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Isaiah - Commentaries by Unknown Author

Correspondence, Correspondence: The Wife of Christ; Isa. 9:6; Zech. 13:6 - Christ or Antichrist? (9:6)

Ques. 21. Is it proper to speak of the Church as being the wife of Christ? W. H.

Ans. it is only when the Church is displayed in glory that the scripture speaks of it as the wife, when the marriage time has come, (Rev. 19:7),
and when she is the display of His glory during the reign of Christ on the earth. (Rev. 21:9.)

It is scriptural to speak of the Church as the Body and the Bride of Christ now. (1 Cor. 12:12. 13; Eph. 5:25-33; Rev. 22:17).
We are united to Christ by the Holy Spirit given to us, and are one Spirit with the Lord. (1 Cor. 6:17; 12:12, 13.)

In 2 Cor. 11:2, the apostle says, "l have espoused you unto one Man, to present you a chaste virgin to Christ." God looks upon such an
espousal, and so should we as if already one, (Compare Matt. 1:20) one in purpose.

For all eternity the Church will never cease to be the Body and the Bride of Christ, and also the dwelling place of God. (Eph. 3:21.)
May this teach us how dear we are to Him now, and lead us into paths consistent with such a calling.

Ques. 22

Please explain Isa. 9:6. H. R.

Ans. This is a prophecy of the coming of the Lord Jesus Christ into the world, but it is His coming as the Messiah or King of Israel. It is the
Virgin's child (Isa. 7:14, and Matt. 1:20-23) coming to be King. "The government shall be upon His shoulder." His name unfolds that He is God
Himself.

Isa. 9:7, His Kingdom shall he without fail, it shall be established with judgment and justice. The zeal of Jehovah of Hosts shall accomplish this.

He came, was rejected and is now seated on Jehovah's throne, (Psa. 110) till the time when He will come in power and glory and possess the
Kingdom.

Mean time during His exaltation the Holy Spirit is gathering out the church-His body and His Bride. We know Him as our Savior, our Lord, our
Head, our Bridegroom, our great High Priest, our Advocate. He will come for us when all His members are complete, so that when He comes
to judge and reign, we will come with Him and reign with Him.

Ques. 23
Does Zech. 13:6 refer to Christ or to Antichrist? W. H. W.

Ans. Quoting from Synopsis Vol. 2, page 568, the following: “In Zech. 13:5 read, 'l am no prophet, but a husbandman; for man [Adam] has
acquired me as a slave from my youth?' That is to say, Christ takes the humble position of One devoted to the service of man, in the
circumstances into which Adam was brought by sin (that is, with respect to His position as a man living in this world.) Zech. 13:6 directs our
attention to that which befell Him among the Jews, where He was wounded and treated as a malefactor. The true character of His Person, and
of His sufferings is then revealed in Zech. 13:7. It is the sword of Jehovah, which awakes against the man who is His companion, His equal.
This verse requires no comment. It is most interesting to see that, when Christ is looked at in His humiliation as man, He is treated by the
Spirit as the equal of Jehovah in His rights; and when (Psa. 45:7) He is seen upon His throne of divine glory, and addressed as God, those that
are His are acknowledged as His companions in glory, sharing His position.”

This clearly shows this prophecy refers to Christ.

Scripture Queries and Answers, Everlasting Father (9:6)

Q.-Will you kindly give some explanation of the title " The Everlasting Father " given to Christ in Isai. ix. 67

A.-l cannot think that Coverdale, followed as he is by our A.V., has been happy in giving us " The everlastinge Father " for the Hebrew Abbee
Gad. Nor indeed does the better rendering of most by " Father of eternity " appear to fall in with the requirements of the context which
clearly has Christ's earthly kingdom in view, and not eternity.

If we compare the most ancient versions, we find that the Greek Septuagint reads, according to the Alexandrian and, Sinaitic MSS., natnp tod
HEANOVTOC alwvog; and the Latin Vulgate " pater futuri saeculi," i.e., " father of the age to come." And this is what appears to me the meaning
of the original words before us.
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The child born, the son given is " The Mighty God." To His people of old He was the " Wonderful " (Judg. 13:18 margin), their " Counselor "
(Judg. 20:18; Job 12:13; Isai. 11:2; 28:29, etc.), and the " Mighty God." So also in " the future age," the millennial age of blessedness for this
now sin-stricken earth, will He, the " Mighty God " be known as the " Father " of that age-to establish it, to preserve it, to care for it, to be all
that a father is to His people, and " the Governor among the nations." " In his days shall the righteous flourish; and abundance of peace so
long as the moon endureth (Psa. 72:7). For He is the " Prince of Peace."

Alliances and Confederations, Alliances and Confederations* (8:9-14)

" Associate yourselves, O ye peoples, and ye shall be broken in pieces.. Take counsel together, and it shall come to naught, speak the word
and it shall not stand... Say ye not, A confederacy, to all them to whom this people shall say, A confederacy; neither fear ye their fear, nor be
afraid. Sanctify the Lord of Hosts Himself; and let Him be your fear... And He shall be for a sanctuary."-Is. 8:9-14.

Few things can be more important, or distressing in a certain sense, than the widely accepted proposal of the world's reformation by means
of the mental and moral cultivation of mankind, as opposed to God's redemption by the blood of His Son.

It is nothing short of this (as an object) which is being attempted through existing institutions, whether established by voluntary efforts, as
formerly; or, as now, by legislative enactments and governmental patronage, for they alike contemplate man as a member of this creation.

In addition to these establishments may be discovered, upon a higher level, the religious organizations and co-operative societies of the day,
which embrace other objects, it is true, but still recognize man as a citizen of the world.

Even Christian associations, so-called, which rise upon this graduated scale and leave their own mark, stop entirely short of " a new creature
in Christ," and "I, crucified to the world." By all such combinations of state-policy and social enterprise, it is hoped and confidently stated by
the world's leaders, that the political and natural rights of men will soon be recognized; and that the suffrage may be universally extended,
when its populations have been fitted by these educational schemes for its exercise, and all be then led forward, in one encouraging effort of
getting good and doing good to the world, where they are.

As a fair consequence, the governments of Europe and the States, may, in their turn, as well expect by some gigantic effort to rise up out of
their iron and clay formations and develop themselves in brass or silver, and, by thus working backward, endeavor to reach " the head of
gold" (Dan. 2.).

The melancholy interest which one naturally feels about these movements and expectations is deepened, because they are seen to be
unscriptural and futile when judged in the light of the word of God. On this account it is that feelings of another kind lay hold on those who
remember they were once upon this treadmill for themselves; and thus, the one great absorbing desire now is, the: deliverance of such as
are still hard at work in the Egyptian house of bondage.

Another fact weighs heavily upon the spirit of the emancipated ones, namely, that these combined efforts, in all their gigantic forces, are
proof of alienation of mind from God, and to the way by which He invites and beseeches men to be reconciled to Himself, by the death of His
Son. There is a fellowship which God has thus formed with believers in Christ, and into which in grace He calls; but this is not our present
subject.

A confederacy of continental nations, in this our century, sought to reach a " Holy alliance " for themselves (many will remember it) as a
ground of universal peace, and this was vauntingly declared to have been formed, but no sooner celebrated by the nations comprised in that
alliance, than unholy violated. It has long since passed away from its expected longevity, into the pages of disappointed history. This failure
gave place to a further and last attempt to reach a commonwealth of peace and' prosperity by " the balance of power " amongst " the ten
toes" of Daniel's prophetic image; but this was a rope of sand, and, following upon "The Holy alliance," only threw each of the ‘great powers
into warlike attitude for aggression or self-defense. Nothing else could follow these last abortive efforts to form an international brotherhood
but the existing armaments, with 'their ironclads and turret-ships, in a proud defiance of one nation against another, in connection with all
the innumerable rifles and chassepots of the ever-training armies which they embrace, in view of a coming and extended war.

But to proceed. It is not intended in this paper to say anything more upon true Christian fellowship, " which is with the Father, and with His
Son Jesus Christ," on the part of those who, in matchless grace, have been brought " out of darkness into His marvelous light," as it is not its
subject. The fact has been already stated; we have now to examine its counterfeits.

Enough has been said of associations, unions, and mutual alliance societies, in their multiplications and varieties, to prove that fellowship in
itself is the common want of the world.

An instructed Christian, judging by the light of God's word, must sooner or later admit that the need and call for these formations among men
is but the avowal (unintentional it may be) of " the fall," by which mankind has shut itself up to its own inventions, and in wilfulness and
wickedness broken loose from God. (cf. Is. 1:11). These are but their own sorry productions, alas, and the fruit of their poor resources, when
left to themselves like Cain, who went out from the presence of God, to take his place as a " fugitive and vagabond in the earth." He had
reduced himself to himself, and to make terms of agreement with his neighbor, if haply he could, where the old dragon and Satan held his
power and seat: | only refer so far back to show, that the primary and common drift, or, to speak morally, the fact of the fall and of original
sin, was likewise a falling away from God; and threw man upon his fellow in guilt for sympathy, and in a common confession of departure, if
not too far sunk, or else, in sinful confederation, to war against the righteous judgment of God which he could not escape.

But leaving this original ground, and its demands and supplies, we may look into other varieties of modern times, and the forms and
fashion's, religious or otherwise, with which we are unavoidably familiar.



Still God acted on behalf of men; He had not forsaken the world, and, by the introduction of Judaism as a grand system of legislation and of
external worship, established with them on the earth, He founded a theocracy which was intended as the center of outward peace and
prosperity for Israel and the surrounding nations. This enabled the Jehovah of that favored people to lead them into the land of Canaan, and
dwell with them according to His promises. The patterns and forms which He gave out in grace (when the true knowledge of God was lost by
mankind at large) and by which He opened a way between Himself and Israel for conditional blessing, had been finished and set up in the
tabernacle of Moses; and again, with further developments and aids, in the temple and throne of Solomon.

It is very needful and precious to us to bear in mind the facts we are now tracing-that God would neither leave Himself without witness, as to
communion and intercourse with His people on earth, nor suffer mankind unrebuked to perish in their alienation of mind and confederacy of
will against Him by the formation of their own fellowships as they attempted at Babel. Nevertheless, it is sad to remember, that whatever God
in love gave for the true knowledge of Himself in communion with patriarchs or the nation, must most surely turn against them
governmentally if not used for His glory in their midst, and become a new measure for their correction in righteous judgment.

Nor is this all: for Satan, the enemy of God and man, catches up anything and everything which has once had the sanction of divine authority;
but has been forfeited and spoiled by transgression and abuse. Nothing will suit Satan so well as that which no longer suits God. Whatever is
thus put aside as no longer suitable for " the sanctuary of God," becomes the choicest material for the devil's mint and coinage; else, how
could he get the whole world at last to worship the beast and his image, and to say, " Who is like unto the beast?" These corruptions of what
once came from God, and their forfeiture on the part of those to whose hands they were committed, added to the awful fact that Satan
delights to turn them into capital and make these forfeits his new material of currency, bring us on to the consideration of the ecclesiastical
and religious fellowships in our own day.

These take their character necessarily from Christianity, and likewise from Christ and the church, mingled it is true with the previous forms
and ritualism of judaistic observances. Let us bear in mind that the devil has lastly corrupted Christianity too, and added their to the ill-gotten
stores, with which he is trading largely throughout Christendom and the world. As regards Christianity and the professing church likewise
(this last, and which should have been the highest, witness of truth on the earth), the Son of man has said, when walking in the midst of the
seven golden candlesticks, " | will spue thee out of my mouth;" and so the Apocalypse reveals " the woman as sitting upon a scarlet colored
beast." The thing which Christ rejects is, in Satan's hands, become the mother of harlots, and abominations of the earth. The heavens, so to
speak, have thus emptied on the earth all they had to give in the way of recovering grace, if the hands were competent to retain, or
appreciate and use, the means; but alas, all that was bestowed on the ground of man's responsibility to God has dropped out and been
forfeited, only to put increasing power into the grasp of Satan. The huge confederacy he has in this way formed against God and Christ, and
the alliance he has thus made between mankind and himself, and their fellowships and agreements one with another, is " the mystery of
iniquity " in the Revelation, by which the failure of all inward and public testimony closes in judgment upon the world.

