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Jude - Commentaries by Unknown Author

The Epistle of Jude, Jude 1-7, The Epistle of (1:1-7)

UD 1-7Nothing certain is known of the writer of this epistle beyond the description here given. He contents himself with two titles- "servant"
(bondman) "of Jesus Christ, and brother of James." If the James referred to be "the Lord's brother," of whom Paul speaks (Gal. 1:19), rather
than the apostle Judas, not Iscariot (John 14:22), who seems to have been the brother of James, the son of Alpheus (Luke 6:16), then Jude also
was, according to the flesh, a brother of the Lord. If so, what grace and humility are displayed in that he does not call attention to the fact.
And what a lesson for all who take, or seek to take, a place amongst believers on the ground of human distinction or birth!

The similarity of this epistle to that of 2 Peter cannot fail to strike even the ordinary reader; but, in truth, there is a notable difference. "Peter
speaks of sin, Jude of apostasy, the departure of the assembly from its primitive state before God. Departure from the holiness of faith is the
subject that Jude treats. He does not speak of outward separation;" that is, of separation from the assembly, or from professing Christianity.
Bearing this in mind, there are degrees of corruption to be traced through 2 Peter, Jude, and 1 John. In Peter, as pointed out, it is sin-sin
working indeed in gross forms-in the bosom of the Church; in Jude it is moral apostasy, though those who are guilty of it still retain their place
inside (v. 12); white in John the apostates have gone out. "They went out from us, but they were not of us," &c. (1 John 2:19)

Another point should be noticed as indicative of the character of this important epistle. While Jude deals with evils already existing in his own
day, these evils are taken as shadowing forth the state of things that will be found at the close; and he thus speaks of the Lord coming " with
ten thousands of His saints, to execute judgment on all," &c. The epistle therefore is prophetic, and as such has a special importance for
those whose lot has fallen upon the last days, in which " perilous times " are to be expected.

The address of the epistle is as beautiful as it is peculiar to this writer: " To them, that are sanctified1 by God the Father, and preserved in
Christ Jesus." (v. 1)

Jude reminds those to whom he is writing that, if they were saints, they were so through grace, by a divine and sovereign call-a call which,
addressed to them in the power of the Holy Ghost through the word of God, reached their hearts and consciences, and separated them from
the world, to be God's people. We cannot too often recall the fact that it was God's call that made us saints, and that we are consequently not
called to be saints, but saints by divine calling. Then we have a twofold description of the called. First, sanctified, or rather "beloved, in God
the Father." Jude thus sets the saints in the immediate presence of God, teaches them that they are the objects of His heart, and would have
them know that as such they have been brought into the enjoyment of an intimate relationship with Him; for He is their Father, as well as
God.2 Secondly, they are preserved in Christ Jesus. The ground, and possibly the means, of their security are thus stated; and it should never
be forgotten that if we are kept, preserved in the midst of all the dangers which surround us, and of all the snares and temptations of the evil
one, it is only in and through Jesus Christ. It is God's power that guards us, but the power is exercised, displayed on our behalf in and through
Him who is now seated at God's right hand. What food for meditation then -yea, what ground for praise and adoration-lies in these two words,
"Beloved in God the Father;" and, "Preserved in Jesus Christ!"

The salutation differs both from those of Paul and of Peter; while it resembles those of Paul when writing to individuals in the introduction of
"mercy," and those of Peter in the use of the word "peace." Jude says, "Mercy unto you, and peace, and love be multiplied." (v. 2) Such was
his and God's desire, as expressed through him, for these beloved saints. Mercy is the first thing (see v. 21), for in view of the circumstances
in which they were found this was their primary need, mercy for their weakness (compare Heb. 4:16); the constant outflowing of the tender
compassion of God to protect, sustain, and to guard them amid the perils of their path. Also peace, not peace with God, but peace, peace
absolutely, which possesses the whole soul, and in the power of which we can walk with unruffled composure in the presence of the greatest
dangers or the most malignant enemies. It is not said whether it is the peace of God (Phil. 4) or the peace which Christ gives, His own peace,
to His people (John 14), because indeed it is a peace which, founded on the work of redemption, the soul enjoys in relationship with the
Father and the Son. Love is added-the expression of the divine nature, that holy circle and atmosphere into which the redeemed are brought,
and in which they live and move and have their being. (Compare 1 John 4:16) And all these (and the reader will observe the order-mercy,
peace as the fruit of mercy, and then love as the sphere of the soul's life) Jude desires should be multiplied unto them. For even if these
blessings are possessed, they are only possessed in measure, seeing that, like the source whence they flow, they are infinite in their
character. The believer can therefore never say that he has attained, and his rest must thus be, as has often been said, not in attainment, but
in attaining; and he is drawn on to this by every new glimpse he gains of the boundless treasures, which are laid up for him in Christ.

The occasion of the epistle is now given. "Beloved, when | gave all diligence to write unto you of the common salvation, it was needful for me
to write unto you, and exhort you that ye should earnestly contend for the faith which was once delivered to the saints." (v. 3) Jude, as he
tells us, had been earnestly desirous to minister to the edification of the saints; but the state of things was such to render this impossible,
and he had rather to stir them up to put on their armor, to gird on their weapons, and to prepare for conflict. This gives a principle of
immense and abiding importance. When Satan, through his emissaries, has found a foothold within, and is engaged in corrupting and
undermining the foundations of the truth, it is idle to talk of edification; for God, at such a moment, calls to conflict, and it is by conflict alone
that His work can then be done. Timid souls are ever disturbed at the least sign of controversy; they plead for peace and charity, and urge
the danger to souls from warfare. But when the truth of Christianity is at stake, is it genuine love to souls that abandons the field to the
adversaries? When Goliath dared the armies of Israel it was David who wrought most for the welfare of the people of God. When Peter
denied, at Antioch, the truth of grace by refusing to eat with Gentile believers, it was Paul who withstood him to the face, that labored most
effectually for the blessing of the saints. If God calls to conflict, it is nothing but supreme selfishness that turns aside from the battle under
the plea of desiring to shield the saints. (Compare Judg. 6:16,17,23) When Nehemiah, for example, was engaged in building the walls of
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Jerusalem, the enemy was so active, that " every one with one of his hands wrought in the work, and with the other hand held a weapon. For
the builders, every one had his sword girded by his side, and so builded." Moreover, he adds, "he that sounded the trumpet was by me." And
he commanded all classes of the people that in whatever place they should hear the sound of the trumpet they should resort thither.
(Chapter 4:17-20) If the trumpet sounded forth its summons to conflict, the building of the wall was to be suspended, and all were to face the
foe in dependence upon God. And this is the lesson enforced by Jude. Now, he says in other words, is the time for conflict. He puts God's
trumpet to his lips, and summons them to the battle, to rouse them, that they might watch, stand fast in the faith, quit themselves like men,
be strong, and contend earnestly for the faith once delivered to the saints. "The faith," it need scarcely be observed, is the thing believed, the
truth, and the conflict was to be waged to maintain it as it had been delivered to the saints. Any modifications, any developments of it, any
adaptation to modern thought and feeling-all of which are, in fact, corruptions of the truth-were and are to be resisted. Delivered to us
through the apostles, we are to contend for it in the very form in which it has been received. The next verse points out the source and cause
of the danger: "For there are certain men crept in unawares, who were before of old ordained to this condemnation, ungodly men, turning the
grace of our God into lasciviousness, and denying the only Lord God,3 and the Lord Jesus Christ." (v. 4) We have, thus, the history and
character of these corrupting apostates. First, they had crept into the assembly unawares, " unnoticed; " that is, their true character was not
discerned when they were brought into the assembly. In a day of evil there can be no graver responsibility than that of the "porters " (see

2 Chron. 23:19); those who keep, so to speak, the gates, and whose duty it is to admit only such as have an undoubted title and qualification
for the privilege of entrance. There was remissness in this day when these men were allowed to steal inside; and how often is there a
lamentable lack of vigilance in the same way at the present moment. The consequence, whether then or now, is confusion and corruption.
While, however, the "porters" had failed, these men had been " marked out beforehand to this sentence;"4 they had been foreseen by the
omniscient eye of the Spirit of God, and the ground of their condemnation had been beforehand determined and proclaimed. In their
essential character they were " ungodly " men-men who had not the fear of God before their eyes, and acted without reference to Him,
shutting out God from their thoughts, acts, and ways. (Compare v. 15)

Then follow their special features: they turned the grace of God into lasciviousness, and denied the only Master (6eonétnv), and our Lord
Jesus Christ. They seized upon grace as an excuse for sin; continued in sin that grace might abound (Rom. 6:1); and they rejected the
authority of Christ, who was in fact their only Master. (Compare 2 Peter 2:1) They refused, in a word, the will of Christ, that they might be free
to do their own will. It was thus the assertion of man in that sphere (the sphere of the assembly) where Christ and His authority are
everything. This is the essence of all lawlessness, and was therefore true apostasy, though they yet occupied outwardly the ground of
Christianity. The apostle Paul thus writes.

" The mystery of iniquity [lawlessness] doth already work: only he who now letteth [will let], until he be taken out of the way. And then shall
that Wicked [lawless one] be revealed," etc. (2 Thess. 2:7,8) These men who had stolen in among the saints unobserved were thus the
precursors of the open apostasy and the "revelation" of the man of sin; for the same spirit governed them as will be exhibited in him in a
more public way. These ungodly men existed in Jude's day; but let it not be forgotten that they have their representatives in every age of the
church, and thus in our own time. We are therefore forewarned, and we need to be on our watch, jealous for the rights and honor of our Lord,
against the slightest departure from His Word, or the smallest tendency to the abuse of grace. The seed-corn of apostasy may lie in what
appears to be an insignificant act of the assertion of man's will in opposition to that of the only Lord, our Lord Jesus Christ.

In the next place Jude cites examples to show the certainty of judgment upon all that leave the place of subjection to the Lord, or fall into sin
and corruption. "l will therefore put you in remembrance, though ye once knew this,5 how that the Lord, having saved the people out of the
land of Egypt, afterward destroyed them that believed not. And the angels which kept not their first estate, but left their own habitation, He
hath reserved in everlasting chains under darkness unto the judgment of the great day. Even as Sodom and Gomorrha, and the cities about
them in like manner, giving themselves over to fornication, and going after strange flesh, are set forth for an example, suffering the
vengeance of eternal fire." (vv. 5-7)

There is, we cannot doubt, a twofold reason for the citation of these widely-differing examples of judgment. First, it is to show, from the case
of Israel, that the judgment will proceed on the ground of their having occupied the place of the people of God. It would moreover seem-and
this will be more clearly seen further on in the epistle-that the state of these men will be characteristic, towards the close, of public
Christianity. Secondly, we have in these three examples the features-the forms of sin and iniquity-exhibited in these "dreamers" of whom
Jude speaks. Thus those that were destroyed of the Israelites in the wilderness (and only two of those who came out of Egypt were
spared-Caleb and Joshua) did not believe; they were children in whom was no faith. "And to whom sware He that they should not enter into
His rest, but to them that believed not? So we see they could not enter in because of unbelief." (Heb. 3:18,19) The sin of the angels who kept
not their first estate was rather that of disobedience; for one characteristic of those who have been preserved is that they "do His
commandments." (Psa. 103:20) Lastly, in the case of Sodom and Gomorrha it was the will of the flesh, self-will in lust, "giving themselves
over to fornication, and going after strange flesh." And let the moral order be noted: first unbelief, then disobedience, and finally the license
of the flesh-an order that is continually exemplified in the word of God.

