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John - Commentaries by John Nelson Darby

Letters 3, Worship of Christ; M. Taylor, The (8:58)

I did not wait for your letter to express my feelings to the brethren as to the way in which they took up M. Taylor's case. Not only did | not like
the spirit of it, but | do not think they knew the bearing of the question. Still there was evil: | think their position augmented it, because others
took up what they accused Mr. Taylor of, and defended what he could not himself have maintained.

In Pennsylvania there was an attack made on worshipping the Lord Jesus, and contempt poured out on those who did. When | was at
Brooklyn, and had broken the bread, and had addressed the Lord Jesus, one remarked to him, '‘Mr. D. can do it!' He said 'He may be at liberty
to do it, but | cannot.' He admitted that, though leaving others at liberty, he could not do it there. | do not think he meant to deny worship to
Christ absolutely; but in getting fresh apprehensions of direct approach to the Father by grace, he got his mind, often hasty though so true to
the Lord, into confusion in putting his fresh knowledge in its place; and being attacked (by what, | believe, was inadequate apprehension,
though in the main seeking Christ's glory) instead of humble spiritual inquiry that all might be clear from the word, he defended what he was
not clear about.

That Christ could say, " Before Abraham was | am;" that even when humbled and in the flesh all should honor the Son as they honor the
Father must be fully maintained—is beyond controversy for the [Christian]; and it is a fact that many had been led away from this. | justly
believe M. T. sound as to the divinity of the Lord; but as to worshipping Him there was confusion, through the thought of worshipping the
Father being a higher thing; and this had gone further perhaps than he meant in the minds of many....

Ever yours in the Lord.
Mau, 1881.

Collected Writings of J.N. Darby: Evangelic 2, Before Abraham Was, | Am (8:58)

Jam 8: 58

THE Jews were immersed, not in the truth of their system, but in the mere ignorance of acting on present appearances. This is a deep
essential principle of error, which one has to watch-not seeing God and things according to His mind (which was exactly in question), but the
mind of man in the things of God. Hence precisely the present state of the church. It was the grand question between Jesus and the Jews, the
point in which Jesus has to be recognized, and in which faithfulness to Him rests, as in Him to His Father, in this respect. The Jews therefore
said to Him, " Thou art not yet fifty years old, and hast thou seen Abraham? " They thought the sense of this the same, because they looked
not beyond the outside. But, on man's ground, the Jewish reasoning was generally correct. It was utterly wrong morally, without conscience,
therefore without God and that which God alone could teach. They now brought it to the point of the mere manhood of Christ-the point of
their darkness. Our Lord, as the truth, could but give the light. " Before Abraham was [was born], | am." Ye know not My existence, My being.
" Verily, verily, | say unto you, Before Abraham was, | am." The great truth was told, the essential vital eternal truth, on which all hung,
without which there could be no truth, nor coming unto man, nor bringing man back in redemption to God. For how could he be restored by
that which was not? And this was true of everything save One. Should dust be a redeemer? Yet out of dust man was to be redeemed.

The great truth was declared. Lie there could be none against it. The necessity of the existence of the Savior assumed the nothingness of all
else-could be, not falsified, but only denied by violence. They might say it was blasphemy, and take up stones in their zeal for God, rejecting
Him manifested. " Then took they up stones to cast at him; but Jesus hid himself, and went out of the temple, going through the midst of
them, and so passed by." The time of their iniquity was not come: His time was not come. But what circumstances! and with whom
discussed! and what a truth! Do we believe it? Do we, | say, believe it-that Jesus (a man even as we are, save sin) was " | am?" All is told, if
we believe Him thus dead and alive again; for therein is the redemption, and through this must He pass.

It is true, most simply true, the center-wondrous, wondrous to us-of all the manifestation of God, and rightly in its glory to chosen sinners;
lovely in its blessing to all sinners; deep therefore necessarily, in its condemnation of blind rejecting sinners. " Without controversy, great is
the mystery of godliness; God manifest in the flesh, justified in the spirit, seen of angels, preached to the Gentiles, believed on in the world
"-and yet, more wondrous still, " received up into glory." Thus, as to essential truth, He was " | am."

Then, as to the dispensation, the thing thus revealed, or rather discussed with the Jews, is the subject of John 8. The Lord is traced as the light
of the world; as Son of man lifted up; all through as the Son in the power of life, in person as Son, up to this great revelation of " I am ": the
real truth and fulfiller of all Jewish hopes, and the basis of all common promises, and this as, and by, the word-the essential characteristic. |
know of nothing that has so astonished my mind as this revelation of " | am," or the real thought that Jesus could say, " | am "; the connection
of these-to man-inconvertible possibilities, and the concatenation in which all the dealings of God are brought out as fulfilled in it, while yet
He remains truly God; and yet could say therein, " the Son of man, who is in heaven."

How manifest it is, that nothing but the gift of faith could, even in a single tittle, understand or know the truth in the Person of Jesus! while
yet, by the perfection of its manifestation in the flesh, every soul was put under the responsibility to receive it as the true word of God, our
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God, in love. The broad penetrating fact, " | am," the all-embracing word, must at once close all controversy. We must be opposers or bow
before the throne of God. We must stand in awe of Jesus. Well may it be said, " Kiss the Son! " Lord Jesus! what sort of subjection is this we
owe to thee? We have heard of thee by the hearing of the ear; but now our eyes see thee, we abhor ourselves. Oh! can we see this in Jesus?
Have we seen it? None can see it out of Him. It is the truth only in Him. Surely we should move mountains if we believed it: yet it is simple
truth.

