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It is well for us, therefore, continually to bring our souls to this standard. Let us keep fast holiness. The more we value grace and seek to
understand it—and | do not think it is possible to over-estimate the importance of it, both of the knowledge of it and the desire to know it
more—even because of this it becomes us so much the more to take care that we never sacrifice the moral principles of God's dealings with
every soul of man, and with ourselves in particular because of the mercy that He has shown our souls.

But here is a passage now before us that sometimes startles many a soul not founded in grace; a passage which those who are unacquainted
with grace wrest, as they do also the other Scriptures, to their own destruction. They say, There, you see, it all depends upon what we
are—how we overcome self, and how far we are changed men: call depends upon our being thoroughly spiritual and entirely devoted. | need
not stop to prove that such a statement is altogether false; that the only foundation on which we can stand at all is Christ: " other foundation
can no man lay than that is laid which is Jesus Christ." That foundation is not the work of the Spirit in us, but of Christ for us; it is a work
entirely outside us, on which we stand forever before God. But as surely as we do stand on that foundation, there is a work of the Spirit in us,
and a constant and serious work. | do not say it may not he eclipsed from time to time and interrupted. There may be sad checks to it; but |
do say that God never allows such a thought as that a child of His, blessed with Christ, should not be subject to the present care, and
government, and discipline of His heart and hand in our ways and conversation, so as to produce a moral conformity to His own will. He would
cease to be God if He did, and He would treat us as bastards and not as sons; for " if ye be without chastisement, whereof all are partakers,
then are ye bastards and not sons."

Thus, though it may seem strange to those who little understand the ways of God, and it will be thought strange wherever there is
carelessness, and anything allowed in our wars that is contrary to God, yet it is most wholesome and needed for our souls that we should
remind ourselves of such a Scripture as this: " Be not deceived; God is not mocked: for whatsoever a man soweth that shall he also reap," It
is, be assured, universally true, whether of the unbeliever or of the believer—" whatsoever a man soweth that shall he also reap." The
unbeliever sows to self and nothing but self, and reaps the judgment of God on self-and of self where there is not a single good thing-nothing
will stand before God. But what about the believer? There is where the difficulty comes in. The believer has the mingled crop of good and evil.
For just as we know with Christianity; the field where good seed was sown and where there was good soil, yet all was not good seed-tares
were sown by the enemy; so Satan may take advantage of the unjudged evil of our hearts in order to lead into sin. It may not be always a
question of gross sin; but it is the lawless evil of our nature, that prefers a little present gratification of self to the service, the uniform
obedience and glory, of Christ. But do we gain by it? Can you tell me of a soul that ever departed from the will of God that did not suffer in
that very thing in which he pleased himself? Can you look back on any one thing in which you went contrary to God, that gave you
satisfaction as a Christian? Wherever we indulged ourselves, in that itself God dealt with us. The very thing for which we spare ourselves
becomes the keen rod for our correction. And let us thank God that it is so. " God is not mocked: for whatsoever a man soweth that shall he
also reap."

God, then, does carry on this discipline with His people at the present time. As sure as God lives and we live, what is contrary to God must be
judged. Now if we judge ourselves we shall not be judged; but if we neglect self-judgment, then He takes it up, and when He does so we are
chastened of Him, that we should not be condemned with the world (1 Cor. 11). Therefore no matter what the thing be (what some might
think a matter of little moment), it is impossible that God should pass over a little sin: impossible that He could have communion with
anything that is not of Christ. What a mercy that now is the time when God deals with what does not flow from His Spirit! It may have to be
manifested before the judgment-seat of Christ another day, when we shall receive the things done in the body according to that we have
done whether good or bad.

And let us not think our Father hard. Can any one thing too hard come from such a God—the God who gave His own Son to die that we might
know our sins forgiven and ourselves sons of God with Christ forever? Now such we know to be our place, as it is of all real Christians, let
them say what they may. Nothing can alter God's truth. But a vast deal depends on our practical state and conduct as to the dealing of God
with our souls in the present time. "Whatsoever a man soweth, that shall he also reap. He that soweth to the flesh shall of the flesh reap
corruption." This does not mean anything necessarily shocking, though the very worst evil may be its end. Of course any kind of indulgence
of the flesh must be dealt with by God and by God's children. But there may be that which children of God do not see. Does God pass over
that because others do not see it, and we may not think much of it? Impossible that God could sanction what is contrary to Christ. And let, us
thank God for it. It is a part of the scheme of His perfect goodness towards us. It could not be otherwise. And we should prove ourselves to be
little worthy of the name of Christ, if we wished it to be otherwise.

