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Christian Truth: Volume 6, Danger of Forsaking Public Testimony
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"Consider one another to provoke unto love"; that is, having got to God in grace, we must be diligent in acting toward others in grace. Paul
introduces "Not forsaking the assembling of yourselves together" to meet the tendency there was to avoid public testimony, and to think that
private faith would do in times of persecution such as these were. This was their natural tendency; and, whether it be persecution or
reproach, it is the same thing. The latter is perhaps our snare. "And so much the more, as ye see the day approaching"; for judgment is surely
coming. If the power of evil increases, there is the more need to cling closely to Christ. And we must not suppose that the world is improving
because the Spirit is working; on the contrary, this is just the proof that judgment is nearing. The more rapidly souls are gathered in, the
more reason we have for believing the coming of the Lord to be at hand. 'While the long-suffering of God is salvation, the hope should ever
be a present one to the Church. It was the wicked servant who said, "My lord delayeth his coming"; yet He did delay it.

"Cast not away therefore your confidence, which hath great recompense of reward"; and let us remember that we shall "have need of
patience"; but "Yet a little while, and He that shall come will come, and will not tarry."

Collected Writings of J.N. Darby: Evangelic 1, No More Conscience of Sins

Heb. 10

THE object of redemption is to bring us nigh to God, as it is written, " Christ hath once suffered for sins, the just for the unjust, that he might
bring us to God." But what is our state before God when thus brought nigh? The right understanding of this is most important. It is impossible
that we could be happy even in the presence of God, if there still existed a thought of His being against us. | need the perfect settled
assurance that there is no sin upon me before Him. The sense of responsibility ever makes a person unhappy when there is any question as
to sin standing against him: see the case of a servant and his master, or that of a child and its parent-the conscience is miserable if there be
upon it the sense of that which will be judged. So God's presence must be indeed terrible, unless the conscience be perfectly good. If there be
happiness for me there, it can only be in the sense of His favor, and of the completeness with which we have been brought back-the perfect
assurance of " the worshipper once purged " having " no more conscience of sins."

God speaks to us according to His estimate of our standing: it may not be our heart's experience. There is a distinctness between the
operation of the Spirit of God in bringing me unto Jesus, bearing witness to me of God's love, and of the efficacy of what Christ has done, and
His operation in my soul in producing in me the love of God. That which is the subject of experience is what is produced in my own soul,
whereas that which gives me peace is His testimony to the work of Jesus. A Christian who doubts the Father's love to him, and who looks for
peace to that which passes in his own heart, is doubting God's truth. The gospel is the revelation God has given of Himself; it displays the
love of God towards us, and what is in His heart. | can trust the declaration of what is in God's heart, and not what | think of myself.

The apostle speaks of a due time: " When we were yet without strength, in due time Christ died for the ungodly." It is almost always true that
there is in us a terrible process of breaking the heart, in order that we may be brought to the ascertainment that we are lost and ruined
sinners; but the gospel begins at the close of God's experience of man's heart, and calls us from that in order that we should have joy and
peace from the experience of what is in His heart. Man left alone before the flood, put under the law, in Canaan, indeed under all and every
trial of his nature and tendency up to the death of the Lord Jesus Christ, was just God's putting him to the test.

One would have thought, after Adam had been turned out of paradise for transgression, that would have been a sufficient warning; but his
first-born became a murderer. We should have supposed that the flood which swept off the workers of iniquity would have repressed, for a
time at least, by the terror of judgment, the outbreak of sin; but we find immediately afterward Noah getting drunk, and Ham dishonoring his
father. The devouring fire of Sinai, which made even Moses fear and quake, seemed sufficient to subdue the rebel heart and make it bow
beneath God's hand; but the golden calf was the awful evidence that the heart of man was " deceitful above all things, and desperately
wicked." Again in Canaan a part of the world was tried to the utmost to be cultivated, but it would not do. A bad tree producing bad fruit was
the only type by which God could set Israel forth. See Isa. 5 He might dig about it and dung it, but after all these efforts it could only bring
forth more bad fruit. At last He said, " | have yet one son, perhaps they will reverence my son," but man preferred having the world for
himself, and so crucified Jesus. Looking to His cross, Christ said, " Now is the judgment of this world," John 12.

At the crucifixion of Jesus, the veil was rent, and the holiest opened; what God was within the veil then shone out in all its fullness. When
grace reveals this to me, | get confidence. | see God holy and expecting holiness-true; but the peace of God is in knowing what He is to us,
and not what we are to Him. He knows all the evil of our hearts. Nothing can be worse than the rejection of Jesus-man's hatred is shown out
there, and God's love to the full. The wretched soldier (who, in the cowardly impotence of the consciousness that he could with impunity
insult the meek and lowly Jesus, pierced His side with a spear), let out, in that disgraceful act, the blood and the water, which was able to
cleanse even such as he. Here God's heart was revealed, what He is to the sinner; and this is our salvation.
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Death and judgment teach me redemption. God judged sin indeed in sacrificing His well-beloved Son to put it away. It must be punished:
Jesus bore the blow-this rent the veil, and showed out what God really is. The very blow that let out the holiness of God put away the sin
which His holiness judged. The perfect certainty of God's love and the perfect cleansing of the conscience is that which the defiled and
trembling sinner needs. " By the grace of God " Jesus Christ has " tasted death." Death, the wages of sin, is seen in the cross of Jesus as the
consequence of " the grace of God." " Out of the eater came forth meat, and out of the strong sweetness." Were anyone to demand of me a
proof of God's love, | could not give more than God has done in that " He spared not his own Son ": none other could be so great. But then, it
might be asked, may not my sin affect it? No, God knew all your sin, and He has provided for it all: " the blood of Jesus Christ his Son
cleanseth us from all sin."

In real communion the conscience must be purged; there can be no communion if the soul be not at peace. We read here, " By one offering
he hath perfected forever them that are sanctified." There is very frequently the confounding of what faith produces with what faith rests
upon. Faith always rests upon God's estimate of the blood of Jesus as He has revealed it in His word: faith rests on no experience. Jesus said,
" Lo, | come to do thy will, 0 God! "-" by the which will we are sanctified by the offering of the body of Jesus Christ once for all." " We are
sanctified," it is not that which is proposed for our attainment; it was the good will of God to do it, and the work is done, to bring our souls
back unto Himself. Jesus has said " it is finished." But then there must be the knowledge of this also, in order for us to begin to act. You might
have a person willing to pay your debts; nay, you might even have them paid; but if you did not know it, you would be just as miserable as
before. We are not called upon to believe in a promise that Jesus should come to die and rise again. The work is done. He " sat down at the
right hand of the Majesty on high " " when he had by himself purged our sins." But then this is not sufficient for me: | must know that the
work is done; and therefore He sent down the Holy Ghost to be the witness that God is satisfied.

Knowing perfectly their guilt and amount, God has declared, " your sins and iniquities | will remember no more." Faith rests on this, " God is
true ": " he that hath received his testimony hath set to his seal that God is true." The Lord said to Israel in Egypt concerning the blood of the
paschal lamb, " When | see the blood, | will pass over." Could there be hesitation if we were in a house marked with the blood on the
door-post? Should we not know that He would pass over? Faith is always divine certainty. God has said, " | will remember no more." This is
the ground on which we enter into the holiest. " The worshipper once purged " has " no more conscience of sins."

God has found His rest in Jesus: our peace and joy depend upon knowing this. Were anything more necessary, it could not be His rest: God is
not seeking for something else when at rest. None else could have afforded this. " God looked down from heaven upon the children of men to
see if there were any that did understand, that did seek God." " They are all gone out of the way ": " there was none righteous; no, not one."
But God bore witness unto Jesus, " This is my beloved Son, in whom | am well pleased." God is well pleased in Christ; God rests in His Son, not
merely in His life, though that was holy and acceptable unto Him, but in His work on the cross. Jesus said, " except a grain of wheat fall into
the ground and die, it abideth alone; but if it die, it bringeth forth much fruit," and that meets our need. When He shows His glory to the
angels, He points to what has been done by man. In man was God glorified; as in man, the first Adam, He had been dishonored. Christ
reversed all this: " Now is the Son of man glorified, and God is glorified in him "; which God recognizes in straightway glorifying Him.
Righteousness cannot be looked for from the creature, but the fruit of righteousness will-the thing itself is only in Christ.

God is not a grudging giver. Did Satan, tempting Eve, question this in the forbidden fruit? He has given His Son; He rests in Him; the sinner
likewise rests there. What can man do for me? Nothing. If | were to come to him to deliver me from death, could he help me? No. He might fill
my hand with those perishing things which could only swell the triumph of death and decorate the tomb, but there his power ends.

In Jesus God has found His rest-this is mine also; | know it from the testimony of God's truth. Have you found rest in God's rest? If you say, |
have not, will you say that God has not found His rest there? Will you look to your own heart? In that you can never find it-it is only in Jesus:
who had said, " Come unto me, and | will give you rest." Would that all knew the perfect rest to be found there!

Collected Writings of J.N. Darby: Evangelic 2, Will of God, the Work of Christ, and the Witness of the Holy Ghost, The

Hebrews 10

THE basis of the argument of the apostle in this chapter lies more in the contrast than in the comparison between the law and the good
things to come. The law, he says, had only a shadow, not the very image of things. For example, under the law the priests ministered in
infirmity; now Christ ministers in glory. They offered oftentimes the same sacrifices, which could never take away sins; He one sacrifice-once
for all. Then there was a veil; now there is none. Then the priests could not enter into the Holiest; now we have boldness to enter in by the
blood of Jesus. The law had a shadow of good things to come, not the very image. It was a mere figurative witness of the things that were to
be spoken after. Just as the shadow of a man gives some general indistinct idea of him, but does not present a single feature clearly; so it
was with the law. It could never make the comers thereunto perfect, as the repetition of its sacrifices showed. Now the unity of the sacrifice
proves its perfection; and the present position of the worshippers gives the most complete contrast possible to that under the law, though
there is a certain measure of analogy.

There are three things brought out in this scripture: firstly, the source from which all blessing springs; secondly, the means by which it is
accomplished; and, thirdly, the testimony by which it is known.

This last is @ most necessary part of the matter, in order to our communion; because, unless we know sin to be all put away, it would be
absolute madness to attempt to enter into the presence of God: a Jew even would not have thought of such a thing, much less a Christian. If |
am not as clean as an angel, the presence of God is no place for me; and the attempt to appear in it would be to follow the example of Cain,
who thought to stand before God as a worshipper without blood. We may cry to Him from the depths, of course, and He will ever hear; but if
the conscience be not perfect, we cannot go into His presence to worship.