Dwell on it, my soul! Jesus, that thou knowest, that stranger in the world among His own, is "I AM." Henceforth let us be dead to all but this. |
do indeed stand incapable of utterance. | do read and talk with Jesus, | watch Jesus in His ways, a servant, and, behold, He, even He, is "I AM,"
with whom | am, whose way | follow, whose grace | adore. Christ is the union of these two things: the man, the rejected man, whom I look at
now with most thankful sympathy, and, behold, the presence of God! How low it lays men's thoughts, experience, judgments, notions! The
perfection of God was there-God rejected of men. What can meet or have a place along with this? Let this be my experience. Glory be to God
Most High. Amen. Yet to me it is Jesus; in truth it is "I am." Here | rest; here | dwell; to this | return. This is all in all. | can only be silent, yet
would speak what no tongue can utter, and no thought can think before it. This we shall learn, and forever grow in-more beyond us forever,
for here is God revealed in His essential name of existence-God revealed in man, in Jesus! | know Him, am familiar with Jesus, at home with
God, honoring the Father in Him, and Him as one with and in the Father, yea, delighting to do it. But | say, do we believe it?

| do believe it all: and yet, as it were, believe nothing. | am as nothing in the thought of it, yet alive for evermore by it, blessed be God and
His name. All shall praise Him so. Yea, Lord Jesus, God Most High, so shall it be. Lord Jesus! Thou art "l am," Thou art "I AM "; yet didst Thou
take little children in thine arms; yet didst Thou suffer, die, and be in the horrible pit-yea, for our sins! Thus | know the mercy-seat: | know
that there is no imputing sins to me, that | am reconciled to God, and that God is the reconciling One.

Collected Writings of J.N. Darby: Apologetic 1, Testimony of Christ, The (8:46)

Now, before going further, | would remark that that to which Mr. N. objects here carries the moral evidence of its justice in itself in the
simplest and plainest manner. If the moral excellence took effect on the conscience, so much the better. It ought to have done so: man was
in an evil state if it did not. But then, with such miracles as Christ did, men were left without excuse in not receiving such a doctrine. Thus
Christ says, "Believe me that | am in the Father and the Father in me, or else believe me for the very works' sake." What can be simpler?
Again, "If | had not come and spoken unto them, they had not had sin; but now they have no cloak for their sin." " If | had not done among
them the works which none other man did, they had not had sin; but now have they both seen and hated both me and my Father."

Mr. N. has, however, stated a question which, as to the matter in hand, is perfectly absurd and irrelevant. Is he to believe miracles on account
of morality, or doctrine on account of miracles? Neither. No doubt immorality of doctrine would tend to discredit a miracle, and if the miracle
were certain, it would not accredit what was certainly wrong; and purity of doctrine helps to accredit a miracle, as a miracle confirms the
authority of a teacher. But we are not called on to believe a doctrine because of a miracle, or a miracle because of a doctrine; we are called
on to believe that Jesus is the Son of God, because He offered both these proofs together; so that all Mr. N.'s abstract reasoning on the
difficulty of arriving at truth, or the grounds of truth, is an irrelevant question of his own mind. Christ appeals to both kinds of proof as
evidence of who He was, and of the truth of what He said: "Which of you convinceth me of sin? And if | say the truth, why do ye not believe
me?" Again, "l told you, and ye believed not: the works that | do in my Father's name, they bear witness of me." Mr. N. then is astray as to the
whole matter in hand.

But there is another thing which Mr. N. of course keeps entirely out of sight; he continues, after what | already quoted, "Now this is
intelligible, if blind external obedience is the end of religion, and not truth and inward righteousness, an ambitious and unscrupulous Church
that desires by fair means or foul to make men's minds bow down to her, may say, Only believe; and all is right. The end being
gained-obedience to us-we do not care about your reasons. But God cannot speak thus to man.... It peculiarly vexed me to find so total a
deficiency of clear and sound instruction in the New Testament, and eminently in the gospel of John, on so vital a question. The more |
considered it, the more it appeared as if Jesus was solely anxious to have people believe in Him without caring on what grounds they
believed, although that is obviously the main point." (Phases, p. 146.) Indeed! Is the logic, which is to govern their principles of reasoning
about it, the main point, when God is there? For we are supposing (Mr. N. as well as myself) the case to be that of God speaking to man, and
our inquiry is, How is He to speak? He is mainly (says Mr. N.) to explain to them the logical grounds on which they ought to go! This is quite
worthy of Mr. N.; but | avow | know not of whom else. The Lord does give them clear grounds of faith. (See the close of John.) John Baptist's
testimony-the Father's testimony-His works' testimony-the scripture's testimony. But as to teaching them logic, | must leave it to infidels to
count it the worthy occupation of God teaching in the world. Yet why He should teach this is hardly apparent on Mr. N.'s showing, for "a
question of logic, such as | have had before me, was peculiarly one in which the propagator of a new religion could not be allowed to dictate."
(Phases, p. 147.) But a man's reasoning cannot rise above what is in his mind. Think of God being in the world to give "clear views" on "a
question of logic," which is yet so the province of man's mind that He "could not be allowed to dictate!"-and this man is to tell us the just
grounds of faith!

Now | leave to every honest-minded reader, how much the life and words of the blessed Jesus resembled the conduct of "an ambitious and
unscrupulous Church." It is a great thing, when we have to do with the vaporous reasonings of infidels, to get at things as they are-man as he
is-history as we have it- Jesus as He was. They cannot bear facts; and if an "unscrupulous Church" is not to be trusted, | avow (and Mr. N.'s
book has not enfeebled my conviction) scrupulosity is not the burden that weighs down an infidel.

But | say, that if God do come into the world, or if He send even a revelation into the world other than a claim of law, His great end must be to
reveal Himself. He has to do so because men have departed from Him, or (for whatever reason) are ignorant of Him; were it not so, there
would not be place for the revelation. Now He is the source of all blessing. He knows it; He would make man happy by it. The knowledge of
Him, as the Lord states it, and of Jesus whom He has sent, is eternal life. But He will have this, of course, real, moral, in the soul-hence by
faith. lie is not thus revealed as God exacting, though He will judge all, but acting for us so as to take away every obstacle, while maintaining
fully the highest standard of conscience-existing, in order to bless us in Himself, for He is love. Thus, believing in Him, | have perfect peace



and living joy in Himself. Now, if lie thus come to bless, and by such a knowledge of Him, what can He do but engage men to believe in Him?
His words and ways are the revelation of His so coming. In mercy to men He appeals to them; and, seeing how many obstacles there are to
the simple perception of what is good and the embracing of it, we can understand that goodness adding sensible proofs by the exercise of
power to overcome those obstacles and to show by that power who it is that is really come. No doubt men ought to see the grace and truth in
itself. So the Lord says; but He adds condescendingly external proofs to confirm the testimony and help man's mind. On the other hand, if the
conviction as to the glory of the messenger and truth of the message be produced merely by the miracles, the Lord rejects such faith
because there is merely a conviction of the mind; the moral perception is wanting, which really recognizes His person and receives the power
of the truth. "When he was in Jerusalem... many believed in his name, when they saw the miracles which he did. But Jesus did not commit
himself unto them... for he knew what was in man." (John 2:23-25.)