May our desire be that Christ be formed in us in everything; not only that we should have life everlasting, but that our hearts should be
according to His heart—our spirit, our ways, our walk, according to the mold Of Him to whom we belong. This is what God has before Him;
and it should be the object of our souls. "Therefore let us not be weary in well-doing; for in due season we shall reap, if we faint not."

Christian Friend: Volume 2, Cross, The (6:14)
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“God forbid that | should glory, save in the cross of our Lord Jesus Christ, by whom the world is crucified unto me, and | unto the
world.”—Galatians 6:14.

| would say a few words on the entire end of self in THE CROSS—the nothingness to which it reduces us. How little do we know practically of
this. Let us look at Jesus, and then learn how very little our souls have realized its power in thus setting ourselves aside.

We see in Him one who had all human righteousness, and one too in whom “dwelt all the fullness of the Godhead bodily;” yet what path did
He take What was THE CROSS to Him? To what did it reduce Him? The entire setting aside of all this human righteousness, of all this divine
power. The perfect strength of His love was proved, not only in that He “did not please Himself”—though “in the form of God,” and thinking it
“not robbery to be equal with God,” that He emptied Himself, and “being found in fashion as a man,” humbled Himself to take the place of
our disobedience—but that in this place of love He was content to be utterly rejected! to be reduced to nothing, that love might shine out!

The flesh in us is subtle, very subtle: if we show love, we expect that it will be felt; but if otherwise—if, when we have rendered a kindness,
we get no return, not even a kind word—our hearts grow faint and cold in the exercise of love. Do we know what it is when our hearts have
gone forth in love to meet with that which we read of in Corinthians, “Though the more I love you, the less | be loved;” to find that the only
consequence of humiliation is to become thereby less respected, more humbled still. Thus it was with Jesus; full of patience and tenderness,
He exposed Himself to the power and malice of Satan. But what did He find in us when doing this work of love? Man took occasion, by His
very lowliness, to treat Him with the utmost scorn. He was “the reproach of men, the despised of the people.” They kept Him in on every
side: “Dogs have compassed me about: the assembly of the wicked have enclosed me: they pierced my hands and my feet.” “Many bulls
have compassed me about: strong bulls of Bashan have beset me round: They gaped upon me with their mouths, as a ravening and a roaring
lion.” He looked for comforters, but found none. One of those with whom He had “taken sweet counsel” lifted up his heel against Him; and
even that, disciple who had been most forward to declare his adhesion, “Though all men should forsake Thee, yet will not I,” denied Him with
oaths and curses.

There was no outlet to His grief, no comfort from man; and here we see the meaning of that, “Be not Thou far from Me, O My God!"” Cast out
by the scorn of those whom He came to in love, pressed upon, closed in by those whom He came to save, His soul turned to God: “My God,
be Thou not far from Me!” But God had hid His face from Him; “My God, My God, why hast Thou forsaken Me?” He now found the darkness
and wrath that came upon Him to the uttermost; there was no response on any side: the deep hatred of man around, and from above
darkness also; everything was set aside but the power of love. “l sink in deep mire, where there is no standing: | come into deep waters,
where the floods overflow Me.” The waves and the billows went over Him; all was lost in the waves but love: it was that which sustained Him;
love was greater than all; and it was set on us.

When we see what He, as emptied, was, we come to the depth of love. If He emptied Himself of everything else, there was still the fullness of
love, for He is God, and “God is love.” We, dear brethren, have found the fullness of love in Jesus, and that shall be our everlasting
portion—we shall know, shall taste this love forever.

When Jesus was “going about” here, it was as “doing good;” He could not restrain His power, though ever so lowly and humbled, when good
was to be done; He was obliged to show it. Thus in the life of Jesus, in His actings here, there was something which the natural heart must
own, must approve: we like to have our diseases cured; and when they saw the dead raised, they could rejoice in having their deceased
friends brought to life again: but in THE CROSS there was no putting forth of this power, there was no miracle—nothing but weakness and
degradation—He was “crucified through weakness.” Trial from man, temptation from Satan, desertion from God—there was nothing to be
seen but love—the depth, the fullness, the riches of that love which will be our happy, blessed portion forever.

