confession of him, is the only way of
access into the habitation of God. This is to be held up and insisted on. The entrance was not to be left unguarded, and nothing but the
hanging for the door was to be put there.

Saving faith in Christ is indispensable; and no mere ordinance, or anything else, is to take the place of Christ, as the way of entrance by
whom alone any can be admitted into the fellowship of saints gathered together for an habitation of God.

The Altar of Burnt Offering.

And thou shalt set the altar of the burnt offering before the door of the tabernacle of the tent of the congregation. Ver. 6.] Christ, in death and
resurrection, in his atoning and accepted sacrifice, is to beset forth as the only ground of communion with God and with his saints.

Before the door of the tabernacle, or dwelling-place of God. For it is only through. the accepted sacrifice of Christ that communion with God
can be enjoyed, or that any one can form part of God's habitation.

And before the door of the tent of the congregation. For only on this ground can real fellowship with saints be realized, or any one be
admitted to their number.

The Laver.

And thou shalt set the laver between the tent of the congregation and the altar, and shalt put water therein. Ver. 7.1 Christ is also to be set
forth as the sanctification of the believer; and the rich and full provision of the Spirit in him, for sanctification, is to be testified to.

The washing of water, by the Word. That is, the application of the truth of Christ, living, dying, risen, glorified, and separate from the
world-these truths, brought to bear on the conscience and the heart, in the power of the. Holy Ghost sent down from Christ exalted,
producing -practical sanctification -this cleansing is essential to living communion with God's saints, and living priestly service and worship
towards God.

The Court.

And thou shalt set up the court round about. Ver. 8.] Consistency of character and conduct, duly and firmly maintained, and the exercise of
fervent charity one towards another, is also to be pressed on the consciences of believers. A distinction between the Church and the world is
to be maintained and exhibited, even when the saints are not assembled together in Church fellowship.

The Court Gate.



And hang up the hanging at the court gate. Ver. 8.] And Christ i8 to be testified to as the only one, through faith in whom, any person can be
considered as connected with the people of God in religious association.

The Anointing.

And thou shalt take the anointing oil, and anoint the tabernacle, and all that is therein, and shalt hallow it, and all the vessels thereof: and it
shall be holy. Ver. 9.]

The Anointing Oil.
The directions for making the anointing oil are given in EX. 30:22-25:—

Moreover; the Lord spake unto Moses, saying, Take thou also unto thee principal spices, of pure myrrh five hundred shekels, and of sweet
cinnamon half so much, even two hundred and fifty shekels, and of sweet calamus two hundred and fifty shekels, and of cassia five hundred
shekels, after the shekel of the sanctuary, and of oil olive an hin: and thou shalt make it an oil of holy ointment, an ointment compound after
the art of the apothecary: it shall be an holy anointing oil.

Pure Myrrh.
Of pure myrrh five hundred shekels."

The gum, issuing spontaneously: bitter, but fragrant; flowing freely. Beautifully emblematic of the Spirit of Christ,- a sympathizing Spirit,-a
Spirit which may be grieved, and touched with the feeling of our infirmities. Myrrh is also a soother of pain: and the sympathy of Jesus, how
comforting

Sweet Cinnamon.
"And of sweet cinnamon half so much, even two hundred and fifty shekels."

Sweet cinnamon is the inner bark-sweet and also fragrant. Expressive of the sweetness and excellency of the internal character of the Lord
Jesus.

Sweet Calamus.
"Of sweet calamus two hundred and fifty shekels."

Calamus is the pith-sweet and fragrant also. Emblematic of the sweetness of the Spirit of Christ, in all his internal thoughts, feelings, and
affections.

Cassia.
"And of cassia five hundred shekels."

The cassia is the outer bark-sweet and fragrant. Expressive of the gentleness, sweetness, and excellency of the external character and
conduct of the Lord Jesus Christ.

Pure Myrrh__ 500 shekels. Bitter.

Cinnamon 250 shekels. Sweet.

Calamus 250 shekels. Sweet.

Cassia 500 shekels. Sweet.

500 shekels bitter, 1000 sweet-such is the composition.
"After the shekel of the sanctuary."

The weight or estimate was to be after the shekel of the sanctuary; for it is God's holy estimate of the graces of the Spirit of his Christ, which
is here set forth.

Olive Qil..
"And of oil olive an hin."

This pure olive oil is typical of the Holy Ghost, the Spirit of God, as the holy anointing oil is the emblem of the Spirit of Christ, with its various
and combined graces.

The Anointing Oil.
"And thou shalt make it an oil of holy ointment, an ointment compound after the art of the apothecary: it shall be an holy anointing oil."

Two things strike us here: First, its holiness; this is twice mentioned; for the Spirit of Christ is a holy Spirit. Secondly, the tempering of the
precious spices together. Expressive of the incomparable excellency of the Spirit of Christ, produced by the exquisite blending of the various



graces of his character 3. perfect and harmonious oneness.

The perfume, described in Ex. 30:34-38, typifies the excellency of Jesus, God-ward. It was to be wholly burnt on God's altar, or in the censer
of the high priest, which he carried into the holiest.

The anointing oil, on the other hand, is typical of the Spirit of Christ, and the various graces of his Spirit, which are communicated to
believers, and shared by them, through the anointing of the Holy Ghost sent down from Christ exalted. "Like the precious ointment upon the
head, that ran down upon the beard, even Aaron's beard: that went down to the skirts, of his garments." (Psa. 133:2.) Thus they become'
Christlike. Thus the character and graces of Christ are reproduced in those who drink into his Spirit.

The Tabernacle to Be Anointed.
And thou shalt take the anointing oil, and anoint the tabernacle. Ver. 9.]
For believers " are builded together for an habitation of God THROUGH THE SPIRIT." (Eph. 2:22.)

So, on the day of Pentecost, the Spirit from Christ risen and glorified constituted the assembled believers the dwelling-place of God, and by
that one Spirit are we all baptized into one Body.

The Tent of the Congregation.
In Ex. 30:26 we read,-And thou shalt anoint the tent of the congregation therewith.

When believers are gathered together in the presence of God, and in the name of the Lord Jesus, that which is of all importance is the
presence and power, unquenched, of the Spirit. This makes the assembly of believers the place of power, and joy, and blessing.

The Contents of the Tabernacle to Be Anointed.

And thou shalt take the anointing oil, and anoint the tabernacle, and all that is therein, and shalt hallow it, and all the vessels thereof: and it
shall be holy. Chapter 40:9.] We have these vessels mentioned in detail in Ex. 30 First,

The Ark Anointed.

And the ark of the testimony. Ver. 26.] Christ risen from the dead, exalted at the right hand of God, and anointed, having received of the
Father the promise of the Holy Ghost, is the center of gathering to the Church of God, and in him all the purposes of. God meet. He is the
subject of testimony, and in him all the promises of God are Yea and Amen to God's glory by us. A risen, glorified, and anointed Christ.

The Table Anointed.

And the table and all its vessels. Ver. 27.] The communion of saints, in the precious and sacred remembrance of the sufferings and death of
their divine Savior, must be in the present power of the Spirit of Christ, and all things connected therewith should be done by the unction of
the Holy Ghost.

Oh, for grace ever to remember this, when on the first day of the week we meet as disciples to break bread! The table and all its vessels-our
communion together, arid all that is connected with it, is to be in "the unction of the Holy One."

The Candlestick Anointed.

And the candlestick and his vessels. Ver. 27.] Testimony to Jesus, and the ministration of God's word, is to be in the exercise of the gifts of
the Spirit, given by Christ exalted, and by His present guidance and grace; and everything connected with this ministry is to be in the power
of the Spirit of Christ.

The Golden Altar Anointed.