In fine, the ground Mr. N. takes is this, that the question is, Are we to believe miracles for doctrine's sake, or doctrine for miracles' sake?

| say that Christ calls us to believe in His person and revelation by reason of both; and that the question Mr. N. puts on the matter is absurd.
The doctrine and works confirm each other. Which of these two statements is according to fact? For it is a question of fact.

World, Flesh, Devil: August 2009, Work and Way of Satan, The (8:44)

Satan is a fallen creature and he does not possess either omniscience or omnipotence. John 8:44 is a distinct testimony. Many Christians
believe that Satan is represented under the figure of the king of Tyrus in Ezekiel 28:17, and | think they are right. But Satan has a whole
multitude of demons under his authority—so much so that in the poor Gadarene there was a legion. He is the prince of the demons. With
respect to the knowledge of thoughts, he does not know them intuitively, as God does, but he knows as a spirit full of intelligence and
subtlety, who discerns with the greatest clearness the motives of the heart and who has gained experience by the practice of many thousand
years, but | believe that he understands nothing of the power of love. He was able in his malice to raise up the Chaldeans, through the desire
of plunder, against Job, but, not in any way knowing the purpose of God to bless him by this means, he did nothing but fulfill it. He did all that
he could to get Christ put to death, but he only fulfilled the wonderful purpose of God for our salvation.

However, when he has to do with the evil heart of man, the case is different. He can present objects to awaken lusts. If we reckon ourselves
to be dead, dead to sin and alive unto God through Jesus Christ our Lord, he is not able to tempt us; at least, the temptation remains without
effect. But if the flesh is not held as dead, then he can present objects which the flesh likes and suggest to a man the means of satisfying his
lusts. Thus he put it into the heart of Judas to betray Jesus for a little money. But man is responsible, because without lust Satan could do
nothing: He has nothing to offer to the new man, or if he offers anything, it only produces horror in the soul; the soul suffers as Christ suffered
at the sight of evil in this world, or else it overcomes as Christ overcame in the wilderness. But when the soul is not set free, Satan can indeed
insinuate wicked thoughts and unbelieving thoughts and words of blasphemy, in such a way that these words and thoughts seem to proceed
from the man himself. Nevertheless, if the man is truly converted, we always find that he has a sense of horror at the things that arise in his
mind, and we see that they are not really his own thoughts. If he is not converted, he does not distinguish between the demon and himself,
as we find in the Gospels. But also when he is converted, it is a proof that he has opened the door to the devil by sin — hidden sin it may be
— or by negligence. Further, Satan is the prince of this world and its god, and he governs the world by means of the passions and lusts of
men, and he is able to raise up the whole world against Christians, as he did against Christ, and so try their faith.

He can seek to mingle truth and error, and thus deceive Christians if they are not spiritual. He can, as did the demon at Philippi, get
Christians mixed up with the world in order to destroy the testimony of God; he can change himself into an angel of light, but the spiritual
man discerns all things (1 Cor. 2:15 JND). Satan has little power over us if we walk humbly, close to the Lord, following faithfully the Word of
God, having Christ as the only object of the heart. Satan knows well that he has been conquered; therefore it is said, “Resist the devil, and he
will flee from you.” His influence in the world is very great through the motives of the human heart, and he acts on men through each other;
likewise, from the rapidity of his operations and actions, he appears to be everywhere, and then he employs a great multitude of servants
who are all wicked. But in fact he is not present everywhere. Now God is really present, and if we are under the influence of the Spirit of God
and the conscience is in the presence of God, Satan has no power. “He that is begotten of God keepeth himself, and that wicked one
toucheth him not.” However things may be with us, if we are truly the children of God, he will fulfill the counsels of God with respect to us; it
may be, if need be, by chastisement. But God knows all things; He in the most absolute sense penetrates everywhere. He orders all things —
Satan’s efforts even — for our good. If we are armed with the whole armor of God, the darts of the evil one do not reach the soul.

J. N. Darby r

The Remembrancer: 1899, Rivers of Living Water, The (7:37-39)

JOHN 7:37-39,
When the water revives the wilderness itself, when the Son of man actually takes the world as

His inheritance, and the Spirit is poured out, shall it not then be glad, and rejoice, and blossom? “Veil, it fills the heart of God's people, of him
that believeth in Jesus, now, and does so because he is in the wilderness: and shall he not rejoice and blossom? Yea, out of his belly shall flow
rivers of living water; and though often the heartless sand may drink it in and give no return, but be parched, and arid, and fruitless as
before, yet wherever the earth of God's hand and the seeds of God's planting are, there shall they also he refreshed and spring up through it.
| feel it very important to remark here the individual character noticed before, because it is the saving principle in the midst of desolations
and evil, whatever common good it may produce. It is not, They shall drink of the river from the rock,. or drink of some common river, but, "



Out of his belly shall flow rivers of living water; " it is the personal possession and indwelling of the Holy Ghost. (Extract.)