Historically and prophetically we may thus look at the origin of these human fellowships and their 'final character and form, under the
energetic and guiding enmity of Satan, " the god of this world," and " the prince of the power of the air, the spirit that now worketh in the
children of disobedience " (2 Cor. 4: 4; Eph. 2:2).

When this system of confederated greatness and pride has reached its height, then it is that God refuses and judges it, " for in one hour is
she made desolate. Rejoice over her, thou heaven, and ye holy apostles and prophets; for God hath avenged you on her" (Rev. 18).

Inside, however, and in a measure distinct from the world's fellowships, are those ecclesiastical and religious ones, which are accepted
mainly by consciences exercised upon " the good and evil," but not knowing, or refusing, the Christ of God, and Him who has called His
people " unto the fellowship of His Son " (1 Cor. 1.).

It is obvious that all external and governmental systems, constituted by regal authority and conducted by parliamentary legislation, would
not meet the uneasiness of such consciences upon another and the far deeper question of sin and holiness in the presence of God, much less
settle it. Nor was the best thing at Rome which Christendom presented, or its Eastern and Western churches more satisfactory on account of
their contradictory creeds and dogmas. The dissatisfaction therefore which arose from a semi-political system, such as Popery on the one
hand, with its indulgences and penances, and the uncertainty which national churches produced on the other, reduced the keeping of one's
conscience (where there was any) to one's self, and what became individual, or else left an opening as to means and appliances for anything
and everything which in time might appear more promising.

Two great systems, however, sprang out of this general dissatisfaction, and have become established-one is the Conventual, and the other
the Sacramental, system-and both offer, in their respective ways, to restore man to this broken fellowship with God. Merely social and
political unions and their nationalities were declined, on the weighty discovery that God was in question, rather than man and his neighbor.

The Conventual system embraced a religious life within walls to meet this emergency, and separated its votaries from the world by being
enclosed out of its sight. The Sacramental system connected itself with a contemplative life, fastings and prayers, hours spent in church, on
high days and festivals, but not the confessional and oratory, as with the Conventual.

In either, the body must be all but ignored by fasting or penances, when required to bring it under, that the soul might be kept free from all
worldly thought, or affection and desire. Under these restrictions and impositions upon the body, it is supposed the soul would rise into such a
state of ecstasy, and perhaps beatitude, as to reach the full manifestation of Christian perfection.

Besides these Conventual and Sacramental systems of to-day, there is yet the Evangelistic movement, and the adoption of the Mosaic law, as
"a rule of life," by which the body and its members are sought to be controlled and brought into subjection, in order to possess a fellowship
of uncertain character, indeed not beyond the seventh of Romans as to experience, and forced to accept "O wretched man that | am!" as the
proper state and condition of this so-called Christian. There are off-shoots of this Evangelistic system which claim from its advocates a
self-surrender to God, and a putting the will on His side, accompanied by such a consecration of all the powers and faculties of nature, and
the body, as would lead to a " higher Christian life," etc., instead of (a full redemption being known) present union with a risen glorified Christ,
maintained by the indwelling of the Holy Spirit.



It is remarkable, that in all these ecclesiastical and evangelistic movements the human body seems to be viewed and dealt with as the one
thing in the way, and the main hindrance to the recovery of a lost fellowship with God: and on this account Conventualism, with its severer
measures of penance and privation, or Sacramentalism, with its ritualistic observances, offers to carry the soul beyond the contaminations of
the body.

The Monastic system, with its continental pilgrimages and new order of " the Sacred Heart," might have been added to these; but these
so-called pilgrimages are properly speaking " excursions by railways " and connected with hotel accommodations and refreshments, under
which the body escapes the impositions and privations formerly practiced for its mortification. It is merely passed through the genuflexions
and continuous adorations due to the Virgin, alternated by the counting of beads, and the daily lessons and hourly duties of "sisters of
mercy," by which it is sought to bring the body back to its original virtues in " holy communion."

Still it is the human body, and a fallen nature, that occupies each and all of these systems, however they may vary in the choice of means for
its subjugation, or its voluntary surrender to God, or its fuller consecration to His service.

One of the last of these pilgrimages was to Parai-le-Monial, and " the Sacred Heart," and this (as may be remembered) was arranged for from
London, through France, with a well-known excursionist company by return tickets, under the sanction of Rome, and the blessing of the Pope.

In the great outside confederations of the world, and the alliances between man and man, led on by the wiles of the devil, it is quite
otherwise, for the body is at a high premium, As might he supposed, man and all his physical energies are taxed to the utmost, in order to
their development and display, for Satan knows " that his time is short."

Fire and water, which in an earlier age were viewed chiefly as destructive elements, have now become allied, and by their generative power,
are the necessary and hourly appliances for transit and gain. The millions who are thus whirled along in express trains over the globe, still
needed a rapidity better suited for the transmission of their overtaxed thoughts and words, and these are flashed along the wires to the
world's end, upon poles which support them in the air, or else by sub-marine cables across the channels and the seas. Man has become a
cosmopolite, and is a wonder to himself by his inventions and appliances. Or else a fancied, but necessary, brotherhood in misfortune has
sprung up, by which he becomes co-operative and international in his largest ideas and undertakings-but without God and without Christ!

And now, what is the result of all these and other fellowships in the church and in the world? Rationalistic, and infidel theories, in opposition
to the word of God, abound, and are the palpable but plain answer, as given by philosophers and men of science, who rule the day, and are
themselves ruled by " the spit-it of the age." Indifferentism and immorality would number up the rest of the outsiders-such as take things as
they come, till their " soul is required " of them, or the impending judgment overtakes them, when " the Lord Jesus is revealed from
heaven....... in flaming fire taking vengeance, etc. (2 Thes. 1.).

In conclusion, it is obvious that all these systems, religious or otherwise, have still got man in hand as a moral being, and are seeking how to
educate him in his generation, so as to develop what is good; or else by confession and penance, or sacraments and prayers, to curb what is
bad—for it is the devil's interest to keep up this deceit. It is only at the cross that such matters can be made plain for those who are simple
enough to see the end of the first man in the death of Christ. As, regards men and the world, the cross witnesses to the rupture of the last tie.
" God was in Christ reconciling the world unto Himself," but the rejection and crucifixion of the Son of His love was the open refusal either to
accept His mediation or to suffer His presence in their midst on such a footing. What fellowship can there be with God, in the face of that
cross, which is the standing proof of the outburst of the world's enmity against Him and His love, when they nailed Jesus thereon? And they
cried out all at once, saying, Away with this man, and release unto us Barabbas." So Pilate " released unto them 'hint that for sedition and
murder was cast into prison, whom they had desired; but he delivered Jesus to their will" (Luke 23.).

The words of our Lord may fitly close this bird's-eye view of existing alliances and ripening confederations: " | am come in my Father's name,
and ye receive me not; if another shall come in his own name, him ye will receive " (John 5.).

Barabbas instead of Jesus; the dragon instead of God; the antichrist instead of Christ; the false prophet instead of the true one; the beast
instead of the Lamb slain; are become the authorities and names by which the devil is suffered to wind up this world's history, and by which
he fatally plunges those who are " led captive by him at his will " into the last scenes of the apocalyptic judgments of God. The earth clears
itself, by such means, of those who have corrupted it, whether by Satanic or human energies; yet only that hell may open its mouth to
receive them. The earth thus cleanses itself from its pollutions by destroying them that destroyed it, " and the devil that deceived them was
cast into the lake of fire and brimstone, where the beast and the false prophet are, and shall be tormented day and night forever and ever "
(Rev. 20.).

What an unspeakable comfort for our souls, and what a mercy, that we can turn away from the consideration of such fellowships as these,
and their issues (and invite others to do so) to speak of another which God has formed for all who are Christ's, and into which He leads us by
the Holy Ghost.

Questions and Answers on Scripture: From the Bible Treasury, "Behold, the Virgin" (7:14)

Question: Isa. 7:14. “Behold, the virgin,” &c. It is asked, for some young men stumbled by the allegation of a non-Jewish source, what reply
should be given. X. Z.

Answer: It was to be expected that Satan would imitate in his lies what God gave as a gracious sign to the incredulous but superstitious and
profane Ahaz through the prophet Isaiah. Yet the difference between the true and the false is irresistible, when one weighs the occasion that
called forth the original prediction, the character of the alleged sacred books, and the moral aim and effect sought and produced. “What is
the chaff to the wheat, saith Jehovah?”



Besides, if it be pretended that a heathen tradition of the kind existed anterior to Isaiah, the believer can point to the first communication,
when Adam and Eve sinned in the paradise of Eden. The most obtuse, self-willed, or irrational of rationalists cannot avoid seeing that grace
was pleased to give prominence to the “woman,” contrary to all natural thoughts and especially at that moment. Nor was it only that “born of
woman” was thus singularly predicated of the coming Messiah. It was no less evident that, while He would thus be man, more fully than
Adam who was not born, He must be more than man to reach and crush the great spiritual foe, who used a serpent’s form for his deadly
enmity to God and man. “Immanuel” expresses this, God-with-us. The authentic bears the holy imprint of Gods grace and truth; the spurious
suits Satan and his seed of lies among men. The time is long come when men turn away their ear from the truth, and turn aside to fables.

The Gospel Messenger: Volume 19, Throne, the Altar, and the Lake., The (6:1-8)

(Read Isaiah 6:1-8; Revelation 20:11-15.)

THE contrast between these two scenes is both striking and solemn. Isaiah saw the throne and the One who sat on it. John saw the throne
and Him who sat on it. Isaiah saw something which John did not see—he saw an altar. John saw something that Isaiah did not see—he saw the
lake of fire. Isaiah saw a throne and an altar; John saw a throne and a lake of fire. Which do you see, my reader? “Neither,” you say. Which
are you going to see? You will see one or the other as sure as you live. You are yet going to see the Lord, and you must see His throne, and
while on earth you have to make your choice between the fire of the altar, and the fire of the lake.

Whether your lip will be touched with “a live coal from off the altar,” and your soul brought to know redemption and grace, or whether you
will pass into eternity in your sins, and learn the meaning of that expression the “lake of fire,” lies with you to decide. | know, thank God, my
destiny. Let me urge you to get the question of your salvation settled now, settled definitely. You have never seen Jesus, but you are going
to. The Lord is coming back, and do not forget this, my friend, that “every eye shall see him.” Careless, heedless, godless sinner, you that
despise the gospel, and make light of Christ, face the fact that you are going to see Him, you will have to meet Him. You need not be afraid to
face Him now; be wise and do so without delay.

Perhaps you will say that you do not believe in these things. Your wisdom does not lie in unbelief, depend upon it. Unbelief will yet be
demonstrated to be pare folly. If you were really wise you would be a simple, reverent believer in the Word of God. In the first scripture | have
asked you to read, we find the Lord deeply convicting a man, bringing him to a sense of his state before God, then cleansing Mm, and leading
him to be a consecrated man—that is what we get in Isaiah 6. What John saw— as recorded in Revelation 20—is the awful doom of the
damned.

Dear friend, let me beseech you to hear the Word of God. It is very easy for you to say that you do not believe it, and that you have your
doubts regarding it. You surely have no doubts about your sins, no doubts about your guilt. You know perfectly well that you would not like
other people to know your whole history, but God does, and, knowing all, He is prepared to pardon you, and just now to blot out your guilt.
But if you miss the day of grace | will tell you what will happen—for the twentieth of Revelation describes it—you must stand before a throne
where all that guilt is brought out, but too late for remedy, too late for repentance, too late for cleansing, too late for pardon, too late for
everything but the sentence of judgment from which you never can emerge.

My friend, do not think these are idle words; they are the words of one who is impressed with the awful realities of eternity. Oh, that you
might be affected as Isaiah was. What a wonderful change we see in him as he beholds the throne and the altar. One moment he was
crushed with a sense of his guilt and cries, “Woe is me.” What is the next thing? When the Lord wants a messenger he exclaims, “Here am [;
send me.” What a change! Let me ask, Have you passed through any experience like this?

Let us dwell for a little on the scene John describes, and do not forget that you have yet to stand before the Lord. | quite admit that
Revelation 20 carries you to a point when time is over, and your earthly pathway is gone by. After all, it is very short. Supposing you were to
live to the age of Methuselah—969 years—that is not very long when you think of eternity.