Two other things may be indicated. The fallen angels, as we learn from this scripture, and from 2 Peter 2:4, are reserved in everlasting chains
under darkness unto the judgment of the great day. They are, therefore, a class apart from the devil and the demons of the New Testament,
who are so often found engaged in their evil work upon the earth. It is to these fallen angels that Paul may refer in 1 Cor. 6:3. The
destruction, moreover, of Sodom and Gomorrah, and of the neighboring cities, is set forth for an example, suffering the vengeance of eternal
fire. Those cities lie still under the weight of their doom, swallowed up in the judgment by which they were overtaken; and the Spirit of God
appeals to this both as a warning and an example, a warning of the certainty of coming judgment, and as an example of its eternal character.
Let all such, therefore, as these corrupters of God's grace, and rebels against the authority of Christ, beware!

The Epistle of Jude, Jude 17-25, The Epistle of (1:17-25)



UD 17-25Jude, in the next place, directs his attention to the saints themselves, to those who were walking apart from the evils he had
indicated, and fortifies their souls with needed words of wisdom and guidance, while also pointing out the means by which they might be
preserved from the wiles and seductions of the enemy. And with what relief must he have turned from his solemn denunciation of these
apostates to the encouragement of the beloved saints! "But, beloved, remember ye the words which were spoken before of the apostles of
our Lord Jesus Christ; how that they told you there should be mockers in the last time, who should walk after their own 'ungodly lusts. These
be they who separate themselves, sensual, having not the Spirit." (vv. 17-19)

The reader will recall that the correct reading of verse 1 is "beloved in" God the Father. It is doubtless on this account that Jude addresses the
saints here, and in verse 20, as " beloved," not only therefore as expressing his own love in the Spirit, but also as being in communion with
the heart of God the Father concerning His people. And what would he have them do in respect of the evils by which they were surrounded?
First and foremost, he would have them to recollect the warnings which had been given by the apostles. Not only had Enoch prophesied of
these ungodly men, but the apostles of the Lord also had foretold their appearance. The Lord indeed never leaves His people unforewarned of
the dangers and enemies they will have to encounter. (See Matt. 24; John 15:16.; 1 Tim. 4: 2 Tim. 3; Rev. 2: 3.; &c) And if His warnings are
treasured up in their minds, they are neither surprised nor disheartened when there are fears within as well as fightings without, but they are
prepared for conflict with every form of Satan's enmity. The Lord thus said to His disciples, " There shall arise false Christs, and false
prophets, and shall show great signs and wonders; insomuch that, if it were possible, they shall deceive the very elect. Behold, | have told
you before." (Matt. 24:24,25) How necessary then is it for the believer to be acquainted with these warnings of coming dangers!

To avoid all possibility of mistake in the identification of those of whom the apostles had prophesied, Jude gives more characteristic features.
They would be "mockers" or "scoffers;" men utterly without reverence, and able to make sport of holy things, and led only by their own
ungodly lusts. They will, notwithstanding, "separate themselves," not from evil, either moral or doctrinal, it need scarcely be said, but in a
proud Pharisaical spirit, boasting of superior knowledge or intellectual progress, and affecting to despise the humble Christians who still
implicitly believe and rest in the word of God; they will thus take a position apart, forming themselves, it may be, into a school of opinion. But
not they who commend themselves are approved; and, in one sentence, Jude strips from these apostates their gay clothing, and exhibits
them as they appear before the eye of God. They are, he tells us, nothing but "natural" men; for such is the force of the word rendered
"sensual," natural men; those who have never been born again, or cleansed in the precious blood of Christ, and hence not having the Spirit of
God. Is it possible, does any one inquire, that such men should be found among, and be reckoned as, Christians? Let such an one look around
and behold what exists to-day. He will soon discover that there are those who hold high places among Christians; nay, that there are some
who occupy prominent places in the pulpits of Christendom, who deride the simple faith of their forefathers, who preach a so-called morality
instead of Christ, and who seek, in every possible way, to undermine the inspiration of the Scriptures, and the truths of Christianity. And what
are these men? They indeed are mockers, walking after their own ungodly desires-desires which shut out God; and we may know, therefore,
by the very fact of their existence, and their increasing number, that we are "in the last time."

We have now the second means of safety given: " But ye, beloved, building up yourselves on your most holy faith, praying in the Holy Ghost,
keep yourselves in the love of God, looking for the mercy of our Lord Jesus Christ unto eternal life." (vv. 20, 21) This, then, is the resource of
the saints, as well as the means of preservation, in troublous times. The action of Nehemiah has already been cited; and few can read the two
books (Nehemiah and Jude) without being struck with the parallel. Both alike had to urge to defense and warfare, and both also encouraged
the saints to build. We learn, therefore, from both that, when we have to contend earnestly with the foe in defense of the truth, it is above all
necessary to build ourselves up upon our most holy faith. Those who wield God's sword must be in a state to use it, if they would come
victoriously out of the conflict.

Let us, however, examine these exhortations. The faith, "your most holy faith," as in verse 3, is the thing believed, in a word, the truth, and
what Jude desired was that the saints should be well grounded in it, built up upon it, as on a sure foundation which cannot be shaken, and
thus prepared for the attacks of the enemy; that they should be resting on the truth, the great truths of Christianity, as the source of strength
for their own souls, being edified by it, filled with the thoughts of God, revealed by His Word, that Word by which we are sanctified, so that,
reposing securely upon divine foundations, they might be strong for the conflict to which they were being called. This would involve diligence
in the reading of the Scriptures; and accordingly we find that, when the Lord placed Joshua at the head of His host, and appointed him to lead
Israel in their conflicts, He gave him the following charge: "This book of the law shall not depart out of thy mouth; but thou shalt meditate
therein day and night, that thou mayest observe to do according to all that is written therein: for then thou shalt make thy way prosperous,
and then thou shalt have good success." (Josh. 1:8)

The word of God and prayer are constantly combined in the Scriptures; and thus the next thing enjoined is "praying in the Holy Ghost." It
might almost be said that these two things cannot well be disjoined, for whenever the word of God is received into the heart it must produce
prayer. Jude speaks of "praying in the Holy Ghost," for in truth no other is real prayer. Petitions may be offered, prayers made, but the only
prayer according to God is that which is the fruit of those desires begotten within us by His Spirit. Here, however, praying will rather mean the
maintenance in the soul by the Holy Ghost of the constant sense of entire dependence upon God, for that is both the secret of safety and
strength. (Compare Psa. 16:1)

In the next place it is, " Keep yourselves in the love of God." It is to be remarked that the word "keep," as is often the case in similar
exhortations, is in a past tense (the aorist), the significance of which is that we are to seek " to be in that state," and perhaps reminding us of
our own powerlessness, and of our need of constant grace in order to be so kept. The love referred to is God's love to us, which is unvarying
and unchanging, only Jude would have us in the sense and enjoyment of it. Nothing can separate us from the love of God which is in Christ
Jesus. This is common Christian knowledge; but it is quite another thing to be living with the consciousness of it in our souls. This is the secret
of calm and blessed enjoyment in the presence of God; and it is the portion only of- such who are walking in the power of an ungrieved Spirit,
while it becomes in the heart of the believer the producing cause of holy affections, whether towards God or our fellow-saints. (Compare

John 15:9-12)

In the sense, moreover, of the love of God, we are to be "looking for the mercy of our Lord Jesus Christ unto eternal life." A reference to
Heb. 4:16 will explain the saint's need of mercy while passing through the wilderness. There it is mercy for our weakness, ministered to us at
the throne of grace in response to the intercession of Christ as the High Priest. Here it is the mercy of the Lord Jesus Christ Himself, as



knowing our constant need of it, because He Himself has trodden the wilderness. In the gospels we have an exquisite exemplification of the
way in which He bestows it upon His own. In Gethsemane, when, during His agony in the prospect of the cross, He found His disciples, Peter,
James, and John, sleeping, He said unto Peter, " What, could ye not watch with Me one hour? Watch and pray, that ye enter not into
temptation: the spirit indeed is willing, but the flesh is weak." (Matt. 26:40,41) In the tenderness of His heart He felt for them in their
weakness. He was touched with a feeling of their infirmities, and He ministered to them the needed mercy. What heart like His heart? And the
Spirit of God would have us count upon Him, upon His tender compassion, His mercy, all along our pathway unto eternal life. As has been
written by another, " It is the mercy needed along all the path, mercy reaching to the end, and carrying us into eternal life."1

The following verses relate to the attitude and conduct of the saints towards those whom Jude has described: " And of some have
compassion, making a difference: and others save with fear, pulling them out of the fire: hating even the garment spotted by the flesh.”2 (vv.
22, 23)

The connection of these verses with the foregoing importance. Jude presses first upon the saints the acquisition of a right state of soul -urges
indicates a principle of much edification, the realization of their dependence in the power of the Spirit, their need of the enjoyment of the love
of God, and of counting upon the mercy of the Lord Jesus Christ; and then he instructs them how to act in respect of those who, though
inside, were really enemies of the truth. The lesson is, that unless we ourselves are walking before God in the power of the truths we profess
to hold, we are not qualified to deal with those who have gone astray; and this lesson is one which we all need to remember at the present
moment.

Another thing is to be remarked; that discernment is needed in dealing with such. "Of some," says Jude, "have compassion, making a
difference." There may be leaders in the evil, corrupters of the truth, from whom we should stand entirely apart, those who are to be utterly
rejected; others, those who are misled, simple souls who have been deluded by subtle speech, entangled by specious reasonings, are to be
sought out and recovered. On these we are to have compassion-distinguishing their case from that of their deceivers. There are others again,
occupying another position, who are to be saved with fear, "pulling them out of the fire." These have gone far in self-will and corruption, and
thus it is only as in communion with God about them and their deeds that their case can be reached; for, while using all energy for their
deliverance, even the garment spotted with the flesh must be hated. Both priestly separation, and priestly discernment, are necessary for
such warfare with the power of the enemy.

Finally, Jude concludes with an ascription of praise, in which he also directs the saints to the only source of their preservation: "Now unto Him
that is able to keep you from falling, and to present you faultless before the presence of His glory with exceeding joy, to the only wise God
our Savior, be glory and majesty, dominion and power, both now and ever. Amen."3 (vv. 24, 25) The saints are thus divinely cast upon God;
and it must have been an immense comfort, amid the pressure of evil on every side, to be in this way reminded that God was able to keep
them from falling, then and all the way through, until they were presented faultless before the presence of His glory with exceeding joy. And
never was it more necessary than now to remember this truth. It may be, and is, an evil day, and the enemy is both subtle and active; but it
is still true that God is able to keep us from falling, however hot the fiery trial, or fierce the temptation. There is no excuse, therefore, to be
offered if we fall; the fault is wholly our own, and demands unsparing self-judgment. What a foundation then is laid for our faith in these few
simple words -God is able to keep us from falling! And what a different record we should have had of our past lives if we had lived in the daily
and hourly recollection of it! Then our eyes would have ever been up to Him, from whom alone our help comes, and who, when we are
walking in dependence on Him, will never suffer our foot to be moved.