And the altar of incense. Ver. 27.] The worship of the Father in spirit and in truth can only be by the Spirit of adoption-the Spirit of an
ascended Christ-the unction of the Holy One. The Spirit helps our infirmities, he makes intercession, he causes our praises and our prayers to
ascend, accompanied with all the fragrance of the preciousness of the name of Jesus.

The Brazen Altar Anointed.

And thou shalt anoint the altar of the burnt offering, and all his vessels, and sanctify the altar: and it shall be an altar most holy. Ver. 10.1 It
was through the Eternal Spirit that Jesus offered himself without spot to God; and it is by the Holy Ghost sent down from heaven that
testimony is to be borne to the value of his blood, and to the fact of his resurrection, as the ground of communion between God and the soul.
And it is by the Spirit that this communion is enjoyed.

And the Spirit of God renders the truth of Christ, crucified and ascended, a sanctifying truth, and communion with God through Christ,
sanctifying communion. "An altar most holy," or literally, " Holy of holies."

The Laver Anointed.

And thou shalt anoint the laver and his foot; and sanctify it.] The same remarks will apply to Christ looked at as our sanctification. The Spirit
of God reveals Jesus in the holiness of his person and walk down here, and makes him practical sanctification to us. He also reveals to us a
glorified Christ, and conforms us to him, changing us into the same image from glory to glory. (2 Cor. 3:18.) And he is the living link of union



with this exalted one.
The Anointing of Aaron and His Sons.

And thou shalt bring Aaron and his sons unto the door of the tent of the congregation, and bathe them in water. Ver. 12.] (So the Hebrew.)
This is similar to the consecration service of the priests described in Ex. 29 and Levit. 8.

Aaron and his sons were types of Christ and his Church. (Heb. 3:6.) They were to be brought to the door of the tent of the congregation,
which was the place of communion with God, on the ground of sacrifice. (See Ex. 29:42,43.) They were then and there to be bathed in water.
Not simply washed, but bathed in water; for so the Hebrew expression is rendered ten times in Levit. xv. This bathing in water is significant of
death, burial, and resurrection. (See Rom. 6; Col. 2) This bathing is one; that is, Aaron and his sons were washed or bathed at the same time,
though anointed separately. So we are buried with Christ in baptism, wherein also we are risen with him. (Col. 2:12.)

Then Aaron was invested with the priesthood, and anointed. "And thou shalt put upon Aaron the holy garments, and anoint him, and sanctify
him; that he may minister unto me in the priest's office." (Ver. 13.) For it is as risen from the dead the Lord Jesus was anointed for priesthood;
and it is in resurrection he enters on his priestly office, in separation from the world to God. "For such an high priest became us, who is holy,
harmless, undefiled, separate from sinners, and made higher than the heavens." (Heb. 7:26.)

After this, Aaron's sons were clothed and anointed. "And thou shalt bring his sons, and clothe them with coats: and thou shalt anoint them as
thou didst their father, that they may minister unto me in the priest's office: for their anointing shall surely be an everlasting priesthood
throughout their generations."

(Verses 14, 15.) It is as risen with Christ " through the faith of the operation of God, who hath raised him from the dead, that we are invested
with, and enter on, our priestly office and service in association with Christ, the high priest of our profession. And it is by the Holy Ghost sent
down on Pentecost, that we are anointed to this priestly service.

A priesthood which we enter on by faith, when we have realized our death, burial, and resurrection with Christ: and which we shall continue
to exercise when we are conformed to him in the glory, and are associated with him in his heavenly and everlasting priesthood. T. N.

CONCLUDING LECTURE.
[The Tabernacle raised up, and filled with the glory, in the Number for December.]

Outlines of Lectures on the Tabernacle of Witness, Tabernacle of Witness, Outlines of Lectures on the: The Tabernacle Reared Up and Filled
With the Glory (40:17-38)

EXO 40:17And it came to pass in the first month in the second year, on the first day of the month, that the tabernacle was reared up. Ver.
17.]1 The first day of the second year of Israel's experience, as a redeemed people, was an important period in their history.

On this day the tabernacle was set up. On this day the commandment was given for the numbering of the children of Israel from twenty years
old and upward; all that were able to go forth to war in Israel. (Num. 1:1,2.) And on the day that Moses had fully set up the tabernacle, and
anointed it, and sanctified it, and all the vessels thereof, the princes of Israel, that were over them that were numbered, presented their
offering to Jehovah of six covered wagons, twelve oxen, with twelve silver chargers, and spoons of gold full of incense, with the burnt
offerings, sin offerings, and peace offerings, though twelve days were occupied with the presentation. (Num. 7)

During the first year the lessons of the wilderness were learned:-What the wilderness was: what the flesh was; both under grace, and under
law: and what God was, in the various manifestations of his character.

With the second year Israel's experience in connection with the tabernacle commences; and to this period the books of Leviticus and
Numbers apply.

The first year is typical of the Christian's individual experience; the' second, of his experience in connection with the Church of God, and in
association with others professing Christianity.

The Tabernacle Reared up.

And Moses reared up the tabernacle, and fastened his sockets, and set up the boards thereof, and put in the bars thereof, and reared up his
pillars. Ver. 18.] The tabernacle is first mentioned, before the tent of -the congregation; for the first thought in the mind of the Spirit is an
habitation for God, before that which represents the assembly of God's saints is spoken of; though in verse 2 both thoughts are
combined-"set up the tabernacle of the tent of the congregation."

"And fastened his sockets." The sockets of silver, composed of the redemption money of the children of Israel. Thus, typically, the foundations
of God's tabernacle are laid in redemption.

"And set up the boards thereof." Typical of those believers who are gathered together to the confession of the name of Jesus; individually,
standing firm on redemption; and collectively, forming God's tabernacle, or dwelling-place. (Eph. 2:22.)

"And put in the bars thereof." For the compacting and establishment of the whole. Like the joints and bands, the gifts of the Spirit for the
edifying of the body of Christ. (Eph. 4)



"And reared up his pillars." The four pillars which held up the vail, corresponding with the four inspired historians of the life and death of
Jesus; and the five pillars which supported the hanging of the door, answering to the apostles and prophets, the evangelists, pastors and
teachers, who exhibit Jesus as the, way' of entrance into the tabernacle of God. And thus the Church becomes not only the house of God, and
Church of the living God, but also the pillar and ground of the truth, for the manifestation and maintenance of the truth of God in the world.

The Tent of the Congregation Spread.

And he spread abroad the tent over the tabernacle, and put the covering of the tent above upon it; as the Lord commanded Moses. Ver. 19.]
The tent over the tabernacle, or the tent of the congregation, represents the assembly of believers, meeting in the name of Jesus, who in
spirit also compose the habitation of God.

The covering of the tent was twofold. First, the covering of rams' skins dyed red; typical of the atoning work of the Lord Jesus, under the
shelter of which the Church is seen by God. And, secondly, the covering of badgers' skins, above and over all; significant of the external lowly
form and pilgrim character of the Church on earth.

"As the Lord commanded Moses." All done according to the will and word of God.
The Ark.

And he took and put the testimony into the ark, and set the staves on the ark, and put the mercy seat above upon, the ark: and he brought
the ark into the tabernacle, and set up the vail of the covering, and covered the ark, of the testimony; as the Lord commanded Moses. Ver.
20, 211 The ark represents the Lord Jesus Christ as the center of gathering, of promise, and of blessing, and also the center of testimony to
the Church of God.