Remember, if you die in your sins you will be buried in your sins and enter eternity in them. Possibly even now that ever-successful old Archer
may, so to speak, be drawing his bow, and aiming his arrow at your heart, as his target. Who is the Archer? you say. Death is his name, and
ere the morning light you may have passed into eternity. Tears will very likely fall upon your shroud, and perhaps upon your coffin, as it is
placed in the grave; but they will not wash your sins away, and nothing you have ever done will wash your sins away. You have lived a
Christless life, you die a Christless death, you have a Christless shroud, a Christless coffin, a Christless burial, and a Christless long-lie of more
than a thousand years. No one will touch you, no one disturb you; but, at length, the voice of the Son of man, which you never listened to in
time, will call you out of your grave, and you will stand among the dead at the great white throne.

The books are opened—God’s eye will single out at that moment the book of your life and your history. There may have been ten thousand
people of your name since the world began, but there will be no mistake. The book which has the record of your life’s history will be taken
down, and then there is another book opened—it is “the book of life.” Your book | might call “the book of death,” because the whole of your
history has been one continuity of actions—God calls them sins—which are connected with death. That book reveals simply and truthfully
what you have been.

You may not have been a gross sinner, but you have lived in sin, continued in unbelief, and died without the knowledge of the blessed Son of
God, hence when you stand there before the throne, although risen from the dead, you are spoken of as still “dead.” Note carefully the
language. “l saw the dead, small and great, stand before the throne; and the books were opened; and another book was opened, which is the
book of life; and the dead were judged out of those things which were written in the books, according to their works” (Rev. 20:12), Why, when
guilt is so evident, is the book of life opened? God is never in a hurry to judge; He is often in a hurry to save, blessed be His name. | will show
you presently the hurry in which He is to meet an anxious sinner. Oh, the longsuffering of our God!



Although the book is opened with the record of your guilt, still there is a pause—another book is opened, to see, as it were, if there might
have been a mistake; but your name is not on its pages, because you have died as you lived, “and whosoever was not found written in the
book of life was cast into the lake of fire” (vs. 15). You say, What is the lake of fire? That which you had better escape. Thank God, | never
shall know its terribleness. It is something intensely awful, “where the worm dieth not, and the fire is not quenched.” Memory will be there,
and your sins will be there. You say, Is it material, is it real? When God speaks of “the lake of fire” it is something that is intensely real, but
the blessed Son of God died to keep you and me out of it, and thank God, for that very reason, though | deserve it, | know that | am not going
there.

You may think that possibly there is hope for those who stand at the great white throne by-and-by. No, the one who stands there inevitably
passes into a lost eternity—such is the statement of the Word of God. But the tale of judgment is not the gospel, and sometimes | am told |
should not preach “judgment to come.” Quite true, judgment is not gospel, but it is the background of the picture, and if you make light of
the gospel it is only right that you should be told what lies ahead of you in eternity. You know you love your sins—do not deny it—and God is
holy. Sin and God can only meet for judgment. Man can roll sin, like a sweet morsel, under his tongue; but stop a bit—eternity is before you,
and where are you going to spend it?

You need not go to Spiritualism, you need not go to the devil or any of his agents today to get information as to what is going to be in the
next world—God tells you. You may say, “I do not like His record of the future.” No, because in the bottom of your soul you know that you are
still in your sins, and you do not like the idea of “the lake of fire.” You had better avoid it, by coming to Jesus and getting your sins pardoned,
and your soul saved. The Lord Jesus made it perfectly plain that the one who believes in Him shall never come into judgment (see John 5:24),
because He Himself has taken the judgment due to the one who believes on Him.

What John saw might well lead every sensible, thoughtful person to say, “Well, if the Spirit of God has written this as a warning, and thus
shows us the end of a pathway of sin, by the grace of God | will pull up.” Judgment, | repeat, is like the dark background of a picture. The
gospel is the unfolding of the heart of God. It tells that God has sent His beloved Son into this world to die for sinners, and to bring them to
Himself. It tells us that God has a deep interest in us. The gospel rises in the heart of God, and comes to us in the Person of the Lord Jesus
Christ. It is all about Jesus, and all for us. It declares the value of His life and death before God. What is the gospel? The glad tidings of God’s
love—righteous love. You would not think much of a painter who did not put a background in his pictures; and if God gives us the lovely
picture of the Lord Jesus Christ in all His perfection stooping to die for sinners, to save them from “the lake of fire,” | am not surprised if He
say to the painter, “Put in the background,” for that is the eternal fate of the one who makes light of His grace, refuses His Son, and thus
misses His gospel, declared now by His Spirit. Where sin and unbelief have reigned in the soul, “the throne” and “the lake of fire” are the
inevitable concomitants in a future day.

Let us now turn to Isaiah 6, and dwell on that scene a little. “l saw also the Lord sitting upon a throne, high and lifted up” (vs. 1). This is
exactly what John saw. He was brought into the presence of the Lord. Let me ask, Have you ever got into God’s presence? If not, you had
better get there now. There was something else Isaiah saw: “Above it stood the seraphims: each one had six wings; with twain he covered His
face, and with twain he covered his feet, and with twain he did fly” (vs. 2). Even those unfallen beings, who celebrate His holiness, were not
fit to look upon God. If those seraphims had to cover their faces, if they could not face God, how can you and | face Him? Mark, the seraphims
did not see the Lord—Isaiah did. Let these beings speak, and let us listen to their tale—" And one cried unto another, and said, Holy, holy,
HOLY, is the Lord of hosts: the whole earth is full of his glory” (vs. 3). Did you never hear that word before? Oh, let this seraphic word arrest
you now. Are you holy?

“And the posts of the door moved at the voice of him that cried, and the house was filled with smoke” (vs. 4). Though the creature is
sometimes unmoved by the testimony of God, the very posts of the door moved at the voice of him that cried. Let them not rise up against
you in judgment as witnesses that you were not moved at the testimony of God'’s holiness. God is holy, and He cannot tolerate sin. What is
sin? It is the will of the creature exercised against the will of the Creator.

Isaiah was moved as he saw the Lord, and the question arose, Am | fit to be in the Lord’s presence? And then came the piercing testimony,
“Holy, holy, holy, is the Lord of hosts,” and Isaiah stood deeply convicted. Hear his next word: “Then said I, Woe is me! for | am undone.” In
the previous chapter he has been looking at other people in their sins, and six times over says, “Woe to them,” rightly enough. Now he gets
right into God’s presence, and what is it? “Woe is me!” Have you ever known anything like this in your soul’s history?

But Isaiah goes further, as he exclaims, “I am undone; because | am a man of unclean lips, and | dwell in the midst of a people of unclean
lips: for mine eyes have seen the King, the Lord of hosts” (vs. 5). Do you know how he had unclean lips? He had an unclean heart. What was
the reason of Isaiah finding all this out? He had got into God’s immediate presence, and what he was is made manifest to him.

We have many similar instances in Scripture of men being thus convicted. Look at Job. What does he say? “l have heard of thee by the
hearing of the: ear: but now mine eye seeth thee. Wherefore | abhor myself, and repent in dust and ashes” (Job 42:5, 6). Look at Peter the
fisherman in Luke 5. When the glory of Christ shines into his soul he falls down at the Lord’s feet, and says, “Depart from me, for | am a sinful
man, O Lord.” On the occasion we are contemplating it is the same. Isaiah sees Jesus-not Jesus on the cross, but Jesus on the throne, and
“Woe is me!” is the outcry of his soul.

But notice now God’s haste to relieve his burdened spirit. “Then flew one of the seraphims unto me, having a live coal in his hand, which he
had taken with the tongs from off the altar: and he laid it upon my mouth, and said, Lo, this hath touched thy lips: and thine iniquity is taken
away, and thy sin purged” (vs. 6). On that altar there had been a sacrifice. There had the fat of the sin-offering been consumed, while the
blood of the spotless victim had been put upon the horns of the altar and poured out at its bottom. Atonement had been effected (see
Leviticus 4:22-25). And now the seraphim, commissioned by God, flew with a live coal from off the altar and said, “Lo, this hath touched thy
lips; and thine iniquity is taken away and thy sin purged.” What blessed words of comfort to a sin-burdened man!

Notice it was not a dead coal, but a live coal from the fire that had already consumed the sacrifice. | have no doubt the altar and the sacrifice
typify the Person and the death on the cross of our Lord Jesus Christ. This same Isaiah writes afterward of His sufferings and death, and
among other things he says, “He was wounded for our transgressions, he was bruised for our iniquities: the chastisement of our peace was



upon him; and with his stripes we are healed” (Isa. 53:5).

Side by side with the wonderful glory of that throne and its spotless holiness there is the altar, the cross of the Lord Jesus Christ, which first of
all meets all the claims of God’s holiness, and then meets the sinner in his sins. It is the way in which God has come out in grace to us, as the
fruit of the atoning death of the Lord Jesus Christ. In Old Testament days, when the victim was put upon the altar, it was consumed, and there
was nothing left of the victim. All that the seraphim brought to Isaiah was the live coal which had consumed the victim and then purged his
sin. On the cross the blessed Lord Jesus Christ has exhausted the judgment of God-the fire has not consumed the Victim, but the Victim, so to
speak, has quenched the fire. Hence the work of atonement all effected, and God glorified about sin, Jesus is risen from the dead, and is now
the mighty Victor at God’s right hand.

The Spirit of God would now turn your eyes to that living, exalted Man, and as you look at Him you will get peace and pardon, and your heart
be filled with a sense of His love. Then you too will understand the meaning of that word, “Thine iniquity is taken away.” Who took it away?
Jesus, when He died on the cross. He who was the express image of God wrought the work of atonement when forsaken by God, because He
bore our sins upon the cross.

| do not here read that the seraphim went with slow and measured pace, and, after a long time, came back with a live coal to relieve the
burdened prophet. No, he flew. You do not think God has lunch interest in your salvation. You are immensely mistaken. Thank God for the
rapidity of His grace, and for the way in which He hastens to meet needy sinners.

What is the next thing? Isaiah hears the voice of the Lord saying, “Whom shall | send, and who will go for us?” (vs. 8). God wanted a
messenger, and | believe from the glory today His voice is now heard saying, “Whom shall | send?” Mark Isaiah’s answer: “Then said |, Here
am |; send me.” A moment before he was a convicted man, saying, “Woe is me!” But now with iniquity taken away, and sin purged, he knows
that he is cleansed, and wishes to devote himself to God'’s service. Happy man!

Reader, imitate him. First come to Jesus to be saved; then do not be ashamed to own Him; and finally with all your heart say, “Here am |;
send me.” Enter His service. Which of these two scenes attracts you. | prefer the throne and the altar, to the throne and the lake. Do not
forget that one or the other will find its counterpart in your history.

Which shall it be?
W.T.P.W.

Edification: Volume 4, Qualifications for Christian Service. (6:1-9)

An Address to Sunday-school Workers.

IT is taught dearly enough in the verses that we have read (Isa. 6:1-9) that before we can rightly do anything for the Lord, there must be a
divine work in our own souls.

Now this is too often forgotten. If we went through the Sunday-schools of the land and had some talk with those who teach, we should find
that scores had put their hand to the plough who know nothing of this preliminary work of God.

How can we speak to others of the love of Jesus, if we do not know that love ourselves? how invite them to come to the Saviour, if we have
not come? how call on them to flee from impending wrath, if we have not fled? how speak to them of the precious blood of Christ if we are
not under its shelter and cleansing power?

There must be, therefore, a work of God in our own souls before we can rightly set heart or hand to the service of the Lord. In the personal
experience which the prophet narrates in the opening of this chapter, we notice two points.

First, he realizes by divine teaching his unfitness for the presence of God. “Woe is me! for | am undone.” He comes to the conclusion, so to
speak, that there is no room in the same place for God and for him.

Having made this heartfelt acknowledgement, he is brought into contact with the altar. The live coal touches his lips, and he learns that his
iniquity is taken away and his sin purged.

Is it not evident, then, that before we can serve the Lord we should ourselves know the power of the precious blood of Christ and thus be at
home in the presence of God? But are we perfectly at home there? Have we known, first of all, what it is to be unsuitable so as to exclaim
with the prophet, “Woe is me!”? Do we so know the cleansing power of the precious blood that we can stand before God’s holy throne, where
all His glory shines, without misgiving?