With the Jews this perfection was of course only ceremonial; with us it is real: with them the veil hid God; now that it is gone, and that we
enter into the holiest of all, there is the greater need of perfection of conscience. This is why the apostle insists so strongly on the word "
once." Indeed all the reasoning of the chapter depends on it. " Christ was once offered to bear the sins of many." " Once, in the end of the
world, hath he appeared to put away sin by the sacrifice of himself." " We are sanctified through the offering of the body of Jesus Christ once
for all." If those sacrifices could have wrought perfection of conscience, would they not have ceased to be offered? Christ was once offered,
thereby proving the perfect result of His word; it needed no repetition. That is why he says, elsewhere in this epistle, that, if this be rejected,
" there remaineth no more offering for sin." If that has not made perfect, there is no hope. If that be rejected, there is only " a fearful looking
for of judgment." In the repetition of sacrifice there was a remembrance made of sins. It was not God's saying, Their sins and iniquities will |
remember no more. Christians now have often a mind to be in the same place still, and call their unbelief humility. With the Jews, of course, it
must have been so, because it was not possible that the blood of bulls and of goats could take away sins. Therefore God changes the whole
thing. " He taketh away the first, that he may establish the second."

This brings out the first principle to which | alluded, namely, the source of all blessing. It originates in the divine will. " Lo, | come to do thy
will, O God." It originates in the will of God, and not in the will of man: this is only sin. As a creature, man should have no will of his own, just
as Christ had none. The principle of His obedience was not a controlling power, hindering the operation of His own will; but, ' Lo, | come to do
thy will, O God! " This was perfect obedience as a man. God's will was His; and that will alone brought salvation and life, where man's will had
only brought sin and death. This gives stability and perfection to everything, to find its source and origin in the will of God. If it had been the
result of my will, all would have been vacillating and changing as man's will is; and, moreover, if we had earned heaven by our own will, there
would have been no love of God in the matter, and we should lose the sweetness of holding everything as the fruit of divine love.

This will of God is not presented to man to do; it is the Son of God who says, " Lo, | come to do thy will, O God! "

Men could never have done the will of God; the second Adam does it. As belonging to the first Adam, our place is to confess that we have not
done, and that we never could do, the will of God. When brought back to Him, of course we have nothing else to do, for we are sanctified unto
obedience; but, as regards acceptance, it is the result of the work of another. " By the obedience of One shall many be made righteous." God
does all for us in grace, and leaves man out in both the will and work. Salvation is the result of God's will and Christ's work. And it gives
quietness and confidence in this work, to see that it was not a work done to turn God towards us, as it were, but that from all eternity it was
counseled by Himself. We have the source of all in the unchangeable purpose of God.

Secondly, we have the work itself. It is a wonderful thing for us to be thus let into what passed between the Father and the Son before the
world was; and most blessed to see the freewill offering of Christ. If it were God's will to be the author of our salvation, it was equally Christ's
to be the instrument of it; and whilst He, in order to be so, makes Himself a servant, His divine power is still evinced in the very expression, "
Lo, I come to do thy will, O God! " That could be said by none but by one competent to execute any command of God. Supposing that
command had been to make a world, instead of to save one, Christ was the only one who could do such a will; and in fact, both divine power
and divine love were evinced in redemption and resurrection, in a higher degree than in creation.

In verse 5, where the quotation is from Psa. 40, the verbal difference is considerable, but the sense identical. " A body hast thou prepared
me," and " Mine ears hast thou opened," or " digged," are both expressions of assuming the form of a servant. The ear receives commands,
and the boring of the ear was making one a servant forever. So when a body was prepared for Christ, He took on Him the form of a servant.
Thus far we have the will of God working in grace, and Christ undertaking to accomplish it.

Then in verse 11 we have the contrast between the priest standing, and Christ sitting. His work is finished-there is nothing further to do; and
He sits down till His foes be made His footstool. " Forever," in verse 12, means " continually " or " constantly," not that Christ will never rise
again; but as regards His sacrifice for sins He will never have to rise again to do anything more. Having offered one sacrifice for sins, He sits
down till His foes be made His footstool. As regards His friends, all is done-not as to intercession of course-but as to acceptance and
perfecting the conscience. But He has still to deal with His enemies; therefore is He waiting, still retaining His servant character, until God
makes His foes His footstool. We too are expecting, till Christ rises up from the throne and judges His enemies. This is not done yet: else
wickedness would be purged from the earth; and it explains the call for vengeance in the Psalms, which sometimes puzzles people, " Let God
arise, let his enemies be scattered," etc.; and, " Of thy mercy cut off mine enemies." These surely are not the cries of the church. She does
not want to see her enemies judged but saved. She goes to meet the Lord in the air. Not so the Jewish remnant. It passes through great
tribulation; and " except those days were shortened, no flesh should be saved." So they call earnestly enough for deliverance. But such is not
our part at all; we are associated with Christ while expecting; in grace now, and in glory by-and-by, but not in judgment.

In verse 12 we have seen that Christ's one sacrifice was such that He has sat down forever; so in verse 14 we read, that " by one offering he
hath perfected forever "-or " continually "-" them that are sanctified." Thus we are continually perfect; not practically here-though the Spirit
sanctifies the heart and affections as far as this goes-but here the work of Christ makes the conscience constantly perfect. " The worshippers,
once purged, should have no more conscience of sins." Thus we are brought into the presence of God, never to have any more conscience of
sins. " For by one offering he hath perfected forever them that are sanctified." We are called so to know Christ's work, as to see that it is quite
impossible for us to have sin on us before God. Sin cannot be in God's presence. There is nothing but perfection there; and we are there
because perfected forever by the one offering of Jesus. We are in God's presence because we are clean, as clean as He could wish us to be. "
The blood of Jesus Christ his Son cleanseth us from all sin." It is quite true we have to keep a conscience void of offense, and not to grieve the
Spirit; but we are sealed of God unto the day of redemption; and there can be no mistake. The Holy Ghost could not dwell in us unless
cleansed by the blood of Christ; and then He is the witness, not to the fruits, but to the virtue of that blood. The fruits could not be produced
unless He were there of course, because they are " the fruits of the Spirit "; and when produced, the order is, first, the internal ones, then all
the rest. " Love, joy, peace," precede the outward manifestations of the Spirit's presence.

The Christian ought to keep himself in the present communion of his known place before God, because then, besides the joy, the Holy Ghost
has its full flow in using him as a vessel to others, in God's service; whereas otherwise He must occupy us with ourselves. | have not only
communion, but power, only as thus in immediate intercourse with God in His presence.



We now come to the third point. Having seen the source of all in the divine will, and the accomplishment of all in the divine work, we get the
testimony to it all in the divine witness. " Whereof the Holy Ghost also is a witness to us; for after that he had said before, This is the
covenant," etc., then He said, " And their sins and iniquities will | remember no more." And here is the secret of settled peace. If | think that
God will ever remember sin, | am denying the will, the work, and the testimony of God. In short, if a believer in Jesus, it comes to being a sin
to have the least thought of God's ever imputing a sin to me. It is just as much a work of the flesh as to commit the sin. He does not now
impute sin, and He never will. " Where remission of these is, there is no more offering for sin," sweeps away every refuge of lies, and lip the
blessed foundation for full confidence. " Having therefore, brethren, boldness to enter into the holiest, by the blood of Jesus," shows that the
very way we enter into God's presence proves that the thing which shut us out is gone forever.

" Our bodies washed with pure water," refers to the priests, who were washed with water, sprinkled with blood, and anointed with oil. The
latter is not mentioned here. After they were once washed, the priests needed only to wash their hands and feet. The anointing with blood of
the ear, the thumb, and the toe, was the application of the work of Christ to the whole moral man. The work of Christ is always set first, then
follows the work of the Spirit. In Ephesians it is said, " Christ also loved the church, and gave himself for it, that he might sanctify and cleanse
it with the washing of water by the word." Therefore in the tabernacle the first thing you meet is not the laver, but the altar. As a sinner, |
must first meet the blood; then | am fitted for service, by the removal of all that is contrary to God: but | cannot skip the altar to reach the
laver; | must there own myself a sinner first; then | can delight in the holiness of God, and understand it, too.

The apostle then goes on, " Consider one another to provoke unto love," etc., that is, having got to God in grace, we must be diligent in
acting towards others in grace. He introduces " Not forsaking the assembling of yourselves together," to meet the tendency there was to
avoid public testimony, and to think that private faith would do in times of persecution such as these were. This was their natural tendency;
and, whether it be persecution or reproach, it is the same thing. The latter is perhaps our snare. "And so much the more as ye see the day
approaching"; for judgment is surely coming. If the power of evil increases there is the more need to cling closely to Christ. And we must not
suppose that the world is improving because the Spirit is working; on the contrary, this is just the proof that judgment is nearing. The more
rapidly souls are gathered in, the more reason have we for believing the coming of the Lord to be at hand. Whilst the long-suffering of God is
salvation, the hope should ever be a present one to the church. It was the wicked servant who said, " My lord delayeth his coming "; yet He
did delay it.

Then, in verse 26, it is as though he said, If you do not hold fast-if you will give up, and abandon this perfect sacrifice, then there remains
nothing further; there is no year of atonement to come round again with a new offering; but just as those who believe are eternally perfect,
so he who refuses is left remediless. It was he who despised Moses' law who died without mercy, and not he who broke it; so it is he who
counts the blood of the covenant an unholy thing, and does despite to the Spirit of grace, that shall be counted worthy of a sorer punishment;
not he who fails. " If any man sin, we have an advocate with the Father, Jesus Christ the righteous; and he is the propitiation for our sins ";
such is the gracious provision for failure through infirmity- advocacy, righteousness, and propitiation. But if a man, after having seen all the
grace and fullness that are in Christ, deliberately choose sin as his portion; and, rejecting the blood of the new covenant as insufficient, turns
back again, then he must take the consequence. God's grace is His last resource, so to speak, for winning man. If that does not suffice,
judgment must take its course; and "it is a fearful thing to fall into the hands of the living God." On this ground the position is at once that of
"adversaries," and we know Him that hath said, " Vengeance is mine, | will recompense." "Let us, therefore, hold fast our confidence, which
hath great recompense of reward "; and let us remember that we shall "have need of patience; but yet a little while, and he that shall come,
will come, and will not tarry."

Courtesy of BibleTruthPublishers.com. Most likely this text has not been proofread. Any suggestions for spelling or punctuation corrections
would be warmly received. Please email them to: BTPmail@bibletruthpublishers.com.

Christian Truth: Volume 37, Better Country, A

"These all died in faith, not having received the promises, but having seen them afar off, and were persuaded of them, and embraced them,

and confessed that they were strangers and pilgrims on the earth. For they that say such things declare plainly that they seek a country. And
truly, if they had been mindful of that country from whence they came out, they might have had opportunity to have returned. But now they

desire a better country, that is, a heavenly: wherefore God is not ashamed to be called their God: for He hath prepared for them a city."

Heb. 11:13-16.