The testimony-put into the ark showed the perfect obedience of the Lord Jesus while on earth; and thus the ark became the ark of the
testimony. The staves set on the ark show his adaptation to the wilderness condition and need of his people. The mercy-seat put above upon
the ark expresses that the exercise of the sovereign grace and mercy of God is founded on the person and work of Christ. The ark brought
into the tabernacle teaches, that it is in him that believers are builded together for an habitation of God. (Eph. 2:22.) The vail set up is
significant also of the truth, that through the vail, that is to say, his flesh, Christ having entered into the holiest of all, we have boldness and
access with confidence by the faith of him: and all this according to the word of God. "As the Lord commanded Moses."

The Table.

And he put the table in the tent of the congregation, upon the side of the tabernacle northward, without the vail. And he set the bread in
order upon it before the Lord; as the Lord had commanded Moses. Ver. 22, 23.]

"The table" is the type of Christ, as the center and ground of communion to the saints of God. " In the tent of the congregation." In the midst
of God's assembly. " Upon the side of the tabernacle." For though the Church is looked at as the assembly of saints, it is also the
dwelling-place of God. " North; ward." The place of self-judgment and discipline. (See Ezek. 40:39-42, and 1 Cor. 11) And on the north side the
burnt offerings were killed. (Lev. 1:11.) " Without the vail." For it is here on earth we commemorate the dying love of an absent Lord, while
waiting for his return. The bread set in order. Christ set forth as the bread of life-the all-sufficient and' life-sustaining portion of the children of
God. And set in order, too! What a God of order is he with whom we have to do! And " set in order before the Lord." For it is in the presence of
God that we are to remember Jesus, and take our portion as the sons and daughters of the Lord God Almighty. Exalted and blessed privilege!
And all this, also, in the spirit of unhesitating and full obedience, according to the word of God.

The Candlestick.

And he put the candlestick in the tent of the congregation, over against the table, on the side of the tabernacle southward. And he lighted the
lamps before the Lord; as the Lord commanded Moses. Ver. 24, The candlestick sets forth Jesus as the center, source,- and subject' of
ministry or testimony in the Church of God, through the Holy Ghost sent down from heaven, and by the various gifts of the Spirit. "In the tent
of the congregation." Ministry has its place, a place assigned to it by God in his assembly. " Over against the table." Throwing 'its hallowed
light on the person, sufferings; and finished work of Jesus, in order that God's children may feed on him. " On the side of the tabernacle
southward." The place occupied by ministry in God's habitation is on the south side, the side of grace and mercy, and on the side occupied by
the brazen sea in Solomon's temple. (2 Chron. 4:10.) For it is in order to the believer's sanctification, "through the washing of water by the
word," that Christ is testified to. The lamps Were to be lit before the Lord; reminding us that ministry must ever be exercised as in the
presence of God, and the truth commended to the conscience in God's sight, and all in the spirit of obedience to God; "as the Lord
commanded Moses."

The Golden Altar.

And he put the golden altar in the tent of the congregation, before the rail: and he burnt sweet incense thereon; as the Lord commanded
Moses. Ver. 26, 27.]

The golden altar typifies Jesus, through whom we worship in full and conscious acceptance before God, in all the preciousness and fragrance
of the character and person of Christ. The position of the altar is in the tent of the congregation: for worship has its place in the assembly; but
"before the vail," and not simply as the table (v. 22) "without the vail." For we worship in the very prospect of the holiest,-faith penetrating
within, and communing with God from off the mercy seat. "As the Lord commanded Moses." It is the expressed will of God that his people
should thus worship him. The Father is seeking such worship from spiritual worshippers in spirit and in truth. This is the fifth time the
expression occurs, "As the Lord commanded Moses."

The Door of the Tabernacle.



And he set up the hanging at the door of the tabernacle." Ver. 28.] Christ is the door. He only is the way. No admittance but by the faith of
him.

The Altar of Burnt Offering.

And he put the altar of burnt offering, by the door of the tabernacle of the tent of the congregation, and offered upon it the burnt offering and
the meat offering; as the Lord commanded Moses. Ver. 29.]

Christ, by the offering up of himself in all the purity and holiness of his nature as man, and as a sweet savor before God, and accepted by
God, as witnessed by his resurrection from the dead, and his ascension to the right hand of his Father-Christ, once offered and forever
accepted, is the one by whom' communion with God is maintained, and communion also with the saints of God. And as the burnt, offering
and meat offering were ever sending forth their- sweet savor Godward on this altar, and in this appointed place of communion between God
and his people, so the sweet savor of the name of Jesus ever secures the unbroken fellowship of saints with God and with each other. And this
is according to God's will.

The Laver.

And he set the laver between the tent of the congregation and the altar, and put water therein, to wash withal. And Moses and Aaron and his
sons washed their hands and their feet thereat: when they went into the tent of the congregation, and when they came near unto the altar,
they washed; as the Lord commanded Moses. Ver. 30-32.] Practical sanctification is to be maintained by constant communication between
the soul and Christ, who of God is made unto us sanctification. The washing of the hands and feet, the purification of the actions and course
of life, and that by the faith of Christ, and by the power of the Spirit of God. The living water, flowing from the fountain head above, the
throne of God and of the Lamb. This practical sanctification capacitates the believer to enjoy in living power the fellowship of saints, and to
engage in the worship and service of God.

"As the Lord commanded Moses." The seventh time this expression occurs in this connection,significant of the perfection of obedience,
leading, as we shall see presently, to the perfection of blessing, and the fullness of glory.

The Court.

And he reared up the court round about the tabernacle and the altar, and set up the hanging of the court gate. So Moses finished the work.]
Showing the people 6f God separate from the world, even when not met together in church fellowship, having still God's tabernacle and God's
altar as their center object, and Christ acknowledged as the only door and way.

" So Moses finished the work." All was now ready.

Christian Truth: Volume 20, Gold Wire, The: Exodus 39:3 (39:3)

Exod. 39:3

"And they did beat the gold into thin plates, and cut it into wires, to work it in the blue, and in the purple, and in the scarlet, and in the fine
linen, with cunning work."

In the "fine twined linen" we have a type of the spotless manhood of the Lord Jesus Christ; and in the gold wire we have an equally striking
and beautiful type of His Godhead. The Spirit of God delights in presenting the Person and work of Christ. Every type, every figure, every
ordinance of the Mosaic ritual, is fragrant with the odor of His precious name. It matters not how insignificant, apparently, the circumstance
may be; if only it expresses something of Christ, it is unspeakably valuable in the judgment of the Holy Ghost.

"The blue," "the purple," "the scarlet," and "fine twined linen" exhibit the varied features of Christ's perfect humanity; but the manner in
which the gold wire was mingled with these materials, in making Aaron's priestly garments, is worthy of special attention. The wire of gold
was cunningly wrought into all the others, so as to be inseparably connected with, and yet perfectly distinct from, them.

The application of all this to the Lord Jesus is full of interest. In varied scenes throughout the gospel narrative, we can easily discern this rare
and beauteous union of manhood and Godhead; and, at the same time, their mysterious distinctness.

Look, for example, at Christ on the Sea of Galilee. In the midst of the storm, He was "asleep on a pillow"—precious exhibition of His perfect
manhood! But, in a moment, He rises from the attitude of real humanity into all the dignity and majesty of Godhead; and, as the supreme
Governor of the universe, He hushes the storm and calms the sea. There is no effort- no haste-no girding of Himself for an occasion. With
perfect ease, He rises from the condition of positive humanity into the sphere of essential Deity. The repose of the former is not more natural
than the activity of the latter. He is as perfectly at home in the one as in the other.

Again, see Him in the case of the collectors of tribute, at the close of Matthew 17. As the Most High God, possessor of heaven and earth, He
lays His hand upon the treasures of the ocean, and says, They are all Mine. And having declared that the sea is His and He made it, He turns
round, and, in the exhibition of perfect humanity, He links Himself with His poor servant by those touching words, "that take, and give unto
them for Me and thee." Gracious words, peculiarly gracious when taken in connection with the miracle so entirely expressive of the Godhead
of the One who was thus linking Himself, in infinite condescension, with a poor feeble disciple.