Letters 3, Translation Work (7:37-38)

In the external learning of the Old Testament, my work has advanced me. But it all makes the word of God more precious to me, and as such.
The questions and difficulties of men's minds belong to men's minds; the proof and sap+of God's word belong to God's word, and to Him who
gave it: and the contrast of the power, riches, depth, moral instruction in which God's own nature is displayed in it, with the arbitrary
suppositions of men, make the latter appear in their naked poverty and littleness. In it | find the whole display of God's nature in Christ, in
reply to all that came out of the heart of man: goodness in the midst of evil; the heart of God meeting the need of man's heart. We shall see
Him as He is, and be like Him; but oh! how is the word its own proof, and how has it its own power, though surely nothing but the Spirit of
God can give it that power in us. But in walking with God, alone can we draw out its sweetness and feed upon it. | believe that the Spirit of
God is a positive teacher in this respect, and may give, if He sees fit, developed thoughts of its contents; but if rivers are to flow out we must
drink for ourselves as thirsty for it.

Collected Writings of J.N. Darby: Miscellaneous 3, Feast of Tabernacles, The (7:1-44)

John 7:1-44

You see the utter darkness in which the Pharisees and all of them were; they said, " He deceiveth the people." The effect of the presence of
Christ is always to produce darkness where faith is not. The Lord had wrought miracles and so on, but the natural heart never can perceive
the light, so there is nothing but confusion. There is always positive willful rejection by the natural man, as there was by the Pharisees; but
where Christ is known, there all is light. There is a great deal for us to learn of course, but it is God's light that we have, and in that light we
shall see light. We go on learning truth about God, truth about the world, truth about the vanity that deceives men's hearts: but grace
through the gospel and the testimony is there, speaking of Christ, and, thank God, all in perfect grace. There is the manifestation of what we
were: " Ye were sometimes darkness, but now are ye the light in the Lord." So that though there is much to learn, still | have got now what
reveals God's heart and discerns mine. The Son came to reveal the Father. It does not say grace and truth were revealed: " The law was
given by Moses, but grace and truth came by Jesus Christ."

As we see here, it is a rejected Christ. It is always, " Take up thy cross and follow me." All the glory becomes a cross in this world. In His
humiliation the glory was there: His disciples " beheld His glory," but still it was rejected; there was always the enmity of man against it. So it
is written, " Marvel not if the world hate you." And He said, " If the world hate you, ye know that it hated me before it hated you." We take up
our cross and follow Him. " Except a corn of wheat fall into the ground and die, it abideth alone; but if it die, it bringeth forth much fruit." So,
the Lord says, if you go with me, you must go that road. It was " If it die." He stopped alone till then; nobody touched Him. His proper work in
this world was only at the cross. " He was in the world, and the world was made by him, and the world knew him not." Born of God was
another thing, and they received Him. But by the world He was rejected. Thus we see our place, the Christian's place, is this: He having been
rejected, we have the counterpart of it. But not only is He the rejected One; He is also the glorified Man in glory. There is one Man where | get
life; one Man in whom righteousness is displayed; and that is Christ at the right hand of God. There our hearts must go up and find the only
thing to which we belong; though of course our bodies belong to this world. Man took his place in the glory of God consequent on redemption
being wrought, and the Holy Ghost was sent down and our bodies become the temples of God. That which characterizes the Christian is that
the Holy Ghost dwells in him. It is this which the Lord speaks of in the passage we have read-the outflowing of it.

There were three great feasts among the Jews, three very important ones to which all the males had to go up, all gathering round God. The
passover, to which they all went, though it had not so much the character of rejoicing, and the feast of weeks, and the feast of ingathering.
The passover had not so much the character of rejoicing; it was rather God in His character of Judge passing over them. So the unleavened
bread that followed the passover was called the " bread of affliction." God is the God of holiness, so He must have holiness. So after the
passover each person went to his own tent; there was no rejoicing, or anything of that sort.

But in the other two feasts they were to go with an offering in their hands, and to rejoice before the Lord with their sons and their daughters,
their manservants and their maid-servants, the Levites, the strangers, the fatherless, and the widows. They were to rejoice in their feast and
all others with them. And in this feast which we have in John, when the harvest was over, when the discriminating judgment of God had taken
place, they were to dwell in tents, and with the fatherless and the widows they were to rejoice. They were in rest.

The first, the passover, was just escaping out of judgment; the next is the enjoyment of the first-fruits; and then the getting into the rest of
God, the full thing; God had blessed them in everything. That is the one that we get here. The Pentecost does not connect itself with this,
though of course everything is connected with the passover. Here they are not escaping from the condition they were in, but they are in the
living enjoyment of the condition they are brought into, of that which God has brought them into.

This is what we have to look at in our worship: we should be enjoying more what God has brought us into. We have to watch that our worship
should not be only the remembrance of what we have been brought out of, but the enjoyment of that into which we have been brought. Here
itis all joy, and rest and blessedness. You will find in Leviticus that it is all connected with the people being brought out of the land of Egypt.
It is all one thing-the passover, of course, is the foundation of everything; but besides this, | see that man has got into this perfect place of
blessing: of our bodies it is not true yet, of course; they belong to this old creation; but in the new man we are connected with Christ up there.
And our place down here is that of having the Holy Ghost, who takes of the things of Christ and shows them to us. But it is all connected with
the passover, with the feast of unleavened bread, and that was connected with the Sabbath; though it began the evening before the Sabbath,
it went on after Satan's power and death and judgment were all over, passed and gone.



What characterizes Christianity is the ministration of the Spirit. The Holy Ghost is here consequent on the exaltation of Christ. In this feast of
weeks we get, in a certain sense, the coming of the Holy Ghost. Pentecost came in as a kind of annex to the feast of the firstfruits, only there
was leaven. Then after the harvest and after the vintage came the feast of tabernacles, when they were to keep not only seven days but
eight; which brings in heavenly things. When Christ comes the Jews will literally get their rest, and they will celebrate the grace which has
given them all this blessing.