No one can serve the Lord with freedom unless there be first that blessed work of God in heart and conscience. | am persuaded that there are
not a few who wear smiling faces in the company of their fellow-Christians, whose conscience needs to know the value of the precious blood
of Christ which perfects the believer forever, and gives him boldness to enter into the holiest.

An of us here have set our hand to the work of the Lord. Our spheres of service may be different, but all are surely interested even if not
actively engaged in this happy work among the young.

There are certain things so necessary to be borne in mind in connection with this and anything that we may seek to do for the Lord.



First, ere we can run, we must get His command to go. As the eyes of the Lord took down on the vast wastes of humanity to whom He would
have His salvation sent, lie says, “Whom shall | send, and who will go for us?” And the ready answer is, “Send me.” The emphasis is on the
“send,” not on the “me.” He is the Lord’s willing servant, ready to take his Master’'s message at his Master’s word. But he must be sent.

Secondly, we need to remember what the Lord says in the early part of John 15. “Without Me ye can do nothing.” He was speaking to His own
immediate disciples who were about to be entrusted with the most important commission that had ever been committed to men. But ere they
went forth the Lord pointed out that no matter what the power they would receive, they were absolutely and entirely dependent upon Him, as
the vine branches upon the vine. So with us; we may labor and toil, we may talk and teach, but without Him we can do nothing — nothing
that will last. That is the lesson we have to learn. Oh! that God would grant us an adequate sense of our absolute dependence upon the Lord
Jesus Christ, so that we might never forget those words, “Without Me ye can do nothing.”

Another point, in John 7, we shall do well to bear in mind is that, if living waters are to flow from us on the right hand and on the left, we must
go to the Lord Jesus and drink. We must go to Him, not to fill our empty pitchers to satisfy the thirst of others, but for ourselves. What a poor
thing it is to search our Bibles simply for other people! We need to read His Word for our own souls’ blessing, and to get it woven into the
very texture of our spiritual being. Do you thirst to know more of His love, and of His great salvation? Do you thirst to know more of Jesus in
the various offices He fills? Do you thirst so to have the Holy Ghost revealing more of His beauty that out of an overflowing heart you may be
able to say, “He is the chiefest among ten thousand, and altogether lovely”? Then do not neglect to come to Him and drink.

Again, “Let us not be weary in well doing: for in due season we shall reap, if we faint not” (Gal. 6:9). What a word of encouragement! Surely if
anything can be called well doing, it is to gather the young together and speak to them of a Saviour who is so dear to our own hearts.

But we are apt to grow weary. We sow the seed; we pray and watch for it to shoot up. But the earth that covers it is hard, and we see no
springing blade. Then perhaps we say, “I have sown the good seed and would water it with tears if | could but | see little or no result.” Dear
discouraged worker, be not weary in well doing, for in due season you shall reap, if you faint not. Oh, that your faith may lay hold of that
faithful and encouraging word!

Once more, “Blessed are ye that sow beside all waters” (Isa. 32:20). Not simply, blessed is the man that sows beside Sunday-school waters,
but beside all waters. How many opportunities of blessed service for Christ do we miss! | often feel sorry to find myself in a railway carriage
without some gospel books to give away. “Oh!” says some one, “nothing comes of that.” Don’t be too sure! Only ten days ago | received a
letter from an unknown correspondent telling me something of his spiritual history. He had been converted in childhood and made a public
profession of religion in his youth. But as years rolled on he wandered far away from God into paths of worldliness and sin. Traveling by train,
not so very long ago, there sat in the same compartment a man, evidently in the humbler ranks of life, who was not ashamed of Christ nor
afraid to distribute the gospel books he had. That man’s example and fearless consistent ways were instrumental in the restoration of this
backslider. Precious fruit for God! What an incentive to sow beside all waters!

Lastly, let us be careful how we live. The apostle Paul, writing to the Philippians, said. “Only let your conversation be as becometh the gospel
of Christ.” What did he mean? Did he mean that since the gospel of Christ had been made a blessing to their souls and had brought them the
knowledge of salvation, they had to walk according to it? Although that is true, it is not quite what the verse means. The apostle speaks of
himself as having been set for the defense of the gospel. But not the apostle alone. The Philippians stood for its defense likewise. If the
apostle was one of the captains in the army of the Lord, they were private soldiers; but whether it was captain or prate soldiers, they all alike
stood for the defense and confirmation of the gospel. Now, says the apostle, if you are identified with this glorious testimony which God is
sending through the world, see that it receives no damage by an inconsistent life. Oh! let us be careful if we have set our hand to the gospel
plough that our individual life shall commend that testimony and cast no blot upon it.

Only a day or two ago | received a letter from someone living miles from here. Words of anguish are in that letter, and the spiritual sky of the
writer is black with clouds. How did it come about? Here is the story briefly told. Converted young, brought to know God as his Father, the
heart was filled with the joys of God's salvation. Christian companionships were formed and confidence given to Christian persons. But the
individuals in whom this confidence was placed broke down; their life was not as it should have been. Then the devil succeeded in occupying
the writer with the failings of other people. Darkness came in between the soul and God. The lips became sealed against prayer and there
was no reading of the Bible. Then the devil said, “Give it all up.” “But if | give it up, what will the other dear members of my family say, and
what will Jesus think? | cannot do that, but how can | get back? How can the joys of God’s salvation be restored to me?” Do you see, all this
began by the inconsistency in the life of another? We have to be watchful over ourselves, that no inconsistency on our part be used by the
evil one to the damage of souls and of the testimony of God.

To this exhortation all believers will assuredly do well to give heed. But it applies in a very special way to us who seek to serve the Lord. Many
eyes are upon us. God grant that in all our ways we may bring glory to His Name, and Honor to the gospel which we proclaim.

W. B.

Bible Treasury: Volume 18, Eternal Punishment (66:24)

Q. J. H. (Blundellsands) questions the correctness of the BIBLE TREASURY, No. 415 (December 1890), p. 188; as the Lord's words quoted from
Isa. 66:24 refer to “carcases”, i. e., (as hell also refers) to the intermediate state between death and resurrection. “Their worm” ceases to be
theirs when the victim is consumed or destroyed, and its death then would in no wise weaken the true force of the words. The fire is
everlasting and not quenched as was that of Sodom and Gomorrah. It consumes all and is everlasting, inasmuch as there is no recovery or
restoration from it.



When the Lamb has literally taken away the sin of the world, every creature, everywhere, (then) will ascribe praise to the Lamb as shown in
Rev. 5, which depicts the full eternal results of the redemption work of the Lamb, as chap. 4. the millennial glory of the Creator.

The apostle John (as Moses on the mount) is shown a picture of God's purposes, in time and in eternity respectively; then the succeeding
chapters show how it is all going to be accomplished.

A. Our Lord in Mark 9 carefully rises above the letter of the Jewish prophet and gives nothing but eternal consequences for the lost.

Hence He expressly leaves out “carcases”, however important in adding to the horrors which the prophet unveils for those in Jerusalem at
that future day. In neither is there a thought that their worm will ever cease to gnaw, or the fire to lack its object. The solemn warning is lost
if we imagine the annihilation of the punished. For how is it “their” worm, or why the fire perpetual? We ought not to trifle with God's word
and man's doom.

Again, Rev. 5 is wholly misunderstood. The vision of Rev. 4 v. is after the heavenly redeemed are seen above and before they issue thence
(Rev. 19), when the Lord appears for the execution of judgment on the quick and dead. The ascriptions of praise in chap. v. are when the
Lamb takes the hook before a seal is opened, a trumpet blown, or a vial poured out. The removal of the saints to heaven evidently furnishes
the occasion, and the Lamb's taking in hand then to reveal the providential preparations to enforce the power of the kingdom. Verse 13 is
therefore necessarily anticipative; just as our Lord, when the seventy reported demons subject to them in His name, could say, “I beheld
Satan fallen as lightning from heaven” (Luke 10:17, 18). Actually it is not accomplished yet, but is to be before the millennium. (Rev. 12) If St.
Paul heard in spirit the groans of creation (Rom. 8) longing for its coming deliverance, here similarly St. John heard its joy when the liberated
sons of God were translated. “And every creature which is in the heaven and on the earth, and under the earth, and on the sea, and all things
that are in them, heard | saying, To Him that sitteth on the throne, and to the Lamb [be] the blessing, and the honor, and the glory, unto the
ages of ages.” Demonstrably this is not eternity either that is anticipated, for then will be no sea (Rev. 21); and what a wretchedly low and
false assumption that eternity will have such creatures, distinct from angels or the redeemed! Not even men will then be in unchanged
bodies. but incorruptible and glorious; whereas the verse in question contemplates the creatures of a lower kind, and all such, birds, beasts,
animals that burrow under the earth as well as marine, all delivered from the bondage of corruption, as assuredly must be in the millennial
day and only then as a fact.

On the other hand, the overwhelming fact is that Rev. 21 beyond dispute reveals as part of the eternal scene (1-8), that “for the cowardly and
unbelieving, and abominable, and murderers, and fornicators, and sorcerers, and idolators, their part [shall be] in the lake that burneth with
fire and brimstone; which is the second death.” Nothing more solemn or sure. The lost wicked are devoted to a punishment without end, if we
believe scripture.

This is the fullest picture God gives of eternity which knows no change; and the condemned are then in the lake of fire, as certainly as we see
the blessed by grace in a new heaven and a new earth in the most absolute sense. To hope or believe otherwise is rebellion against God and
His word. The second death is no more extinction of being than the first. It is the full wages of sin; it is perdition everlasting. Either
annihilation or universalism is the foul dishonor of God and the cruelest deception of guilty man. Christ is the way, the truth, and the life. And
He employed some of the words of Isa. 66 in the unlimited sense of eternity, dropping terms which are to be literally accomplished in the
kingdom that precedes, as we see in other N. T. applications of O. T. language. Both are accurately true.

Correspondence, Correspondence: In Eternity; Isa. 65:20; Eph. 4:26; Pleasing Christ; Gen. 9:6 (65:20)

Ques. Kindly say what kind of life the unbeliever will have throughout eternity, and what body he will have.

Ans. We do not know anything more than that he will have a perpetuity of existence in unutterable misery, and that the body will be
immortal. Eternal life properly speaking, belongs to the Christian alone, and means much more than existing forever, which latter is equally
true of the unbeliever. Only those who are in Christ have eternal life; the others, although existing forever, shall not have this eternal life.
(John 3:36.)

Ques. Will you kindly explain Isa. 65:207

Ans. It means that in the Millennium, man's life will no longer be cut down to three score years and ten, but that it will be so prolonged
(through all Christ's glorious reign) that if one die at one hundred years old he is accounted an infant; if through sin he is cut off at that early
age, it is a curse from God. What a vista of glory such a thought opens up to us.

Ques. Please explain Eph. 4:26.

Ans. Do not treasure up malice. Do not nurse your wrath, and beware in your anger not to sin, for although you may be righteously angry, it is
so easy to become vindictive and revengeful.

Ques. What can one who has recently been converted do to please Christ at school?

Ans. Everything. The Lord Jesus does not so much call you to do something new and special, but to do all the old things from a new motive-all
that you did before to please yourself or your instructors, now do to please Him. You may also be able to do some little service for Him, such
as speaking a word to any that do not know your Lord and Savior, or writing about Him to your brothers or sisters or friends. This is only
occasional, for you cannot be always speaking or writing, but you can always be manifesting Christ. In all your actions try to show what Christ
is, not what you are. Display His meekness, not your pride; His patience, not your impatience; His love, not your selfishness-that thus

“The life also of Jesus might be made manifest in our body." 2 Cor. 4:10.



Ques. Will you kindly explain Gen. 9:6: "Whoso sheddeth man's blood, by man shall his blood be shed: for in the image of God made He
man"?

Ans. After the flood the government of the earth was put in the hands of men. Noah was the first governor; the executive power was put into
his hands, and ever since, in every country, there have been "powers that be.... ordained of God." (Rom. 13:1-7; 1 Peter 2:13, 14.)

The Christian is not a citizen of this world. He should not make the laws nor interfere with them, but be subject to them as ordained of God,
except where they would come between his conscience and God, being contrary to the Word of God, having to obey God rather than men.
(Acts 4:19; 5:29)

Verses 5 and 6 require that a beast or a man that kills a man shall be killed by man.

Capital punishment was thus instituted by God and has not been repealed. It is for Jew, Gentile and Christian alike to be subject, but the
Christian, being heavenly, should not interfere with the laws of the land in which he lives.