The natural heart in every one of us hates the power of THE CROSS. We want something for the eye to rest upon, we seek a little honor here;
THE CROSS stains all the pride of human glory, and therefore we like it not. Let us test ourselves, beloved. Are we really content to take THE
CROSS in this its power, and to say, “I want nothing else”? “God forbid that | should glory, save in, THE CROSS of our Lord Jesus Christ, by
whom the world is crucified unto me, and | unto the world! May our souls rest in this blessed confidence—Jesus is our everlasting portion; to
dwell in Him is to dwell in God, and “God is love.” Many Christians are cherishing those things which keep them from knowing the full power
of this love in their hearts. We cannot enjoy love and pride together. Whatever nourishes self, no matter what—honor, talents, learning,
wealth, friends, respectability—anything, everything which the natural man delights in, nourishes pride in us, renders Christ less precious,
and the enjoyment of His love less full.

The Lord give us to know what it is to be “crucified to the world.” Let us, beloved brethren, bless God for everything that puts down self.

Christian Friend: Volume 12, Galatians 6:2 (6:2)

The only question to be considered in this passage is as to the meaning of the law of Christ. It is generally said to be the law of love, and this
is true; but is it not possible to be more precise? The preceding verse enjoins the spiritual to restore a fallen brother in the spirit of meekness,
“considering thyself, lest thou also be tempted.” That is, as we understand, the spiritual man, remembering his own liability to fall, is to go in
all gentleness to him who has been “overtaken in a fault” or offense, and in grace so identify himself with his condition as to take his burden
of sin and sorrow upon himself, with a view to his succor and restoration. Now this is exactly what Christ Himself has done—only
perfectly—both in life and in death. Thus the evangelist says, “He cast out the spirits with His word, and healed all that were sick: that it
might be fulfilled which was spoken by Esaias the prophet, saying, Himself took our infirmities, and bare our sicknesses.” (Matthew 8:1,6,17)
This was in His life, and concerning His death Peter says, “Who His own self bare our sins in His own body on the tree.” (1 Peter 2:24) He was
thus, in life and death, the great burden-bearer; in life taking our infirmities and sicknesses in grace in order to remove them; in death



bearing our sins in substitution, as made sin for us by God, when He endured for the glory of God all that was clue to us on account of our
sins, that He might take them away forever. There is a great difference between His burden-bearing in life and in death; but still He was in
both the burden-bearer. And this is the law of Christ: “Bear ye one another’s burdens,” and so fulfill the law of Him who was the pattern
burden-bearer. Love was undoubtedly the motive of; for, as the apostle says, “He loved me, and gave Himself for me;” and it is certain that
we shall never go and take the burdens of our brethren on ourselves, unless we are under the constraint of the love of Christ. But this is
motive, ‘and the power, through the Holy Spirit, for fulfilling the law, rather than the law itself.

E. D.

Bible Treasury: Volume 13, Spirituality (6:1)

Gal. 6:1

Those who have received the Spirit are not for that reason spiritual as here meant— “Ye that are spiritual.” All the Galatians had received the
Spirit, as we know from chapter 3, where the apostle asks them the question in verse 2, “Received ye the Spirit by the works of the law, or by
the hearing of faith?”

They were being enticed back to the law after having the Spirit, which they did not receive by the works of law. It was retrogression, thus
seeking perfection in the flesh. But they had the Spirit, and the way that they received Him was by the hearing of faith. What had Paul
preached in the regions of Galatia?

Was it not Christ crucified which he had “set forth amongst them?” The Holy Ghost can testify to nothing else, in giving liberty and a sense of
sonship, and by this truth, namely, “Christ crucified,” preached amongst them and believed, they had received the Spirit, and knew that they
were sons. Blessing was by the hearing of faith, as curse by the law.

Yet were they not for that reason all spiritual—at least we may say when he wrote to them. The power and source of spirituality they had by
receiving the Spirit. But some needed restoration, and it was not anyone who was able to restore such, even though they might not as yet
have been overtaken in a fault themselves; they were in a feeble state of soul, and had not wisdom nor strength to assist others who had
sunk below feebleness into a fault.