What the unbelieving brethren of Christ sought was that He should show Himself. He says, | cannot do that; | can die, but | cannot show
myself to the world; my time is not yet come; | cannot keep the feast of tabernacles in any true sense. And so there is no such thing in the
present time as keeping the feast of tabernacles; there is no antitype of it. " Jesus said unto them, My time is not yet come, but your time is
always ready; the world cannot hate you, but me it hateth, because | testify of it, that the works thereof are evil. Go ye up unto this feast: | go
not up unto this feast." That word " yet " should not be there. He just goes up privately afterward to teach the people. Then on the eighth day
He says (for there was an eighth day): " If any man thirst, let him come unto me and drink. He that believeth on me, as the scripture hath
said, out of his belly shall flow rivers of living water." This brings in the Spirit. He gives us the Spirit now instead of the feast of tabernacles-a
full, flowing stream. This is our portion till He comes.

But now mark, beloved brethren, it is " If any man thirst." It is not as the Holy Ghost came upon Balaam, and other cases. That might be
without any thirsting at all. But it is " If any man thirst." We get the same thing in Revelation: " Let him that is athirst come."

Thus we have poor bodies, bodies of humiliation, but we have got the Holy Ghost, and therefore " our conversation is in heaven." And that
word means all the associations, everything belonging to a man; as we say, " That man is a Dublin man "; which means that his family, his
business, his belongings are in Dublin; so our place and belongings are in heaven, and we are just looking and waiting for Him to come and
take us up there. For the Holy Ghost comes down, not only to associate me with Christ risen, but with Christ glorified. We are not yet in it,
but, where the heart thirsts, it already gets full satisfaction there; otherwise people are thirsting after other things, and there is a famine in
the land. Wherever the flesh works there is thirst; there is no such thing as the new nature thirsting. When a man has once come to Christ
and drunk, then " out of his belly flow rivers of living water."

You see the Holy Ghost is the source of life. We are " born of the Spirit " in chapter 3; in chapter 4 we get the full purpose of the Spirit in
worship; and here it is flowing forth from the believer as " rivers of living water." We have the full power and life and liberty of the Holy Ghost
in spite of all that is around us in this world. So we have it instead of the feast of tabernacles. The Jews will have the literal thing soon, but
with us it is entirely heavenly.

People sometimes say they will not know till the day of judgment whether they are saved or not. But before the judgment day comes, as all
here | trust know, Christ is sitting at the right hand of God, and thence comes the Holy Ghost to be rivers of living water in believers; so that |
do not wait until Christ comes out to tell me whether | am saved or not, because He has sent the Holy Ghost already to tell me, and | know it.
" Rivers of living water." All these blessed things flow out. He is the source of refreshment and blessing. | am told in Col. 3 to " set my
affections on things above." How can | set them if | do not know what they are? Now the Holy Ghost shows us our present relationships. " Eye
hath not seen, nor ear heard, neither have entered into the heart of man, the things which God hath prepared for them that love him. But
God hath revealed them unto us by his Spirit." " We have received, not the spirit of the world, but the Spirit which is of God; that we might
know the things that are freely given to us of God." We have received the Holy Ghost, and what does He do? He tells us about our sins, our
failures, most certainly, but He has come to tell us, not of things of this world but of the things that are freely given to us by God; and we do
know something of those things. When Moses and Elias came to the Mount of Transfiguration did they not freely talk with the Lord? and does
that tell me nothing of what the intimacy up there is? If | am going to walk in white with Him up there-if | am going to have a white stone with
a new name in it, the pledge of His secret approval, just as in a family a child has a pet name that has no meaning to strangers-is that
nothing? There will be walking on streets of gold-holiness. We get the blessedness up there more and more revealed, the Lord using
figurative expressions to let us into it.

And then another thing. Supposing my heart is right with God, what will be my desire for the saints? That every one of them should be
exactly what would be to Christ's glory; that there should not be a single thing in one of them that should not answer to Christ's desire for
them.

These things are spiritually discerned of course. The Holy Ghost comes to take these things that are not seen to reveal them to us. We get
these grapes of Eshcol brought into the wilderness for us, the grapes of Canaan, of the land.

Then, in view of all this, what is my responsibility? As to my acceptance, that is not my responsibility.

| was lost, entirely lost, but that has all been settled by God Himself, and now | am in Christ. My responsibility is now that | should represent
Christ. He represents me before God, and my responsibility is to represent Him before the world; and that is where failure comes in. That is
what | have to look at in every step that | take in this world. | have to ask myself, Shall | be an epistle of Christ or not, in doing this?

" Out of his belly shall flow rivers of living water "-out of his inmost affections-out of what a man is in the bottom of his heart, as we say, shall
flow streams of refreshment to others; the poor vessel is so full that it overflows. We cannot bring it out as it is in heaven, of course: but we
can bring it out as the Holy Ghost brings it in to us here; and then we have the feast of tabernacles. When the Lord comes again the feast will
be literally come: there will be the harvest and the vintage, and then the full blessing; but, until it comes, we have the Holy Ghost instead of
it, and our place that of waiting for Christ; we are converted to wait for God's Son from heaven.

Until then what characterizes the Christian is that he has the Holy Ghost. God had sealed him by the Holy Ghost, made him know Christ by
the Holy Ghost, brought him in spirit and heart into those things where Christ is, with whom God has associated him. If | am careless, of
course it is not so, but if | am walking in the Spirit all these things will shine out in me. He has made us the habitation of the Spirit; our bodies
are the temples of the Holy Ghost; so that all that God is, in its right time and place and measure, flows out from us as refreshing streams in a
dry and thirsty land where no water is. That is what a Christian is; and may God give us to walk faithfully, and lowly, and humbly with Him in
it to His glory. Amen.



Collected Writings of J.N. Darby: Evangelic 2, Rivers of Living Water (7:38)

John 7

IN this Gospel we get not only the testimony to the Jewish people of the Messiah and the message of the kingdom, but the glorious doctrine
of the Person of Christ, the rejection of which rendered it more tolerable for Sodom and Gomorrah than for them.