Not only were those spoken of here "strangers and pilgrims" but they "confessed" it. People sometimes wish to be religious in private, and
not to speak of it; this requires no energy of faith. To see the world as a lost and condemned place, to have our hopes in heaven-such facts
must of necessity produce a proportionate result, that of making us think and act as "strangers and pilgrims" here. And it will be manifested
in the whole life. If the heart be already elsewhere, it remains only for us to set out. This evidently involves open and public profession of the
fact, and herein is a testimony for Christ.

Who would be satisfied with the friend that did not own us when circumstances were difficult? The concealed Christian is a very bad Christian.
Faith fixed on Jesus, we embrace the things we have seen afar off; we are not mindful of the country from whence we have come out; we
have at heart that "better country" before us. Where difficulties are in the path, and the affections not set on Jesus, the world rises again in
the heart (Phil. 3:7-14). Paul had not acted in a moment of excitement to repent forthwith; his heart filled with Christ, he counts all but dross
and dung. Perseverance of heart marks the Christian's affections to be onward, his desires heavenly. And God is not ashamed to be called his
God.

It is either the flesh or faith; it is impossible that at bottom there can be a stopping halfway. The aim of the Christian must be heavenly
things. The appetites and necessities of the new man are heavenly. Christians may be used for bettering the world, but this is not God's
design. Seeking to link ourselves with the world and using Christianity for world-mending are earthly things. God's design is to link us with
heaven. You must have heaven without the world, or the world without heaven. He who prepares the city cannot wish for us anything



between the two. The "desire" of a "better country" is the desire of a nature entirely from above.

Collected Writings of J.N. Darby: Expository 7, Hebrews 11: Faith

We find in this chapter not exactly a definition of faith, but the effects of its power, brought before us; and this is to make things so present
as that they should be real to the soul. The things looked out for are as substantial to the soul as if possessed, and this which are not seen
are as vividly before us as if they were seen. This is what characterizes a believer. He is a person who has such an evidence of things not
seen as to govern his thoughts and affections, as his motive. The world in which he lives is seen and felt by faith.

This is calculated to bring home that question in a man's soul which God Himself answers. Is there any substance in my soul? are things
unseen as real to me as if | saw them? Faith is opposed to law; for " the law is not of faith." Law brings out the rebellion of the will. The carnal
mind is opposed to God's law and, therefore, there is disobedience wherever there are self-will and law. If | have no law, | may do my own
will; but if there is a law, it is the will of someone else | must do.

There is another character of sin brought out here. It is not rebellion against a law, as in Adam. There was the absence of faith in Cain: while
it is said of Abel, " by faith he offered unto God a more excellent sacrifice than Cain." What substance have you of things hoped for? This
question does not disturb one who has real faith. | do not ask if you live up to these things-that is another question; but have you faith? The
Jews had killed the Holy One and the Just, but they believed that He was the Holy and the Just One, for if they had not, they would have said,
when they were charged with having killed Him, Oh, He was not the Holy and the Just One at all; but their very confession of " What shall we
do? " proves that they did not deny His being so, and it made them fear. They were not what they should be, but they were pricked to the
heart; and the effect of it is they cry out, " What shall we do to be saved? "

The conscience may be frightened about sin, but that is not faith. There is no power in natural conscience to acquire life, but there is fear of
punishment-" a certain fearful looking for of judgment "; but this is not faith. There is nothing " hoped for." Have you such a sense of the
reality of future things on your heart? Is it a reality in your souls, so that it controls your thoughts and feelings and habits? If not, you have
not faith. In the end of John 2 we see a class of persons on whom there was no insincerity charged, but there was no faith in them. They saw
the miracles and they marveled; but Christ did not commit Himself to them.

All through this chapter (Heb. 11) faith is spoken of in a practical way. " By it the elders obtained a good report "; and in all the instances
mentioned, it was such a real and practical thing that it characterized the man.

If your soul is distressed with the thought that you have not the outgoing of soul answering to what Christ is to you, it is a proof that you have
faith. Christ has such a substance in your heart. There is something wrong, something not given up-some levity, carelessness, vanity, etc.;
but still you have got some substance. There is a connection between these four first examples of faith. The first shows us its exercise about
the sacrifice, on which Abel rests. The second is, the walk with God consequent upon this. The third is, the knowledge of the future which
actuates. The fourth opens the special subject of walking as pilgrims and strangers; but all following each other in order.

The moment a soul is brought home to God, it changes everything to him. " The fashion of this world passeth away." He sees God through it
all, instead of seeing it as He did before, only as man's world with none but man through it all. You cannot bring God into a world which has
rejected and slighted Christ, without altering everything to the heart and judgment. You are not in paradise now, and you know and feel that
you are not. There is not a circumstance in the world, but in it we see the results of our having broken with God, and God having broken with
us. The very fact of our dress reminds us of it; it is the consequence of sin.

Cain went out from the presence of God, and what does he then? He builds a city: and what next? You cannot have a city without having
something to amuse. Then comes Tubal-Cain with the arts and sciences, and Jubal with pleasant sounds-" he was the father of all such as
handle the harp and organ." There was no harm in the music, etc., itself; but why did they want it? What was the source of it? What use did
they make of it? It was to make them content in being away from God. Is not this " harm " enough? Adam, after he sinned and heard God's
voice, hid himself among the trees in the garden: there was no harm in the trees, but there was harm in his hiding himself. There is harm in
man's trying to make himself comfortable away from God. The prodigal went and joined himself to the citizens of the far country: but when
he was in want, no man gave to him. There is none to give him where the devil reigns. Man never can satisfy himself in that country. Bring
God in; and what is the result? It gives the consciousness of the truth. It makes him feel and say, " | am perishing with hunger." This is the
first effect of faith coming in. Mark, too, the next consequence. How thoroughly he would hate all those things which governed and attracted
his heart before! There is nothing a soul will detest so much as the very things he loved most before. When a soul comes to God, he finds out
what it is to have left God-that he might do according to a will that is utterly corrupt-his own will. This is the effect of such a discovery. He
thinks of the contrast and of his father's house: " How many hired servants of my father's," etc. The sense of the contrast comes in when God
is made known. Then comes the sense of sin-l am this wicked person. There is not only wickedness, but it is | that am this wicked thing; and
then the discovery of ourselves, just as we are, would be more than we could bear; we need the revelation of God's grace. We could not bear
to see all otherwise. There was One and only One who could. The conviction of sin comes into the soul in the sight of the blessedness of Him
who is without sin.

Let us look a little at these religious characters brought before us. Cain and Abel were both alike as to outward character and circumstance.
They were both under the sentence of banishment from the presence of God. They both had employment, and both seemed to have been
outwardly decent characters. They both came to worship, too, and Cain brought that which cost him most, that for which he had worked. God
had sent him forth to till the ground, and he tilled it; that was all right, and it was right for him to bring an offering. The difference between
them was not in all that. In outward character, too, Cain was just like Abel; nothing came out amiss until he killed his brother. What was the
mistake in Cain? There was no sense upon his heart that he was driven out of paradise because he deserved it: he might not have known that
he was driven out even, for he thought he had nothing to do but to go to God, as if he was all right with Him. This is just what men are doing
now. They are driven from God's presence and favor, going on with their occupations, tilling the ground and the like, and, when the time



comes round, thinking to come and worship! What would a father feel about his child who had been disobedient to him one day, and coming
the next, just as if nothing had happened, expecting to be received as though all was right between him and his father? This is just what men
are doing with God. But, dear friends, you are out of paradise, and can you think to come and worship God as if nothing had happened? Are
you expecting to get into heaven just the same as (not one whit better than) Adam was when he got out of paradise? If you got into heaven,
you would spoil it; but the truth is, you are making your own heaven down here.

Abel was not a bit better than Cain as to his position and nature; but there is one great difference-he owns it all, and obtained testimony that
he was righteous. " By faith he offered to God a more excellent sacrifice," etc. It might have been said he was not so right as Cain in a natural
sense, as to his calling, for God had not set men to keep sheep, and he had to till the ground; but he brought a sacrifice from the flock, a
bloody sacrifice. He had a sense of being out of paradise; but, more than that, he had a sense of being an outcast for sin. He felt he was a
sinner. He had a sense of having broken with God and God with him, and he knew Him to be of purer eyes than to behold iniquity. He owned
that God had not done wrong in turning man out, and that it would be wrong to let him in. He owned that death hung over him as his proper
desert.

It is God's sentence upon me, and my ruin is my desert. These things had such a reality to his soul that he would have known it would have
been presumption for him to go to God as though nothing had happened. Then he had something more still; for he had learned, through the
grace of God, that there was something needed between him and God, and that this something was there. Sacrifice was the only way. See
the other side of this blessed truth. Not only could he not go without a sacrifice, but, beyond this, it was there: and we know who this is-the
Son of God. God says, | cannot look at sin; but there is one thing | can look at-an offering about sin, and that is my Son as a sin-offering. Faith
apprehends this, and there was no thought of coming in any other way. " There will | meet with thee," God said to Moses. And what did he put
at the door of the tabernacle? The altar of burnt-offering, the sacrifice for sin God had there; and faith rests on this as the only possible way
of approach.

There was no climbing up some other way. There is but this one door by which to enter, and it is through that sacrifice, by which the holiness
of God is fully maintained, as well as His love manifested, in the highest way. | want to see my sin put away in His sight, just as | see it
brought out first in His sight; and here is the perfect sin-offering, and there is no place where this wonderful question of good and evil has
been judged as at the cross of Christ. The sacrifice is fully accepted. He has borne all the wrath and put it away. Hear Him saying, " My God,
my God, why hast thou forsaken me? " There was perfect obedience and perfect love. He was a perfect sin-offering; and there He is now at
the right hand of the Father. " Now is the Son of man glorified, and God is glorified in him." His offering for sin has forever settled the question
of sin. He has made peace about my sin and for my sin; and has He done it in part? Would that be like God? No; it was complete. " When he
had by himself purged our sins, he sat down on the right hand of the majesty on high." When | see that, | cannot go to God as Cain, just as |
am; and yet | must go to Him if | am to have happiness or blessing. But | also see that God has provided Himself with a burnt-offering. It is
taken out of our hands, as it were; it is God's own perfect work; it is His settling of sin, and | can rest in the result of what He has offered. This
is faith. Now we go to God by Him. This is, as it were, offering Christ. God gives me the resting-place; and the convinced sinner cannot come
to Christ without finding all his sins put away forever. The sacrifice of the burnt-offering is there, and the moment | am there | come with the
sacrifice, and can be happy in His presence, though with a perfect knowledge of His holiness.

" Abel obtained witness that he was righteous ": not merely that the sacrifice was perfect, but he had the witness that he was righteous. It
was not only true that he was righteous, but that he also had the witness of it, and this gave him peace. The gospel is God's witness to His
acceptance of Christ. See how this is " God testifying of his gifts." If you bring that Lamb, | accept you according to all the value of that Lamb.