The spiritual only had ability to help; the Spirit could work deliverance and restoration for others through them, fit instruments for His work,
when others were not. How, then, comes this, when all had received the Spirit as believers at the first? It is from this; that there was another
power in them besides the Spirit, and other influences brought to bear upon them than what were from Him, the “Spirit of truth,” who
testified of Christ. “The flesh lusteth against the Spirit, and the Spirit against the flesh, and these are contrary the one to the other; in order
that ye may not do the things that ye would.” (Chap. 5:17.)

It is plain that thus the flesh had hindered. They had not “walked in the Spirit,” and, because they had not, the lusts of the flesh had been
fulfilled. At first they had run well, but they had been hindered through having turned back to the flesh by the law, and thus manifested the
flesh, and not the Spirit, in their state and ways. Hence the apostle has to make the selection. The spiritual alone could help when the general
state was low, and some had been overtaken in a fault. These (the spiritual) had walked in the Spirit. He ungrieved not only dwelt in them, as
He had sealed them, but ruled them, and was listened to; and the flesh was not yielded to: this made all the difference in their state, and
thus, in this state only, they could help others who wore needy, and lift up those who were fallen. This is our individual resource, and the
resource of the church, when things are low and in confusion. The Holy Ghost, though often grieved and discarded, has not returned to
(heaven (and what a mercy and comfort this is, and an unfailing power available to us!) leaving all to man's will and way.

Who, then, are the spiritual? | suppose that by their fruits we are to know them. Neither is this difficult, nor far to seek. The apostle had just
before written, “The fruit of the Spirit is love, joy, peace, long-suffering, gentleness, goodness, faith, meekness, temperance; against such
there is no law.” The law was on the side of the spiritual: though it had not made them to be so, yet it approved of them as such. The
command to love God and our neighbor, given by the law, did not give the power to do it, and thus the law was weak through the flesh. The
Spirit, working through faith in Jesus Christ and Him crucified, produces love by a new nature, which the law never gave. Now the moment
that love is there, the law is fulfilled; for “love is the fulfilling of the law,” and we love God and our neighbor. Those who have the Spirit have
this, and it is the bags of all. “We love him because he first loved us,” and “love worketh no ill to his neighbor.” The first three fruits
mentioned are the individual state, and enjoyment of “the spiritual,” that which ought to continue in everyone without interruption. But it
does not always, as we know. “Thou hast left thy first love,” as is said by the Lord. And here, in the Galatians, it had not continued, though
they had started well, having received the Spirit.

The spiritual had gone on well, and the fruits had continued to be manifested in them. The power was with all, and they all ought to have
gone on well, and might too. Alas, how often is this the case! We cannot guarantee spirituality always in any. Peter was spiritual on the day of
Pentecost, as on many more occasions; but he was not “when certain came from James,” and he dissembled because of them, refusing to eat
with the Gentile believers (as given in this same epistle), beloved Barnabas (that “good man, full of the Holy Ghost and of faith") being
carried away also with their dissimulation. Paul, pre-eminently faithful, purposed in his own spirit to go to Jerusalem, and carried it out,
though “the Spirit forbad him.” (Compare Acts 20:22; 21:4.) If then these, so eminent as servants, and in whom the Spirit wrought so
mightily, thus (through nature and associations, with even true zeal for the Lord's glory, as Paul) failed to be ruled by that Holy Guide who
dwelt in them, how much more we in these last days of evil, sorrow, and weakness! Solemn truth, that to have the Spirit is not necessarily
always to be spiritual!

The apostle would not write thus to his beloved Thessalonians: “Ye that are spiritual,” for such they all were, as manifested in their “work of
faith, and labor of love, and patience of hope, in our Lord Jesus Christ, in the sight of God and our Father.” With joy of the Holy Ghost,” their



faith to Godward was spread abroad, so that we need not to speak anything.” The fruits of the Spirit in them were manifest to all. They were
walking in the Spirit, to the praise of the Lord, and so were all spiritual. Neither in such a state did anyone need restoration. It was not so with
the Galatians as a whole; and thus he falls back for restoration upon those through whom the Spirit could work, those Christ could use, in
whom His voice had been listened to, who bore the fruits of the Spirit instead of the works of the flesh.