Once more, see Him at the grave of Lazarus (John 11). He groans and weeps, and those groans and tears issue from the profound depths of a
perfect manhood—from that perfect human heart which felt, as no other heart could feel, what it was to stand in the midst of a scene in



which sin had produced such terrible fruits. But, then, as the resurrection and the life, as the One who held in His omnipotent grasp power
over death and the grave, He cries, "Lazarus, come forth"; and death and the grave, responsive to His authoritative voice, throw open their
massive doors and let go their captive.

My reader's mind will easily recur to other scenes in the gospel illustrative of the beautiful combination of the wire of gold with "the blue,...
the purple,... the scarlet,... the fine linen"; that is to say, the union of the Godhead with the manhood, in the blessed Person of the Son of God.
There is nothing new in the thought. It has often been noticed by those who have studied, with any amount of care, the scriptures of the Old
Testament.

It is, however, always edifying to have the blessed Lord Jesus introduced to our thoughts as very God and very man. The Holy Ghost has, with
"cunning" workmanship, wrought the two together, and presented them to the renewed mind of the believer, to be enjoyed and admired.

May we have hearts to appreciate such teaching! Nothing can keep up the tone and freshness of the spiritual life save abiding communion
with the Person of Christ. Outward forms of religion, ordinances, ceremonies, creeds. doctrines, meetings—in a word, the entire machinery of
systematic religiousness- may leave the soul dull, barren, and lifeless; but when the soul is filled with Christ. there is freshness and power.

May the reader taste the deep blessedness of having the blood of Jesus sprinkled on his conscience, the name of Jesus engraved on his heart,
and the coming of Jesus as the one Object before his soul's vision.

Bible Witness and Review: Volume 1, Two Ministries, The (34:7)

Ex. 34:7.-The Gospel plan of salvation is not in the text, it is really the proclamation of the name of Jehovah in His government of Israel.
Indeed it is rather a part of that which is contrasted in 2 Cor. 3 with the ministration of the Spirit now. There was a precious manifestation of
God's goodness and long suffering, no doubt; but it was in connection with His people still under the law. Hence, in spite of all the mercy
displayed, it could only be in result a ministration of condemnation and death. Whereas the essence of the Gospel is, that it comes to the
sinner on the very ground that he is lost, and most expressly justifies the ungodly: it is a ministration of righteousness already accomplished
on earth and accepted on high. So that, if the Holy Ghost reveal to any soul Christ in glory, that soul is entitled to look up and say, "There is
my life and my righteousness." He is accepted in the Beloved. " If that which was done away was glorious, much more that which remaineth
is glorious." The two things are so distinct that to harmonize is to spoil them both.

Bible Treasury: Volume 3, Way of Grace, The (34:9)

(Ex. 34:9.)

By looking at the fact, that grace was manifested in Christ, and reigned through righteousness, we see that God cannot be known, or
practically enjoyed, but in Him, who was the expression of His grace. Sin reigned through the law, and must be judged by the law. Grace
cannot judge, but the righteous law of God did, as indeed Christ yet will another day. The moment Christ is now looked at, perfect grace is
seen; the Father's name is revealed, and His love made known. God in Christ deals in grace. Moses, in his measure, understands this, the
people did not. The law must impute sin; but Moses by faith, seeing the place Christ has, does not take one under the law, which could only
distress, but exhibits the place of grace. Indeed, the people were never properly under law, for before it was given the golden calf had been
made, and so there was an end to all standing on that ground. From chap. 32:9, they are looked at as a stiffnecked people all through. Moses
now makes everything to depend on this principle of grace—the Lord's glory. On the ground of the law, all was over and wholly lost; but
Moses takes the place of mediator, and intercedes on the plea of grace.

In the indignation of holy wrath he broke the tables of stone, when he saw the golden calf; for how could he put the righteous law of God
beside a false God? Still he could say, “They are Thy people;” and the very same thing that makes him zealous for God, make him zealous for
the people also—it was God's glory. When he pleads with God for the people, he says, “Why does thy wrath wax hot against thy people,
which thou hast brought out of the land of Egypt with great power and a mighty hand?” What will the Egyptians say? Will not the enemy say,
For mischief did he bring them out? “Wherefore should the Egyptians speak, and say, For mischief did he bring them out, to slay them in the
mountains, and to consume them from the face of the earth? Turn from thy fierce wrath, and repent of this evil against thy people.
Remember Abraham, Isaac, and Israel, thy servants, to whom thou swarest by thine own self, and saidst unto them, | will multiply your seed
as the stars of heaven, and all this land that | have spoken of will | give unto your seed, and they shall inherit it forever.” With God Moses
pleads his glory for the people, and with the people He pleads for the same glory.

In principle, Christians can take this place, the place of intercession. If we see a Christian sin, we can go to God and plead with Him that He is
His child, and ask God, for his own glory's sake, to deliver him; for Christ's sake, knowing the grace that is in Him, that the enemy may not
triumph. Then we can turn round and sharply reprove, saying, How can you sin against such perfect love, and grace and holiness? How can
you grieve a heart of such unheard-of compassion and goodness, and be reckless of the mercy and glory of the God of all grace?

“Moses said unto the people, Ye have sinned a great sin: and now | will go up to the Lord; peradventure shall make an atonement for your
sin.” (Ex. 32:30.) He had only a cheerless peradventure to leave with them. “Moses returned unto the Lord and said, Oh, this people have
sinned, as great sin and have made them gods of gold. Yet now, if thou wilt forgive their sins” —then, in true zeal for God's glory and real
self-sacrificing love for the people, he adds— “If not, blot me, | pray thee, out of the book which thou hast written.” But the Lord said to him,
“Whosoever hath sinned against me, him will | blot out of my book.” This is the principle of the law, and under that law God cannot clear the
guilty nor let the wicked go unpunished. Everything hangs now upon mediation. But Moses, though taking the place of intercessor, was not



perfect in the knowledge of grace he could only say to the people, “peradventure | shall make an atonement.” He could not put away sin. It
was altogether a different thing with Christ. He could put away sin. He did make an atonement. There was no peradventure with Him. He bore
the sin, and so to speak, made a transfer of what He Himself was to the poor sinner. God has to retire into His own sovereignty, which allows
Him to act in goodness and mercy towards the wicked. In His sovereign grace He then could say, “l will be gracious to whom | will be
gracious, and | will show mercy to whom | will show mercy.” (Chap. xxxiii. 19.)

Moses now pleads with the people, just as he had been pleading with God for them. They counted on blessing, because they were Abraham's
seed. So may Ishmael and Esau, then. This could not be. Yet Esau was just as much a child of Abraham as Jacob. Then hope must stand on
the sovereignty of God, as we see in Rom. 9 If they take the ground of righteousness, they are no better off. The golden calf had broken the
very first link of the chain that could have claimed help from the law; for they had made “another god.” Moses shows them that all claim and
title and expectation was clean gone. Deliverance comes from the sovereign grace and mercy of God; for the law “cannot” clear the guilty,
but visit iniquity to the third and fourth generation. Now, under grace, it becomes a question of God's righteousness in Christ. “Being justified
freely by his grace, through the redemption that is in Christ Jesus, whom God hath set forth to be a propitiation through faith in his blood, to
declare his righteousness, for the remission of sins that are past, through the forbearance of God.” (Rom. 3) We find that he who sins can
only be spared on the ground of atonement, through the sovereign grace of God. Israel, as we have said, was never fully and strictly wider
pure law; but a mixture of law and mercy came in. And this is just what the people of the present day delight in. They will have the law; and
they talk of trying to keep it, and of looking to the mercy of (lid to pardon them when they break it. But the law must ever be the ministration
of death and condemnation. (2 Cor. 3) The first time Moses came down from being on the mount with God, his face did not shine. He then
brought solely the law, and that was the sure sentence of death—nothing, surely, to make his face shine. It was the mixture of mercy which
produced the effect on Moses; but the law prevented the people looking upon the glory; for they could only see it in a legal way. The law had
claims; and they were guilty. Israel could not behold the glory.