Questions and Answers on Scripture: From the Bible Treasury, Isaiah 63:19: D. Martin's Authority for Long Temps and Reasons for Maison
(63:19)

Question: A Christian writes from Guernsey as to Isa. 63:19 variously rendered, and asks D. Martin’s authority for “long temps” in that verse;
and the reason for “maison” instead of “moisson” in Isa. 8. last verse (or 9:2 or 3 as in others). So it is in Bagster's reprint of Martin’s version.

Answer: Our correspondent is correct; and Martin, though far closer than Ostervald, is wrong in the first text, and misrepresented as to the
second in the London reprint, which seems an erratum. But the former is quite mistranslated in the Septuagint and the Latin Vulgate, and
consequently in the R. C. versions such as that by le M. de Saci. As the A. V., the French Bible of Jean Diodati (Geneve, 1644) gives “jamais.”
The first clause in the A. V. is unwarranted; it interpolates “all thine” and severs the connection. “We are from of old [looking back from the
future tribulation before deliverance] over whom thou ruledst not, those not called by thy name.” Alexander comes to the result of the
English Bible in supposing Israel to be contrasted with their adversaries— “We are of old: thou hast not ruled over them, thy name has not
been called upon them.” Isaac Loeser represents the Jewish preference of “We are become as though we are those over whom thou hast
never ruled, over whom thy name hath not been called;” rather paraphrastic but right substantially. Benisch gives more concisely, “We are
like those over whom” &c.

Questions and Answers on Scripture: From the Bible Treasury, Meaning of Recovering of Sight to the Blind Inserted in Luke 4:18, but Not in
Isaiah 61:17 (61:1)

Question: Luke 4:18. What lesson is to be learned from the insertion of “recovering of sight to the blind” in Luke 4:18 though absent from
Isa. 61:17 E.N.

Answer: It would seem that the Seventy, who translated the O. T. into Greek, added here from elsewhere in the prophet Isaiah, another
beneficent fruit of Messiah’s presence and power, the bestowal of sight on the blind. Dean Alford in his note to this text refers to Isa. 58:6. If
this be correctly represented, it is hard to discover the link literally or spiritually. It may be more simply and fairly referred to Isa. 35:5, where
the sense is the same, though the words differ. Luke cites here and elsewhere from the Septuagint. No other lesson seems intended.

Christian Friend: Volume 13, Isaiah 60:1 (60:1)

At the end of the previous chapter the Redeemer, it is said, shall come to Zion; and it is as based upon that the exhortation is given, “Arise,
shine; for thy light” (the Redeemer) “is come, and the glory of the Lord is risen upon thee.” The light now possessed in the person of the
Redeemer, dwelling in Zion, is to be displayed. Note, moreover, that this is in contrast to the state of the whole earth. “For, behold, the
darkness shall cover the earth, and gross darkness the people: but the Lord shall arise upon thee, and His glory shall be seen upon thee.”
Jerusalem, irradiated with the light of the glory of the Lord, shines in the midst of the dense moral darkness around. It was so with the Lord
Himself at His first coming. “In Him was life; and the life was the light of men. And the light shineth in darkness; and the darkness
comprehended it not.” (John 1:4,5) So also with the believer, as the apostle writes: “For God, who commanded the light to shine out of
darkness, hath shined in our hearts, for the shining forth” (as it should be) “of the light of the knowledge of the glory of God in the face of
Jesus Christ.” (2 Corinthians 4: 6)

Another thing may be observed. When the light shines, whether through Jerusalem or through the believer (as indeed it was also through our
blessed Lord and Saviour), it is for a testimony—a powerful testimony—to Him who has enkindled it, yea, to Him whose glory is the light. We
thus read in our chapter: “And the Gentiles shall come to thy light, and kings to the brightness of thy rising.” (v. 3; compare Rev, 21:23, 24)
The Gentiles behold, and are attracted to the glory that has dawned upon the earth; and “the city of the Lord, the Zion of the Holy One of
Israel,” becomes thus the center of universal blessing, the source of all being indicated in the words, “The Lord shall be unto thee an
everlasting light, and thy God thy glory.” (v. 19) In dwelling upon this blessed scene, it is well to remind ourselves that God, in. His grace, has
set believers, in anticipation of that day, as lights in, the midst of the darkness; and if this treasure—the knowledge of the glory of God in the
face of Jesus Christ is possessed in earthen vessels, it is that the excellency of the power which causes it to shine forth may be of God, and
not of us. Christ in glory is ever the light in the New Testament; and when our light shines it is simply the exhibition of Christ in the life.



E. D.

Words of Faith: Volume 1, Answers to Correspondents: Fig Tree and Vine (5:1)

Q. Why does the Lord use the figure of the fig-tree in Luke 13:6, in speaking of Israel, instead of that of the _ vine, according to Isa. 5:1 and
Luke 20:97-A. B.

A. The vine as a figure stood for the nation in their original standing as the people of God. This at Babylon was exchanged for the Lo-Ammi
(not my people) of the prophet. The remnant brought out of Babylon are the " fig-tree planted in the vineyard," to which the Lord came,
finding it covered with the leaves of profession, looking for the fruit which should have been their accompaniment. Luke 20:9 speaks of the
nation from the beginning; yet, as bringing on their history to the Lord's own time, it speaks only of the vineyard, not of the vine itself. F. W.
G.

Christian Treasury: Volume 1, Vine, Some Notes on the: Luke 13:6; Isaiah 5:1; Luke 20:9 (5:1)

The vine as a figure stood for the nation in their original standing as the people of God. This at Babylon was exchanged for the Lo-Ammi (not
My people) of the Prophet. The remnant brought out of Babylon is the "fig tree planted in the vineyard," to which the Lord came, finding it
covered with the leaves of profession, looking for the fruit which should have been its accompaniment. Luke 20:9 speaks of the nation from
the beginning; yet, as bringing on its history to the Lord's own time, it speaks only of the vineyard, not of the vine itself.

The Remembrancer: 1912, My Thoughts (55:8-9)

" My thoughts are not your thoughts, neither are your ways My ways, saith The LORD, for as the heavens are higher than the earth, so are my
ways higher than your ways, and My thoughts than your thoughts."

Isa. 55:8-9.

The article " Of Him, and through Him, and to Him—all things," has brought before us a solemn, but much needed, word, in a day of such
tremendous' energy and activity on man's part, not only' in the political but also in the religious world; and, " Be still, and know that | am
GOD," is almost unheeded. Even the Lord's beloved people are apt to be carried away and affected by what they see and hear around them;
such as "0 times are changed and we must adapt ourselves accordingly." What! Is GOD changed? Are His thoughts changed? Let His word
answer. " | am the LORD, | change not; therefore ye sons of Jacob are not consumed." (Mal. 3:6, read also vv. 16-18). " Jesus Christ the same
yesterday, and to-day, and forever." (Heb. 13:8.) Therefore HE who " loved the church, and gave HIMSELF for it " (Eph. 5:25; cf. John 13:1.),
loves her now, as much as ever: and wherever there is the obedience of faith to act upon His word in Matt. 18:18,20, they will find that He, is
faithful. Again, in the Old Testament, repeated in the New, " The Word of our God shall stand forever." (Isa. 40:8; 1 Peter 1:25.) It is just as
true now before God (and to faith) that, " There is One body " as when first written (Eph. 4:4.) for the Other Comforter, the Spirit of truth, the
Lord Jesus said would " abide with you forever." (John 14:16,17.) The Holy Spirit in the Word of God speaks of a certain class thus, " the word
preached did not profit them, not being mixed with faith in them that heard it," having shortly before given the very solemn warning, "Take
heed, brethren, lest there be in any of you an evil heart of unbelief." (Heb. 3:12; 4:2) And now fellow believer turn with me to a very precious
scene in 2 Sam. David had it on his heart to undertake a certain service for the Lord. He tells the prophet, who replies, " Go, do all that is in
thy heart," adding, what he had no authority for, "the Lord is with thee." But, "it came to pass that night," He whose thoughts and ways were
as much higher than the thoughts and ways of even a David backed up by the prophet Nathan, as the heavens are higher than the earth,
sends the latter to the former with a message unfolding His thoughts and ways-read vv. 5-17. Is David disappointed at the thwarting of His
plans? Oh no. He goes right in and "sat before the Lord." How sweet! Read Psa. 32:7. But the " hiding place " is not only used in time of
trouble, but also when enjoying God's word, see Psa. 119:113,114. Dear reader sit down, before the Lord, and ponder over that exquisite
scene in 2 Sam. 7 David had had many experiences of God's goodness, but this seems the climax. Overwhelmed with the unfolding of God's
thoughts and God's ways, his heart basking as it were in the warmth and sunshine of God's love and grace, turns away from all that is of man
("Is this the manner of man, O Lord God?") and, lost for words to express himself-" what can David say more unto Thee?" The writer of Psa.
139 (cf. last clause of ver. 20, with that Psalm), linking God's word with His heart, reaches the Source of all blessing, THE HEART OF GOD.

Would that we who are so richly blessed, and at such cost knew more of what it is to go in and "sit before the Lord." There would be a deeper
developing of the affections of the heart Godward as we drank in more and more of His thoughts and His ways, and, without any effort, the
thoughts and ways of men would have less influence upon us-the whole tenor of our lives would be affected and any service undertaken
would savor less of man and man's thoughts (self or other men's) and more of HIM in whose presence we had been sitting:—and when we
met together there would be more of what has been already referred to,—Mal. 3:16-18.

Having had before us the Fountain of all our blessing, " THE HEART OF GOD," it will be in keeping with the character of "The Remembrancer "
and a fitting close—stirring one another up by putting in " remembrance " to keep in mind The End that God has in view: "That God in all
things may be glorified through 'Jesus Christ."

" The end of all things is at hand: be ye therefore sober and watch unto prayer; and above all things have fervent charity [* love] among
yourselves, for charity shall cover the multitude of sins, use hospitality one to another without grudging; as every man hath received the gift,



even so minister the same one to another, as good stewards of the manifold grace of God. If any man speak, let him speak as the oracles of
God; if any man minister, let him do it as of the ability which God giveth: that God in all things may be glorified through Jesus Christ, to Whom
be praise and dominion forever and ever. Amen. (1 Peter 4:8-11).

Courtesy of BibleTruthPublishers.com. Most likely this text has not been proofread. Any suggestions for spelling or punctuation corrections
would be warmly received. Please email them to: BTPmail@bibletruthpublishers.com.

Things New and Old: Volume 17, Hear (55:3)

We have now to dwell for a few moments upon another of those precious gospel monosyllables, so full of the rich grace, mercy, and love of
our God.

“Hear, and your soul shall live.” (Isa. 4) There is no more lovely attitude for the soul of a sinner than that of a hearer. “I will hear what God
the Lord will speak: for he will speak peace unto his people, and to his saints: but let them not turn again to folly.” (Psalm 85) “Faith cometh
by hearing, and hearing by the word of God.” (Rom. 10) The sinner is simply called to hear. “The salvation of God is sent to the Gentiles, and
they will hear it.” Acts 28.

Now, nothing can possibly be simpler than this. We are not asked to do, or to feel, or be, or realize, or give anything. God speaks, and His
word conveys life and salvation. There is eternal life and full and free salvation contained in the word which God sends to the ear of faith. “He
shall tell thee words, whereby thou and all thy house shall be saved.”

The glad tidings which God sends to the sinner—to every sinner under heaven—contain a message of pardon and peace—a message based
upon the finished work of Christ on the cross. This message is full, clear, and distinct. It tells of a finished work, an accomplished
atonement—a righteousness complete, and brought so nigh, that it is “to him that worketh not, but believeth on him that justifieth the
ungodly.” The sinner is not asked to add aught to this message in order to make it true. It does not depend for its truth upon his belief of it;
but his salvation depends upon his belief of its truth. “He that believeth and is baptized shall be saved; but he that believeth not shall be
damned.”

It is impossible to conceive anything more expressive of pure, free, and absolute grace than the little word, “Hear.” It proves, beyond all
question, that salvation is a divinely-finished thing—an accomplished reality: and all we have to do is to pause and listen, in order that the
message may fall, in its own heavenly clearness, upon the ear and upon the heart. The soul that will but listen to God is saved.