The next effect of faith we see in Enoch, walking with God when brought to Him, and it is with a God who has found a propitiation in the blood
of Christ. " Am | accepted in the Beloved? " | have no hope but in Christ; but He is my hope. " Though your sins be as scarlet, they shall be as
white as snow," etc. God's holiness is the measure by which He has put away sin, and there is not a spot upon him that believes in Christ.
Then | can walk with God. It is not only peace, but walking with Him till | am in heaven with Him. How can | have all this? Christ is my title. |
may expect all that God can give as the fruit of the travail of Christ's soul. | know God and am known of Him; and walking in the comfort and
peace of His grace and truth in Christ, | trust Him.

Christian Truth: Volume 27, Our Example: One Who Ran the Whole Race

In Hebrews 12 the epistle enters upon the practical exhortations that flow from its doctrinal instruction with reference to the dangers peculiar
to the Hebrew Christians—instruction suited throughout to inspire them with courage. Surrounded with a cloud of witnesses like those of
chapter 11, who all declared the advantages of a life of faith in promises still unfulfilled, they ought to feel themselves impelled to follow their
steps, running with patience the race set before them, and above all looking away from every difficulty to Jesus who had run the whole career
of faith, sustained by the joy that was set before Him and, having reached the goal, had taken His seat in glory at the right hand of God.

This passage presents the Lord not as He who bestows faith, but as He who has Himself run the whole career of faith. Others had traveled a
part of the road, had surmounted some difficulties; the obedience and the perseverance of the Lord had been subjected to every trial of
which human nature is susceptible. Men, the adversary, the being forsaken of God, everything was against Him. His disciples flee when He is
in danger, His intimate friend betrays Him; He looks for someone to have compassion on Him and finds no one. The fathers (of whom we read
in the previous chapter) trusted in God and were delivered; but as for Jesus, He was a worm, and no man; His throat was dry with crying (see
Psalm 22). His love for us, His obedience to His Father, surmounted all. He carries off the victory by submission, and takes His seat in a glory
exalted in proportion to the greatness of His abasement and obedience—the only just reward for having perfectly glorified God where He had
been dishonored by sin. The joy and the rewards that are set before us are never the motives of the walk of faith—we know this well with
regard to Christ, but it is not the less true in our own case—they are the encouragement of those who walk in it.

Jesus then who has attained the glory due to Him becomes an example to us in the sufferings through which He passed in attaining it;
therefore we are neither to lose courage nor to grow weary. We have not yet, like Him, lost our lives in order to glorify God and to serve Him.



The way in which the Apostle engages them to disentangle themselves from every hindrance, whether sin or difficulty, is remarkable, as
though they had nothing to do but to cast them off as useless weights. And in fact, when we look at Jesus, nothing is easier; when we are not
looking at Him, nothing is more impossible.

There are two things to be cast off: every weight, and the sin that would entangle our feet (for he speaks of one who is running in the race).
The flesh, the human heart, is occupied with cares and difficulties; and the more we think of them, the more we are burdened by them. It is
enticed by the objects of its desires; it does not free itself from them. The conflict is with a heart that loves the things against which we strive;
we do not separate ourselves from it in thought. When looking at Jesus, the new man is active; there is a new object which unburdens and
detaches us from every other by means of a new affection which has its place in a new nature: and in Jesus Himself, to whom we look, there
is a positive power which sets us free.

It is by casting it all off in an absolute way that the thing is easy—by looking at that which fills the heart with other things, and occupies it in a
different sphere, where a new object and a new nature act upon each other; and in that object there is a positive power which absorbs the
heart and shuts out all objects that act merely on the old nature. What is felt to be a weight is easily cast off. Everything is judged of by its
bearing on the object we aim at. If | run in a race and all my thought is the prize, a bag of gold is readily cast away. It is a weight. But we
must look to Jesus. Only in Him can we cast off every hindrance easily and without reservation. We cannot combat sin by flesh.

Collected Writings of J.N. Darby: Evangelic 1, God Speaking From Heaven

Heb. 12:25

THE apostle, in addressing this exhortation to the Hebrews, acted upon the ground of the character is which Christ spoke, and the
consequences resulting therefrom. Observe: His character is specifically brought. forward as speaking " from heaven," contrasted with His
character as speaking on earth: " If they escaped not who refused him that spake on earth [that is, when He spake from mount Sinai,
thundering out His righteous law], much more shall not we escape, if we turn away from him that speaketh from heaven "-speaketh from the
right hand of God, in the midst of His glory.

Here is the contrast: Christ, as speaking now from heaven, and then on earth; an awful warning to transgressors, by the evidence of what
then happened, to effect much more: " Whose voice then shook the earth." This having occurred sanctions the word spoken, which says, " Yet
once more | shake not the earth only but also heaven; and this word, Yet once more, signifieth the removing of those things that are shaken,
as of things that are made." And those things, dear friends, are what the saint is in now-not of them, but in them. Therefore is he, thus
surrounded, warned not to turn away from Him " that speaketh from heaven."

This then is the ground on which he stands. On the one hand, he sees the full blessedness-the unqualified hope- which this voice, speaking
from heaven, makes known to him; and, on the other hand, he sees there is nothing else to rest upon but the word of Jesus, which is perfectly
stable in that it has been tried and proved. This cannot be removed or shaken; everything, no matter what, that is not in association with this,
being liable to be shaken, shall be removed. When the voice speaks from heaven for the removal of all that opposes it, all that is not of this
heavenly character must go.

This same speaking then implies the deep blessedness of the believer, and his not having anything else to rest on but Jesus; not merely to
rest on Jesus in the way of righteousness, but for all things-for everything; for all else is in opposition to God, and when the time of this
speaking closes, all that is not of grace goes. " He then shook the earth." Tremendous was the sight. The mount was all on fire, and there was
a very great earthquake. This was calculated to inspire great terror. But here is manifested the blessedness of the child of God, he is not
come to that: " For ye are not come unto the mount that might be touched, and that burned with fire, nor unto blackness, and darkness, and
tempest... but ye are come unto Mount Sion, and unto the city of the living God," etc.

Here we have the character of the dispensation to which we, as believers, are called; it is spoken nominally of all the professing church,
though only true of those who are alive to God. They have come to this; their warrant is, that this voice has spoken to them from heaven, and
that they have heard it, and that it is the voice of Jesus. Thus He is presented, as having entered into His glory, and from thence speaking.

Thus then we learn from this word that this same Jesus who spake on earth is now speaking from heaven. " Who is he that ascended but he
also that descended first into the lower parts of the earth? " The Lord Jesus is speaking specially, as having effected the entire
accomplishment of all that His people failed in, and that could in any degree militate against their happiness. This voice tells us that it is the
same Person, the same Christ who was humbled for our sins; who went through the world, weary and sorrowful; the same man who was
crucified, dead, buried, raised, and ascended, that now speaks from heaven, as having passed through all these, and is now at the right hand
of God, from whence He is inviting His people up thither.

This then is the joy of the child of God, when he hears this voice of Jesus addressing him from heaven, testifying of what He has done, and
speaking as a witness of peace; speaking in the consciousness of having so overcome-so entirely to have borne the sin of His people as to set
it aside forever by the one sacrifice of Himself once offered. And in this position He speaks-l have set aside forever the sin which kept you
excluded from God; and | am entered into the rest and glory, as your representative, in the presence of the Father. When this voice is heard
and known, we have peace.

When the Lord Jesus therefore speaks from heaven, He speaks of having accomplished all the work which the Father gave Him to do. He
speaks in the consciousness of this; and He gives us the consciousness of the same in the power of the Spirit, when He visits us individually.
He, the Redeemer- He who stood the bearer of sin-stood responsible for His people; and by His perfect satisfaction acquitted them entirely.
Now He, having ascended, says, | have done; | tell you, as in the presence of the Father, the result of all the work | accomplished: | am now in
the very glory to which | am about to bring you. Here is the voice with which He speaks; and if ever He speaks from heaven to any soul now,



it is just thus. The voice may be heard very indistinctly indeed; but that is just what the voice declares-that is the story which Jesus brings to
the soul.

It is a tale of mercy, of boundless, inconceivable mercy. It may indeed, poor trembling soul, begin with a tale of thy sin. This is calculated to
originate deep thoughts-deep searchings of heart; but the beginning and end is for peace- blessed peace! The voice still continues to speak;
to say, those sins are gone-utterly put away, no more to incur God's wrath; no further requirement to satisfy for them: Jesus has done that.
You may indeed have sorrow still as to this world; for you are in the very midst of that world which crucified and rejected Christ, the Lord of
glory. You are still in that world which displayed its utter and total enmity, even in rejecting the Author of all blessedness. That the world did,
and He triumphed over it. He was crucified by the world, and He returned to the Father. What brought Him there, but the total rejection of
Him by the world? There He is now, and speaks. And what does this voice declare? Why, that He has no part with the things of the world. He
does not own it. The world would not own Him when He came in humiliation, and now He will not own it when seated at the right hand of God
the Father.

Christ is now speaking from heaven with the witness of His rejection on earth, but with the full recognition of having passed through it, and
triumphed over its most inveterate malice. This constitutes the blessedness of God's people here; for they see a full salvation. Christ now
speaking from heaven, who once spoke on earth, brings with it the certain evidence of the full accomplishment of all He engaged for. Nay,
more, by His thus speaking from heaven, we, as believers, are privileged to know all that we are come to, even here. For this voice says, " Ye
are come unto Mount Sion, and unto the city of the living God, the heavenly Jerusalem; and to an innumerable company of angels, the
general assembly; and to the church of the first-born, which are written in heaven; and to God the Judge of all; and to the spirits of just men
made perfect; and to Jesus, the Mediator of the new covenant; and to the blood of sprinkling.

Here we have, not only the confidence of acceptance, but the entireness of deliverance; not only as having overcome, but the blessedness to
which believers are privileged to come. Blessed indeed is the portion to which they are called! A salvation which is already finished for them-a
present salvation! This voice speaks, not of something which occurred some time ago, or in a distant place; but, when brought with power
into the soul, it shows the present realization of these things. It brings the soul to say, | am come to these, because He is there. Thus faith
brings near these things. This then is the conscious position of the believer when under the energy of the Holy Ghost-the total putting away of
all that hindered and dissociated him from that intimate communion with God, to which he is united, and which it is his privilege to enjoy.

All this Jesus speaks from heaven, and therefore His voice is a voice of peace-peace under all circumstances. He speaks the same under all
the variety of exercises and trials of this mortal life. We may be bowed down, and think hard things of ourselves: but there Jesus sits in the
calmness of conscious victory, and His words are only words of peace. Persecution, affliction, and woe, may speak from earth; yet the voice
from heaven speaks nothing but peace. The voice of the Lord Jesus is a voice of peace and conscious rest. Whatever conflicts with this peace
is not in or from Jesus.