How different our position! There is no longer a veil needed nor allowed: it is rent. We can look at the glory in the face of Jesus Christ, in the
fullest certainty of forgiveness; for we know, by and in the gospel, He could not be in heaven if sin was not put away. Moses said,
“peradventure” —the atoning work not being done. But there is no peradventure with Christ. As long as the law had a claim, He could not go
up; for God had “laid upon him the iniquity of us all and by his stripes we are healed.” When | see Christ at God's right hand, | ought to know
there is not one speck of sin imputed to me. He has put it all away; and the dealings of God with me now are upon the ground of an accepted
atonement. Law and mercy will not do for the Christian; for had not the failure been met in Christ, the law would still have claims on him. “We
are not under law, but under grace.” God's government in another thing: He does put his people under that, and He will exercise it over
them; for he is the moral Governor of His redeemed.

Let us look at the place Moses takes. It is wonderful what he can ask from God in grace on behalf of the people. How blessed the
consciousness of His dealing with them on the ground of mercy! In chap. 33:1, God says to Moses, “Depart, and go up hence, thou and the
people thou hast brought out of the land of Egypt, and | will send an angel before thee. Say to the children of Israel, Ye are a stiff, necked
people. 1 will come up in the midst of thee, in a moment and consume thee; therefore now put off thy ornaments from thee that | may know
what to do to thee.” Now we can understand this thing in ft human way. Suppose my child has been thoroughly disorderly, rebellious, and
disobedient; | can say to him, Stand by, my indignation is great, humble yourself. The people are obedient; they strip themselves of their
ornaments; they how to God. Everything now depends on the Mediator. Moses takes the tabernacle outside the camp, and pitches it far off.
The living God and a strange god could not dwell together. Things now are well reversed. The Lord speaks to Moses face to face, as a man
does to his friend; and Moses returned into the camp as God's witness; But Joshua, the spiritual leader of the people, does not go out of the
tabernacle. The people had seen the cloudy presence of God stand outside the tabernacle door, and they worship. The people have but one
character—they are stiffnecked. God said so, and Moses did the same. But he says to the Lord, “Thou sayest, Bring up this people; but thou
hast not let me know whom thou wilt send with me,” &c. Moses recognizes what God had told him, and takes the place of mediator. He does
not dare to entertain a thought of going up alone. He desires to know whom God will send with him. He had found grace in God's sight, and
this place of grace makes him bold to ask. It is wonderful what requests he can make. “Show me now thy way.” — “and consider that this
nation is THY people.” It is God’s Way: not merely a way, but the way. The Lord would have him go the way that would be well-pleasing in His
sight. This will be the desire of every soul that understands the love of God's heart. It will not satisfy to find a way which my conscience will
be at ease in—a way where there is no great evil; but “Show me thy way” —the right way, in which | can glorify God—His way who was meek
and lowly of heart—that good and acceptable way of Christ. If | am in the enjoyment of his love and grace, my own way will not do: it must be
His way. Moses, as we have said, knows it is useless to attempt to save the people, unless he has the Lord's presence with him. “If thy
presence go not with me, carry us not up hence.” When grace is seen, the very reason that God gives wily he should not go with them
(because they were a stiffnecked people, lest He consume them) becomes the ground on which Moses pleads that He should go with them.
“If I have found grace in thy sight, O Lord, let my Lord, | pray thee, go among us; FOR it is a stiff-necked people.” It is beautiful to see how
grace comes in, and pleads that as a reason for God's presence in mercy, which, under the law, would have consumed them.

Do you think Moses would ever have got the rebellious, stubborn, stiffnecked Israelites through the wilderness, where there was difficulty at
every step and danger in every turn, if God had not been with them? This is exactly our position. Our only standing is in grace, through the
mercy of God, on the ground of atonement. This is the righteousness of God. We are a forgiven people, but in that we are stiffnecked and
continually erring; and this is just the very reason why we so much need God's presence with us. Do you think we should ever get “up hence”
with our evil, treacherous hearts; with our stubborn, wayward, unsubdued wills, if God was not with us? If there was the slightest question of
the imputation of sin, then, of all things, we should most dread God's presence. But sin has been imputed to Christ, and cannot be imputed to
us who believe. He was the propitiation for our sins. We are pardoned through His blood, and sealed by His Spirit until the day of redemption.
We are God's people, though stiffnecked and rebellious;, and on the ground of grace, we, like Moses, can plead this as a cause why we
cannot go up hence without Him. While walking through the wilderness let its hold fast grace. But we must not forget that God is the
governor as well as the guard and protector of His people. He will deal with them according to the principles of His own government, and we
shall get from His hand according to our ways. Do you think He is more indifferent as to the walk of His child than His servant Do you suppose
He will act towards the obedient and the froward alike? No! If you are not so walking. as to he guided by His eye, He will draw you in with bit
and bridle. For He not only bends and bows the will but He must break it, that we may walk according to the good pleasure of His will. To the
praise of the glory of His grace, wherein He hath made us accepted in the Beloved.



Girdle of Truth: Volume 3, God's Dealings in Government and His Grace in Salvation, The Difference Between (34:1-9)

Exodus 34:1-9

It is evident that this time at Mount Sinai was of immense importance as to the revelation of grounds on which God can be in relationship with
men. Of course these are imperfectly unfolded here; for only in Christ have they been fully manifested. Still, as to the ways and dealings of
God, we get principles of immense importance. In 1 Cor. 10 we read, " these things happened unto them for ensamples;" that is, as marks
and sign-posts to us; only (as in Hebrews) we must let in the light which has been given subsequently.

It is of all importance for our souls clearly to apprehend the difference between the grace found here and the foundation ground on which our
souls rest. It is of importance that we may know God; for we know Him in His daily dealings, and we know Him in salvation. We must never
forget this broad truth, (" otherwise grace is no more grace,") viz., that the ground on which God was dealing with the people was law, though
grace had come in. This is of amazing importance.

Moses attempted to put the people on the ground of grace, but he failed. He went up, hoping to make atonement. So he said, " If thou wilt
forgive their sin; and if not, blot me, | pray thee, out of thy book which thou hast written." But this would not do with God. He said unto Moses,
" Whosoever hath sinned, him will | blot out of my book." Whosoever sinned was to be blotted out, although grace had come in. The people
never stood on mere law; for they had broken the covenant as soon as it was given, and then grace had come in; for at the intercession of
Moses they are spared. (32:14.) Now here we get a mixture of grace and law, a thing which, alas! we find in so many souls. God spares them,
but puts them under law, after He had spared them.

In speaking a little from this scripture, | wish to bring out the distinction between God's dealings in government and His grace in
salvation-between His dealings with a soul in respect of its relationship with Him and the ground of that relationship.

As to Israel, the ground on which God set them as a nation as to acceptance was obedience-their obedience. Now that ground was tried and it
utterly failed. "What could have been done more to my vineyard that | have not done in it? Wherefore when | looked that it should bring forth
grapes, brought it forth wild grapes?" God has pronounced upon this probation" All have sinned and come short of the glory of God."