Love was their state, and “He that dwelleth in love, dwelleth in God, and God in him. Hereby know we that we dwell in him, and he in us,
because he hath given us of his Spirit.” (1 John 4:13-16.) Joy and peace, too, were the fruits of the Spirit, and the experience of the spiritual.
They rejoiced in Christ Jesus, and had no confidence in the flesh. (Phil. 3:3.) They had His joy fulfilled in themselves (John 17:13), besides
boasting in God through our Lord Jesus Christ. (Horn. v. 11.) They had peace with God; and “the peace of God which passeth all
understanding keeping their hearts and minds through Christ Jesus:” the “peace of Christ ruled in their hearts,” for they had Christ before
them. “Peace | leave with you, my peace | give unto you.” Such were the spiritual personally; and, being such, they could be used, and they
only, to bring others into the sphere in which they themselves lived and moved, or to bring back such as had fallen from it—to restore such.

Now the manner of this is shown next by what we may call the relative fruits of the Spirit, characteristic of the spiritual, those by which they
are known, and the character of their operation towards others; for spirituality is ever active in lowly love for the blessing of others to God's
glory.

Spirituality then is shown, first, in a passive form “long-suffering.” What more needed in helping saints, or in the Lord's service towards the
world, as in the daily walk of the saint, than long-suffering? God is “long-suffering and gracious;” so are they who have and walk in the Spirit.
Difficulties are many, and the opposition great—the contradiction—of sinners, the waywardness of saints, the enmity of Satan, and the
working of the flesh. “Charity suffereth long, and is kind.” It must be patient endurance, the labor of love, and if the Spirit works in us it will
be, for such are the spiritual. “The God of patience and consolation grant you to be like-minded one toward another, according to Christ
Jesus.” As God is patient, and Christ also, so the spiritual are long-suffering and patient.

Next we have “gentleness.” This is relative too. The spiritual are very careful to be considerate, not of and for themselves, but of others. Is
overbearing, or abruptness, of Christ? Is harshness of Christ? The gentleness of a nurse cherishing her children is that by which Paul
illustrates his manner of caring for and helping on the saints. “To the weak he became as weak,” &c., and this to win. A stern or short way,
which stuns or snubs, is not of the Spirit, but unspiritual.

“Goodness.” As long-suffering is not stoical, things endured because they cannot be avoided, so gentleness is not assumed as an exterior
polish, the fruit of education, and because roughness would be considered bad manners. Beneath both, and that which acts by both, is
goodness—a “good and honest heart.” There is a difference between a righteous man and a good man. The former is upright, strict, and
scrupulous as to his obligations to others, but requires from them the same in return. He does his duty, but looks sharply after others that
they do theirs. A good man will do much more, without expecting returns. A righteous man may be respected; a good man is loved. He is a
truly philanthropic man in God's sense. For God's philanthropy has appeared to us in Christ. (Titus 3:4.)

A good man is like God in this, and is called to be His imitator. So Eph. 5 exhorts us to be “followers of God as dear children, walking in love.”
Such is the real thing at the bottom of the spiritual man's heart, and characterizing him; and this to all persons, evil and good, and in all
circumstances, and thus he is “perfect, as his Father in heaven is perfect; who causeth his sun to shine on the evil and on the good, and
sendeth rain on the just and on the unjust.” This goodness of the spiritual flows out to all, irrespective of circumstances or claims. Being
reviled, he can bless; being persecuted, he can suffer it; being defamed, he can entreat; and though he be not loved, yet can he still love.

Then comes “faith,” not for the soul's salvation, nor that by which they received the Spirit by believing the gospel of “Christ crucified,” but
trust, or reckoning in God by which they live, as it is written, “The just shall live by faith;” and by this they stand. The spiritual man has been
taught to cease from man, and to confide in God, who is above all circumstances. By this he is led to be active, or by it to be passive;
standing still or going forward as this living precious faith connects him with God in everything. In their measure the spiritual walk in the path
of Him who began and ended a perfect life of faith (Heb. 12:2); and they look to Him as the only perfect one in it, though a great cloud of
testifiers there had been from the beginning who had trod that path. To faith difficulties are unknown, or, if felt, do but give occasion for its
exercise. God hath delivered, doth deliver, and faith says that He will still deliver—yea, from all and every evil work. This confidence in God is
a lever to remove mountains, to lift up and restore fallen saints. So the “spiritual” reckon.