But this is precisely what the sinner is not disposed to do. He will listen to anyone and everyone but God. He will hearken to anything and
everything but what God the Lord has to say to him. Satan’s lies, man’s nonsense and folly—all will find a wide and ever open entrance
through man'’s ear into his heart; but when God speaks, man’s ear is closed and turned away. He will not hear the voice of the divine
charmer, charming ever so wisely.

The sinner will not hear. God speaks; His message is clear and distinct. It tells of eternal life; perfect remission of sins; divine righteousness;
perfect acceptance with God; sonship; eternal glory in the heavens—all these things it tells of, and presents to every soul that will only
hearken and hear. It is clear as a sunbeam, free as the air, full as the ocean’s tide flowing from the bosom of God, based on the finished work
of Christ, and set forth on the stable authority to the Holy Ghost; but man mill not hear, though solemnly responsible so to do, and exposed to
righteous judgment for refusing.

“Hear, and your soul shall live.” Precious word! It has precisely the same stamp, the same moral tone, the same lovely evangelic ring, as
those other little words, “come,” and “look” They are all the same, and all set forth the proper attitude of the soul. If the ear is open, the glad
tidings of salvation pour themselves in upon the heart. If the eye is open, the rays of divine light pour themselves upon the soul. And in the
expressive little word, “come,” is involved the bending of the whole moral being toward that blessed One who speaks in such tender, loving,
winning accents to the heart.

And this is life—life eternal; it is full salvation; it is liberty, peace, strength, victory, progress—all; yes, all for time and eternity. There is
nothing, from first to last, that is not wrapped up in any one of the three little words, “come!” “look!” “hear!” In each, in all, we learn the
same priceless lesson, that all we want as guilty sinners, all we want as needy children, all we want as helpless servants—all is found in the
One to whom we come, to whom we look, to whom we listen. All our springs are in Him. We have, as sinners, nothing but our sins; as children
nothing but our need; as servants, nothing but our feebleness and ignorance; but in Him we have all, and can get all, by simply coming,
looking, and listening.

In short, it is all by faith, from first to last. We come, we look, we listen, in simple faith, and thus we are saved, pardoned, justified; and thus
we live, from day to day. It is the obedience of faith. The just shall live by faith, and faith is the free gift of God—free to each—free to all. Not
one is excluded. All are freely invited to come—to look—to hear; and all who obey are saved and blessed; all who refuse shall be eternally
damned—damned by their own deliberate act and choice.

Oh! beloved reader, let us entreat thee, now, even this very moment, to come—to look—to hear. “Come” and find rest—"look,” and be
saved—"hear,” and thy soul shall live.

Things New and Old: Volume 12, Isaiah 55:6 (55:6)



“Seek ye the Lord while he may be found, call ye upon him while he is near. Let the wicked forsake his way and the unrighteous man his
thoughts: and let him return unto the Lord, and he will have mercy upon Him: and to our God, for he will abundantly pardon.”

Echoes of Mercy: Volume 14 (1904), "He's Passed Me by." (55:6)

“Seek ye the Lord while He may be found, call ye upon Him while He is near.” — Isaiah 55:6.

A CHRISTIAN once sat by the bedside of a dying man, whom he had been requested to visit, and spoke to him both faithfully and earnestly
about the welfare of his precious soul. But alas! he seemed hardened and unconcerned. He then read to him from God’s Word the well-known
narrative of the blind man, who sat by the wayside begging, and laid great stress upon the fact that he called upon the Lord while He was
near, and that, consequently, he received the blessing for which he so earnestly sought, and further mentioned that had he not then seized
the opportunity of calling upon Him, as Christ Jesus never passed that way again, he doubtless would never have had another; that he called,
not only to the right person, but also at the right time. But the dying man seemed to have no ear for the truth, so his visitor left, praying that
God would cause him to know his deep need.

A day or two later he again called upon him, only to find him as indifferent to eternal realities as before, and as he sought to arouse him to a
sense of his lost condition, the dying man replied, “Don’t speak to me any more about it, for it makes me troubled.” To which the Christian
responded, “My friend, it is far better to be troubled now than to be troubled throughout eternity;” but as he seemed opposed to further
conversation, he again left. Shortly afterwards, he heard that he had departed this life, his words, as he passed from time into eternity being,
“He’s passed me by, He’s passed me by.”

May the above serve as a warning to you, dear reader, not to trifle with eternal verities, which are more important than all the concerns of
this life, for—

Jesus Christ said, “What shall it profit a man if he gain the whole world, and lose his own soul?” God alone knows the inestimable value of
your soul, and prizes its redemption so much that He gave His only-begotten Son, who stooped from the highest glory to taste the bitterness
of death upon the cross, that sinners might not perish, but have everlasting life.

Hearken, again, to the cry of the dying man, “He’s passed me by,” and beware, lest you miss the passing by of Jesus Christ. He may have
passed your way many times, so near that even your boon-companion may have called upon Him, and been delivered from the burden and
guilt of his many sins. He will not always call, He will not always be passing, for the day of His grace will not last forever. Therefore avail
yourself now of His mercy, for now may be your golden opportunity.

A G.

Whither Bound?, Guilty, but Pardoned (55:7)

There is in all persons a certain knowledge of good and evil: But we are apt to fix a standard that we think we can meet.

For instance, the drunkard thinks there is no great harm in drinking, but would consider it a great sin to steal. The covetous man, who may be
daily practicing some deception “in the way of trade,” satisfies himself by thinking “it is necessary and customary to do so in business, but |
do not get drunk as some do.” The upright moral man satisfies himself with doing what he calls his duty, and looks around and pities the
open sinners. However, he never considers how many evil thoughts or sinful desires he has cherished, unknown to others. Thus each
congratulates himself by comparing himself with someone else who may have done worse.

But there is a true standard of righteousness; and that is the righteousness of God.
God judges the heart, though man looks only at the outward conduct.

When a person’s conscience begins to be awakened to think of sin as God sees it, then he finds himself guilty and ruined; he does not
attempt to justify himself by trying to find out some one worse than himself, but frankly owns his guilt, condemns himself, and is anxious to
know if God can forgive him.

Yes, it comforts and quiets the depraved heart of man, to find a person worse than himself! He thinks the greater sin of another excuses
himself. And, this is not all; for he cannot bear to see God exhibiting grace. Grace — which means the unmerited forgiveness of every sin,
without God requiring anything from the one so forgiven — is a principle so opposed to all man’s thoughts, so far above man, that he dislikes
it; his own heart often secretly calls it injustice. It is very humbling to be obliged to own that we are dependent upon grace entirely and that
nothing we have done, or can do, will make us fit for God; but that our misery, sin and ruin are all we have to commend us to God’s grace.

Adam in the Garden of Eden hid himself from God when he knew that he was guilty. He turned away from his only Friend just when he most
needed Him. So it is still. Man is afraid of the only One who “will abundantly pardon” (Isaiah 55:7).

If you, dear reader, desire to have God'’s full and free pardon, you must first as a guilty sinner be alone with Jesus, consciously
self-condemned, not making resolutions or trying to get better first. You are brought by your very sins to stand before the Person who “died
for the ungodly” (Romans 5:6).



Things New and Old: Volume 20, Everlasting Kindness (54:8-10)

“ Everlasting kindness,” hark, my soul! ‘tis He,
Thy Jehovah Jesus speaks this word to thee.

“ Everlasting kindness,” speak that word once more,
O my soul! still listen, trust it and adore!

“ Everlasting kindness,” e’en to such as |,

On whom wrath eternal might in justice He;

But Jehovah Jesus speaks this word so free,

“ Everlasting kindness,” | have shown to thee.

“ Everlasting kindness,” since the world began,
God’s eternal kindness through the ages ran,
Hidden oft in shadows, dim to human sight,

In Jehovah Jesus now it shineth bright.

“ Everlasting kindness,” feasting on that word,
Now my soul is tasting of its fullness, Lord!

But eternal ages, as they roll along,

Never shall exhaust that word so sweet, so strong.
“ Everlasting kindness “ brought the Son of God
From the Father’s bosom, here to shed His blood;
“ Everlasting kindness,” all God’s ways shall crown,
When before our Jesus gladly we fall down.

“ Everlasting kindness” never shall depart,

Well Jehovah Jesus knew my wandering heart,
Knew that loving-kindness, tender, true, and free,
“ Everlasting kindness” only, suited me.

Correspondence, Correspondence: Matt. 3:15; Present Return of the Jews (54)

Ques. Why did the Lord say, "Thus it becometh us to fulfill all righteousness." Matt. 3:15.

Ans. Christ did fulfill the law, and made it honorable. He kept it perfectly, and was the only one who ever did. It was this that in part showed
His perfect fitness to ba a ransom for us. He kept the law as being born under it, and not for us as substitute. We are justified through His
blood, not by His life before the cross.

Ques. Is the present return of the Jews to the land of Palestine the fulfillment of Isa. 547

Ans. Isaiah M looks on to Israel's full restoration as a nation to the Lord, and His delight in her (see vs. 3-10), and His future care over her. It is
all a beautiful picture of the love of Jehovah, and His forgiving grace, and that in righteousness to the nation of Israel.

When the Lord Jesus was rejected by the Jews and crucified, God raised Him from the dead and crowned Him with glory and honor, and sent
His Holy Spirit down into this world to gather out of it those who are to compose the bride of Christ. And ever since the Holy Spirit came down
here, all who believe the gospel of God's salvation are sealed by the Holy Ghost, and so are members of the body of Christ.



God's last act toward the Jews was to send His armies to destroy the temple and city of Jerusalem, and to scatter the Jews among all nations.
(Matt. 22:7; Luke 21:24). The Jews are not the Lord's people now. Salvation is not national now, but individuals of both Jew and Gentile are
now being gathered out.

During the period when the Church is being gathered there are no prophecies concerning Israel and Palestine to be fulfilled. What the Lord
gave His disciples to expect personally, is that He is coming to receive them to Himself, and this they were to wait for. Not one line or word of
prophecy did He put in to take place first.

He is coming for His people, and 1 Thess. 4:15-17 describes how it is to take place. And at their conversion it is said, they "turned to God from
idols to serve the living and true God; and to wait for His Son from heaven" (Chapter 1). They were not to be shaken from this hope by any
reports as if the apostles had taught otherwise. And he beseeches them to keep in mind the coming of our Lord Jesus Christ, and our
gathering together unto Him (2 Thess. 2:1).

The wars and rumors of wars, the pestilences, the famines and the earthquakes that are happening during this time of the Church's sojourn
on earth, are not the fulfillment of prophecy.

“He is faithful that hath promised." "He that shall come will come and will not tarry." (Heb. 10:23, 37.)

The only signs that we have to indicate the nearness of the coming of Christ is the state of the professing Church on earth (2 Tim., 2 Peter,
Jude, Rev. 2nd and 3rd chaps.). And there we find much to tell us He will soon call us home, just as we find it in 1 Thess. 4:15-18. All who are
the Lord's, both dead and living, will be taken to heaven at that time.

After that the Jews will be gathered back to Palestine (Isa. 18), but as unbelievers in Jesus. Some will be converted, but many will remain in
unbelief. The Lamb in Rev. 5 will take the book and begin to break the seven seals. Then will be the days of "the beginning of sorrows," and it
will deepen down to "the great tribulation," as in Matt. 24. Then the Scripture-wars and rumors of wars, the pestilences, the famines and the
earthquakes will begin to take place, and the desperate battle talked of as "Armageddon" will take place; till the Lord will come in flaming fire
to judge the living wicked, and to deliver the Jews, and to begin to set up His Kingdom, which will cover a thousand years. The wicked dead
will stand before Him at the end of that time, to receive their doom.

The Remembrancer: 1907, Isaiah 53:2, A Meditation on (53:2)

My meditation of Him shall be sweet: will be glad in the Lord." PSALMS. 104:34.