But now, as to righteousness, a totally different thing is brought in-now we get a principle entirely new. For "now the righteousness of God,
without the law, is manifested, being witnessed by the law and the prophets, even the righteousness of God by faith of Jesus Christ unto all,
and upon all them that believe." God in grace has come in; and now it is not my obedience in order to acceptance, but the obedience of
another for my acceptance. Now the acceptance is singly Christ's and nothing else; and "therefore it is of faith, that it might be by grace."
Faith does not rest on anything in me. Faith rests on something out of me, that is, on Christ. As regards acceptance, the soul rests, first, on
the precious blood of Christ, in which it bad no part except in shedding it, and then in Christ's acceptance for righteousness. "We are made
the righteousness of God in Him." "By the obedience of one shall many be made righteous." (This is, of course, connected with life, but of this
| do not speak now.) The law rested righteousness on-personal obedience. "Whosoever sinneth | will blot out." Grace rests righteousness on
the obedience of another; and so now it is not the sinner who is blotted out, but his sins, let them have been never so vile. "Their Sins and
iniquities | will remember no more."

Now we must never confound the dealings of God with the ground of acceptance. How often is a quickened soul desiring the love of God
above all things, and filled with fears because not finding an answer to this love! which plainly shows that he has never found rest in the
righteousness of another.

As regards this revelation of the goodness of God to Moses-" | will make all my goodness pass before thee," &c.-it is not the righteousness of
another that is revealed as the ground of acceptance. Here He proclaims the name of His relationship with Israel, "Jehovah, Jehovah Elohim,
merciful and gracious." Now this is not the name by which He has revealed Himself to us. "To us there is one God, the Father." This is the
name which Jesus has declared to us. "I have declared to them thy name, and will declare it, that. the love wherewith thou hast loved me
may be in them, and | in them." "Go to my brethren, and say unto them, | ascend unto my Father and your Father, and to my God and your
God." Now that is not the character of the revelation here. It is the name of God as in connection with Israel. "The Lord, the Lord God, merciful
and gracious,... forgiving iniquity, and transgression, and sin, and that will by no means clear the guilty." That is not atonement. But the very
thing God is now doing is clearing the guilty. Here | get God gracious, and merciful, and patient; (if Ahab humbled himself, God would not
touch him;) that is, this revelation of His goodness is as to His manners and ways with them. As to His ways with them, He forgives them. He
retreats into His sovereignty, and so He is able to spare them. This is a blessed revelation of the character of God as to His dealings with His
people in relation to their walk, for here there is no question of acceptance. | must be perfect to have acceptance-l must be righteous to have
acceptance. And this we get in Christ. "Who of God is made unto us righteousness." Once fully settled on the ground of grace, we get here a
blessed pattern of the gracious ways of God in His dealings with us. All these dealings are founded on acceptance. If | am not clear on
acceptance | shall confound the judgment of particular failures, and God's disapprobation of these, with the ground of acceptance in the
blessed person and work of the Lord Jesus. In Moses personally we get the ground of acceptance, but in the people we do not. Whenever
Moses came to the people they could not stand before the glory of his countenance: he had to hide it. If | see the glory of God in the face of
Moses | dare not look at it-it confounds me-I cannot answer to it; but the moment | see the glory in the face of Jesus, | see that it is in one who
put my sin away. | come now to God because my sin is put away. | cannot stand in the presence of God at all unless my sin is entirely put
away. Who, knowing what God is, and what sin is, could dare to go into His presence if sin is not fully gone? So if now we can go there at all,
it is because sin is put away. Then all the affections get into play. Having got to God and learned His perfect love, all the exercises of the soul
are according to the holiness of the house to which | have been brought. | get chastening if it is needful, and if it is needful, help.

Now suppose | find in myself stiff neckedness, what am | to do with it? God in government may strike, as He did the rock by the hand of
Moses; but that will not get me through the wilderness. The earth may open, as in the case of Korah and his company; but neither will that
do. Here it is that priesthood comes in. Priesthood is to maintain my soul in righteousness before God in the place to which | have been



brought. Thus we are enabled at all times and in all circumstances to be constantly reckoning on grace as to the daily government of God.

God had said, "Put off your ornaments" (humble yourselves) that | may know what to do with you. Then he said, I'll not cut off, but I'll not go
with you: I'll send an angel. | know-you will be rebellious, and if | were to go with you, | must cut you off. But Moses pleaded with God on the
ground of grace; (for he was in the place of grace;) and the moment he did so perfect grace came in. (See chap. 33:12-14.) Thus we get three
things: 1st, God says, " | have seen this people, and behold it is a stiffnecked people: now therefore let me alone that | may consume them;"
2nd, " | will not go up in the midst of thee, for thou art a stiffnecked people, lest | consume thee in the way;" and 3rd, Moses says, "If now |
have found grace in thy sight, O Lord, let my Lord, | pray thee, go among us; for it is a stiffnecked people." Thus we see that Moses, on the
ground of the revelation of the grace of God to himself, gives, as a reason for God's going up, the very reason which God had given why he
could not go up. And so, as soon as | have learned grace, the very evil | find in myself-my stiffneckedness (and it is awful; for who has every
thought brought into captivity to the obedience of Christ?) is a reason for pleading with God to be with me, because | am stiffnecked. Have
you got over, your stiffneckedness? No, you have not. Will you ever get over it? No. Well then, you must have God. What a sense of grace is
in this that Moses (who entered into the grace) says, Be with the people, for they are bad. Have your hearts entered into this, to be calling on
God because you are bad? If not, you do not know grace.

Are you thinking of mending before you go to God? Can you mend? If you fail, you may think | cannot go to God, but I'll go to Christ as a
mediator. That is wronging God. It is not said, If any man repent, but " If any man sin, we have an advocate." That is, | have failed, but Christ
has not failed. He is still before God. The intercession of Christ is the activity of God's own grace to break down, to humble, and to bring us
back to Himself. For now that we are in Christ, He will allow of nothing inconsistent with Christ. It is this that brings out the knowledge of God.
There is blessedness-there is joy. Is it not? He does not say, I'll pray the Father, but calls on our hearts to trust His love. What marvelous love!
It is patience beyond all thought. Have our hearts this kind of confidence in God to say, Go with me, for | am stiffnecked? If, when | have
sinned, | say, Perhaps He will blot me out, it is standing on law; but the moment | understand that Christ died for me, and that He is my
righteousness, the ground is altogether altered, and | find God occupied with me constantly, and | say, Go with me, for | am a poor,
stiffnecked, rebellious creature. What a God we have! No wonder if God be with me when | am walking with Him; but to know that he is
occupying Himself with my failings! Well may we say, "We joy in God!"

Thus we have seen the entire difference between the ground of acceptance with God, and the government of God with His saints. And the
one must be known in order to the blessedness and profit of the other. For the full connection with God as to His holiness, | must have the full
sense of perfect acceptance. You may see one person occupied with the government of God, with exercises of heart, &c., but all in the dark
as to acceptance; whilst another is free as to acceptance, but careless as to God's daily dealings. We cannot neglect either without loss, for
we have less of God.

Christian Treasury: Volume 3, Contrast - Law and Grace, A (34:1-2)

Exo. 34:2 2 Cor. 3EXO 34:22Co 3

It is important to see that there were two distinct occasions in which we find tables of stone committed to man according to God's command.
On the first occasion there was total ruin, and when God uttered His commands, there was no shining of the face whatever—no Moses
transfigured by the power of glory. The law never made the face of man to shine: it is not the intention of the law, nor is it the result of the
law. The law is characterized by darkness and tempest, by thunder and lightning, by the voice of God dealing with the guilty. And so it was on
the first occasion when the law was announced by God Himself and the tables were broken by the indignant lawgiver before they ever
reached man.