Jude ministers, however, not only present consolation through the mighty succor of God, but also encouragement in the glorious prospect
when, all the trials past, God Himself would present the saints faultless before His glory with exceeding joy. The word "faultless" is the same
as is used of the Lord Himself when it says, He "offered Himself without spot to God." (Heb. 9:14. See also Eph. 1:4; 1 Peter 1:19, etc) Such
will be the perfected condition of the saints; and of necessity so, as otherwise they could not stand before the presence of the glory of God. It
is no wonder then that the words are added, " With exceeding joy; " for then they will perceive the full results of their " common salvation,"
and understand, as they had never understood before, that all the blessedness into which they have then been brought, full and entire
conformity to Christ in glory, as well as their preservation from all the dangers attendant upon their wilderness journey, has flowed from the
heart of Him before whom they now stand in eternal blessedness. And their joy will doubtless find expression in this ascription, provided for
them when down here in the stress of the conflict, " To the only God our Savior, through Jesus Christ our Lord, be glory, majesty, dominion,
and power, before all time, and now, and for evermore. Amen"*

The songs of heaven may therefore be learned on earth; for God is above all time, unchanging, and His praise is therefore eternal. But it is
grace, and grace alone, that can open our lips to sing His praise.

The Epistle of Jude, Jude 7-16, The Epistle of (1:7-16)

UD 7-16The writer of this epistle had interrupted his description of the " certain men who had crept in unawares " among the saints, by the
introduction of three examples of divine judgment upon sinners-sinners amongst His people in the wilderness, amongst angels, and the
inhabitants of Sodom and Gomorrha with the neighboring cities. He now returns and points out that these men, notwithstanding these public
and notorious examples of the certainty of God's judgment against evil, followed similar courses. He says, "Likewise also" (better, "Yet in like
manner," or, "In like manner nevertheless") "these filthy dreamers defile the flesh, despise dominion, and speak evil of dignities." (v. 8)

Such were three of the characters of evil displayed in these false professors. But first they are designated as "dreamers," for they doubtless,
deluded as they were by Satan, trusted in themselves that they were righteous, while they despised others. (See v. 19) They were indeed
dreamers, walking after the imaginations of their own hearts, and thereby lulled into a false security even while the storm of judgment was
already gathering over their heads. Moreover, they "defile the flesh"—a term expressive of moral and fleshly corruption. It is remarkable that
everywhere in Scripture a lofty religious profession, which is without reality, is always associated with abominable sins. (See Matt. 23:25-28;
2 Tim. 3:1-5; Titus 1:15,16, &c)



Next, they "despise dominion." This expresses the full development of self-will in man, asserting himself and his rights, and at the same time
refusing to acknowledge any superior authority. The question is not raised as to what dominion or "lordship" is meant, as it is rather the spirit,
the utterly insubject spirit, of these dreamers, that is stigmatized. It is the spirit of insubordination, the growing spirit of the world to-day; and,
as has long ago been remarked, the evil current in the world at any period is that which most affects the Church at the time. The cultivation
of independence, the rebellion of the mind of man against God's order, the casting off of all reverence for authority, whether in the Church or
the world, are here exposed in all their naked deformity as a warning to the saints of God. The fruit, lastly, of despising dominion is seen in
speaking evil of dignities-speaking "railingly" against dignities. It is the full license of the tongue of those who have no veneration for God or
man, and who disown all allegiance-of those who say, in the words of the Psalmist, " With our tongue will we prevail; our lips are our own:
who is Lord over us? " (12: 4)

Having given the portraiture of these evil men, Jude presents a contrast in the conduct of Michael the archangel. "Yet Michael the archangel,
when contending with the devil he disputed about the body of Moses, durst not bring against him a railing accusation, but said, The Lord
rebuke thee." (v. 9) The sole object of the introduction of this controversy between the archangel and Satan is to show the true character of
the conduct of those who speak evil of the dignities. These allow themselves to "speak railingly," whereas the archangel, even when dealing
with Satan, the impersonation of all evil, and knowing his enmity against the people of God, did not permit himself to do so, "but with the
gravity of one who acts according to God, appealed to the judgment of God Himself."1 And in doing so he employs the same language-"the
Lord rebuke thee"-as is used by the Lord Himself, when Satan was standing at His right hand to resist Jehovah's gracious interposition on
behalf of Jerusalem, as represented by Joshua the high priest. (Zech. 3:1,2) Surely every child of God may find here guidance for his own
conduct in his conflicts with evil, for who can appeal in vain to the Lord when His interests are at stake? How far more frequently would the
efforts of the enemy be foiled if the people of God knew how to look to the Lord in this way to avenge His own cause!

Jude pursues the contrast: " But these speak evil of (or railingly against) those things which they know not: but what they know naturally, as
brute beasts, in those things they corrupt themselves." v. 10) The reader will notice the recurrence of the word railing, translated in vv. 8 and
10, to "speak evil." It will suffice to indicate its meaning if it is pointed out that the same word is used in the gospels in the phrase,
"blaspheme against the Holy Ghost." (Mark 3:29) It is a word indeed which betrays that the will and the corruption of the heart are in deadly
activity. This is seen in a twofold way in the charge which Jude brings against these men. They blaspheme, speak railingly against, the things
they know not, probably the spiritual things, or divine truths which were spoken of by the Christians amongst whom they moved, things
which they could not comprehend, for "the natural man receiveth not the things of the Spirit of God: for they are foolishness unto him:
neither can he know them, because they are spiritually discerned." (1 Cor. 2:14) Then as to the things which "they understand by mere
nature," in these they corrupt themselves, using them as they did only for the gratification of their own appetites and passions. Such were
the men who sought to cloak themselves with a profession of Christianity.

Having thus exposed their true character, torn off their mask, so to speak, Jude heaps upon them the most solemn denunciations, adding, at
the same time, further distinguishing features: "Woe unto them! for they have gone in the way of Cain, and ran greedily after the error of
Balaam for reward, and perished in the gainsaying of Core. These are spots in your feasts of charity, when they feast with you, feeding
themselves without fear: clouds they are without water, carried about of winds; trees whose fruit withereth, without fruit, twice dead, plucked
up by the roots; raging waves of the sea, foaming out their own shame; wandering stars, to whom is reserved the blackness of darkness
forever." (vv. 11-13) There is something very solemn in the pronunciation of this prophetic woe over these corrupters of the truth; a woe,
which as it embodies the holy indignation of the Spirit of God, carries with it, where there is no repentance, the irrevocable sentence of
judgment. " Jude then sums up three kinds or characters of the evil (as seen in these men), and of estrangement from God; first, that of
nature, the opposition of the flesh to the testimony of God, and to His true people, the impetus which this enmity gives to the will of the flesh;
in the second place, ecclesiastical evil, teaching error for reward, knowing all the while that it is contrary to the truth, and against the people
of God; thirdly, open opposition, rebellion against the authority of God in His true King and Priest." 2These three forms of evil were displayed,
as we are here reminded, in Cain, Balaam, and Korah; and now we learn that, through the energy of the enemy, they are reproduced in every
age of the Church; that, in fact, they are typical expressions of the corrupt heart of man in opposition to the work of the Spirit of God. We are
therefore put on our guard; and it is not too much to say that, thus instructed, it is not difficult to detect all these corruptions in the Church of
God at the present moment.

The Spirit of God, using Jude as the vehicle of His thoughts, proceeds in the next place to use a variety of figures and illustrations to indicate
the worthless and deceitful character of these wolves in sheep's clothing. They are, he says, "spots in your feasts." It was the practice of the
early saints, in the fervor of their first love, to gather together in happy fellowship at what was termed love-feasts; but just as at the feast,
which the King made for the marriage of His Son, there was a man who had not on the wedding garment; so at these feasts, of which Jude
speaks, these "dreamers" were found-having no title whatsoever to be present. They were therefore "spots," or, as some prefer to render,
"sunken rocks," rocks which are peculiarly the danger of the unwary mariner. In like manner these constituted a hidden peril for the saints
with whom they were assembled; and yet, being what they were, they feasted "together with them without fear, pasturing themselves." What
a proof of hard hearts and seared consciences! For being hypocrites they yet mingled with the saints of God, professing to enjoy what they
enjoyed, and were not afraid. Nay, as some of whom Paul writes, their God was their belly, for they "fed themselves," they gloried in their
shame, and minded earthly things. (Phil. 3:18,19)

They are described next as "clouds without water"—clouds which as they rose upon the horizon promised fertilizing showers for the weary
earth, but as they advanced were discovered to be "without water," and were swept "along" by the winds; then, changing the figure, they are
"autumnal trees without fruit." The season had come for fruits, but these trees, when discerned by the Spirit of God, were discovered to be
fruitless; for, indeed, they were "twice dead," dead, as another has said, by nature, and dead by their apostasy, and as such already "rooted
up," or "plucked up by the roots," done with forever as far as this world was concerned. Two other illustrations are adduced: "raging waves of
the sea, foaming out their own shames," not simply shame, but shames, for nothing else can proceed from the heart of man under the power
of evil (see Matt. 15:19,20); and they were also "wandering stars," stars which had left their own orbit, and were now rushing, uncontrolled
and uncontrollable, to their destruction, and hence Jude adds, "To whom is reserved the blackness of darkness forever."

Let the reader pause and meditate upon this solemn picture; and let him remember as he meditates, that these men, whom the Holy Spirit
thus describes, were not the open and avowed enemies of the truth of God, but professing Christians, inside and not outside, mingling freely



with the saints, and taking part in their meetings. It is true that they were in heart hypocrites and apostates, but only those who were led of
the Spirit, and could discern with His discernment, could have penetrated through the disguise worn. How—closely we need to walk with God
to be preserved in such an evil day! "The Lord knoweth them that are His;" and if we abide in the secret of His presence, we shall also know
them, while we recollect the responsibility resting on every one who owns Christ as Lord, to depart from iniquity.

It is a great consolation to know that the Lord has ever foreseen the devices of the enemy, as well as provided the saints with their guard and
defense. Enoch had thus foretold the appearance of these instruments of Satan: "And Enoch also, the seventh from Adam, prophesied of
these, saying, Behold, the Lord coming with ten thousands of His saints, to execute judgment upon all, and to convince all that are ungodly
among them of all their ungodly deeds which they have ungodly committed, and of all their hard speeches which ungodly sinners have
spoken against Him." (vv. 14, 15)

Enoch was translated that he should not see death, and, as so rapt away from the earth before the judgment of the flood, he is a type of the
church-of the saints who will be caught up in the clouds to meet the Lord in the air, before the manifestation of the man of sin and the
occurrence of the great tribulation. And now we learn that he was a prophet, and that it was through him God announced the coming of the
Lord in judgment with the "myriads" of His saints.

The significance of this striking prophecy is well shown in the following remarks: "Of old the Spirit had announced by the mouth of Enoch the
judgment that should be executed. This presents a very important aspect of the instruction here given; namely, that this evil which had crept
in among the Christians (in Jude's day) would continue and still be found when the Lord should return for judgment... There would be a
continuous system of evil from the apostles' time till the Lord came. This is a solemn witness to what would go on amongst Christians."3 The
character of the evil to be judged should also be observed. The judgment is to be executed upon all; and then those upon whom the stroke
will specially fall are distinguished. They are the "ungodly," and they will be judged for all their "ungodly" deeds, which they have "ungodly"
committed, and for all their hard speeches which "ungodly" sinners have spoken against the Lord. The repetition of the word "ungodly"
cannot fail to arrest the attention; and it should also be noticed, that the Lord will "convince" them of their guilt; or rather "convict,"
demonstrate their sin so as to bring it home to them, so that they will be left without excuse. Moreover, as for example in Rom. 1: 2, so here,
the two grounds of judgment are works and the rejection of Christ, their own deeds, and their sin against grace in the person of Christ. Long
ages have passed since Enoch prophesied, and the proclaimed judgment still lingers; but not the less surely will it come; "for when they shall
say, Peace and safety; then sudden destruction cometh upon them, as travail upon a woman with child; and they shall not escape."