Yet is there no ostentation. It is not demonstrative in the way of human strength. If faith brings in God, it shuts out man, and thus can afford
to take a low place in His presence, and in the presence of man too, shown in “meekness.” The “spiritual” have not only come to Christ, who
gave them rest when laboring from a guilty conscience, but they have “learned of him who was meek and lowly in heart;” and this in the face
of “the contradiction of sinners against himself.” He did not cry nor strive; neither must the “servant of the Lord” strive, but meekly instruct
those who oppose themselves, that thus peradventure God may give them repentance. We know one who lost his characteristic meekness,
and said in haste, “Ye rebels, shall we bring water for you out of the rock?” and by it lost a place in the promised land. In the spiritual love
abides, and “doth not vaunt itself, is not puffed up, doth not behave itself unseemly, seeketh not her own, is not easily provoked.” How these
moral traits, as fruits of the Spirit, seen and manifested in the “spiritual,” dovetail one into the other! The links are one inseparable chain
produced by the Holy Ghost in those who “walk in the Spirit.”

This divine power works thus in man, and produces what man was a stranger to, and what the world had never witnessed till the Holy Ghost
came down on the day of Pentecost, and made them all of one heart and one soul, leading them to meek and quiet testimony in the face of
trial and persecution. Low thoughts of self the spiritual would have in the Lord's service towards others, seeking their profit in meekness, “in
lowliness of mind, esteeming others better than themselves.” (Phil. 2) So, if any desired to oversee and look after the church (1 Tim. 3) “If a
man desire the office of a bishop, he desireth a good work.”

It is a good work to be occupied in the well-being of the saints; but there are qualifications needed, amongst which we find, “No striker but

patient, not a brawler.” And why so? Because such will find in serving the saints that their patience is amazingly taxed, and, if not kept in the
spirit of meekness, they soon become irritated, and striking or brawling is the result, when, instead of gaining any that may need restoration,
they but make bad worse. So Titus 1:7, “Not self-willed, not soon angry, no striker.” Such were the bishops (overseers) to be, and if not such,



how could they “take care of the church of God?” If not such, they were not “spiritual,” and could not help nor restore any. The Spirit did not
act in them, but the flesh.

Lastly, “temperance” is given as a fruit of the Spirit. The spiritual would not act rashly or hastily.

He that believeth shall not make haste.” They would be preserved from excess. They, as to the feelings and judgment, would keep the mind
evenly poised and unbiased. The loins of the mind being girded up, they would be sober. So Titus gives us, as needed for an overseer, “sober,
temperate.”

Thus the “spiritual,” having the mind unbiased by temperance, have not the judgment warped. “He that is spiritual judgeth all things,” and
this by the word, as in 1 Cor. 14:37, “If any man think himself to be spiritual, let him acknowledge that the things that we write unto you are
the commandments of the Lord.” And thus are we preserved from error by the word. A person might suppose himself to be spiritual because
he had by the Spirit a great gift; but this did not follow at all as a consequence, as we see at Corinth: the moral fruits of the Spirit were
lacking there, and this because they were not walking in the Spirit, but walking as men, and carnal. It was not Christ and all in relation to Him,
but man and things in relation to him. They were not spiritual, but carnal. The thing lacking was God's love working in them, as we see in
chapter 13. Tongues might be there, prophesying there, the understanding of all mysteries; and all knowledge, and even faith to remove
mountains; yet all was nothing if love were not there. “Knowledge puffeth up; love buildeth up.”

They had forgotten God's ways in grace by His Spirit, forming them morally like Himself, like Christ, who walked according to God here; they
were using the power and knowledge which they had received for their own aggrandizement; they were puffed up, and had lost the sense of
what God required in the place where His grace had put them. Spirituality, then, is not knowledge intellectually held, but is primarily a thing

of the heart and affections, the Spirit of God forming these according to Christ. The believer, by grace, having God to dwell in him, and he in

God, manifests it in every way, as Christ walked and manifested God in grace to man. The new man is also “renewed in knowledge, after the
image of him that created him.” (Col. 3:10.) And the mind is renewed, “that we may prove what is that good and acceptable and perfect will
of God.” (Rom. 12)

Thus does the Spirit of God work still, and by these fruits are the spiritual ever known. The Holy Spirit is still here thus to work: may it be ours
to know His working, and leading, and transforming power, through occupying us with Christ, having all that opposes set aside in our hearts
and minds; and this for our own joy and strength, and for the lifting up and blessing of the saints of God, to His praise, who only worketh thus
to His glory!