In the previous Gospels we have the Lord set before us, as Son of Abraham, Son of David, Son of man, the Messiah, the servant, the perfect
Israelite. This Christ-rejecting generation not only broke the law but discarded the promises as well. Abraham's seed but rebels against
Abraham's God, they who had the promises must now come in on a common level with the Gentile through grace. God is faithful to His word,
that is true; but it is only under mercy they can be saved. We have no historical account of Christ in this Gospel-no genealogy, but we are
taken back to the beginning 'a the book of Genesis; and get a truth deeper, higher, and far beyond that of the other Gospels, even the glory
of Christ as it ever was, before He became the Incarnate Word: and this is so blessed for us, for we get eternal life in Him-in Him who has life
in Himself. It is not the promises we get (though we get them too), but it is the Promiser Himself. It is this blessed One who is our life-life that
existed before worlds began. He had a former glory, but this glory of His Person, where is that to be found? In His redeemed, there it will be
displayed. Christ came to His own, but they received Him not, and since then they have been treated as reprobates all along. Up to Christ's
rejection God tried man; He left him without law, put him under law, gave him priesthood and prophets, and in due time sends His
only-begotten Son. All was without avail. Did they reverence Him? No. This is the heir, said they; we will kill him and the inheritance will be
ours, bringing to light that most dreadful truth, " The carnal mind is enmity against God."

Man would not have the holiness of God, neither would he have the love of God. And now God brings in a new thing-a spring of life, and puts
away sin through the death of His Son; and Christ, having died for sin, takes His seat at the right hand of God, victorious over all, and sends
down the promised Spirit to enable us to walk before Him.

In chapter 6 we get Christ feeding the multitude who followed Him (and the disciples too).

There are three great feasts spoken of that the Jews always kept-the Passover, the Pentecost, and the Feast of Tabernacles. In this last feast
the vintage was prefigured, the showing by a figure they had been a people who had dwelt in booths, but now had rest. Christ could feed
them in the wilderness, but He could not go with them to this feast; for before Christ could enter on a rest down here, the work of redemption
must be accomplished, and the church must be taken. Therefore He said, " | go not up yet unto this feast, for my time is not fully come." His
brethren may go, but He could not now declare His glory and enter upon His rest. But there was an eighth day, when comes rest: then He
would keep the Feast of Tabernacles, then should God's holy rest be on the earth, God's church being in the glory.

We get the Spirit spoken of in three ways: first, all saved ones from the beginning to the end are born of the Spirit; secondly, the Spirit in
them a well of water springing up; thirdly, rivers flowing out. " In whom, after ye believed, ye were sealed by that Holy Spirit of promise." The
Holy Ghost was not yet given, we read, " because Jesus was not yet glorified." Mark, before the disciples could receive the Holy Ghost, the
work of atonement must be done, and Jesus be a glorified Man, seated up there at God's right hand. Who? A Man. Why? Sin is put away. Yes;
Jesus, as Son of man, is glorified; as Son of God He was ever the glorified One. God was so glorified by the work of His Son that, so to speak,
He became His debtor. How did the Son of man glorify God? By suffering for my sins on the cross. God's judgment was perfectly met, and
God perfectly glorified the Man Christ Jesus who endured the wrath. The exaltation of this glorified Man is the witness that my sins are fully
put away. What does God say about my sins now? " Their sins and iniquities | will remember no more."

Where was the truth of God displayed that said, " In the day thou eatest thou shalt surely die," and Satan's lie fully proved which said, Thou
shalt not die? On the cross Christ died. God is love. The majesty, the holiness, the love of God were magnified on the cross. The question of
sin is settled. The Son of man is glorified. God the Father, the Son, and the Spirit have all been occupied about my sin. What a footing | have!
Done with sins, no more conscience of them: Christ has taken them clean off. He could not bring us into God's presence with ONE sin upon
us. No; though they were " as scarlet, they shall be white as wool." Christ became obedient unto death; and this settles the whole thing, and
gives power to the poor sinner. With what holy freedom | can go into God's presence, when | know Christ is there, seated at God's right hand,
as my forerunner! | have a perfect righteousness, a perfect love, and a perfect obedience to appear in. What comfort and what joy! You could
not go into God's presence with one sin upon you: it would be folly to think of it-madness to attempt it. One sin unpardoned would unfit you
for enjoying God. You must be perfectly clean. The blood of Christ does cleanse from all sin, so that the soul in the presence of God can enjoy
God-we " joy in God."

The glorified Jesus, seated in heaven, sends down the Comforter to give us power for fellowship with Him. See the place He has taken, one
with the redeemed on earth. Never until after the resurrection does He call His disciples " brethren," nor does He say, " Peace be with you,"
before then. He did say, " Fear not." (But He had not made peace.) " All mine are thine, and thine are mine "-all are ours in Christ. We have
His righteousness; we wait for the hope. We have the earnest; we wait for the inheritance. We have the love of God shed abroad in our
hearts. And when we view the holiness, the power, the love of God, how delightful is the thought, He is my Father! The love wherewith He has
loved His own Son He hath bestowed upon me. No man hath seen God at any time; but we learn what the Father is by the Son. We see in Him
the out-flowings of the divine fullness; and we must drink at this rock. It is not enough for us to see: we must draw from Him: and there will be
the conscious out-flowing of what He is. What a character that truth should give us! One with Christ in heaven, " Head of his body, the church
"; a living union with Him: God for us, Christ in us, the Spirit's seal on us. " If any man thirst."

We must remember we do not drink for others, and other cannot drink for us. | must FEEL my own want and | must bring my own want to
Christ myself. There must be a thirsting before there can be a drinking. Have | a want in my heart that Christ cannot meet? No. Is there a
spiritual want in the soul that goes to Christ without finding relief? No. " If any man thirst." Now there must be a need, and that need must be
felt, known, and brought to Christ. Then, no matter what it be, He says, " Come unto me and drink." " If ye knew the gift of God ye would ask
of me, and | would give you living water." Think, beloved friends, of Christ sitting at a well. Which of us would not gladly go to Him with open



hearts, and let Him read out of them all their need? He is not to be put off. He knew her need, and left her not until she felt it, and He met it.
If we are to be useful to poor sinners, we must be more like Christ. Why we help them so little is, that we do not come down low enough to
them in grace. Think of the place Christ ever took towards them, and follow Him, being partakers of the grace, and remembering the word, "
if any man thirst."