(1 Thess. 5:3)

Several more features are now added: " These arc murmurers, complainers, walking after their own lusts; and their mouth speaketh great
swelling words, having men's persons in admiration because of advantage." (v. 16) Murmuring and complaining characterized Israel, and
especially the mixed multitude in the wilderness (see Exo. 16:17; Num. 11: 14, 16.16. 17; 1 Cor. 10:10), and on this account, as drawing our
attention to the parallel, the words are doubtless here used. The next clause goes down to the roots of the evil-walking after their own lusts.
They were in fact governed by their own inclinations and desires, and not by the will of God. (Compare Eph. 2:3) Lastly, they were loud and
pompous talkers, using "swelling" words; and besides this, they were flatterers, paying court and homage to those out of whom they might
be able to make some profit. God, as we are frequently told in the Scriptures, is no respecter of persons; but this is exactly what these
"dreamers" were, with a view to their own advantage. How humbling it is to read these various traits of the corrupt heart of man It is still
more so as we remind ourselves that they are here delineated as found in actual expression among the saints of God. And above all is it
humbling to remember, even while it leads us to extol the mighty grace of God which has wrought so effectually for us in Christ, that the
capacity for all this evil is also found in the hearts of us all.

Solemn Warnings to All Children of God: On the Epistle of Jude, Jude Part 2: Solemn Warnings to All Children of God (1:5-15)

After having shown the two characters of the "ungodly," the forsaking of grace and the rejection of the Lord's authority, the Apostle passes
over to the judgment of the evil; but he first establishes the fact that God withheld no resource from them. The history of the people of Israel
is a witness to this. God had delivered them from Egypt through redemption. Why then was this people destroyed in the wilderness? It is
because they believed not; lack of faith was the cause of their judgment, for there is no real blessing which is not the outflow of faith.

As it was with Israel, unbelief in professing Christendom is the cause for its judgment. But, first of all, the Apostle wants to characterize
apostasy, consequence of this unbelief, and the judgments that overtake it. "God," says he, "hath reserved in everlasting chains under
darkness unto the judgment of the great day" "the angels which kept not their first estate, but left their own habitation." v. 6. Under whatever
form it may be, the abandonment of our first estate is apostasy. The Apostle alludes to certain mysterious events referred to in Genesis, and
which the Word leaves in obscurity, as the fallen angels who were the perpetrators of them. It does not behoove us to lift this veil, but what
we do know is that the judgment of the great day shall overtake these corrupted spirits, even as the punishment of eternal fire has already
overtaken the profane cities of Sodom and Gomorrah who had acted "in like manner with them" (v. 7; J.N.D. Trans.). We find here two kinds of
judgments, one future, the other immediate and final; one under darkness, in chains, to await the sentence of the divine tribunal, the other
actually by fire, which is a fire everlasting.

Jude now passes on to the wicked who lived in his time, and whose character shall grow worse and worse until the final judgment. "Yet in like
manner these dreamers also defile the flesh, and despise lordship, and speak railingly against dignities." v. 8; J.N.D. Trans. He calls them
dreamers, people who are guided not by the truth, but by an imagination that knows no rule. From the moment man forsakes the Word of
God, he has no reason for not giving himself over to irrationalism and fables. These dreamers have two characters already mentioned in
verse 4—they defile the flesh, despise lordship, and speak railingly against dignities. Contempt for the lordship of Christ has as fatal
consequence an injurious attitude toward dignities, while the Christian, acknowledging the Lord's authority has no difficulty to submit himself
to the authority of those appointed by Him. Should there be magistrates without morals, or sanguinary tyrants, the believer would submit
himself to them except in the things wherein obedience to God is above that due to man. Even Michael the archangel (v. 9) dares not bring a
railing accusation against Satan, who sought to take possession of the body of Moses, doubtlessly to seduce the people anew, leading them



again into idolatry.

"But these," adds the Apostle, "speak evil of those things which they know not: but what they know naturally, as brute beasts, in those things
they corrupt themselves." v. 10. The word "these" occupies a very important place in this short epistle. It characterizes the men who lift up
themselves against God, from the days of Jude through ours and unto the coming of the Lord in judgment. Hence, these men exist in our
days. Peter in his second epistle styles them in the same way: "These, as natural brute beasts made to be taken and destroyed, speak evil of
the things that they understand not; and shall utterly perish in their own corruption." Chap. 2:12. In what contemptible terms the Spirit of God
speaks of those who in their pride dare lift up themselves against God, boasting of their intelligence and lowering themselves to the level of
brute beasts; for they suppose, fools that they are, that man without God can be intelligent!

The Apostle adds: "Woe unto them!" For on the one hand, they provide contempt for God, and on the other hand draw upon themselves His
judgment. The Lord has pronounced woes upon the inhabitants of Jerusalem, and upon the cities of Galilee, and all the prophets of the Old
Testament, upon the Jewish people and upon the nations; but here, as in Rev. 8:13, the woe is pronounced upon Christendom—woe more
terrible than all because of the higher privileges accorded the Christian nations.

Dear friends, do you believe this? Have you felt the weight of the woe which hangs over the Christianized world in the midst of which you are
called to live?

"Woe unto them! for they have gone in the way of Cain, and ran greedily after the error of Balaam for reward, and perished in the gainsaying
of Core." v. 11. We find in this verse three examples which describe to us the progress of evil from its inception to the apostasy, three steps
of which bring men to the final revolt against God and against Christ.

The first case is that of Cain. Cain's religion admits not that God's curse hangs over man and the world because of sin. Cain presents himself
before God with the illusion that a sinner can set himself right with Him by his own efforts; so he brings his best corn, fruit of his work and of
his efforts, for a sacrifice to God. This natural religion, beginning of apostasy, differs not from the religion of the men of our days, for it is of
"these" the Apostle speaks when he says, "They have gone in the way of Cain." Their religion consists in setting themselves right with God by
their own works. In defiance of His express word, it turns away from the conscience the thought of our inevitable judgment. But the example
of Cain has yet another meaning. Abel's faithful testimony to the justification by faith, becomes the occasion of Cain's hatred against his
brother, picture of the world's hatred against the believers, picture too of the Jewish people's hatred against Christ. This hatred against what
is born of God characterizes particularly the last times all through Revelation.

If Cain represents the state of the whole religious world, the case of Balaam has a more limited bearing. It is, if | may express myself thus, the
ecclesiastic evil. You know what Balaam was—prophet—not a false prophet, for he had received his gifts from God, but he combined them
with idolatrous practices. He went "to seek for enchantments." He who knew God's thoughts, knowingly and willingly taught the error, and
with what object? For a reward! He was paid for this; he received a salary for his teaching designed to destroy God's people. That Satan had a
hand in it mattered not to Balaam, provided he was enriched thereby. He "loved," says Peter, "the wages of unrighteousness." The book of
Revelation reveals to us a second character of Balaam, necessary development of the first. It speaks of the "doctrine of Balaam, who taught
Balak to cast a stumbling block before the children of Israel, to eat things sacrificed unto idols, and to commit fornication." Rev. 2:14. It tells
us what the book of Numbers is silent about, that Balaam seeing his reward slipping from him, gave counsel to Balak to seduce Israel through
the daughters of Moab to bring them to bow down before Baal-peor (Numb. 25:1-4).

Sad indeed it is, my dear friends, to have to admit it as a fact that the teaching of error for a reward is a trait of the apostasy and belongs to
the Christianity of our days. One sees standing in the pulpits men who deny the most important truths of the faith, teaching the error
concealed by words designed to deceive the simple by hiding the poison they contain. This error is not a future thing, for it began to manifest
itself in the days of Jude. It exists today, and God's Word pronounces woe upon those who spread it.

We see in the case of Core a last step in the evil. They "perished in the gainsaying of Core." Core was a Levite who had the ambition to usurp
the dignity of Aaron in the high priesthood. He wanted to lord it over the people of God by seizing upon an office assigned in his time to
Moses' brother, and conferred now to Christ. Moreover, you read in the book of Numbers that he had associated himself with Dathan and
Abiram, Reubenites who rose up against Moses and positively refused to obey him. Moses was in his time the true king in Israel (Deut. 33:5).

Today this true King is Christ to whom God has committed all authority. Korah, Dathan, and Abiram refuse him obedience. It is the type of the
open rebellion against Christ, the last character of apostasy, future still in part. The day is near when Christendom shall want no more of Him,
neither as Priest, King, or God. It shall deny the Father and the Son. This last character, the apostasy of Core, is the worst of all. One sees
from the judgments that fell on these several persons what God thought of their acts. Cain, cursed of God, was a fugitive and a vagabond on
the earth; Balaam fell by the sword of Israel with the kings of Midian; the earth swallowed up Core and his associates, and they went down
alive into the sepulcher, precursors of their last representative, the antichrist who shall suffer the same fate in the lake of fire.

Such is, dear brethren, the development of the principles of evil. It is necessary that we all realize what the world is in its relationship with
God, and what fate awaits it; and if we do, the knowledge of its future will fill us with a profound pity for it, and, as we shall see at the end of
this epistle, an ardent zeal to save the souls who are in it. But, on the other hand, we cannot seek after its friendship at the time when
judgment hangs over it. Moses said to the people at the time of Core's revolt, "Get you up from about the tabernacle of Korah, Dathan and
Abiram" (Numb. 16:24). Would an Israelite have been obedient to the word of the Lord, had he gone to shake hands with them and declared
himself as their friend? Would not this disobedience rather have exposed him to the danger of sharing their fate?

"These," adds the Apostle, "are spots in your feasts of charity, when they feast with you, feeding themselves without fear: clouds they are

without water, carried about of winds; trees whose fruit withereth, without fruit, twice dead, plucked up by the roots; raging waves of the sea,
foaming out their own shame; wandering stars, to whom is reserved the blackness of darkness forever." vv. 12, 13.



All these references to the end, as uttered by Enoch the prophet, are made to "these"; that is to say, to the men of the last days, and those
days are the days we are living in. The Apostle adds to his picture one more general trait, in which you will recognize the world of
today—continual anxiety and endless restlessness. They are, says he, clouds without water, carried about by winds, raging waves of the sea.
Isaiah expresses the same thought: "The wicked are like the troubled sea, when it cannot rest, whose waters cast up mire and dirt." Chap.
57:20. If haply they seem to take root, they are "trees... twice dead, plucked up by the roots." Yes, the world of our day realizes the perpetual
motion, and its course quickens more and more. It hastens on toward the abyss, fearing, it would seem, to pause for a moment in this
maddening rush to find out where it is heading for and to seriously consider its future. Alas! like the wandering stars, it shall disappear in
everlasting darkness. The Christian alone possesses rest in this world, because his rest is in Christ. His heart and his conscience are built
upon the Rock of Ages, eternal foundation of the faith.

It is also of "these," men of the present time, that Enoch the seventh from Adam prophesied. "Behold," said he, "the Lord cometh with ten
thousands of His saints, to execute judgment upon all, and to convince all that are ungodly among them of all their ungodly deeds which they
have ungodly committed, and of all their hard speeches which ungodly sinners have spoken against Him." vv. 14, 15. Enoch prophesied
before the flood. Evidently, his prophetic eye could discern the judgment that centuries later would fall upon this world in the flood; but he
looked much further on in the future. His prophecy, through thousands of years, reaches our days; for it speaks to us of Christ's coming in
judgment with ten thousands of His saints. Enoch was looking not for the flood, through which he did not go, but for the Lord. And his hope
was realized; he was taken up without going through death, and shall come again with Christ when He shall come accompanied by His armies
to execute His vengeance upon the ungodly men of our days.