Bible Treasury: Volume 12, Israel of God and Abraham's Seed, The (6:16)

The expression of the Israel of God, as being the whole body owned of God in heaven and earth, has been repeated so very frequently, that
the hearer will have got the habit of using it in this sense in his mind, and so lose the sense that it is quite unfounded. The expression is used
once in scripture, and with no. possible connection with the subject, or the millennial state at all. It is found in Gal. 6:16, where, false teachers
having sought to introduce Judaism among Christians, the apostle (having closed his reasonings and exhortations on the subject, and shown
what was really valuable, namely, the new creature) says, “As many as walk according to this rule, peace be on them, and mercy, and upon
the Israel of God” —evidently in contrast with fleshly Judaism, which the false teachers were seeking to introduce. But they were those then
and there owned of God as His Israel; and there is not an idea of the millennium, nor any gathering of all into an Israel of God in heaven and
in earth. Such a thought is never found in Scripture anywhere.

And then what is the proof? Why, that Jewish things are used as types, or symbols as the author calls them. And what then? Who denies it?
Why does the use of circumstances of the fleshly Israel prove that the church is a constituent part of another Israel? We keep the paschal
feast typically or figuratively. Well, and what then? | repeat. What does that prove? “Sons of Aaron.” We are priests—everyone owns that; and
if it be merely that, in the whole creation, to all on earth, and | add even ostensibly to the unconverted during the millennium, we hold the
place of priests; nobody will deny that. We are the children of the heavenly Jerusalem which is above. And what does that prove but just that
we are a separate people, having a Jerusalem of our own? As to children of Abraham, and branches in the Abrahamic olive-tree, it has been
already considered. It is of more importance than the others, which really are of none.

There is one general principle, owned of all who believe John 3, that for earthly blessings as well as for heavenly, a man must be born again,
must have the new creature. But it does not follow thence that, if this be necessary for all association of man with God, even in the lowest
place, there can be no special place of glory. It would as much set, aside degrees in glory as anything else, and | should pretend to be
necessarily as exalted as the Apostle Paul, because | was born again. But this is not so. The principle is quite false. There is a difference, and
every man shall receive his own reward according to his own labor, though all be saved and born again.

But, branches in the olive-tree and Abraham's seed? Well, how are we Abraham's seed? By being in Christ: that is, that we take the place of
the promises down here, as Israel especially will hereafter, and therefore succeed them, and they us, as heirs of promises down here. Yet still
God had reserved some better thing for us. We do so in virtue of being in Christ, who is in the highest sense Abraham's seed. But we are in
Him in a way that makes us His body, His bride, as His own flesh. And it is quite clear that the principle alluded to has nothing to do with our
highest privileges, because it is, as has been already remarked elsewhere, the own olive-tree of the Jews, the seed according to the flesh,
loved even in their unbelief for the fathers' sake.

Further, it is a principle which is false in another way. It is only their own olive-tree as descendants of Abraham specially called out as father
of many nations down here before God. Now all the saints before Abraham will, | doubt not, be in glory. Yet they were not of this olive-tree, or
else the Jewish question never could have been raised. The question of Rom. 9; 10; 11, is the Jewish question, and so in Galatians, and to
which the Israel of God evidently alludes. That the saints will be in a certain relation to Israel yet dwelling in the earth, everyone who has
received the doctrine of the Lord's pre-millennial advent believes. But then the reader is left here to draw some important conclusion from it



as to his system: whereas it proves exactly nothing, and is believed as much by those who utterly reject the system, and believed more
accurately and more scripturally: that is all. But it is true of all the world as of Israel. Yet here again this does not put Israel in the same place
down here with all the world, because all saints will be born again. Nor does this latter truth set aside the special distinctive promises made
to Israel, any more than the far more important distinctions which are true about the heavenly church.

When it is said, Israel will not be of the earth any more than the church of the first-born, it is partly true and partly false. Israel, as Israel, will
be of the earth, and Isa. 65 proves that some will be wholly so, though such will be cut off when manifested. But the spared remnant, and all
who really enjoy millennial blessedness, will be born again, and that life which they receive will not be of the earth. It will be the new
creature, But it is true of everyone else then and now, and has nothing particularly to do with Israel. But the very passage (if passage were
needed) which specially proves it calls this whole state of things earthly, in contrast with heavenly things which belong to the church; and
therefore, though, they have a life which is not of the earth, their whole condition and state will be then earthly, in contrast with what is
heavenly.