This position of the Christian is his perfect identity in spirit with Jesus as He now is: " Bone of his bones, and flesh of his flesh," and therefore
He can well sympathize with us. We may be tempted, harassed, oppressed; but, notwithstanding that, we are really come to " the things
which cannot be shaken." " He that is joined to the Lord is one spirit." This may indeed be but dimly seen here, but it is not less real, and it is
known to be real, by the power of the Spirit dwelling in them that believe. They see the " old man," in their weaknesses which they have
crucified, and now are raised, according to the power of the Spirit of holiness, by the resurrection of Jesus from the dead. Christ, our Savior, is
a risen and ascended Savior; and He now speaks from heaven, as a pledge that He is in the very place to which He will bring us, and where
we shall behold Him.

Moreover He so pleased the very mind of God, having performed all His will, that therefore He can say, It is done- it is accomplished-it is
finished forever. Thus He now speaks from heaven one whole testimony of peace; it must necessarily be the voice of peace, bringing in the
blessedness of the results of that which brought peace. It is only of peace then that He speaks, whether it is heard or not. As Paul says, " and
came and preached peace to them which were afar off, and to them that were nigh." Christ wrought sorrowfully, even to the death of the
cross, to obtain this peace for His people; and now He proclaims it. Man knew not peace while at enmity with his Maker; and so the Lord Jesus
undertook the whole responsibility attaching to His people, and has overcome all impediments to obtain their peace. And this is the only way
true peace can be obtained-this is what Jesus died to obtain, and, having obtained, now testifies to the truth and certainty of it. See then that
your eyes are fixed on Him that speaks from heaven: else you never can obtain peace; for, in very deed, it is the word of God.

Christ now sits in heaven proclaiming peace, which brings before us the unspeakable blessedness of the manifestation of the prerogative of
God's love against the extent of man's sin, not only in His excelling greatness triumphing over it, but being made the sacrifice Himself, so
putting it away. We come now to see the stability of God's promise, and the certainty of its accomplishment: " Whose voice then shook the
earth: but now he hath promised, saying, Yet once more | shake not the earth only, but also heaven. And this word, Yet once more, signifieth
the removing of those things that are shaken, as of things that are made." We have seen the association with Jesus into which we are
brought, and are come to things spiritual, which, being stable, and resting on the security of God's word, cannot be removed when all else
shall be shaken.

We will just see what they are: " Ye are come unto Mount Sion; and unto the city of the living God, the heavenly Jerusalem." And shall that be
shaken? No; the city of the living God rests on the living God, and can never be removed. " To an innumerable company of angels, the
general assembly." Can they be shaken? No; there was one great shake in heaven, and the rebel angels were driven deep into darkness,
there to remain; the rest are upheld by His power. " And to the church of the first-born, which are written in heaven; and to the spirits of just
men made perfect." And can these be shaken? No; being made perfect by God, they must remain perfect; they cannot be shaken.

And ye are come " to God the Judge of all." He being the very security and support of all else that cannot be shaken, He must so stand. And
ye are come to Jesus, who is where all these will be-that is, not on earth, but in glory; He was on this earth, and the men of the earth did not
like Him, and therefore rejected Him. His voice once shook the earth, but now He is in heaven, and speaking from thence, He has promised,
yet once more, to shake all that can be shaken.



In the word, " Yet once more," we have a remarkable expression, for it comes to us as a promise on the authority of God; it presses itself
upon one's spirit, and bears witness to the truth in the power of the Holy Ghost; it comes to us as a promised truth. Now let us consider
whether Jesus has so spoken to us from heaven, as to lead us to thank God that He has promised this from heaven-that in truth we believe
the promise, and are looking for the accomplishment of it.

Have we understood this voice from heaven? and do we rejoice in knowing that everything which Satan, the world, and the flesh have set up
in opposition and enmity to God shall be shaken terribly, even to their destruction? Can we say in faith, | understand the voice so speaking,
and am looking forward with joy to its accomplishment, when all that offends Christ shall be done away with? But have | also heard the voice
so speaking to me from heaven as to identify me with all and everything that cannot be shaken?

Well will it be for the saints when they see the removal of all that burdens and keeps them from the perfect realization of their unspeakable
privileges. They have nothing to fear from that terrible voice which shall " shake terribly the earth." They have heard, and are identified with
that blessed voice which speaks to them naught but of love and mercy and peace, and they want no other.

Brethren, beloved of the Lord, what a contemplation is it to enter into, that of our being established-firmly established and settled in those
things which cannot be shaken! The extent of that tremendous shake, which is full of woe to him who is fixed here-who is settled on any of
those things liable to be shaken-is full of joy to him who is come to the things which cannot be shaken, and which shall therefore remain.

" There shall be signs in the sun, and in the moon, and in the stars; and upon the earth distress of nations, with perplexity; men's hearts
failing them for fear, and for looking after those things which are coming on the earth; for the powers of heaven shall be shaken." This
shaking time will come; but it is your joy, that those things on which your mind and affections are set, and with which you are associated,
cannot be shaken. And further, this voice to believers implies much more, wonderfully much more, than the removal of all things which
cannot stand the shaking; it implies their whole blessedness; that they shall then be brought into the full perfectness of the joy of Jesus,
resting alone on the stability of God. All things which are made shall be shaken. At that time, he who is associated with God, and he alone,
shall stand the shake. For he is now come spiritually unto that to which he shall enter personally, where nothing defiling, nothing unstable,
shall find an entrance.

The believer therefore rests on these two grounds: that the Lord Jesus Christ is thus speaking to him from heaven- speaking peace, and
therefore taking away all fear, as regards himself, in the promised convulsion and upturning of all things, and also that the promise of God
shall stand, in the setting aside of all that shall not participate in his present glory. Here we see the total dissociation of all and everything
connected with an interest in the things of this world: that they are opposed to the things of God-they are quite distinct, and never can be
united.

As soon as the season is past for the exercise of God's longsuffering and patience with a guilty world, then will the shaking commence: happy
they who are in a way of grace then! Yet there is an admonition to them to watch: " What | say unto you, | say unto all, Watch! " and this
watchfulness is to continue to the end, amidst all opposition, supported therein by the life-giving energy of the Holy Ghost. The believer's life
is thus manifestly a life of watchfulness; but he rests not here, he looks forward. " If in this life only we have hope in Christ, we are of all men
most miserable ": but he sees beyond this life, he has come to perceive eternal things; and in the power of the Spirit to discern the
unquestionable blessedness to which he is called-into the spiritual enjoyment of which, even here, there is no hindrance, not the least
impediment, except as regards himself. Christ has done all that could be, all that was necessary to be done, in order to make the
reconciliation perfect.

There is then no hindrance as regards Christ's work; it is a mark of complete perfectness. All things that could keep us from God have been
overcome, set aside, triumphed over: and He is now in heaven, in the full consciousness of victory- altogether finished as regards our
salvation; entered into heaven, in the presence of God for us, and continually speaking peace to us His people-the consciousness of which, on
our part, is wrought in our souls by the eternal Spirit, who, testifying of the joy into which Jesus is entered, and the peace which He proclaims,
makes us also full of joy and peace in believing, and looking to that glory into which we also shall be brought, " whither the forerunner is for
us entered."

This is the only ground of peace which Christ promised, and it is the privilege of the believer to enjoy this peace, even in the midst of trials
and conflicts and afflictions. He looks to Jesus where He now is; and, resting on Him who is now speaking from heaven, he has that peace
which passes all understanding, arising from his union, his oneness, his identity with his Lord and Master. Have you thus known the Lord Jesus
Christ, as speaking from heaven to you, and speaking peace? Has He told you that all is finished, and that you are privileged to have peace?
Do you see your own personal iniquity put away?

| would ask you still further, dear friends, in how far you are associated with that which shall be removed? The voice from heaven has
witnessed, has promised, the removal of all things which can be shaken. If you are associated in any way with those, oh, how sad, when
Christ comes, to find you thus! They that are earthly do mind earthly things-that is their character: as the apostle says to the Philippians, "
Whose end is destruction, whose god is their belly, whose glory is in their shame, who mind earthly things." The voice speaking from heaven
proclaims the dissociation of Christ and His company from these-from all that is earthly.

| solemnly put it before you, dear friends, Are you thus engaged? or are your hearts, affections, and desires lifted up to Him that is higher
than the heavens-to that which cannot be shaken, and can never be removed? Could you receive the shaking of all things, as the promise of
God? He has promised, " Yet once more | shake not the earth only, but also heaven." Blessed, everlastingly blessed, are they who are
established in Him who is higher than the heavens! They who are thus fixed are as secure as they will be when associated with Him in glory.

Let me again ask you, dear friends, If this shaking were to come now, where would it find you? Would you be found trembling under the
consciousness of being mixed up with that which is to be removed? or borne in perfect peace upon the heart of Him who is to shake all
things? May the Lord find you in the latter circumstances-happy in the consciousness of His love and power, ready to enter into the joy
unspeakable, and glory of your Lord. Amen.



Collected Writings of J.N. Darby: Expository 7, Hebrews 13:7-19: Burning and Eating the Sacrifices

Hebrews 13:7-19

There was a twofold character in the offering which has its counterpart for us in Christ: and the want of firm grasp of this, to distinguish and
yet maintain them together, lies at the root of much want of enjoyment and of feebleness in the children of God. The first and most
fundamental point was that in the offerings there was that which was consumed. Being identified with the sin of man, it was consumed under
the wrath and indignation of God or it went up as a savor of rest, as that which was sweet and acceptable to God, as for instance in the
burnt-offering. In the sin-offering there was God's judgment of sin, and therefore the greater part was burnt outside the camp. But, besides
this, there was another character that entered into the sacrifices. In very many cases men partook of them. In the meat-offering and
peace-offering such was the fact: and even in the offering for sin the priest had a portion.

And | believe that this is what is referred to here. These Jewish Christians were in great danger of forgetting their privileges. They had
abandoned everything that they had once revered as the religion given them by God: they were no longer gazing on things that shadowed
His glory. The grandeur, the magnificence, the glory, of the Levitical institutions-all was left behind. God was not now as of old, thundering
from heaven. He had wrought with infinitely greater moral glory. He had sent His Son from heaven: pardon and peace had been brought, and
joy and liberty in the Holy Ghost; but all this was unseen. It is, however, one thing to enter into the comfort of the truth when all is bright and
fresh, and another thing to hold it fast in time of reproach, shame, derision and the falling away of some. When the first joy is somewhat
lessened, the heart naturally returns to what it had once rested on. And there is always this danger for us- when evil is felt, the blessing not
being so present to the soul. Who among us that has long known Christ-known His ways- has not felt this snare?

And what is the divine remedy? It is just that which the Holy Ghost here uses-" Jesus Christ, the same yesterday, and to-day, and forever." We
must not sever this verse from the succeeding one: " Be not carried about with divers and strange doctrines," etc. The Holy Ghost would
guard these Jewish believers against that which, compared with our own proper Christian blessings, is mere trash, earthly priesthood, holy
places, offerings, tithes, etc. These things, after all, were but novelties compared with the old thing, which is Jesus.