Solemn Warnings to All Children of God: On the Epistle of Jude, Jude Part 2: Solemn Warnings to All Children of God (1:3-4)

The Apostle now takes up the true subject of his epistle. Are you not struck with the solemnity of this beginning? "Beloved, using all diligence
to write to you of our common salvation, | have been obliged to write to you exhorting you to contend earnestly for the faith once delivered to
the saints." Jude 1, 3; J.N.D. Trans. His first thought was to take up the pen, filled as he was of the great desire to present to them a subject
which shall always be the joy of the redeemed, "our common salvation." Before all else he wished to have all believers in fellowship one with
another, rejoice in the wonders of the work of the Savior. But the pen falls from his hand. What has happened? Dangers have surged, and
these poor Christians may not even be aware of it! It is urgent to warn them lest they fall asleep into dangerous inaction. The Apostle gives
up then his first theme and again takes up the pen to exhort them to contend for the faith.

Dear friends, this exhortation is more timely now than then. The war is declared, the enemy occupies the country, dangers threaten on all
sides, traps are set, deceitfulness abounds all about us. Perhaps the Lord's sheep are not on their guard against these strangers which come
to them with fair speeches and flattering words, seeking to undermine the very foundation of their faith. Perhaps their hearts are not simple
enough to hear only the Good Shepherd's voice. The Apostle decides to write to us. We must be awakened from our sleep, rise and fight
against the tide of evil all about us. What is the banner we are called to hold up? "The faith which was once delivered unto the saints."

We find in a number of passages, which it would take too long to enumerate, that "the faith" is not here the gift of God put in our heart
enabling it to lay hold of salvation. "The faith" is the whole of the Christian doctrine taught to the saints, and which their faith has laid hold of.
Now the character of the evil in the last days, is the surrendering of this doctrine. Notice the word once. It was delivered once; it is immutable
and has never been modified. When Jude wrote, he spoke of this teaching as belonging to the past; it was what the first Christians had
learned from the mouths of the apostles. This same teaching we now have in the Word. God has seen to it that it be given to us in the Holy
Scriptures, and it exists nowhere else.

What is uppermost upon my heart is to convince you, beloved, that the great task incumbent upon us today is to hold up with a firm hand the
banner that has been entrusted to us, around which all the "called" without exception must group themselves—the banner on which are
written two names that are but one: the Word of God and the Lord Jesus Christ.

When we are confronted with the moral evil that exists in the world and which is on the constant increase, displaying everywhere irreligion
and unbelief and, danger greater still, appeals to man's reason to overthrow the truth, do not believe it necessary to engage in much
controversy. We are much too insufficient for this, and | am persuaded that in our state of weakness we are no longer capable of doing it.

At the time of the Reformation and even until the past century, controversy, without convincing the adversaries, could establish the souls of
the Christians struggling against the enemy. Seeing our little strength, our present business is rather not to let ourselves be turned aside
from the things once taught to the saints, and to hold them fast. In this consisted Philadelphia's struggle: "Hold that fast which thou hast,"
said He that is holy, He that is true (Rev. 3:11). Do not think that this requires much knowledge and intelligence; only one simple thing is
needed, love for Christ, and the most ignorant among us can possess it. If the Lord occupies in our hearts the place that is due Him, we shall
certainly gain the victory; for Satan can do nothing against Him, and we shall maintain the faith once delivered to the saints, for it has
nothing but Him for its object.

One sees by this epistle that at the time the Apostle wrote, the division already morally at work in the Church, was not as yet an
accomplished fact. It took place only after the departure of the last Apostle, but Jude presses and declares that which was going to happen,
and appeals, as we have seen, to the whole of God's family in its simplest and broadest acceptation, so that not one Christian might elude his
duty when it is a question of repulsing the attacks against faith. It is to be noticed that the state of the Christians to whom the Apostle was
writing was far from being what it should have been. He said to them: "l would put you in remembrance, you who once knew all things" (v. 5;
J.N.D. Trans.). They were about to forget those things formerly well known which had been taught to them once, at the beginning. They had
received the unction of the Holy Spirit, by which they knew all those things; but their faith had grown weak, their thoughts had turned toward
the world, and Jude felt the need of reminding them concerning the scene toward which they were casting covetous eyes. Likewise, the
Apostle Peter in his second epistle felt the need of awakening the sleeping Christians by reminding them of these things (2 Pet. 1:13). And
we, believers of today, do we think it not time to remember them? Are we already awakened from our sleep? The call to the battle was



sounded long ago. Oh! may we hear and heed these words of the Apostle: "Awake thou that sleepest, and arise from the dead, and Christ
shall give thee light." Eph. 5:14.

The second section of the epistle of Jude (vv. 5-16) describes the evil which characterizes the last days. | deeply feel, dear brothers and
sisters, that the subject | now call your attention to is neither rejoicing nor uplifting, but at certain times God brings us to the brink of a
precipice and invites us to take a look at it. The view is helpful when we have, like Lot, been seduced by the beautiful appearance of the plain
of Jordan. Only let us remember that where it is a question of resisting evil, nothing will enable us to do this like occupation with good. As you
think of it you will see that "the whole armor of God" (Eph. 6), to be able to withstand in the evil day, consists above all in a good state of
soul, and that victory entirely depends upon it. Words alone do not gain the victory, but a life consecrated to Christ and spent in communion
with Him does.

"For there are certain men crept in unawares, who were before of old ordained [marked out] to this condemnation, ungodly men, turning the
grace of our God into lasciviousness, and denying the only Lord God, and our Lord Jesus Christ." v. 4. These men had crept in among the
faithful, privily bringing in "damnable heresies" (2 Pet. 2:1). But the Word reveals to us that in the days of old these men who came so long
afterward had been ordained beforehand to this condemnation. This term does not at all mean that God had predestinated them to
everlasting judgment, a serious error which figured in Calvin's doctrine. This passage means that God had spoken beforehand of these wicked
ones of the last days and proclaimed in the days of old the cause of the accusation that should be brought against them and for which they
should afterward be condemned. The first time a prophet was raised in the world (Enoch), he announced that an accusation should be
brought to the charge of the wicked of our day, which should afterward bring on them a terrible judgment. Oh! may they have, in time, their
eyes opened to learn of the fate awaiting them and to know God's horror of their doctrines, proved by the fact that He condemned from the
beginning of the world, before the flood, the principles taught today.

These are "ungodly men, turning the grace of our God into lasciviousness, and denying the only Lord God, and our Lord Jesus Christ." Two
characters of evil are marked here, that we may easily recognize them. These ungodly men of whom the Apostle speaks, are the men of our
days who were not born under law, but under grace. What do they do with it? They despise it, slighting the moral obligations it imposes upon
them, and take advantage of it to give themselves up to unrestrained corruption.

The second character of these ungodly ones is that they deny "the only Lord God, and our Lord Jesus Christ." This term is used many times in
this epistle. The Word does not say here that these ungodly men deny the Person of Christ, but they deny Him as Lord. They accept not His
authority, and this is what characterizes Christendom before the final development of apostasy. These men look for authority only in
themselves and in that which they call their conscience. It is the iniquity of which 1 John 4:3 speaks, selfwill or the refusal of all laws other
than one's own law, every one being a law to himself. Christ's rights are thus trodden under foot; His Word is not the rule; everyone feels free
to judge it, taking what suits him, rejecting what does not. Let us not forget that these "ungodly" often profess the greatest admiration and
the most profound respect for the Person of Jesus while rejecting the Lordship of Christ. Before the Word which reveals Him, they reserve the
right and the authority to judge, which belong to God only. Their religion therefore is the exaltation of man, and shall be so more and more
until the day when the "man of sin" "sitteth in the temple of God, showing himself that he is God" (2 Thess. 2:4).

Solemn Warnings to All Children of God: On the Epistle of Jude, Jude Part 1: Solemn Warnings to All Children of God (1:1-2)

Beloved Brethren: The epistle we now have before us, while very short, embraces a vast historical period. It presents to us the apostasy of
Christendom from the earliest elements that crept into the assembly to corrupt it, in the days of the apostles, down to its final judgment at
the appearing of the Lord. This epistle shows us how the Church, forsaking the truths which God had entrusted to her, has made rapid
progress toward ungodliness which will culminate in the rejection of the Father and of the Son. In that day, still future, moral darkness will
replace the light of the gospel shining at present in this world; nevertheless we see at work even today the various elements which
characterize the apostasy. And the epistle of Jude instructs us regarding the attitude to be taken by every Christian in our day toward this
evil, and the manner in which he may glorify God in these sad circumstances. Let us ever remember that the Christian can glorify God just as
completely in a time of ruin as in the most prosperous of the early days of the Church. Circumstances have changed, no doubt; but God may
be honored by His own, honored in a different manner perhaps, but just as truly as when the Spirit fell on the disciples at Pentecost. God does
not ask us today to rebuild that which we have ruined ourselves, nor to deport ourselves in the midst of Christendom as if all were in order,
closing our eyes to its declension; but He reveals to us a way which leads us through the midst of ruins, a path approved and known of Him,
which the eagle's eye could never see, but which faith learns to discern.

Notice first of all the very general way in which Jude defines the Christians to whom he writes: "Jude, bondman of Jesus Christ, and brother of
James, to the called ones beloved in God the Father and preserved in Jesus Christ. v. 1; J.N.D. Trans. The other epistles are addressed to them
in very different words; it is true that they are there named twice, "called saints"; that is to say, saints by, calling, but never just "called."
When God wants to win a soul to Him, He begins by calling it. It is thus he did with Abraham, the father of believers; and one could not give to
the children of God a character more general than this. It takes them all in, for they are all called, without a single exception.

Do we not find here a very evident intention? This epistle which deals with the present times, is an appeal to all the children of God, excluding
none, without distinction of walk or of knowledge, and regardless of what might divide them. All then are responsible to listen and to conform
to it. Hence this term "called," at once so broad and so individual. When an apostle addressed a local assembly, many a Christian who was
not a part of it might have (in this, very unintelligently, no doubt) considered himself not bound by the whole contents of his epistle. With
Jude, such a thought would be inexcusable. Every member of God's family in this world must say to himself, The Lord is here speaking
personally, individually to me.

It is to be remarked that there are two things which give to these "called" an absolute certainty as to their relationship with God. They are
"beloved in God the Father and preserved in Jesus Christ." There should never be in God's great family a single soul doubting its relationship
with the Father, and not having the certainty of its salvation. Let those who doubt it meditate these words: The love of the Father for you is as



perfect as His love toward Christ, His beloved; this is why He says to you, "beloved in God the Father." Your security is as perfect as that of
Jesus Christ's. For this reason He says to you, "Preserved in Jesus Christ." If the salvation of those who are called were dependent upon their
faithfulness, not one of them could _reach the end of his career. We are equally powerless to keep as to save ourselves. Our eternal security
is assured, not because we are faithful, but because God in love sees us in Christ before Him.