Nor is it at all true that the moment when the church receives its actual, Israel will receive its virtual, deliverance. There is no connection in
scripture between the actual placing the church in its heavenly glory, and the quickening of individual Israelites, which is their virtual
deliverance; nor is this latter the placing Israel as a nation or a body in the place of their earthly glory as purposed of God. The statements we
have already considered as to the Jews—Ezek. 20 as to Israel, Isa. 66—all prove the contrary, as indeed do Ezek. 36; 37 It is never said that
Israel are to be individually horn again at the coming of the Lord to receive the church; nor all individually born again at the same time; nor
all restored at the same time, if public manifestation be referred to; but the contrary in the chapters | have cited. That they have their life
from Christ, | do not doubt. That the resurrection of Christ secures to them the sure mercies of David, we are expressly taught in Acts 13. But
it is never said they are, of the one body, nor the bride of Christ in glory. They are not His body, the fullness of Him that filleth all in all.

That all things will be headed up in Him in earth and heaven, all admit, and thus far they will have one center; but so will all creation; and
earthly and heavenly are definitely distinguished in this very passage—we having part in the heavenly.

| do not believe that the passage applies to the post-millennial state, which cannot properly be called a dispensation, for it is eternity; and the
heading up all things to be administered by Him in whom we have received an inheritance who have first trusted (or pre-trusted) in Christ
(that is, before His manifestation in glory), evidently speaks of the special time of Christ's administration as the glorified Man, and our
association with Him in that glory. The fullness of times itself is not an expression for eternity. That would not be called “times” or “seasons”
(katp®v), and the heading up all things in the man, as administrator, is not God being all in all, and the Son subject, as in 1 Cor. 15, Rev. 21;
and this view of the passage is completely confirmed by verses 22,23. That Christ will be the center of all in heaven and earth in the
millennium is clear: but this does not hinder the church being in the proper, special, peculiar place of the bride, the body of Christ, the
fullness of Him who filleth all in all when He is in glory. Israel, moreover, has its place as Israel, distinct, and in many respects in contrast.

Nor is it ever said that Israel will govern the earth at all. That they are the favored glorious nation on the earth, where the government of
Christ is placed which extends over the earth, is true; but they do not govern nor judge the earth. It is the heavenly saints who do this. They
are governed by Christ, who will be “great to the ends of the earth,” and “all nations call him blessed.” That they will celebrate the ways of
God in justice and judgment, | fully believe. But what then? There is nothing at all like the knowledge, the anticipative knowledge, of the mind
of Christ, and of His glory, which we find in verses 9-11. When the things are accomplished, they will understand them and celebrate them.

But the peculiar character of the church's place is to know and celebrate them before by faith—not to know The justice and judgment merely
which are the habitation of His throne, but His counsels and thoughts. The “mind of Christ” is more than the works or the ways in God in
judgment. It is all His counsels in Christ. Who hath known the mind of the Lord that he may instruct Him? But we have the mind of Christ.
“Eye hath not seen, nor ear heard, neither have entered into the heart of man, the things which God hath prepared for them that love him.
But God hath revealed them unto us by his Spirit, for the Spirit searcheth all things, even the deep things of God.” Thus it is we have the
mind of Christ; as: Joseph yet unexalted was the interpreter of the revelations of God. And Christ is the wisdom of God, and the power of God.
Power will be displayed hereafter; we have but samples of it now, the display of which confirmed faith. But Christ is made unto us wisdom:
and if in infirmity we know only in part, still, as regards the object of knowledge and the source of knowing, the whole wisdom of God is in
Christ, and we have an unction from the Holy One and know all things—we have the mind of Christ. But it is never said that Israel has the
mind of Christ. They will see the displays of His power, recognize and celebrate them. But is this having the mind of Christ as we have it? The
Egyptians knew what Joseph knew, when the things came: but had they the mind of Joseph?

The Holy Spirit will be poured out on all flesh in the millennium. They will prophesy and see visions; but, though the lump is holy, it is not that
separate consecrated first-fruits. The Holy Ghost will enable them to enjoy, but will not in identity with the sufferings of Christ make saints the
vessel of the outgoings of His heart in the sorrow of a groaning world, nor in the joy of its deliverance by power, as the day when their love is
answered. They will profit by the answer themselves, but they will not as in the love which has thought of others, though in itself “according
to God” —this place they will never have, they can never have. It is reserved for us who have gone before the day of His power, and
fore-trusted in Him. Blessed privilege! If sovereign grace has given it 