(In the second occasion, when the tables of stone are made, what a difference there is The lawgiver was called into the presence of God who
was pleased to give a mingling of mercy along with the law. There was a covenant expressly made of this combined composite
character—not law alone, and not grace alone, but rather the mingling of grace along with law. It would have been perfectly impossible for
God to have carried on dealings with Israel, or to have brought them even into the land, unless there had been this mingling of grace and
mercy with law.

Mingling of Grace and Mercy with Law

Consequently, the law was still committed to man, but it was shut up in the ark, not displayed with all its terrors before the eyes of men; it
was enclosed in the testimony.

There are many, even of God's children, who think that such is exactly the tenor of the dealings of God with us now; that is, law and grace
mingled—grace hindering the action of law—the law bringing us in guilty, but grace interposing to screen the guilty according to the words
we read in the early part of Ex. 34. There Jehovah proclaims Himself in the character of lawgiver, though He declares His long-suffering and
mercy, as it is said: "The Lord, the Lord God, merciful and gracious, long-suffering... forgiving iniquity and transgression and sin." But it is also
added: "And that will by no means clear the guilty; visiting the iniquity of the fathers upon the children, and upon the children's children, unto
the third and to the fourth generation." Now, you will observe that while such is the principle of God's dealings—that it is not law alone, nor
grace alone, but the two together—while this is the case, whenever the mediator comes forward to speak to the people, he has to put a veil
upon his face. When he goes into the presence of God the veil is taken off; in the presence of glory there is no veil. But as long as man had to
do with the law, even though there was mercy and grace mingled with it, the veil must be put on when he spoke with the people.

In contrast, our position is neither having to do with law alone, nor with law mingled with grace.

Grace and Glory without Law



We are in the presence of grace and glory without law at all. The Apostle shows this in 2 Cor. 3. Here he does not refer to the contrast of Ex.
19 or 20, but solely to the occasion of mingled law and grace in Ex. 34 and he lets us see that the ministration on that day was one of death
and condemnation. The reason is this: if the law enters in at all, | have to do with it as that which governs me and under which | am subject,
then the more mercy that is shown, the guiltier | am, and He will by no means clear the guilty.

The all-condemning character of the law did not come out while God was dealing with men before Christ. When Christ came God fully
manifested Himself and His principles. In Christ there was One who could solve all difficulties, meet all need, and deliver from all distress and
danger. It was because the Son of God was now become the Son of man, and the Son of man was willing to suffer on the cross.

Hence, our position is put in distinct and positive contrast with one under law.
Draw Near Into the Presence of God

The Apostle says: "If the ministration of death, written and engraven in stones, was glorious, so that the children of Israel could not
steadfastly behold the face of Moses for the glory of his countenance; which glory was to be done away; how shall not the ministration of the
spirit be rather glorious? For if the ministration of condemnation be glory, much more doth the ministration of righteousness exceed in glory."
2 Cor. 3:7-9. He does not put us in the place of the children of Israel, but he shows our place to be like that of Moses when he drew near into
the presence of God without a veil. This is our position now, and not as that of the children of Israel. In short, it is not the man veiled, and the
children of Israel afraid of him because of the glory of his countenance which they could not look upon, but the man unveiled in the presence
of God, when he turns, not to the people with a veil upon his face, but to God in glory without the veil.

Such is our position now; such is the position of all Christians if they only knew it. This comes out fully when Paul writes, "But we all, with
open face beholding as in a glass the glory of the Lord, are changed into the same image from glory to glory, even as by the Spirit of the
Lord." 2 Cor. 3:18. "We all" is in contrast with the one man. Moses—not with all Israel. The position of the Christian is typified by Moses in the
presence of God, not by the children of Israel in the presence of Moses veiled. It is "We all" —for God makes not the smallest difference in this
respect: the weakest Christian has exactly the same position before God.

The Same Position before God

Whenever it is a question of position or the simple result of what the Lord Jesus has accomplished and given to us by grace, there is no
difference whatever.

When it is a question of spiritual power, there is a difference and all possible room for variety. Just as in the first Adam there is no difference
in the general fact that nil have sinned, yet, when you look at the extent to which people have gone in sin, there are differences.

The second Man, the last Adam, has brought all who belong to Him now into this common place of blessing. We are all with open, or unveiled
face (for this is the true force of it) beholding as in a glass the glory of the Lord. This was what Moses saw, and only Moses, and he merely for
a moment, whereas it is our constant position. A Christian, all the time he is here below, is, as far as the work of Christ is concerned, entitled
to draw near to God, to look up into the glory, and to be there himself. The veil is gone; Christ is without a veil. There was a veil, but it is rent.
Now there is none—none on the heart of the believer—none on the face of Christ, or on our faces. It is completely gone. "We all, with open
face beholding as in a glass the glory of the Lord, are changed into the same image from glory to glory, even as by the Spirit of the Lord.”

What the Holy Spirit now ministers to us is not merely a Savior who came down into our woe and misery to bear our iniquities and sins, but
that same Savior after the work of grace is done, when He is gone up as the witness of its perfection into the presence of God. We are invited
by the Holy Spirit to keep our eye fixed upon Him there, glorified according to the excellency of redemption.

A Savior Who Came Down and Is Gone up

That will not make His grace in coming down here to be less precious, nor will it make redemption to be prized less, but, rather, much more.
It will imprint a heavenly character upon all our ways, and this, nothing less, is our place. "As is the heavenly, such are they also that are
heavenly," and, "As we have borne the image of the heavenly." Then it will be perfect; now is it only partial, and according to the measure in
which self is judged.

It is the un-judged activity of our nature that hinders the practical effect of heavenly power's being reflected from us. Do we not know it?
When is it that we do wrong? When is it that we form mistaken judgments and become careless and worldly? It is when we take our eyes off
Christ as He is now in glory. | grant you that Christ anywhere before the soul is a means of preservation. Nevertheless, there is no power like
occupation with Christ in the glory for overcoming the seductions of the world and for discerning the evil in that which looks fair and religious
in the world. As far as leading out our souls in love and devotedness is concerned, Christ here below will do it.

But Christ in glory extinguishes the light of earth's best religion and makes it appear pale and tawdry by the side of His surpassing brightness.
Earth's Best Religion

We are invited; we are called upon as Christians, to behold Him in that glory continually now. The Lord give us so to walk, and we shall find
the fruit of it, "changed into the same image from glory to glory.”

One word more: there is nothing so dangerous as to trifle with the truth; there is nothing more ruinous than for men to use the brightest truth
and to be careless about the matters of everyday life. | beseech you to remember this. There is something even of a disgusting character
about it when we fail in ordinary duties and yet are at the same time talking about resurrection and glory—life and all the special blessedness
of the Christian position. | beseech you, my brethren and sisters, especially those of you who are young (though indeed it is a snare for old as
well as young) to think seriously of this. It is the natural snare of those who are accustomed to an atmosphere of truth, where the words of
God are (so to speak) the common household bread. It is a danger because the eye and heart arc not on Jesus. Where there is simplicity with



self-judgment there will be power. It will be found nowhere else. W. Kelly

The Remembrancer: 1910, God's Way in a Time of Difficult (33:13)
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It is about Himself He speaks to the angels of the seven churches. The moment | love Him, He says to me, " Feed my sheep " (John 21:16.).

All interest for others must spring from this, as welt as all instruction for myself, If | am seeking the Lord with a pure heart, | am sure to find:
myself (because it is the one Spirit which is leading us) in company " with them who call on the Lord out of a pure heart." (2 Tim. 2:23). If it

be the meeting, or the ministry, or the brethren, | am on a poor foundation.