Looked at historically, Christianity might seem a new thing. He had been but recently manifested; but who was He? and whence had He
come? He was " the first-born of every creature "-yea, the Creator! " All things were created by him and for him; and he is before all things,
and by him all things consist." He was the One whom God intended to manifest from all eternity. And here we see Him in His complete
Person-" Jesus Christ, the same yesterday, and to-day, and forever." Through Him God could bless. With Him He would have us occupied.

We are told a little before to remember them that had the rule over us-to follow their faith, even if themselves were gone. But these all pass
out of the scene, while " Jesus Christ is the same yesterday, and to-day, and forever." This is the only thing that abides unchangeably, and
establishes too. " Meats have not profited those who have been occupied therein." Many might have abstained-it was God's bidding that they
should; but if occupied with the thing, it was not for their profit. Christ was the substance: all else was shadow. Therefore He goes on to say, "
We have an altar whereof they have no right to eat which serve the tabernacle." If others have the husk, we are feeding on the kernel. (The "
tabernacle " was used to express the Jewish system.) Everything had passed away in Christ. In Philippians the apostle could speak
contemptuously of circumcision in contrast with having Christ, even though it was of God. To be occupied with it, now that Christ was come,
was to be outside, to be of " the circumcision."

" To eat." It was not merely the offering, nor the burning of the offering, but the partaking of it. We have got Christ Himself, and our sins put
away-sin, root and branch, dealt with by God. There is not now one question unsettled for us who believe. Has He one question unsettled with
Christ? and if not with Christ, He has not with us, for He died and rose for us, and we are one with Him. As in the Jewish system, God and the
offerer had their portions in the sacrifices, so now we may say that God has His own portion in the same Christ on whom we feed. The
entrance into this exceedingly blessed thought is one of the things which the children of God greatly fail in-that we are seated by God Himself
at the same table where He has His own joy and portion. Of course there is that in which we cannot share. In the burnt-offering all went up to
God. The sweet fragrance of all that Christ was goes up to Him. We must remember that God has His infinite joy in Christ; and not only for
what He is in Himself, but for that which He has done for my sins. When we think of this, all of self is absorbed, and must sink before it. The
old nature we have still; but it is in us to be crushed. We have to treat it all, its likings and dislikings, as a hateful thing. But the new life needs
sustaining. It grows by feeding. As in natural life, the mere possession of riches will not sustain life, but it has to be nourished; so in spiritual
life, it is not only true that Christ is my life in the presence of God, but | must make Christ my own for my food-eating of Him day by day; John
6. He is in very deed given to us, to be turned by faith

into nourishment for us. And the sweet thing is that we are entitled thus to think of Christ, given by God to be this food for us. It is not only
that Christ is God's, but He is ours too: our fellowship is with the Father and with His Son Jesus Christ.

Collected Writings of J.N. Darby: Expository 7, Hebrews 13:17-25: Obedience the Saint's Liberty

Hebrews 13:17-25

The spirit of obedience is the great secret of all godliness. The spring of all evil from the beginning has been independence of will. Obedience
is the only rightful state of the creature, or God would cease to be supreme-would cease to be God. Where there is independence, there is
always sin. This rule, if remembered, would wonderfully help us in guiding our conduct.



There is no case whatever in which we ought to do our own will; for then we have not the capacity either of judging rightly about our conduct
or of bringing it before God. | may be called upon to act independently of the highest authority in the world, but it ought never to be on the
principle that | am doing my own will, which is the principle of eternal death.

The liberty of the saint is not license to do his own will.1 If anything could have taken away the liberty of the Lord Jesus, it would have been
the hindering Him in being always obedient to the will of God. All that moves in the sphere of man's will is sin. Christianity pronounces the
assertion of its exercise to be the principle of sin. We are sanctified unto obedience (1 Peter 1:2): the essence of sanctification is the having
no will of our own. If | were as wise (so to speak) as Lucifer, and it administered to my own will, all my wisdom would come to be folly. True
slavery is the being enslaved by our own will; and true liberty consists in our having our wills entirely set aside. When we are doing our own
wills, self is our center.

The Lord Jesus " took upon himself the form of a servant," and, " being found in fashion as a man, he humbled himself, and became obedient
unto death, even the death of the cross," Phil. 2:6-8. When man became a sinner, he ceased to be a servant, though he is, in sin and
rebellion, the slave of a mightier rebel than himself. When we are sanctified, we are brought into the place of servants, as well as that of
sons. The spirit of son-ship just manifested itself in Jesus, in coming to do the Father's will. Satan sought to make His son-ship at variance
with unqualified obedience to God; but the Lord Jesus would never do anything, from the beginning to the end of His life, but the Father's will.

In this chapter the spirit of obedience is enforced towards those who rule in the church-" obey them that have the rule over you, and submit
yourselves," v. 17. It is for our profit in everything, to seek after this spirit. " They watch for your souls," says the apostle, " as they that must
give account." Those whom the Lord puts into service He makes responsible to Himself. This is the real secret of all true service. It should be
obedience, whether in those who rule, or those who obey. They are servants, and this is their responsibility. Woe unto them if they do not
guide, direct, rebuke, etc.; if they do not do it, " the Lord " will require it of them. On the other hand, those counseled become directly
responsible to " the Lord " for obedience.

The great guardian principle of all conduct in the church of God is personal responsibility to " the Lord."

No guidance of another can ever come in between an individual's conscience and God. In popery this individual responsibility to God is taken
away. Those who are spoken of in this chapter, as having the rule in the church, had to " give account " of their own conduct, and not of souls
which were committed to them. There is no such thing as giving account of other people's souls; " every one of us must give an account of
himself to God," Rom. 14. Individual responsibility always secures the maintenance of God's authority. If those who watched for their souls
had been faithful in their service, they would not have to give account " with grief," so far as they were concerned; but still it might be very "
unprofitable " for the others, if they acted disobediently.

Wherever the principle of obedience is not in our hearts, all is wrong; there is nothing but sin. The principle which actuates us in our conduct
should never be, " | must do what | think right "; but, " | ought to obey God," Acts 5:29.

The apostle then says, " Pray for us: for we trust we have a good conscience, in all things willing to live honestly," v. 18. It is always the snare
of those who are occupied with the things of God continually, not to have a " good conscience." No person is so liable to a fall, as one who is
continually administering the truth of God, if he be not careful to maintain a " good conscience." The continually talking about truth, and the
being occupied about other people, has a tendency to harden the conscience. The apostle does not say, " Pray for us, for we are laboring
hard," and the like; but that which gives him confidence in asking their prayers is, that he has a " good conscience." We see the same
principle spoken of in 1 Tim. 1:19; " holding faith, and a good conscience, which some having put away, concerning faith have made
shipwreck." Where there is not diligence in seeking to maintain a " good conscience," Satan comes in and destroys confidence between the
soul and God, or we get into false confidence. Where there is the sense of the presence of God, there is the spirit of lowly obedience. The
moment that a person is very active in service, or has much knowledge and is put forward in any way in the church, there is the danger of not
having a good conscience.

It is blessed to see the way in which, in verses 20, 21, the apostle returns, after all his exercise and trial of spirit, to the thought of God's
being " the God of peace." He was taken from them, and was in bondage and trial himself; he enters, moreover, into all the troubles of these
saints, and is extremely anxious, evidently, about them; and yet he is able to turn quietly to God, as " the God of peace."

We are called unto peace. Paul closes his second epistle to the Thessalonians with, " Now the Lord Of peace himself give you peace always by
all means." There is nothing that the soul of the believer is more brought to feel than that he has " need of patience " (Heb. 10:36); but if he
is hindered by anything from finding God to be " the God of peace," if sorrow and trial hinder this, there is the will of the flesh at work. There
cannot be the quiet doing of God's will, if the mind be troubled and fluttered about a thousand things. It is completely our privilege to walk
and to be settled, in peace; to have no uneasiness with God, but to be quietly seeking His will. It is impossible to have holy clearness of mind,
unless God be known as " the God of peace." When everything was removed out of God's sight but Christ, God was " the God of peace."
Suppose then, that | find out that | am an utterly worthless sinner, but see the Lord Jesus standing in the presence of God, | have perfect
peace. This sense of peace becomes quite distracted when we are looking at the ten thousand difficulties by the way; for, when the charge
and care of anything rests on our minds, God ceases, practically, to be " the God of peace."

There are three steps:
1. The knowledge that God has " made peace through the blood of his cross," Col. 1:20. This gives us " peace with God," Rom. 5:1.

2. As it regards all our cares and troubles, the promise is, that, if we cast them on God, " the peace of God, which passeth all understanding,
shall keep our hearts and minds through Christ Jesus." See Phil. 4:6, 7. God burdens Himself about everything for us, yet He is never
disturbed or troubled; and it is said, that His peace shall " keep our hearts and minds." If Jesus walked on the troubled sea, He was just as
much at peace as ever; He was far above the waves and billows.



3. There is a further step, namely, He who is " the God of peace " being with us, and working in us to will and to do of His own good pleasure.
See verses 20, 21. The holy power of God is here described as keeping the soul in those things which are well pleasing to Him, through Jesus
Christ.

There was war-war with Satan, and in our own consciences, but it met its crisis on the cross of the Lord. Jesus. The moment that He was
raised from the dead, God was made known fully as " the God of peace." He could not leave His Son in the grave; the whole power of the
enemy was exercised to its fullest extent; and God brought into the place of peace the Lord Jesus, and us also who believe on Him, and
became nothing less than " the God of peace."

He is " the God of peace," both as regards our sins, and as regards our circumstances. But it is only in His presence that there is settled
peace. The moment we get into human thoughts and reasonings about circumstances, we get troubled. Not only has peace been made for us
by the atonement, but it rests upon the power of Him who raised up Jesus again from the dead; and therefore we know Him as " the God of
peace."

The blessing of the saint does not depend upon the old covenant to which man was a party, and which might therefore fail; but upon God
who, through all the trouble and sin and the power of Satan, " brought again from the dead our Lord Jesus," and thus secured " eternal
redemption," Heb. 9:12. All that God Himself had pronounced as to judgment against sin, and all the wicked power of Satan, rested on Jesus
on the cross; and God Himself has raised Him from the dead. Here then we have full comfort and confidence of soul. " Nothing can separate
us from the love of God which is in Christ Jesus our Lord," argues faith (see Rom. 8:31-39), for, when all our sins had been laid upon Jesus,
God stepped in, in mighty power, and " brought again from the dead that Great Shepherd of the sheep, through the blood of the everlasting
covenant." The blood was as much the proof and witness of the love of God to the sinner as it was of the justice and majesty of God against
sin. This covenant is founded on the truth and holiness of the eternal God having been fully met and answered in the cross of the Lord Jesus.
His precious blood has met every claim of God. If God be not " the God of peace," He must be asserting the insufficiency of the blood of His
dear Son. And this we know is impossible. God rests in it as a sweet savor.