The salutation of the Apostle is of great importance: "Mercy unto you, and peace, and love, be multiplied." v. 2. In the epistles to Timothy, the
word "mercy" is part of the salutation, but none of the epistles addressed to an assembly of Christians contains this word. It is because mercy
is a necessary thing, not to an assembly collectively, but to each believer individually. | am a poor, weak being, failing in many ways, exposed
to continual dangers. My state calls for divine compassion which comes to my assistance, warns me, is interested in all the details of my
walk. Such is the character of mercy. But here, a collective epistle, addressed to all who are called, without distinction, invokes mercy upon
them. How are we to explain this anomaly? For the very solemn reason that in a time of ruin Christian testimony takes a character
increasingly more individual. This does not in any way signify, as one sometimes hears it said to believers discouraged before an ever
growing tide of evil, that Christian testimony can no longer have the collective character of an assembly of saints. Those who thus speak are
in gross error, and this very epistle of Jude proves it. It mentions people who crept in among the faithful, that are spots in their feasts; their
very presence is a proof that there exists an assembly of saints. But the teaching we get here is that we are bound in presence of the terrible
moral state of Christendom, to be more and more faithful in our individual testimony, for God takes special notice of this. Doubtless, the
hearts of intelligent Christians can rejoice together over the blessed privilege afforded them to unite around the Lord's table—blessed token
of collective testimony, and proclamation of the unity of the body of Christ in a time when it is trodden under foot in professing Christendom.
Needless to say, the testimony today is extremely feeble compared to what it was at the beginning; nevertheless, God takes notice of it, for
that which is most elevated in Christianity, worship, is connected with the gathering of His children apart from the world. But that which we
insist upon is that if our collective testimony can be so impoverished that it is reduced to the gathering of two or three around the Lord,
individual testimony should in no wise suffer such hindrances. It can be as powerful as when the Holy Ghost filled the Christians individually in
the early days of the Church. The Holy Spirit's power in the individual is no more limited now than it was then, if we are careful not to grieve
the Divine Guest in our walk, while the Church's worldliness and unfaithfulness, its ruin in short, necessarily restrains the Spirit's operation in
the assembly.

An individual testimony faithfully maintained in the present time, a holy separation from evil in all its forms, are all the more necessary when
because of prevailing iniquity in the Church, we cannot look for much support and help from our brethren; but the Lord remains, and we can
count entirely upon Him.

Here, perhaps, many Christians will interrupt me. You are speaking, they say, of the progress of evil, of Christendom's state of ruin, of its
impending judgment. You seem to intentionally turn away your eyes from all the good that is being done around you, the activity in our
churches, the considerable amount of efforts put forth for charity and solidarity which characterize the Christian world today, of the immense
sums spent to promote the kingdom of God. | am far from denying all that faith produces among the children of God, but my answer to those
who thus reason is, God considers not the state of Christendom as you do, nor as the world does. He judges the state of men by the manner
in which they deport themselves toward His Son and toward the Scriptures that reveal Him; and you would not be sincere if you sought to
deny that the professing body to which you belong is making rapid progress toward the surrendering of the Word and the denial of the Son of
God.

This character of God's judgment is confirmed by the Scriptures from beginning to end. It is the moral state of the world toward God, not its
material progress or its estimation of its attainments and of its devotedness that gives the measure of God's judgment. Complete apostasy
consists of the denial of the Father and of the Son, and it is what the epistle of Jude, the second epistle of Peter, and the first of John, among
others, set forth in all clearness. Satan has a thousand ways to turn men away from God and to blind them by feeding their pride and keeping
them occupied with their progress, which is not the least of his wiles.

"Peace, and love, be multiplied"! (v. 2). Dear brothers and sisters, this is what the Apostle wishes for us all. He does not speak here of the
peace with God, and of His love to which nothing can be added, but he desires that we realize these in a practical way. He knows the
Christian's difficulties in these last days, when the world is characterized on the one hand by perpetual restlessness, and on the other by the
coldness of all legitimate affections and by selfishness which primes all other considerations. "Love be multiplied"! | believe, dear friends, that
if in the present days the "called" of the Lord should receive in their hearts what the Spirit of God wishes for them here, they would all be
good witnesses of Jesus Christ. The enemy seeks in every way to cool off love which is the bond between the children of God. He must not be
successful in this. It is never difficult for us to see and point out evil in others, but is the discovering of evil a remedy? No, it is love that heals,
restores, and strengthens our brethren in their walk. Grace wins the heart; severity may repress evil, but it has never won anyone. If it is so
with our brethren, it likewise applies in connection with the gospel preached to the world. Grace attracts, reaches the conscience, produces
repentance, brings to Christ, and if it is necessary to tell man the truth to make him understand how far he is from God, it is grace which
bares his condition to remedy it, for grace and truth. came by Jesus Christ. In a time when the love of many has grown cold, and iniquity
abounds, do we not all need that love be multiplied?

Solemn Warnings to All Children of God: On the Epistle of Jude, Jude Part 4: Solemn Warnings to All Children of God (1:16-25)

After having drawn the picture of the ungodly in their relations with God, the Apostle yet considers their moral character. This examination is
of great moment, for it is a common thing, when we do speak of the terrible condition of the ungodly, to hear well intentioned persons
answering, no doubt it is distressing that their thoughts on this subject differ from ours; however, they are honorable, devoted people,
irreproachable in their deportment, etc. Does the Word speak of them in this wise? Listen to what it says: ' These are murmurers,
complainers, walking after their own lusts; and their mouth speaketh great swelling words, having men's persons in admiration because of
advantage." v. 16. "Murmurers, complainers"; is this not what characterizes more and more in our day this world seeking to live without God?
A veil of discontentment and bitter sadness stretches itself everywhere over people's minds. One seeks to set it aside with feverish agitation,



but without success. Has one ever found a happy man in the world? Moreover, the thought that others have attained to what they themselves
desire, gives rise to jealousy in the heart; they are "complainers" about their lot. The Apostle adds that they walk "after their own lusts, and
their mouth speaketh great swelling words." Boasting, self-satisfaction, pretension to virtue, walk side by side with the hidden search for the
secret desires of their hearts. Finally, they admire men in view of their own profit. Is not this the world's custom? One professes admiration
for others, speaking pleasing words for the sake of profit.

We have followed to the end this sad enumeration of the elements of evil already largely developing in our days, but which are about to
precipitate their course in an irresistible manner. It is with the apostasy as it is with those avalanches one sees forming in our mountains. At
first they are only fragments of ice rolling down a snowy slope. These fragments pick up others and suddenly, with frightful swiftness, this
solid torrent rushes on, crushing everything along its path until the whole valley is filled with its debris. This moral cataclysm of the end is
daily becoming closer at hand.

We have just seen what the actual state of Christendom is, and the judgment it shall bring upon itself. Now the Apostle addresses himself to
the faithful, to you all, beloved, called of Jesus Christ, to exhort you. "But, beloved, remember ye the words which were spoken before of the
apostles of our Lord Jesus Christ." v. 17. This word, "But... ye" is the counterpart of the word "these." It is you, children of God, that the Holy
Spirit teaches what you must do and what is your safeguard before the increasing evil. He brings you back to the Word of God as it has been
given to you in the New Testament by the apostles of our Lord Jesus Christ. The second epistle of Peter, which contains the same exhortation,
adds to the New Testament the contents of the Old: "That ye may be mindful of the words which were spoken before by the holy prophets,
and of the commandment of us the apostles of the Lord and Savior." Chap. 3:2. So the 18th verse of our epistle, "How that they told you
there should be mockers in the last time, who should walk after their own ungodly lusts" corresponds to 2 Pet. 3:3: "There shall come in the
last days scoffers, walking after their own lusts." We must remember that in "the last time," or in "the last days," mockers shall come. Their
present appearance proves to us that we certainly have arrived at the last days. On the one hand, we feel relieved to think that in a very
short time all further development of this evil shall have ceased, and that we shall be introduced into the glory of our Lord Jesus Christ; but on
the other hand, to see this last form of evil established is most solemn and must put us all on our guard. The third chapter of Peter's second
epistle gives a detailed description of these mockers. "Walking after their own lusts, and saying, Where is the promise of His coming? for
since the fathers fell asleep, all things continue as they were from the beginning of the creation." They are not, as one might think, people
who jest about anything and turn to ridicule the divine things; this turn of mind was in fashion about a century and a half ago. The mockers of
the last days are serious mockers who reject the Word of God in the name of science and of reason and esteem as worthy to be believed only
such things as they can see. They believe in the eternity of the matter, since it has not changed "from the beginning of the creation." If they
sometimes profess a high esteem for the Person of Jesus Christ as a historical and authentic Person, as far as they are concerned, His career
ended at His death. Consequently they reject this promise of His coming.

"These be they who separate themselves, sensual, having not the Spirit." v. 19. When Jude wrote, the Christian assembly still existed as a
whole, with those who separated themselves in its midst. Do not forget, dear friends, that there are two kinds of separation, one approved of
God, the other condemned by Him. The first is separation from the world, as it is written: "Come out from among them, and be ye separate,
saith the Lord, and touch not the unclean thing; and | will receive you, and will be a Father unto you, and ye shall be My sons and daughters,
saith the Lord Almighty." 2 Cor. 6:17, 18. The other is the separation of these "sensual, having not the Spirit," from the Christians. They had
crept in among the faithful without being of them, and bringing in their "damnable heresies," feasting with them and corrupting the center
into which they had gained admittance, and who should never have received them. The first epistle of John shows us a second phase of the
separation of these men. "They went out from, us, but they were not of us; for if they had been of us, they would no doubt have continued
with us." Chap. 2:19. The duty of every Christian in the present day is to be separated from them—not to admit them in the assembly of
believers, and not to join himself to them on the ground upon which they stand. Is this what is being done? Alas! the noxious influence of
these men, "sensual, having not the Spirit," is tolerated and accepted today in the midst of Christian profession!

After having warned us, the Word of God exhorts us, and enumerates our resources in presence of this state of things. We again find here the
precious truth, of which we have already spoken, that God can be perfectly glorified by His own in the midst of ruined Christendom. "But ye,
beloved, building up yourselves on your most holy faith, praying in the Holy Ghost,..." v. 20. The first exhortation is to build up ourselves on
our most holy faith—the faith which was "once delivered unto the saints" (v. 3). This faith, the Christian doctrine, contained in the Word which
has been entrusted to us, is most holy, and the Lord wants by this means to separate us entirely from the world, for Himself. "Sanctify them
through Thy truth," said Jesus, "Thy word is truth." John 17:17. Such is our first resource to glorify the Lord.

The second exhortation is, "Praying in the Holy Ghost." If God sanctifies us for Him, through the Holy Scriptures, He does so also through
prayer. This latter expresses our dependence upon God. Through prayer we approach Him and present our needs to Him. We enter thus in
direct relation with Him in our daily life; only prayer to be effectual must be in the Holy Spirit. Thus we are sanctified, separated to God, first
by the Word, then by the habitual exercise of prayer.

The third exhortation is of the greatest importance: "Keep yourselves in the love of God." The Holy Spirit has shed this love in our hearts and
we are to keep ourselves in it, carefully watching that we do not allow in our souls the least thing that might hinder our enjoyment of it.

The fourth exhortation is, "looking for the mercy of our Lord Jesus Christ unto eternal life" (v. 21). This is the Christian's hope. This passage
contains the three characteristic traits of the child of God so often mentioned in the New Testament—faith, love, and hope. This latter is as
important as the other two; it looks for eternal life into which the mercy of our Lord Jesus Christ alone can introduce us. Eternal life, which we
now possess, is viewed here as that into which the believer is going to enter, while he enjoys it but imperfectly down here. Notice that in
these two verses our resources consist in our relations with the Father, the Son and the Holy Spirit.