The more evil the time, the more pointed, though less open, is the attempt to set aside the plan and rule of Christ. It has been-done openly in
Christendom, and now the malice of Satan would have it done among those who profess to stand apart from the growing apostasy in the
world. If | am seeking a place to worship in, | am sure to go wrong; for | am looking for what suits my taste, and | am not guided by principle.
But if | am seeking to worship my Lord (then it is a Person, not a place, that is before my soul), | am sure to be led rightly, for the Spirit of
light as in the blind man (John 9), always leads the soul that is morally outside the place of worship (as this man was, on account of his new
light), to worship Him who is the light of the world (John 8:12). One faithful one, like this self-same man, confounds the most learned
theologian.

Let us be like Mary Magdalene in true devotion of heart to our Lord; and like the once blind man, maintaining our light, its reality, and its
source, against all comers, and in the way. We shall surely be rewarded as they were, with the assured presence of our Lord.

Bible Treasury: Volume 5, Moses (33:12-23)

(Ex. 33:12-34)

The intelligence and decision of Moses' soul in Ex. 33 is much to be observed. There was a good deal to solicit his confidence, had he not
been fully persuaded that nothing but “sovereign grace” would reach his need.

Not to mention the terms of the Law from Sinai (for he had already refused them (see chap. 20), fearing and quaking before them), he was
solicited by the offer of the angel, who would either bless or punish according to Israel's desert. (See chap. 23, 32)

And still more. Moses had, been taken beyond the region of the fiery law, and beyond the place where he had heard the promise of this angel
of the covenant, the conditional covenant, and had been introduced to “the shadows of good things to come,” to “ordinances of divine
service and a worldly sanctuary.” (See chap. 25-31)

This last was a great attraction, such as the religious mind of man has constantly yielded to. The Galatians were beguiled by this attraction.
They returned to ordinances, “beggarly elements.” There was the like tendency at Colosse. So among the Hebrews. But Moses stood this
attraction as well as the other. And after all this, his conscience is still uneasy; he has got nothing which his heart can rest in, and he says to
the Lord, “Show me now thy way.” (Chap. 33:13)

In answer to this the Lord promises His presence. (Ver. 14-17). But, however desirable and mindful that was, Moses desires more, and be
further says, “l beseech thee, Show me thy glory.” (Ver. 18)

Now all this was the way of a soul that had learned, its great necessity as a sinner; for neither the law, nor conditional covenants, nor
shadows and ordinances, nor mere promises of high order, will meet a sinner's case; it demands “sovereign grace.” And the Lord delights in
such faith. He at once answers the demand it made, promising to deal with Israel, whom Moses represented and pleaded for, in sovereign
and boundless grace. “I will make all my goodness pass before thee, and | will proclaim the name of the Lord before thee, and will be
gracious to whom | will be gracious, and will show mercy on whom | will shew mercy.” (Ver. 19) In Rom. 9:15, where these words are quoted
as the expression of sovereign electing grace, what satisfied Moses, Paul preaches as God's gospel for sinners.

Moses is then satisfied. He asks no more. This will do, though nothing less would. All that now remains is, that he gets what has now been
promised. And, accordingly, on the next day he goes to the appointed place, and there the name is proclaimed, the name of Him who would
deal in sovereign grace with him; and Moses bows and worships.

This is a beautiful path of faith. There is the urgency of a soul that knows its necessity, and there is the delight of the Lord in answering it.
The urgency of Moses on this occasion may remind us of Abraham's demand in Gen. 15:8, and also of the Shunamite in 2 Kings 4, who would



not be satisfied with the servant and the staff but must have the prophet himself.

“The glory of the Lord” passes before Moses. He reaches “the end of the law” and gazes with “unveiled face.” (2 Cor. 3) He gets a sight of
Christ, and an audience of the gospel. The light of the glorious gospel of Christ who is the image of God shines into him. He sees the glory of
God in the face of Jesus. (2 Cor. 4) And no danger can possibly reach him; for the Lord shelters him with His own hand, while all that might or
rather would have injured passes by.

This is very blessed. It is like the Lord shutting in Noah, when the waters were arising. It is like the Lord appointing the blood, while the sword
of judgment went through the land. In the shadow of the divine hand Moses is hid, till “the back parts” were to be seen. The face in this
passage, | believe, means the law or the dispensation that went before; the back parts mean the gospel or the dispensation that comes
after.1

Nothing can surpass such a picture of the abounding grace of God and the security of him who took refuge in it. And how does Moses
entertain it? He is “changed into the same image from glory to glory.” He gazes and listens while the glory passes, and the name is
published. His spirit drinks in the revelation. It was a cheering light, it was not an overwhelming but a gladdening brightness. The spirit of the
believer lives in it. Moses worships—and all the request he has on his lips bespeaks his present satisfaction” let my Lord, | pray thee, go
among us.” It is no longer a request for further revelations and discoveries of the Lord, but a request for the company of Him now reached
and discovered.

Thus was he changed into the same image from glory to glory, (2 Cor. 3:18.) Christ is filled to give assurance and liberty and joy, to end one's
searchings and uneasiness as a sinner. And Moses experienced this. He was changed into the same image.

The Springing Well: Volume 5 (1902), Our Bible Lesson Column (33:11)

Golden Text.— “And the Lord spake unto Moses face to face, as a man speaketh unto his friend.” —Ex. 33:11.
“And there arose not a prophet since in Israel like unto Moses, whom the Lord knew face to face.”— Deut. 34:10.
Read Deut. 34:1-7

The Death of Moses.

1-3. “And the Lord shewed him all the land.” Read with prayer and reliance upon the Holy Spirit the parallel passages in Num. 27:12-17;

Deut. 3:23-29; 32:48-52, and notice Moses’ great desire to go over into the land, his prayer to God that he might be permitted to do so, God’s
refusal to allow him, Moses’ meek submission and his request that someone be appointed in his stead, so that Israel might not be as sheep
which have no shepherd.

4. “l have caused thee to see it with thine eyes, but thou shalt not go over thither.” When Moses pleaded to be permitted to go over, the word
from the Lord was, “Let it suffice thee, speak no more unto Me of this matter” (Deut. 3:26), and that was enough. It was Israel’s sin in
murmuring and rebelling that led Moses to sin, but that did not excuse Moses. How holy is our God, and what holiness He requires in us! And
who is equal to it?

5-7. “Moses was an hundred and twenty years old when he died. His eye was not dim, nor his natural force abated.” When Aaron died, Moses
and Eleazar were with him, but no one was with Moses when he died. He had often been alone with God, on two different occasions for forty
days and nights at a time, but previous to this occasion he had always come back to continue with the people. Now in health and vigor of
body and in the use of all his faculties he went up into the mountain alone and returned to Israel no more. Out from the earthly tabernacle in
which he had sojourned or 120 years, Moses, the servant of the Lord, went to live with God for ever. No sickness, no suffering, as far as we
know, but he just closed his eyes to earth and entered into the presence of God and of the redeemed and of the holy angels, absent from the
body, present with the Lord, which was very far better for him (Phil. 1:21, 23). He is still there alive and well, and after more than 1,400 years
from the time of his departure Peter and the others saw him on the Mount of Transfiguration with Jesus Christ, as he and Elijah spake with our
Lord of His approaching decease (Luke 9:30-32). The body of Moses was buried, but, no man being present, no man knows where, for God
has not seen fit to tell.

Young Christian: Volume 2, 1912, Rest-Stone, The (33:14)

“And He said, My presence shall go with thee, and | will give thee rest” (Ex. 33:14).

In India, where burdens are carried on men’s heads and backs, it is customary to provide resting places for them. Stones are set up along the
hot dusty roads, just the right height for a man to rest his burden upon until he is refreshed and able to go on his way.

“Ah, Sahib,” said a native Christian to an English gentleman, “Christ is my rest-stone, Christ is all my hope.”

How many of my rea