In the last chapter of Revelation we have another word. Now, having this water of life in us, we are in a position to say, " Whosoever will, let
him take of the water of life freely." We have not the Bridegroom, we wait for Him; but we have the Spirit, the living water. We can count on
the grace and love of God, knowing it will not fail for any who cast themselves on the blood of Jesus.

Collected Writings of J.N. Darby: Evangelic 1, Living Water, The (7:37-39)

John 7:37-39

IN order fully to understand the meaning of this scripture, and the circumstance for which this feast, to which Jesus went up, is a type, we
must, in the first place, see the way in which He is presented to us in Scripture-at present as an absent Lord. Under an anticipated sense of
this absence we find Him comforting His disciples, " Let not your heart be troubled: ye believe in God, believe also in me "; consequent upon
that discourse with His disciples, wherein He says, " Whither | go, thou canst not follow me now, but thou shalt follow me afterward." And
when Peter under a dread of that absence, exclaimed, " Lord, why, cannot | follow thee now? " Jesus says, " Let not your heart be troubled."
You shall not enjoy My bodily presence, it is true; but, though absent, believe in Me. Ye believe in God without seeing Him; now believe also in
Me: though | go away from you, | will see you again, and your heart shall rejoice, and your joy no man takes from you. Here, then, is now the
position of the believer. Jesus has gone, and the believer stands in the apprehension of His absence; his desires are tending toward an absent
Lord. He feels his joy still incomplete, because his Beloved is not present; and he is looking for and hastening towards the time when He is to
be revealed, and we shall " see him as he is." But he knows at present he is not where Christ is; he is in a usurped world, where Satan is
setting up his kingdom, whose subjects are described as saying, " | sit as queen, and am no widow, and shall see no sorrow." Here is nothing
of the consciousness of the Lord's absence as felt by the church-no cry for deliverance-no cry for the Lord to come; no such thing as saying, "
In this [body] we groan, earnestly desiring to be clothed upon with our house which is from heaven."

Here we have the character of those who are members of Christ's body. They are such as have an habitual consciousness that their Lord is
absent, that the adversary is present, and that they themselves are in a world which rejected their Lord and is under the usurped dominion of
their adversary. Hence they are looking for " a new heaven and a new earth, wherein dwelleth righteousness." And they are believers, who
are not looking to receive their portion here from the persons and things of this world. Theirs is an " inheritance reserved " for them, the
earnest of which they now receive, not by sight, but by faith-" receiving the end of your faith, even the salvation of your souls." They
experience troubles and trials here, " which are not joyous, but grievous "; but they have the blessed consciousness of the love of the Father
brought to them by His well-beloved Son, and of which they partake, through the fellowship of the Holy Ghost.

There are two cities referred to in Scripture. Paul says, in the name of all believers, " Here we have no continuing city, but we seek one to
come." And believers are conscious that they are where the "city is low in a low place." The other city is "the city of confusion," or Babylon,
which are synonymous terms; this is quite distinct from that city which we seek. The city of confusion, or Babel, cannot then bear any analogy
to this city: they are not-they cannot be-united. They are the two opposite corporate systems, irrespective of each other, and opposed to
each other.

There is this testimony of the Spirit in the hearts of believers, that, though surrounded with " Great Babylon," it is not the city to the laws of
which they owe or practice obedience; that their city is the " city of God "-the manifestation of which they are looking for.

The believer is conscious that, if he is living bodily in this " city of confusion," he has really by the Spirit "come unto Mount Sion, and unto the
city of the living God." It is to this he belongs; of this city he is a citizen, and for the visible perception of this he is hastening onwards. The
Spirit testifies that he has now the visible perception of the other system, dwelling there, but not as belonging to it; but as waiting for that
time when " he that shall come will come and will not tarry," who will then overthrow the dominion of Satan, and reign forever!

But, besides the absence of the Lord, which this scripture infers, it also evidences the presence of the Holy Ghost with such as do groan under
a sense of widowhood (that is, while they are in the wilderness, before coming to the land of Canaan), and particularly points to the latter
times, just previous to the coming of Christ, when the outpouring of the Spirit should be peculiarly manifested.

To the understanding of this, it is necessary for us to review the statements of the circumstances in which our Lord was placed at this time.
The Jews were coming up to the feast of tabernacles at Jerusalem. " Jesus was in Galilee: for he would not walk in Jewry, because the Jews
sought to kill him "; and for this reason, because He had healed the impotent man, who for thirty-eight years had vainly looked for a cure
from the pool of Bethesda-which, like the law, good and salutary in itself, was perfectly useless to him by reason of his inability to use it, his
own infirmity entirely disabling him from any hope of cure from it. And so he must ever have remained, had not the Lord passed by and with
a word of power commanded him to live. This called forth the envious malice of the Lord's enemies; and, until He appeared at the feast, He
had been still in Galilee.

The feast of tabernacles had not been, nor could it be, kept in the wilderness; and it is one of the remarkable types which manifestly have not
yet been fulfilled. This was the third of the three great annual feasts which the Jews held in commemoration of some great event. The time
when this was first kept was after their entering into the land of Canaan. The very circumstances of it showed that it could not be kept in the
wilderness. It was to continue for seven days, and also on the eighth day, which was to be a great sabbath. It was to be kept in memorial that
they had dwelt in tents; that they had been in the wilderness but were now out of it. It was a day of solemn assembly-the ingathering, the
acknowledgment that, though they had been " strangers and pilgrims," or wanderers in a foreign country, yet now they were settled in the
land whither they had been journeying all the time they had been in the wilderness; and therefore we see that this is still an unfulfilled type in



the Christian dispensation; for real facts testify, that as the feast of tabernacles could not be kept until they had come out of the wilderness
state, it is still to us an unfulfilled type, and that the third great type, which was to witness the gathering of the people to their own land,
waits for its final accomplishment.