The miracle of a tender sapling growing out of a dry ground was unheeded by man; there was no grandeur, no imposing height, no
outstretched branches like the trees in the garden of God (Ezek. 31), no delightful shade by rivers of water, such things as the world seeks
after, led on in folly by Satan down to everlasting destruction in the pit. Here, God alone appreciates the wonder, the shoot full of sap, green
before Him, that did not draw its vigor from the utter barrenness around, and wanted no moisture to keep it green. Its power was in itself,
wholly divine yet perfectly human, a root out of a dry ground growing up in this poor world, a desert indeed as God saw it. "No man knoweth
the Son but the Father." Man seeks the well-watered Eden, with all its glory, greatness, envy, jealousy, noise and bustle-the world as Satan
has made it for man, after he was driven out of God's paradise-the Eden he has made for himself, in which God is to have no right nor portion.
But, to see God's beautiful green Tree, ever fresh in its beauty, yet come down to the intelligence of a child, small and tender in all its quiet
glory-beside us here, so to speak-we must go into the desert; and surely to know Him, we must live there. What depths of moral instruction
for us! How it explains Paul's earthly path in Phil. 2;3, and 2 Cor. 4

It is a solemn question for our souls in connection with Christ: What are we looking at, what seeking for, what interested in? The Eden of Ezek.
31, or the desert ground of Isa. 53:2?

Words of Faith: Volume 2, Answers to Correspondents: Isa. 53:2 (53:2)

MY DEAR BROTHER,

| have been thinking of your answer in " Words of Faith " (October) to a question on Isa. 53:2. | cannot conceive how any understand "before
him" of any other than Jehovah.

1St, Spiritually, John 12 seems to forbid any other interpretation. Who at all understood the Lord? The disciples certainly did not, and taking "
him " of an Israelite, obliges one to give a wrong answer to the prophet's question in verse 1.

2nd, | see nothing in either the Hebrew as it stands, or in the most approved commentaries upon it, that supports what you were told. An
English reader, to go no farther, might well ask, What then is meant by the "For " at the beginning of verse 2? Yours affectionately,

E.E. W.

MY DEAR BROTHER, | don't like criticizing, but | was somewhat troubled at your answer, No. 27 in the October " Words of Faith." No other
translation of Isa. 53:2 Than the ordinary one is possible, that is to be a translation. For | do not call the twisting of a passage to suit
theological views a " translation " at all. The simple antecedent to " him " is " Jehovah," and nothing else. The idea of making it refer to "
Who," which is what the contrary interpretation supposes, is simply preposterous, contrary to all grammar and sense. And besides this, does



not Rom. 10:16 prove clearly that the meaning of " Who hath, believed is that "None did believe," as indeed verses 3 to 6 go on to state? " He
hath concluded all in unbelief."

The miracle of a tender sapling growing out of a dry ground was unheeded by man; there was no grandeur, no imposing height, no
outstretched branches like the trees in the garden of God (Ezek. 31), no delightful shade by rivers of waters, such things as the world seeks
after, led on in folly by Satan down to everlasting destruction in the pit. Here, God alone appreciates the wonder, the shoot full of sap, green
before Him, that did not draw its vigor from the utter barrenness around, and wanted no moisture to keep it green. Its power was in itself,
wholly divine yet perfectly human, a root out of a dry ground growing up in this poor world, a desert indeed as God saw it. " No man knows
the Son but the Father." Man seeks the well-watered Eden, with all its glory, greatness, envy, jealousy, noise and bustle-the world as Satan
has made it for man, after he was driven out of God's paradise-the Eden he has made for himself, in which God is to have no right nor portion.
But, to see God's beautiful green tree, ever fresh in its beauty, yet come down to the intelligence of a child, small and tender in all its quiet
glory-beside us here, so to speak-we must go into the desert ' « and surely to know Him, we must live there. What depths of moral instruction
for us! How it explains Paul's earthly path in Phil. 2;3, and 2 Cor. 4!

It is a solemn question for our souls in connection with Christ: What are we looking at, what seeking for, what interested in? The Eden of Ezek.
31, or the desert ground of Isa. 53:2? Yours very affectionately,

W. J. L.
DEAR BROTHER,
Kindly allow me a brief remark upon Isa. 53:2, as it

bears upon a paper of mine in your first volume. Delitzsch's competence as a Hebraist will not be doubted. He translates: " And he sprang up
like a layer-shoot before him," and adds" The suffix of 'Nth cannot refer to the subject of the interrogative sentence, as Kahn and Hofmann
suppose, for the answer to the who' there is no one;' it relates to Jehovah, by which it is immediately preceded."

| only quote this because of the question of Hebrew; but it is really not at all that. The English has never been disputed, | think. And there is
no antecedent to " him," but Jehovah.

Affectionately ever,
F. W. G.

A.-Having very slight knowledge ourselves of Hebrew, and therefore not feeling able to give a competent opinion upon the question raised in
connection with our answer to the inquiry put to us with reference to Isa. 53:2, we think it best to give the above correspondence without
comment, leaving it to our readers to weigh it all before the Lord for themselves. We merely add that on one occasion we put the matter in
question before ). N. D., and he carefully examined the Hebrew, and then said that there was nothing in the Hebrew to tell to whom the "
him" applied. He remarked he had hitherto applied it to Jehovah, but that the question was worth weighing, and he was not himself prepared
to decide it.

C. W.
28. Q.-What is the difference between 6erotg, évteddig, and npooevyri? J. B. S., Sligo.

A.-6eroLg, derived from déopat, meaning "to beg," "to entreat as one in need," is properly supplication, and is thus uniformly rendered in the
new translation; it is the presentation of need to God with earnestness. Evte0ELc is address to another in personal confidence, hence
presenting petitions and intercessions; Paul enjoins that "intercessions and thanksgiving be made for all men." (1 Tim. 2:1.) npooevyr alone is
properly prayer, as that which is exclusively addressed to God-invoking His aid according to His will; thus the temple is called " the house of
prayer," olkog mpooevxAg. (Matt. 21:13.) Prayer is the fitting attitude of the creature before God as dependent, hence " men ought always to
pray, and not to faint." (Luke 18:1.) The three words are grouped together in the passage in 1 Timothy already referred to-" supplications
[6efoeLg], prayersr [mpooevxdc], intercessions [évtevEeic], and thanksgiving." C. W.

ERRATA.-Vol. |., page 280, 5th line from the bottom, for "but from enemies" read "not from enemies." Last line same page, for " 1880' read "
1877." Vol. Il., page 228, 7th line from the bottom, for "rather " read "neither." Page 238, transpose 12Th and 13th lines from the top. The
same page, 13th line from the bottom, for " gives us indication " read "gives no indication." Page 257, 14th line from the bottom, for "Father
Himself " read " Father and Himself."

Bible Treasury: Volume 16, Fragment: Isaiah 53:11 (53:11)

It may be well to learn that Isa. 53:11 stands faultily in the A. V. The R. V. rightly gives “and (not “for") He shall bear their iniquities.” The
error here was due to “justify” in the preceding clause, which means really as in Dan. 12.,” instruct in righteousness” —Christ's service, and
atoning death. Here the R. V. is still wrong.

Bible Treasury: Volume 3, Correspondence: Isaiah 53:11 and Daniel 12:3 (53:11)



(To the Editor of the Bible Treasury.)

The writer on Daniel in the Bible Treasury of this month objects, and | think correctly, to the generally received idea that, in Isa. 53:11, “by his
knowledge” means, by the knowledge of him.

On consulting the Englishman's Hebrew Concordance, find the precise form of the Hebrew word occurs only in one other place: “By his
knowledge the depths,” &e., (Prov. 3:20) clearly by God's knowledge. By his knowledge” (Isa. 53:11,) | take to be Christ's knowledge of God.
(Comp. Matt. 11:27; John 1:18; 3:13 -19; 17:3-26; 1 John 5:20, &c.)

The Son is the exponent of the Father. All was an enigma, so to speak, until he came, who uttered things kept secret from the foundation of
the world. How that God desired mercy and not sacrifice, and the knowledge of God more than burnt offerings. (Hos. 6:6) He that teacheth
man knowledge. (Psa. 94:10.) 1 cannot concur with the writer in altering “shall justify” for “instructing in righteousness.” The word translated
“justify” occurs in that precise form of the verb only in Ex. 23:7: “l will not justify the wicked;"” i.e., God will not make or pronounce a wicked
man a just man. Again, “God forbid that | should justify you;” (Job 27:5:) i.e., acknowledge you to be just in what you have spoken. “By his
knowledge shall my righteous servant justify many; for he shall bear their iniquities.” (Isa. 53:11.)

God is now known as the God that justifieth the ungodly. He is the just God and the Savior, just and the justifier of him that believeth on
Jesus; for He gives the ungodly, the poor sinner, a righteousness, and in doing so demonstrates His own righteousness. (Rom. 3:21-26.) Thus
grace reigns through righteousness. (Rom. 5:21.)

December. R. S.

If R. S. had more fully weighed the context of the scriptures in question, he would have found the key with far more certainty than the mere
occurrence of the word, indicated by a concordance, can afford. Everyone who consults a Hebrew lexicon may see that the usual, regular
meaning of x°j7 is ~'justify;” but this sense, even where it, or something like it, might be given in English, is susceptible of very considerable
modification according to the proposition in which it occurs. Hence it is even used for cleansing the Sanctuary in Dan. 8:14. And | find that
Gesenius (in voce) takes the word substantially as | do, in the two passages we are discussing. -'Justum s. probum, pium reddidit aliqueni,
exemplo et doctrina. Indeed, R. S.'s admission, that “by his knowledge” means Christ's own knowledge of God, seems to me decisive of the
question. He might teach many thereby; but how could knowledge “justify?” This would be strange doctrine. “To instruct in righteousness”
restores the balance. Still plainer is Dan. 12. We can understand Christ justifying by His blood, by His obedience, though not by His
knowledge; but how human teachers could “justify” anyone, is to me an enigma. Here the Authorized Version is to my mind much nearer the
truth; for there “justify” is dropped for “turn to righteousness.” But | have already given reason enough in the “Remarks” for preferring
instruct in righteousness. For the object here is “the many,” not many; and this phrase is a standing one in our prophet for the apostate mass
in Israel, who may be instructed in, but assuredly are not turned to, righteousness. This, the necessary meaning in Dan. 12, makes an
excellent and consistent sense in Isa. 53.

Messages of God's Love: 1960, Colonel's Word Will Stand, The (53:5-6)

“I HAD in my regiment a little bugler named Willie Holt. | had often noticed him as being too delate for the life he had to lead; but he was
born in the regiment, and we were bound to make the best of him. His father had been killed in action, and his mother drooped and died six
months later.

“As several acts of insubordination had been brought to my notice | determined to make an example of the very next offense by having the
culprit flogged.

“One morning it was reported that, during the night, the targets had been thrown down and otherwise mutated. On investigation the rascally
act was traced to a man or men in the very tent where Willie Holt was billeted. The whole lot were instantly put under arrest, to be tried by
court martial. In vain were they appealed to to produce the men, and at last | spoke:

" ‘If any one of you who slept in No. 4 tent last night will come forward and take his punishment like a man, the rest will get off free; but if
not, there remains no alternative but to punish you all—each man in turn to receive ten strokes of the cat.’

“For the space of a couple of minutes dead silence followed; then from the midst of the prisoners, where his slight form had been completely
hidden, Willie Holt came forward.

“He advanced to within a couple of yards from where | sat; his face was very pale; a fixed intensity of purpose stamped on every line of it.

" ‘Colonel,’ said he, ‘you have passed your word that if any one of those who slept in No. 4 last night comes forward to take his punishment
the rest shall get off scot-free. | am ready, sir; and please may | take it now?’

“For a moment | was speechless, so utterly was | taken by surprise: then in a fury of anger and disgust turned upon the prisoners.

" ‘Is there no man among you worthy of the name? Are you all cowards enough to let this lad suffer for your sins? for that he is guiltless, you
know as well as I.” But sullen and silent they stood, with never a word.

“Never in all my life have | found myself so painfully situated. | knew my word must stand, and the lad knew it too. Sick at heart | gave the
order, and he was led away for punishment “Bravely he stood, with back bared, as one—two—three—strokes descended. At the fourth a faint
moan escaped his white lips, and ere the fifth fell, a cry burst from the group of prisoners who had been forced to witness the scene, and,
with one bound, Jim Sykes, the black sheep of the regiment, seized the cat, as, with choking, gasping utterances he shouted, " ‘Stop it,



Colonel, stop it, and tie me up instead. He didn’t do it, | did,” and with convulsed and anguished face he flung his arms around the boy.
“Fainting and almost speechless, Willie lifted his eyes to the man’s face and smiled—such a smile.

" ‘No, Jim,” he whispered, ‘you are safe now; the Colonel’s word will stand.’ His head fell forward—he had fainted.