But, as Christians, we still have duties toward those who contest, and duties toward our brethren. "And of some have compassion, making a
difference: and others save with fear, pulling them out of the fire; hating even the garment spotted by the flesh." vv. 22, 23. As to the
mockers who dispute, like Satan their master disputed of old with Michael the archangel, we are, like the latter, to answer them with these
words: The Lord rebuke you! It is henceforth useless to seek to persuade them. We are in the times of which it is said, "He that is unjust, let
him be unjust still: and he which is filthy, let him be filthy still" (Rev. 22:11). But the souls of our brethren may be seduced by these reasoners



and their false doctrines which challenge the Word of God and the Person of the Savior. What are we to do for them? We are to save them
with fear, pulling them out of the fire. A Christian has compared the epistle of Jude to a house on fire. One must at all costs get the
inhabitants out, at the risk of one's own life; no effort is to be thought too great by us who know the value of these souls. They must be made
to realize the imminent danger to which they are exposed. Let us save them with fear. Such is our principal aim in addressing to Christians
the solemn warning contained in these pages.

As to ourselves, if we would be helpful to others, let us learn to hate "even the garment spotted by the flesh," to avoid all intercourse with an
impure profession (the garment is the emblem of profession) of which this epistle speaks and which it calls the defilement or filthiness of the
flesh (see Rev. 3:4). It is thus that in the second epistle to the Corinthians, after speaking of our bounden duty as the family of God, to be
separate from the world, the Apostle adds as to our individual testimony, "let us cleanse ourselves from all filthiness of the flesh and spirit,
perfecting holiness in the fear of God" (2 Cor. 7:1).

May God give all His dear children to realize these things, and to each to ask himself or herself, Do | bear the characters recommended by
this epistle in view of the present time? Should we not feel deeply humbled by the fact that we manifest so little that which the Lord desires?

How blessed that we yet have one resource—God remains. He alone can keep us. Let us trust Him, for is it not true, we cannot trust
ourselves? "Now unto Him that is able to keep you from falling, and to present you faultless before the presence of His glory with exceeding
joy." v. 24. Is it not marvelous that this epistle, picture of the irresistible development of the evil in the last days, shows us at the same time
the possibility of being kept from falling, in a path strewn with obstacles and snares? It encourages us with the assurance that God is able to
accomplish perfectly that which we are incapable of doing, and to present us for eternity faultless before the presence of His glory with
exceeding joy. How much encouragement in these words! How precious that they are addressed to us for the present time, and not for a time
when all was comparatively in order. How good to be able to say, The power of God has not changed, is not modified by circumstances, and is
all the more glorified because displayed in a time of moral desolation and ruin. The more the apostasy grows, the more it is necessary to
have no confidence whatever in ourselves, but to lean on the One who wants to keep us and will bring us in the eternal enjoyment of His

glory.

"To the only wise God our Savior, be glory and majesty, dominion and power, both now and ever. Amen." v. 25. You will not find one epistle in
the New Testament where the praises of the Savior God so richly overflow as in this short epistle of Jude. Not only can we glorify God in our
walk in these difficult times, but the more difficult the circumstances through which we are passing, the more we shall appreciate His glory.
Only by keeping the name of our Lord Jesus Christ, and not denying it when it is attacked on all sides, are we qualified to understand and
celebrate this glory; and this gives us a foretaste of the great heavenly reunion where words such as these shall be uttered around the
throne: "Thou art worthy, 0 Lord, to receive glory and honor and power" (Rev. 4:11). "Worthy is the Lamb that was slain to receive power, and
riches, and wisdom, and strength, and honor, and glory, and blessing." Rev. 5:12. "Blessing, and honor, and glory, and power, be unto Him
that sitteth upon the throne, and unto the Lamb forever and ever." Rev. 5:13.

Dear brothers and sisters, may God give us to take these things to heart, and not to delude ourselves as to the character of the days in which
we live, and to heed the exhortations of this epistle.

Thus, instead of showing a guilty indifference with regard to the evil, or being discouraged by it, we shall walk from strength to strength,
having with us the power of God, all ready to lead and sustain us and to keep us from falling until the glorious coming of our Lord Jesus
Christ! Amen.

Reflections on the Epistle of Jude, Jude, Reflections on the Epistle of: Part 1 (1:1-2)

There is no theme more blessed, more elevating, or more edifying to the Christian, when he is in communion with God, than the revelations
of His love. And what can be more practically interesting than the means of enjoying and dwelling in that love? The short epistle of Jude, after
speaking of the apostasy of Christendom, brings before us these important subjects. (See vers. 20, 21.)

1. “Keep yourselves in the love of God" seems to be the one grand, or main exhortation of the epistle.

2. The others which surround it, such as, " Building up yourselves on your most holy faith, praying in the Holy Ghost, and looking for the
mercy of our Lord Jesus Christ unto eternal life," seem to be introduced more as the means of attaining to the other. Faith, we know, is the
means of our relationship with God; we are His children by faith in Christ Jesus; and praying in the Spirit, while looking for the Lord's return,
must be the effectual means of enjoying and abiding in the divine favor. Thus the three Persons in the Godhead, as revealed in the economy
of redemption, are brought powerfully before the soul.

Since finishing our papers on " Divine Love and its Fruits," our attention has been particularly drawn to the above passage in Jude as a
kindred subject, and believing it to be, in its full application, the Christian's stronghold in a time of general declension, we gladly turn to it for
a little. But before speaking particularly on this rich cluster of exhortations, we will briefly glance at the history of the apostasy as here
developed by the Spirit of God. The contrast between those who have renounced, and those who are building themselves up in their most
holy faith will be more manifest; and it may be well to know something of this epistle, as we are in the midst of what is there described, or
rather, prophetically viewed, the preserved and the apostate.

Jude begins with that which is most precious and touching to every heart that feels the danger of the surrounding evil. We are apt to look at
circumstances, and to think more of the snares which the enemy is gilding in every way possible for the accomplishment of his evil designs,
and to tremble for their effect on those we love and care for. But Jude would rather direct our thoughts to Him who is above all, the only true
source of security, even in the midst of the apostasy, whether ecclesiastical, political, or social. Thus he addresses those who are standing
true for Christ, wherever they may be, and even every individual Christian, wherever he maybe: " Jude, the servant of Jesus Christ, and



brother of James, to them that are sanctified by God the Father, and preserved in Jesus Christ, and called. Mercy unto you, and peace, and
love, be multiplied."

Here we have a most blessed declaration of the faithfulness of God, and of His tender care over all those who are " earnestly contending for
the faith which was once delivered to the saints." What could be more assuring, more rest-giving, to the heart that cares for the glory of
Jesus, and is seeking to walk according to

His word? That which calls itself the church has become, in the hands of the enemy, a most successful means of drawing away the heart from
Christ, and endangering the soul's salvation. It still owns His name, but denies His authority: it is little different on high occasions from a place
of gaiety and worldly amusement. The gorgeous ceremonies of the middle ages are largely introduced, with modern inventions and
innovations, and even with a mixture of heathen rites and festivities. Some parts of the ecclesiastical performance is little better than what
may be called a pious paganism, and infidelity—worse still—is unblushingly taught by some of the principal actors. The music, decorations,
and services, are fitted and intended to attract the natural mind, and to soothe and satisfy it, without Christ, and the knowledge of salvation
through faith in Him. To follow some sections of the professing church now, would be to travel the darkest path in this dark world. And the
imagination—especially of the young—is greatly wrought upon by such a ritualism, and we see multitudes drawn aside from the plain, simple
truth of the gospel, and the path of a rejected Christ.

But, oh, how secure, how far beyond the reach of all such shadowy services, is the faithful witness for Christ and His finished work! "
Sanctified by God the Father, and preserved in Jesus Christ." What words are these! What words for the heart of faith! What marvelous grace
on the part of God! But what is it to be thus sanctified? some may inquire. It is to be set apart for God, to God, and by God Himself. " By the
which will we are sanctified." Relationship also comes in here, as " the Father." It is the place of privilege and power, as well as of security, in
an evil time. It is like a strong tower, which not only affords safety, but gives the opportunity of watching the enemy's movements from its
lofty summit. The beautiful language of the psalmist, as applied to the hill of David, the mount of royal grace, may here be used, only in a
much higher and more spiritual sense. " Walk about Zion, and go round about her; tell the towers thereof. Mark ye well her bulwarks,
consider her palaces; that ye may tell it to the generation following. For this God is our God forever and ever; he will be our guide even unto
death." Psalm 48

The whole passage in Jude is like an answer to the prayer of the blessed Lord in John 17, "Holy Father, keep through thine own name those
whom thou hast given me, that they may be one, as we are." This is the class—the sanctified, preserved, and beloved—whom Jude
addresses, and to whom the exhortations are given, although he keeps in view those who had openly renounced the ways of truth and
holiness. By his wishing mercy to the saints, it is evident that he has not only Christians in general, but individual Christians, before his mind;
or that the Holy Spirit would have every individual believer to see the importance of laying hold of the truth for his own soul. He has nothing
on which to rest but the word of the living God, which can never fail. There is no portion of the professing church that is not outwardly in ruin,
and however much we may value the communion of saints in Christ, we must be individual in heart before the Lord. Unity of thought, feeling,
and action have no corporate existence now. Wherever the reader or the writer may be professedly, he is in and of the ruin, and anything like
headships or schools in a community which have no head but Christ, must be most offensive to Him, and should be carefully avoided by us.

The evil of which Jude treats crept into the church, and corrupted it, in its earliest days; there it has been ever since, and there it will remain
until destroyed by judgment at the appearing in glory of the blessed Lord. The later writings of the New Testament speak of this. Most solemn
thought! especially when seen in connection with those systems which conceal the glories of Christ, by gathering around a mere outward
cross, the superstitions of the darkest ages, and the sanction of a present evil world. But the voice of heaven still cries, " Come out of her, my
people, that ye be not partaker of her sins, and that ye receive not of her plagues. For her sins have reached unto heaven, and God hath
remembered her iniquities." When the day of reckoning comes, where will the heaviest stroke of judgment fall? Not upon the poor godless
world, but upon apostate Christendom—upon those systems of religion that have found a common platform for the church and the world to
unite—the attempt to make communion possible between Christ and Belial. May we be preserved from this awful sin of Babylon, and from the
plagues that are coming upon her.

Reflections on the Epistle of Jude, Jude, Reflections on the Epistle of: Part 3, The Faith We Have to Contend For (1:3-9)

2. Ecclesiastical position. As to our second example, are there not thousands of true Christians who would honestly shrink from the thought of
being ashamed of the name of Christ, but who have never fairly considered His words, or the words of His apostles, as to their ecclesiastical
position? Multitudes, without examination, remain in the religious systems in which they were brought up; others may make a choice
according to their own opinion, for on this subject most men think that they may please themselves, just as they would do in choosing a
business or a profession. They speak of essentials and non-essentials, and the constitution of the church is reckoned to belong to the latter.
Still, the saying of the divine Master remains unchanged—" Whosoever shall be ashamed of me and of my words, of him shall the Son of man
be ashamed, when he shall come in his own glory, and in His Father's, and of the holy angels." And has He not said, as to the principle of our
coming together to worship, " Where two or three are gathered together in my name, there am | in the midst of them?" This passage clearly
implies that the constitution of the christian assembly should be according to His revealed will, not mere human opinion or expediency. To
constitute a church according to the opinions of men, or to make choice of such an one, is plainly to set aside the word and the authority of
Christ, seeing He has spoken so plainly.