Then, as to the effect of all this on the life of the saint, the knowledge of it produces fellowship with God and delight in doing His will. He "
works in us," as it is said here, " that which is well pleasing in his sight, through Jesus Christ."

The only thing that ought to make any hesitation in the saint's mind about departing to be with Christ is the doing God's will here. We may
suppose such an one thinking of the joy of being with Christ, and then being arrested by the desire of doing God's will here. See Phil. 1:20-25.
That assumes confidence in God, as " the God of peace," and confidence in His sustaining power whilst here. If the soul is laboring in the
turmoil of its own mind, it cannot have the blessing of knowing God as " the God of peace."

The flesh is so easily aroused that there is often the need of the word of exhortation-" | beseech you, brethren, suffer the word of
exhortation," v. 22. The spirit of obedience is the only spirit of holiness.

The Lord give us grace to walk in His ways.

Letters 2, Moral and Official Authority Contrasted With Infallibility; Woman's Place in the Work

Of course every Christian is a servant of God and of Christ. But service in every house is different, one may be a butler or a scullion boy.
There is moral authority in a gift. Official authority is another thing. If | have the word in power, | shall have authority in the consciences of
those to whom it is addressed. The word shows distinctly the relationship in which we stand to this moral authority: 1 Cor. 16:15, 16;

1 Thess. 5:12, 13; Heb. 13, where "they that have the rule" is the same word as "chief men" in Acts 15:22. 1 Cor. 11:5 applies to no meeting
of sisters. It might be in their father's house, without any formal meeting at all, as Philip's four daughters. It refers to inspiration, not to
teaching. A woman is not suffered to teach.

April 28th, 1874.

Letters 2, Ruin of the Church

| do not expect a very speedy healing of this matter, but God can do it and when He pleases. Too often a healing of a humbling state of things
is sought more than the state of soul which has given occasion to it. Now this affair at-found souls needing renewal, and if we do not wait
God's doing (though obeying every positive direction of the word), we have to await the effect of not doing it. There is but One that can bring
the light that judges conscience into the soul: on Him we can count. | do not think there is one that has a more profound sense of the ruin of
everything than myself, but there is One that is never ruined, and as able to be what is needed for the church now as at the beginning, and
as faithful. "Bring thy son hither" is in the same sentence with, "How long shall | be with you? How long shall | suffer you?" We cannot hasten
God; He, when He is working, will have things real. The Lord graciously be with you, and keep us all.

Affectionately yours in Him.

Collected Writings of J.N. Darby: Expository 7, Hebrews 2:5-18 What Is Man?



A wonderful inquiry this is, which is quoted from Psa. 8 " What is man that thou art mindful of him? " It is an inquiry founded upon his
nothingness in himself, but bringing out, in God's answer to it, all His own counsels in Christ. " What is man that thou art mindful of him? "
Such is his littleness; yet, when it comes to be answered not according to what man is but in the counsels of God, we find him to be the one
in whom all the wisdom of God is displayed. Nor is it the display of power merely-creation shows that-but all those qualities in God where His
nature comes out, which are more than attributes. Power can say a word, and the thing is done: very wonderful, of course; but there is a
great deal more than this. Man is the one in whom angels have to learn what God is in His ways and counsels, for the simple reason that the
Word of God was in those counsels to become a man-that He who created angels does not take up angels, but takes up man.

Thus necessarily all the ways and qualities of God (I use these words as distinct from mere attributes, such as of power, and the like), His
holiness, love, and righteousness, all these come out in man; because they were associated with the Lord Jesus Christ. It is this that gives
man such a wonderful position. And then it is not like the angels-glorious creatures, but preserved by the power of God unfallen, while that
shows His ways in this respect, His power to do so, if He please. But men are taken up when they are sinners to display the glory of God in
them; and this is another matter. Things that are in the highest (a revelation of the character of God) do not come out in angels. No doubt
angels in a certain way want mercy; no creature can even stand without being sustained. This is quite true, as | am sure we all know; but they
do not want redemption, and as regards grace, mercy, love, all these come out in man. As Paul says, " We are a spectacle to the world, to
angels, and to men." In carrying all this out, we have the special testimony of the responsibility of man as an unfallen creature, one who was
made in the image of God, which is never said of angels; but in that, when he did fall, we find grace and power coming in and connecting him
with the Creator Himself, so that Christ is not ashamed to call them brethren.

This is what is brought out so wonderfully by the question" What is man " It was a testimony to man's lowliness, taking him in himself,
crushed; but the moment we have the thoughts of God (v. 7-9), this puts us in a wonderful place. Angels excel us in glory and strength; but
they are not said to be in the image of God, and there never was any being set up to be the center of an immense system that was to turn
round himself, till man was (Adam, of course, | mean); but this is fallen now, and every one is seeking to be a center for himself. The whole
system therefore is under the bondage of corruption now. But in the Lord Jesus man will be the center of everything that God created. He has
put under the Lord all the works of His hands; yet when He said " all things," it is manifest that He is excepted who put all things under Him:
God alone is the one exception. The statement of the exception proves that all else is put under Him. But man in the Person of Christ is Lord
of all.

Thus the lordship of Christ over everything is not only dominion, but this in a Redeemer, in One who keeps it safe, One who descended first
into the lower parts of the earth, to death, but who descended that He might ascend up far above all heavens and fill all things. But He fills all
things in the power of the redemption He brought out. God will gather together in one all things which are in heaven and which are on earth
in Him, even in Christ. They were created by Him and for Him, but while presently He becomes Head, He does not take them until He can
take them as Man. And then too what is brought in is that we are heirs of God and joint-heirs with Christ; as He says again in John 17, " The
glory which thou gavest me | have given them, that they may be one even as we are one." These are to come in, though, of course, He is the
firstborn amongst many brethren. He brings us in every respect into the relationship in which He stands Himself as Man. Son Himself, He
makes us sons, and He takes His place in resurrection that it may be made ours: for He tells us, " | go to my Father and your Father, to my
God and your God."

Then there is another thing to weigh that is so wonderful- it is all by redemption. How could He take sinners and put them in such a place with
Himself? Not as sinners; and so He comes down where the sinners are, and puts Himself (sinless, of course) in their place: and in this | learn
where | am. " If one died for all, then were all dead." God " made him to be sin for us." He came down to the place of death and judgment,
passing through all the toil and difficulty of this world as we do, but perfect in it all, that He might take our hearts up where He is, giving a
title by redemption and a condition by grace in which we could be associated with Him as the firstborn among many brethren. It is not merely
the fact that | am saved, which is true; but He has associated Himself with us down here, in order that He might take up our hearts there by
the love He has brought down into them- up into the very place where He is gone, making all the Father's love known to us; for the word is "
Thou hast loved them as thou hast loved me." It is not only that | have a place in glory in consequence; but Christ is come for the purpose of
associating us with Himself in heart and spirit and mind, so that He should not be ashamed to call us brethren. He might well be ashamed if
He took us as we are.

We see the various characters of the way God brought Him through, and He could say Himself, " Now is the Son of man glorified, and God is
glorified in him." He was in Himself a sweet savor to God, beyond the putting away of our sins. In this chapter are given the various grounds
upon which He had to go through this place of sorrow in order that we might have this blessing with Him. " It became him in bringing many
sons unto glory to make the captain of their salvation perfect through sufferings." The truth upon which it is all founded is this-the great
original truth-that He was rejoicing in the habitable parts of God's earth; that is, Christ Himself was wisdom in Prov. 8, and " his delights were
with the sons of men." Thus Christ is the wisdom of God, and He was God's delight from all eternity. " | was daily his delight, rejoicing always
before him." There | get the link formed with the eternal objects of the Father's delight. Where did His delight go out? Into the habitable parts
of the earth before even they were made. " | was by him as one brought up with him "; but if we look where His heart went out, it was into the
habitable parts of the earth and with the sons of men.

Also in due time He became a man: that is the source and foundation of it all to us. He took up the seed of Abraham, who are the heirs of
faith. Then comes the purpose and plan, His gathering together in one all things which are in heaven and earth put under His hand as Man.
The ground given in Heb. 1 is that He is Son; in Col. 1 it is that He created them; and in Psa. 8, Eph. 1, as well as Col. 1, it is that all things are
put under Him according to God's counsels and plan. As Son, as Creator, and according to God's counsels, He takes all. " To the angels hath
he not put in subjection the world to come, whereof we speak "; but " thou hast put all things in subjection under his feet." " But now we see
not yet all things put under him."

Such is the purpose and intention of God. There comes in the additional notice that " we see not yet all things put under him." There is only
half of the Psalm fulfilled. He is crowned with glory and honor; but we see not yet the things put under His feet, for He is waiting for His

joint-heirs. The time now is the gathering by the gospel the joint-heirs, that He may take His power and reign. As Paul says, " | would to God
ye did reign, that we also might reign with you." There was another set of promises belonging to this earth, and this we get in Psa. 2, where



God sets His king in Zion, and says, " Ask of me, and | will give thee the heathen for thine inheritance, and the uttermost parts of the earth for
thy possession." This will be " the world to come "; but it is not the higher position of Him who is to have the world to come; and therefore in
that connection we read of Christ's rejection, " Why do the heathen rage, and the people imagine a vain thing? The kings of the earth set
themselves, and the rulers take counsel together against Jehovah and against his anointed "-the very passage Peter quotes in Acts 4.

But, being rejected, Christ takes another place-on the Father's throne, where He now is: He is not on His own throne yet, but as He says, " to
him that overcometh will | give to sit with me upon my throne, even as | also overcame and am set down with my Father upon his throne." He
sits as Man at the right hand of God, not having taken His own throne; and this He does not take until the joint-heirs are ready: Psa. 8 comes
in (v. 6-9). Nathanael owned Him as Son of God and king of Israel; but to him our Lord replied: " Thou shalt see greater things than these.
Henceforth [so it should be] ye shall see heaven opened and the angels of God ascending and descending upon the Son of man." It is a small
thing, My title in Israel; but you shall see Psa. 8 fulfilled. He was rejected as the king of Zion, but He was cast out of the world that God's
righteousness might be accomplished; and He was answered according to the value and virtue of what He had done in God's setting Him at
His own right hand; and so it is said, " Sit at my right hand until | make thine enemies thy footstool." This has not yet come; and therefore we
must suffer with Him, because His enemies are not made His footstool. The world is round us, and Satan is not bound, and everything has
been spoiled that God set up good; and so it will be until Satan is bound. So that plainly Christ is sitting at the right hand of God, not having
taken His own throne, but with title over everything, not only as Creator but in redemption, having first descended into the lower parts of the
earth; | say, with title over all things, but having taken none, with His enemies still in power and to rise up more dreadful than ever; and then
all will be put down.