“The next day as | was making for the hospital tent where the boy lay | met the doctor.

" ‘How is the lad?’ | asked.

" ‘Sinking, Colonel,” he said quietly. " ‘What!’ | ejaculated, horrified bond words.

" ‘Yes, the shock of yesterday was too much for his feeble strength.’

“The dying lad lay propped up on the pillows and, half-kneeling, half-crouching at his side was Jim Sykes. The change in the boy’s face
startled me; it was deathly white, but his great eyes were shining with a wonderful light, strangely sweet. He was talking earnestly, but
neither of them saw me.

“At that moment the kneeling man lifted his head, and | saw drops of sweat standing on his brow as he muttered brokenly, " ‘Why did ye do
it, lad? Why did ye do it?’

" ‘Because | wanted to take it for you, Jim,” Willie's weak voice answered tenderly. ‘I thought if | did it it might help you to understand a little
bit why Christ died for you.’

" ‘Christ has naught to do with such as me, lad. I'm one of the bad ‘uns.’

" ‘But He died to save bad ones—just them. He says, “I came not to call the righteous but sinners,” and “Though your sins be as scarlet they
shall be as white as snow.” ‘Dear Jim,’ the earnest voice pleaded patiently, ‘shall the Lord have died in vain? He has poured out His precious
life-blood for you. He is knocking at the door of your heart; won’t you let Him in?’

“The lad’s voice was failing him, but he laid his hand gently on the man’s bowed head, as he sang:

thrilling the heart of every man who heard it. Then gradually the weak arms dropped, the light faded from the shining eyes, and the brave
spirit of the dear boy had fled to God.”

—COLONEL H.
Dear reader, need | add anything to this little story? Do you not see in it a wonderful illustration of what Christ has done?

“He was wounded for our transgressions, He was bruised for our iniquities.... With His stripes we are healed. All we like sheep have gone
astray; we have turned every one to his own way; and the Lord hath laid on Him the iniquity of us all.” Isa. 53:5, 6.

“Who did no sin, neither was guile found in his mouth.” 1 Pet. 2:22.
“WHO HIS OWN SELF BARE OUR SINS IN HIS OWN BODY ON THE TREE.” 1 Peter 2:24.
ML-01/31/1960

Questions and Answers on Scripture: From the Bible Treasury, His Grave With the Wicked and With the Rich in His Death? (53:9)

Question: Isa. 53:9. How are we to understand “His grave with the wicked and with the rich in His death?” R. M.

Answer: The next verse refers, not only to the grave which was appointed to one reckoned with lawless men, but to that honor which God
took care should notwithstanding be paid in His burial. As is well known, “the wicked” is plural, whereas “rich” is singular. The simple facts
are thus the best comment on the prediction. Man proposed, but God disposed, Who alone could and did set it out long before. Men assigned
Him in his thought a grave with the wicked, but He was in fact according to His purpose with a rich man in His death.

Questions and Answers on Scripture: From the Bible Treasury, Meaning of Isaiah 53:11, Especially By His Knowledge (53:11)

Question: Isa. 53:11. What does this mean? Especially by His knowledge? C. P.

Answer: One important question arises, when it is known that the object of the verb is not “many” as in all known versions but “the many.” If
to “the many” belongs the technical sense in which Daniel employs it, the meaning would be the mass of Jews that believe not, contrasted
with the remnant (chap. 9: 27, 11: 33, 39, 12:3). The article is not affixed in chap. 11:34, 44, 12:4, 10, where it has no such application. So
Isa. 52:14, 15, and the latter clause of 53:12, while its first clause has the article. Without doubt this makes the interpretation difficult; which
some have tried to meet by comparing the Pauline of ot moAAot of Rom. 5:19. But as this is due to tod £v0g in the same clause, how can it be
imported with any certainty into Isaiah where there is no such contrast? If then we attach a force in Isaiah similar to the phrase in Daniel, the



meaning of the verb would seem necessarily modified. For the unbelieving mass could not really be justified, but “instructed in
righteousness” they might be by the Righteous Servant. In this case also “by His knowledge” would have the unforced sense of what He
made known by His teaching. And Dan. 12:3 confirms this sense; for teachers can only instruct “the many” or indeed any in righteousness.
They surely can justify none. It is certain that God alone justifies. Confessedly, however, the passage in Isaiah calls for fuller investigation; as
there seems to be a grave difficulty not here raised. Any real help would be welcome.

Fragments Gathered Up, Isaiah 53:11 (53:11)

It may be well to learn that Isa. 53:11 stands faultily in the A. V. The R. V. rightly gives “and (not ‘for’) He shall bear their iniquities.” The error
here was due to “justify” in the preceding clause, which means really as in Dan. 12., “instruct in righteousness” —Christ’s service, and
atoning death. Here the R. V. is still wrong.

Questions and Answers on Scripture: From the Bible Treasury, Isaiah 53:12 (53:12)

Question: Will you kindly say whether, in your opinion, there is any good reason—critical, exegetical, or other, for preferring the following
rendering of Isa. 53:12 to that of the Authorized Version: “l will give him the great for his portion, and he shall divide the strong for a spoil”?

C.J.C

Answer: This rendering was substantially so given in our first printed English Bible (Coverdale, 1335), as well as previously in the early
Woycliffite Manu scripts of the fourteenth century. But these versions were made from the Latin Vulgate, which (as well as the Greek
Septuagint) was itself but a translation; so that these English editions were translations of a translation, and not made from the original
Hebrew of the Old Testament.

Tyndale had, however, set the way in taking the original languages of the Scriptures as the text from which an English translation of the word
of God should be given; and had issued in 1525 his (first printed) version of the New Testament translated from the Greek. He also began an
English version of the Old Testament from the Hebrew, but did not live to do much more than the Pentateuch. It was not until the appearance
of the Geneva Bible (of 1560 and later) that a direct version from the original tongue of the Old Testament was given in English, and this is
how the verse is there rendered— “Therefore will | give him a portion with the great, and he shall divide the spoyle with the strong”; followed
by the Bishops’ revised (1568), “Therefore wil | give him among ye great ones his part, and he shall divide the spoyle with the mightie.”

The distinguished Hebrew scholars (amongst others) appointed in 1607 to give us our excellent King James’ Version were therefore
acquainted with these two renderings of the verse, and had to face the consideration of their respective faithfulness to the original. And, as
we see, they were led to accept the sense as given in the ancient Syriac Version, and adopted by Pagninus, Leo Judah, Castalio, the Geneva,
Bishops’ and Diodati’s (Italian), as the more correct rendering of the Hebrew. Our Revisers of 1884 also have confirmed this conclusion, in
which also J.N.D. and W.K. apparently concur, with many others.

All hangs upon the view that is taken of the two Hebrew particles (beth) and (eth) (translated “with” in both clauses of the sentence of our
Authorized Version). In support of the rendering submitted by the querist the first particle is assumed by some to be used here pleonastically,
rather than as (usually) a preposition. But this treatment of the second letter of the alphabet as a connective with its object of the Hebrew
original of the verb “divide” finds no corroboration or countenance from any part of the Old Testament, and would appear therefore to be a
philological impropriety.

Also as to the second (eth), Prov. 16:19 (his) and verses 9 (his) and 12 (“with the transgressors”) of our chapter all go to confirm the
rendering “with” in the clause we are considering. Hence the majority of the best Hebrew scholars, so far as | know, are in accord with our
Authorized and Revised Versions.

How then are we to understand the words? The prophet by the Spirit of God describes in metaphorical language the future triumphs of the
earth — despised and suffering Servant of Jehovah (compare chap. 63:1). What are the “great” ones of the earth in the presence of Him to
whom Jehovah will divide a portion? He is heir of all things and above all. But if He be thus singled out from all others by Jehovah Himself (“to
him will I divide”), yet will He deign to divide the spoil with the strong. He loves to share with others what He has rescued from the power of
the enemy. Such is His grace as the reigning Son of man (compare Isa. 11:14; Jeremiah 51:20-23; Zech. 10:3-12).

Questions and Answers on Scripture: From the Bible Treasury, Meaning of Isa. 8, Rom. 7:24; 7:25; 8:2, and 2 Tim. 4:8 (53:8)

Question: Would you kindly explain through the Bible Treasury the meaning of
“Who shall declare his generation” (Isa. 8)?
“Who shall deliver me out of this body of death” (Rom. 7:24)?

“So then | myself with the mind serve God’s law” (Rom. 7:25).



“For the law of the Spirit of life in Christ Jesus has set me free from the law of sin and death” (Rom. 8:2).
“All them also that love his appearing” (2 Tim. 4:8). Do not all Christians love His appearing?
R. M.

Answer: (1) Isa. 53:8. Differing interpretations of this clause are by no means wanting. But if the words preceding indicate the wicked travesty
of our Lord’s trial before the Roman governor “his judgment was taken away” —so it would appear that the prophet, under the sense of the
nation’s overwhelming wickedness in compassing the rejection and death of Jehovah’s Righteous Servant, is led to cry out, “Who shall
declare” such a generation as could be so guilty— “for he was cut off out of the land of the living”! (2, 3 and 4). Rom. 7:24, 25; 8:2. The
converted or renewed soul—not yet brought into the Christian state of liberty and peace, but nevertheless truly born of God, as were also the
Old Testament saints—has a new and holy nature not previously possessed (i.e. when unconverted), and delights in the law of God, yet
finding itself powerless for good, because of indwelling sin (ver. 20). To will is present, but to work out the good is not. The body being thus
under the power of, and enslaved by this fatal “law of sin and death,” is here called “this body of death,” dead because of sin. Hence the cry,
when the soul’s powerlessness is felt and acknowledged, for a deliverer—found in Jesus Christ our Lord.

Looking to self for power has ceased; another is the Object before the soul, and so deliverance is found, and strength. “So then, with the mind
I myself serve the law of God,” whereas before, as sold under sin, it was no longer “1” but “sin” that dwelleth in me!

Questions and Answers on Scripture: From the Bible Treasury, "Who Shall Declare His Generation?" (53:8)

Question: Isa. 53:8. What is meant by “Who shall declare his generation?” H. D.

Answer: It appears to be as contrary to general usage as to the particular context, that we should here conceive “posterity” (even though of
course in a spiritual sense). The meaning is rather His contemporaries. How blind they were, not only to His glory, but to the wondrous work
His humiliation was about to achieve by His atoning death on the cross! They in their murderous hatred were but hurrying on that which
would give effect, in the grace of God, to taking away the transgression of His people.

Servant and Savior, Servant and Savior Part 2 (53:1-3)

"Who bath believed our report? and to whom is Jehovah's arm revealed? For he groweth up before him as a tender shoot, and as a root out of
a dry ground: he hath no form nor comeliness; and we see him, and there is no beauty that we should desire him. He is despised and
forsaken of men; a man of sorrows and welt acquainted with grief; and we hid as it were our faces from him; he was despised, and we
esteemed him not."

It is now the testimony of God which is rejected- to One who is, nevertheless, "Jehovah's arm." It has been already said that Jehovah is the
title under which God reveals Himself in the book of Exodus, when He undertakes to redeem His people out of Egypt. "And God spake unto
Moses and said unto him, | am Jehovah; and | appeared unto Abraham, and unto Isaac, and unto Jacob by the name of God Almighty; but by
my name Jehovah was | not known unto them ... .. Wherefore say unto the children of Israel, | am Jehovah: and | will bring you out from under
the burdens of the Egyptians, and will rid you out of their bondage, and | will redeem you with a stretched out arm, and with great judgments;
and | will take you to me for a people, and | will be to you a God, and ye shall know that | am Jehovah your God, which bringeth you out from
under the burdens of the Egyptians."

Thus this title speaks of God as the God of salvation. It is not of course that the book of Genesis does not give Him this name, or that the
patriarchs did not know that it was His. Unbelief has vainly objected these two things. It is that what this name implies God was now bringing
out as it had never been brought out before. This title is essentially the same as "l am:—the One who is: the eternally present and
unchangeable God. A blessed name indeed this by which to take up a people from amongst the fallen sons of man, and link Himself with
them as their God forever. It is not even yet, alas, that Israel has penetrated the meaning of that name aright. But she shall know it, and be
the pillar upon which He will inscribe it forever. Meanwhile it is our privilege to know, under all these titles, the God and Father of 