The feast of the passover, which commemorated the deliverance of the Israelites from Egyptian bondage by the slaying of the lamb and the
sprinkling of blood, and prefigured the redemption of the church by the sacrifice of the Lord Jesus Christ, has been accomplished, as far as
the absolute fact of His death and satisfaction for sin, in raising us from more than Egyptian bondage. The results have not indeed, nor will
they be, fully accomplished, till the last redeemed sinner is in glory. But the positive fact demonstrably proves that it has had a definite
fulfillment.

The feast of weeks, or Pentecost, an offering of thanksgiving to the Lord for the increase of the firstfruits of the harvest, has had, so far as the
absolute fact, a plain fulfillment, when the first-fruits of the Christian church were seen-the manifestation of the increase of the Spirit in His
descent on the disciples on the day of Pentecost-the first-fruits of the finished work of Christ. Here it has been in part fulfilled. The results
have not all been accomplished; the effects are still going and will continue to go on, though it has had in some measure its positive and
ostensible accomplishment. But in no sense has the type of the feast of tabernacles been fulfilled; it remains yet to be accomplished, when
the true Israelites, having left the wilderness, are brought into their own land, and commemorate with loud praises their blessed entrance.

The circumstances which occurred at these feasts prove also the fact of their fulfillment. In the time of the passover, and the feast
accompanying it, there was to be offered a lamb, without blemish or spot, and on the morrow after the sabbath an unbroken offering, a sheaf
of the first-fruits, exactly answering to Christ's sacrifice of Himself, as a lamb without any blemish, and presenting at His resurrection an
unbroken offering-" the first-fruits of them that slept."

Now, at the feast of Pentecost, an offering was made of two wave loaves, mixed with leaven: and in the fulfillment of this type we see the
wonderful contrast between it and that offered on the day of atonement. The Spirit descended on the disciples in the realization of this figure;
but, the excellency being put into earthen vessels, it was leavened; that is, it was mixed with the corruption of nature-therefore, a leavened
cake. Whereas, in the former type, it was not a leavened but an unleavened offering, a sheaf of the first-fruits; wonderfully prefiguring the
offering of Him, who had no stain or spot of sin, who saw no corruption, and in whom there was no leaven mixed.

Now there would have been no atonement had the paschal lamb been in any way blemished; but being faultless and then sacrificed, it was
accepted, in that it was without blemish.

The feast of tabernacles, which is yet to be commemorated, was to be held in the land of Canaan, on the fifteenth day of the seventh month,
when the fruit of the land was gathered in. It was after the harvest and vintage were over; which shows that, as yet, it could not have its
fulfillment, but waits for it in the closing scene, when the saints " shall be caught up in the clouds to meet the Lord in the air," having " put on
their house which is from heaven," that is, their resurrection bodies. And then shall come the time of gladness, of rest, and of fullness, to the
church now free from all her enemies.

But now, concerning the Lord's going up to this feast of tabernacles which was at hand, and which was confessedly an unfulfilled type, His
brethren said to Him, " Depart hence, and go into Judea, that thy disciples also may see the works that thou doest. For there is no man that
doeth anything in secret, and he himself seeketh to be known openly. If thou do these things, show thyself to the world."

This was pressed upon Him by His brethren, who did not believe on Him: "Show thyself to the world "-exhibit Thyself. They wanted a
manifestation of Himself at that time, adequate to the claims He made; an indiscriminate revelation of Himself to all the world, proposing to
Him to show Himself then. But Jesus said, "My time is not yet come." That was not His time to exhibit Himself openly; but the time is fast
approaching, which will be to the joy of His saints, and the terror of the ungodly. Then will He exhibit Himself, when "every eye shall see him,
and they also that pierced him, and all kindreds of the earth shall wail because of him." "Then shall they see the Son of man coming in the
clouds of heaven, with power and great glory." This will be the time when He shall declare Himself openly. But as yet He has not come to
confound the world by the manifestation of Himself openly; and this, to a world lying in wickedness, is mercy-real longsuffering-the very
height of forbearance; for when He does come, it is to thrust out of His dominion all that offend, all that do iniquity-all that practice or love
sin: and why? Because He is holiness itself, and He cannot look at sin; and where He is, sin cannot find a place. And therefore His very coming
must sweep, with the besom of destruction, all the refuges of lies, and everything that is opposed to holiness. This forbearance therefore is
comparative happiness. And well it is for the saints now, that the Lord did not act on the suggestion of His brethren, and show Himself then.
Well it is for them that it was not His time. The Lord's long-suffering was their salvation: otherwise they never would have been gathered out,
and translated into another kingdom; nor would they who are yet to be gathered out still see Him waiting to be gracious, entreating them to
come unto Him to be saved; they would never have heard that the Lord went up, as He did at this feast, and proclaimed, " If any man thirst,
let him come unto me and drink."

Blessed, very blessed is it, then, for the world, for the saints, and for those who are yet to be gathered in, that the Lord did not show Himself
openly at the feast, " because his time was not yet come." He went up however, but secretly. His very discourse-" | go not up yet to this feast
"-showed that it was to have a positive fulfillment, when there would be a consciousness of having been in the wilderness, but now rejoicing
in being out of it. " Show thyself to the world " was the request of His brethren. This He refused; but He went up secretly, and taught at the
feast, inviting all to come and partake of His mercy, before He should disclose Himself openly.

In consequence of the effect the Lord's miracles had made upon the people, the Pharisees were enraged, and sent officers to take Him; and
the Lord says, "Yet a little while am | with you." There is a peculiar display of affection in this, as if He would call upon them, while they have
the light, to believe in it, to walk in it, and so be saved. And He adds, "Ye shall seek me, and shall not find me." There is a time coming when
you will be glad to find me; you now seek me in ill-will, in enmity, in malice, but the time will come when you will endeavor to find me from a
very different motive. And He says precisely the same to His disciples, "Ye shall seek me, and, as | said unto the Jews, whither | go, ye cannot
come." Such, therefore, is the present position of the people of God: they are where Christ manifestly is not; and where He is, there 