Now here it is that people are so deceiving themselves- Christians too. They are trying to improve man and improve the world. Why, He was
in the world and could not improve it; but Christians are going to try! This is the folly of even real Christians: when Christ has been rejected

by the world, they would make it all right! But it is only the time for gathering those who are to be Christ's companions. Of course light does
improve the world in one sense: men are ashamed to do in the light what they would do in the dark. But this is all. They are themselves the
same, not better.

Now we find this blessed One, of whom Adam was a figure, going to be center of all things, though not yet. We find Him made a little lower
than the angels, for the suffering of death crowned with glory and honor. Then we find the next point-the way in which He was bringing others
into full association of heart with Himself. All the glory was His; but He does not go and take His place at the right hand of God as Man until
He has accomplished redemption, tasted death, gone down to the lowest place and condition to which man can go. | speak now of sufferings
rather than atonement, though this is in the chapter. But He tastes death. He goes down to that in which the curse was expressed on the first
man, and a great deal more, as we shall see. But it is here the great and blessed testimony to the way in which He took man up to glory. He
came into the world and left it to go to the Father, but not by the aid of twelve legions of angels; but He as man goes through where we are,
on His way as man to glory. | speak of the road He took. He tasted death. The great general fact is that He who created everything, and who
is now sitting at the right hand of God, did not take that place until He had gone down to the lowest place, down to death: and this without
speaking of atonement. Two things are there: the fact of the death and the life spent where hatred and death reigned. He came to destroy
Satan's power; He came to glorify God; He came to be able to sympathize with every trial and difficulty and sorrow of my heart while trying to
walk rightly. There are therefore objects: the glory of God, the propitiation for sin, the overcoming the power of Satan, and the entering into
all our sorrows. This is what He does as Priest. He is touched with the feeling of our infirmities. We see Him, " Who was made a little lower
than the angels for the suffering of death, crowned with glory and honor." " It became him [that is, God] in bringing many sons unto glory to
make the captain of their salvation perfect through suffering." He was perfect Himself. He came from God, and went to God, and still was the
Son of man who is in heaven; but He had come to obey, to serve us, and bring us there also; and if this were the case, He must take the
consequences. The moment our blessed Lord had undertaken our cause, it became God to deal with Him according to the place He had
taken.

The majesty and righteousness of God must be maintained, and none could have vindicated them but Christ: there never could have been
security for God's glory otherwise. It became Him to make the captain of their salvation perfect through sufferings-" perfect," that is, in the
full result of glory-to bring Him into the state of a glorified Man if He would bring sons to glory. In Himself He was the perfect One; He always
is in the bosom of the Father; and all that He did was the Father's delight; so that, if | may reverentially use the expression, the Father could
not be silent, but opens the heavens and says, " This is my beloved Son." But in the Epistle to the Hebrews, it is a question of the majesty of
God, and we do not find " Father."

Hence, if Christ takes up these sinners, He must take the consequences of taking them up. God's glory must be maintained. If He was to clear
us from our sins, He must deal with God about them and be made sin-He must die. It was His own blessed grace to do it, but through the
eternal Spirit He offered Himself without spot to God. It is not spoken of here as clearing us, but as called for by God's glory; and the more we
look at the cross, the more we shall see God could not be glorified any other way. If He had cut off -all men as sinners, there would have been
no love in it; but the moment Christ gives Himself up for the glory of God, there is perfect dealing with sin in righteousness and perfect
dealing with the sinner in love-infinite love in the sacrifice for sin, and infinite righteousness. Of course, all this is in God's nature; only it is
here displayed, so that there is nothing like the cross. Nobody in what he is himself could be there in the glory with Christ. Therein is
expressed all that God is, every character of His, and Christ giving Himself up in perfect love to His Father, in love to us, and in obedience to
God. He was a man of sorrows and acquainted with grief, but He is made perfect through sufferings; He goes through the effect and
consequence of having taken up our case, so that He could say, " Now is the Son of man glorified and God is glorified in him." He has that
place, is a glorified Man now, and will be displayed in glory when He comes again. God would straightway glorify Him. Only faith sees this.
The world will be judged when He comes again; but faith sees it now and sees it at once, not when displayed in judgment. As He glorified God
perfectly on the cross, so He is gone as Man into the glory of God. It became God to deal with Him thus. And what a thought it gives to the
depth of the place Christ was in, that in the depth of the place among sinners He was making good the glory of God! It was amongst sinners,
yet He was the sinless One.

The first ground laid here is that " it became him, for whom are all things, and by whom are all things, in bringing many sons unto glory, to
make the captain of their salvation perfect through sufferings. For both he that sanctifieth and they who are sanctified are all of one: for
which cause he is not ashamed to call them brethren, saying, | will declare thy name unto my brethren; in the midst of the church will | sing



praises unto thee. And again, | will put my trust in him. And again, Behold | and the children which God hath given me," Heb. 2:10-13. Now we
find the association of His people with Himself-He that sanctifieth and they that are sanctified. It is not simply the fact of incarnation, but this
in resurrection. They are "all of one" after His death; for He was heard from the horns of the unicorn. He declares His name after He has
accomplished redemption. He had said, " Behold my mother and my brethren " in a vague way: but now He calls them His brethren and not
before. " | ascend to * my Father and your Father, and to my God and your God." This name is expressly declared after redemption was
accomplished. These then are His brethren, made " all of one " with Him. Here we have it in a poor earthen vessel; but it is so. Those who are
His own are all of one before God, they are Christ's brethren, and they are entirely and forever associated with Himself, they the redeemed,
and He the redeemer; we the recipients, and He the exerciser of the grace, it is quite true; but this is what is done.

We are " all of one." The more it is looked at, the more striking it will be seen to be. All through the life of Christ He does not once say, " My
God." He lived in the perfect relationship He was in, and says, " My Father "; but on the cross, when He was drinking the cup of wrath, He
says, " My God." This was His perfectness; it was not the expression of relationship: but it was the expression of infinite suffering, and of
infinite claim. But when this was accomplished, so that we could be brought in, He uses both names; and on those names of God our whole
blessing rests. If we look at God as He is, we can delight in that name; for we are made partakers of His holiness. We are made the
righteousness of God in Christ; of course, we are so suited to God; while we have also the blessed relationship of sons, and say, each of us,
He is my Father too. And so we read in Eph. 1:3, " the God and Father of our Lord Jesus Christ " has blessed us. Of course Christ is a Man, and
so God is His God; and because He is His Son, God is His Father. Grace has brought us perfectly to God, and this is the blessedness which is
wrought for us. Then the whole place is perfectly settled.

| do not say we may not have trembling faith in our hearts; but the place is settled-" my God and your God." We have not the full results of it
all yet, but the grace which gives. us the full consciousness of it. In three ways we have it. If | take John 1 Say, Christ is in me, and | in Him; if |
take Paul, | say | am a member of Christ's body; but if | take the question of coming to God, which the Epistle to the Hebrews treats of, | can
go into the holiest. | do not call this priesthood; but it is the place where we go through redemption. And it is important to understand this,
because it is often used as if priesthood was to bring us there, and therefore persons go to the priest. Surely He will hear them in His mercy,
though they are wrong. But it is not right: we are there, accepted in the Beloved. By one offering He has perfected forever them that are
sanctified.

But is this all? It is not all the truth. Did not Christ live on earth? Was He not perfect on earth? Are you living on earth? Are you perfect on
earth? That is another story. It is not all the truth to say, " | am in Christ before God "; it is the foundation of all, but it is not all the truth of
what is passing in your hearts. Have you not difficulties? Do you not find you give way sometimes through want of faith? This is not suited to
heaven: the more you consciously belong to heaven, the more unsuited you feel it to be. And God deals with this. It is a tremendous mistake
to think that, because | have a place in heaven with Christ, God is not concerned in my path down here. In this respect | am present in the
body and absent from the Lord; and God deals with us in this condition. He brings practical death on all that is in us (on the flesh | mean), and
not only where there is failure (this is met rather in 1 John 2). And in all the weakness here, | have the blessed sympathy of Christ with my
heart in all | am passing through, where | need help, and He obtains help for me. | am before a throne of grace, and there is righteousness
truly-grace reigns through righteousness. But what is the confidence | have? " If we ask anything according to his will, he heareth us; and if
we know that he heareth us, we know that we have the petitions we desired of him." | am talking to God, and getting answers from God.

This is not perfection. Certainly if there were not perfection, | could not go on; but now, mark, it continues, " seeing we have a great high
priest " (Heb. 4: 14-17); and so | go boldly and find grace. | have standing there a witness of righteousness and propitiation. He is there; and
this because He is both these. Then in 1 John 2, " If any man sin, we have," etc. He is my righteousness, and all this is settled: if not, | should
have the sin imputed to me. But | stand in Him as my righteousness before God; and He is there according to the value of His propitiation;
and if | fail, He there has taken up my cause. Grace comes to deal with my heart and spirit and restore me, my righteousness never being
touched. It is because my righteousness can never be touched at all, that | go on. This is not my highest place, but to be members of His
body, of His flesh and of His bones-in one word, to be in Christ; but it is the highest character of His grace now to help us when we are in
weakness and infirmity. If God has commended His love towards us, it is when we were sinners, but | learn it all in joy in God. He loved me
when there was nothing in me to love; and the grand testimony of absolutely divine love is that God loved sinners. So the grace of Christ to
me is not my highest place; but it is the highest place of Christ. It makes me little and Christ great. To be put into Christ makes me great; to
find Christ going the same path as myself that He may understand every feeling | have makes His grace great. And this is most precious.

The next point is-" | will put my trust in him." He passed through the whole scene, it was part of His perfection, dependent on His Father;
when going to appoint the twelve, He prayed all night, and so on. Then we see Christ treading this path of opposition and insult; and we know
that we have not one who cannot be touched with the feelings of our infirmities. But in my infirmity, as Paul says, | can glory that Christ's
power may rest on me. You know what the Lord does there-He sends a thorn in the flesh, a messenger of Satan to buffet him: but He says "
my grace is sufficient for thee." He answers, deals with him, understands him; and this is all he wants. It was the humble weak place of the
believer, but the constant and touching exercise of Christ's grace towards him.

Another reason why Christ took this low place (not part of priesthood exactly, though the priest took it) was to annul the power of Satan-in
order to be able to die and destroy Satan, that is, his power. First, it became God to lead Christ through this path in regard to His own glory;
then Christ was there putting His trust in Him while going through it. Then He destroys Satan's power. And next we come to the more proper
and immediate exercise of priesthood, and He says, " For verily he took not on him the nature of angels," etc. (v. 16-18).

First, the children were partakers of flesh and blood in trial and difficulty (it does not say sin, though they might sin). He calls them His
brethren, and sings in the midst of the church. Think what it 