Although this is not the place to explain such a passage, as we have only referred to it as an illustration of the point before us, yet we may
say that to be gathered together in the name of Christ must be with His approval, with His blessing, and under the sanction of His presence. "
There am | in the midst of them." Here we find two things essential to the assembly of God: 1, Christ as the center; 2, a power that gathers
believers to that center—the Holy Ghost. No room is left for human opinion; at the same time we are bound to examine, and prayerfully to
weigh, the words of our blessed Lord. It is not said, where two or three meet, this would imply that the human will was at work; but where two
or three are gathered, this implies that a divine power is at work in gathering.



This subject is fully developed by the apostle Paul in his epistle to the Ephesians, but we will only refer to one verse at present. "Endeavoring
to keep the unity of the Spirit in the bond of peace." This is an exhortation not to form an assembly, nor to maintain the unity of our own
spirits, supposing all to be of one mind; but to keep the unity of the Holy Spirit's forming—"the unity of the Spirit" This is the expression in
principle of the body of Christ, the church of the living God. " There is one body, and one Spirit." Are we endeavoring to keep, to maintain, to
exhibit, this unity in the bond of peace? Are we honestly desiring to do so? or would we be ashamed to be found in the place where these
words would surely set us—outside of every human system, in company with a rejected Christ, and with those who have gone outside the
camp to where He is?

How searching, then, O my fellow Christian, is this saying of our Lord, " Whosoever shall be ashamed of me and of my words, of him shall the
Son of man be ashamed, when he shall come in his own glory, and in His Father's, and of the holy angels." It weighs heavily and solemnly on
the mind of the writer, and fain would he press its weight and importance on the minds of all his readers. May the Lord give us to be perfect
in grace, separate as the Nazarite, outside the camp, and to contend earnestly for the whole truth of God, especially for the precious sayings
of our Lord and Master, Christ Jesus.

We now return, after this long digression, to verse 4: " For there are certain men crept in unawares, who were before of old ordained to this
condemnation, ungodly men, turning the grace of our God into lasciviousness, and denying the only Lord God, and our Lord Jesus Christ."
Here we have the two great elements of evil that were introduced into the church by the instruments of Satan during the days of the
apostles—the denial of the rights of Christ as Lord and Master in His own house, and turning the grace of God into a principle of
dissoluteness; as many have said, in excuse of the grossest guilt, " Are we not as God has made us?" Thus was the way cleared by the enemy
for the full indulgence of the human will, it was set free from everything that restrained it.

The history of the outward professing church, from the days of Jude down to the present moment, is the history of the operation of these two
elements of evil under the fair name of Christianity; for although the authority of Christ is denied, His name is owned, to give weight and
sanction to the pretensions of men. In one brief verse the parent evils that have afflicted and corrupted the church of Christ in all ages are
here given. We see them at work in the present day on every side: where is it they are not to be seen, more or less? Infidelity, rationalism,
and ritualism are abounding on every side. Yet God, in His infinite mercy, may use the very parading of the cross, and the sanctity that is
thrown around the name of Jesus, to save precious souls. Many are saved through faith in that blessed name and His cross, though mixed up
with much that obscures the plain truth of the gospel. "All that the Father giveth me," says Christ, "shall come to me; and him that cometh to
me, | will in nowise cast out." (John 6:37.) This word infallibly secures the gathering out of all such to Him, wherever they may be. Hence we
find souls are converted in the most corrupt systems of men; but the ignorance in which they are found as to the mind of God, proves that
the Holy Ghost who quickens them does not teach them beyond the system of which they are members. It is questionable if a person ever
sees beyond what he is.

Jude now speaks of the character and judgment of apostasy. The Second Epistle of Peter, which is similar in various ways to the Epistle of
Jude, has been spoken of by some commentators as the same, or as if the one borrowed from the other, but this is a mistake of unbelief; they
are essentially different: Peter speaks of sin, and the reward of unrighteousness, and Jude distinctively of apostasy. " If God spared not the
angels that sinned" says Peter; but Jude speaks of them as "the angels which kept not their first estate, but left their own habitation." This is
apostasy—departure from the first estate, from the place that the goodness of God had set them in. This is the solemn character of apostasy,
not merely sin or unrighteousness, but abandoning the position in which the grace of God may place us at any given time. It may be
individual; alas, how often it is so! and how completely both the testimony and the vessel that carried it are ruined. In place of the humility of
faith, there is the pride of reason and the exaltation of man. The truth has no deadlier enemies than those who once professed to be its
friends, when Satan has done his terrible work. But Jude is speaking of the moral corruption which characterizes the general state of
Christendom, and cites several examples as solemn warnings to the professing church.

Examples Of Apostasy.

1. The case of Israel.—The Jews, typically, were a sacred people, yet fell in the wilderness, with the exception of Joshua and Caleb. "I will
therefore put you in remembrance [warn you], though ye once knew this, how that the Lord, having saved the people out of the land of
Egypt, afterward destroyed them that believed not." Unbelief was the root of their apostasy, their downfall, and their judgment. It was not a
question of immorality and corruption, like Sodom and Gomorrah, but of abandoning the truth and the ways of God. This is the deadly evil
which pervades the general mass of professing Christians. Their walk is blameless; they may even be charitable, and cover all their ways with
a strong odor of sanctity. But the truth, the plain word of God, is rejected, the authority of Christ is denied, the operations of the Holy Spirit in
the assembly are hindered, His presence as sovereign leader is not acknowledged, and the testimony, as established by God at the
beginning, is corrupted; and, alas for the church! with every appearance of becoming reverence, there is full license for the will of man, which
manifests itself in rebellion against God, by ignoring His word, and carrying out its own superstitions. And this is called human progress, or
the universal progression of man; but all is ripening for the approaching judgments, and of this solemn fact Jude faithfully warns professing
Christians.

2. The case of Angels.—Those spoken of by Peter sinned, these by Jude, apostatized. They departed from the position in which God had
placed them, hence their judgment is spoken of in strong terms—they are "reserved in everlasting chains, under darkness, unto the judgment
of the great day."

3. Sodom and Gomorrah.—Immorality, in this case.

is the cause of judgment: but it is evident that it was excessive, and contrary even to fallen nature. Yet Capernaum, the most highly favored
of places, falls under a heavier judgment than depraved Sodom. " And thou, Capernaum, which art exalted unto heaven, shalt be brought
down to hell; for if the mighty works which have been done in thee had been done in Sodom, it would have remained until this day." Most
solemn thought for our highly-favored land, and for every mere empty professor! If there was one city in the land of Israel more favored than
another, it was Capernaum; and yet the judgment of this city will be more unsparing than that of Sodom. And why? Not because they were
guilty of grosser sin than Sodom, but because they refused to listen to the voice of heavenly wisdom; they believed not in Jesus, though most
of His mighty works had been done among them. Theirs was the deeper and darker sin of unbelief. Alas, how little this sin is thought of, and



even by those who could not tolerate the taint of immorality! They would be offended—and properly so—with the slightest impropriety, yet
the most Christ-dishonoring unbelief may be cherished, and the word of God, as for all practical purposes, totally disregarded. Books of
human composition have taken the place of the book of God, as to the regulation of all their christian services. The Lord is very merciful in
view 0. all this, He is long-suffering, slow to wrath, but when He does rise up to judgment, who shall be able to stand? Oh that we could reach
the ear of every mere nominal professor who is zealous for empty forms, but has no faith in Jesus, and no proper regard for His word! In the
anguish of our spirit, knowing the state of multitudes, we can only cry to Thee, Lord. Raise up, qualify, send forth messengers, who will break
in upon their soul-ruining delusion.

4. Dreamers, in whom there is no truth.—Contempt for authority, self-will, an unbridled tongue, speaking evil of v the apostasy common in
our own day. M Yet Michael the archangel, when contending with the devil, he disputed about the body of Moses, durst not bring against him
a railing accusation, but said, The Lord rebuke thee." Even the angels who excel in power and might rail not, but appeal to the judgment of
God. How daring is man, and how prone to give license to the tongue!

Reflections on the Epistle of Jude, Jude, Reflections on the Epistle of: Part 2, The Faith We Have to Contend For (1:3-8)

A deeper apprehension, through the power of the Holy Spirit, of the prevailing evil in the professing church turns Jude from his original
intention. He had purposed writing to the faithful of the salvation common to all Christians, but his heart was moved to exhort them to be
faithful and earnest in contending for their most holy faith. " Beloved," he says, " when | gave all diligence to write unto you of the common
salvation, it was needful for me to write unto you, and exhort you, that ye should earnestly contend for the faith which was once delivered
unto the saints." We must go back for the true ground of faith, not to the fathers, nor to the founder of our adopted system, but to the Lord
and His apostles. The weight of antiquity, the authority of great names, and the influence of favorite teachers, are not enough to command
our faith. We must have a revelation from God Himself. " Let that, therefore," says John, "abide in you which ye have heard from the
beginning (the beginning of Christ). If that which ye have heard from the beginning shall remain in you, ye also shall continue in the Son and
in the Father." (1 John 2:24; 4:6.) This is what we are to contend for, and to contend earnestly for; not so much to attack what is false, as to
contend for the plain, simple, unmistakable word of the living God. All theories, dogmas, and systems must be brought to this test; and if the
connecting link with holy scripture is not found, they cannot be matters of faith, though sometimes they may be matters of instruction, either
directly or indirectly. But it will ever be found that even sincere Christians contend more earnestly for a favorite notion than for the positive
truth of scripture, the latter being quite capable of standing alone on its own basis, but the former requires all the ardor of our zeal to uphold
it.

"Remember therefore," says the blessed Lord to the angel of the church in Sardis, " how thou hast received and heard." We must go back to
the original to judge the present state. This is the ground of our responsibility—what we have received, and what we have heard. We must
account for both—the grace we have received, and the truth we have been taught. Hold fast these, says the Lord, and repent; and, says His
servant, earnestly contend, agonize, for them. And there is another saying of the Lord on this subject of the most solemn weight, which we
have recorded in Luke 9:26: " For whosoever shall be ashamed of me and of my words, of him shall the Son of man be ashamed, when he
shall come in his own glory, and in his Father's, and of the holy angels." Few, if any, who profess Christianity would admit that they are
ashamed of the name of Christ; but few, if any, could say, | have never been ashamed of His words. We know of no warning in scripture more
deeply searching, more thoroughly sifting, or more detective of our unfaithfulness, than this passage—" Whosoever shall be ashamed of me
and of my words." The Lord had just said, "If any man will come after me, let him deny himself, and take up his cross daily, and follow me." In
how many instances we have failed to take up our daily cross, He only knows; and to neglect or avoid the plain force of His words, is to be
ashamed of them. How far have they governed our actions, especially in defending the faith we hold, showing grace to our enemies, kindness
to all around us, love to our brethren, and in the innumerable details of daily life? The words of Christ are often so directly opposed to the
sanctioned maxims of society, that they are willingly overlooked, and consequently we are drawn into the smooth flowing current of things,
and His words are treated as merely figurative or obsolete. We speak, of course, in general terms; every one must judge himself in the light
of His sayings, which liveth and abideth forever: but we fear that the addition to His name, " and of my words," has not been sufficiently
thought of; their depth and breadth are without measure.

Take two examples: one as to social life, and one as to ecclesiastical position. 1. The golden rule—" Therefore all things whatsoever ye would
that men should do to you, do ye even so to them; for this is the law and the prophets." (Matt. 7:12.) Surely we must all feel how far short we
have come, how utterly we have failed, in carrying out the true spirit of this divine maxim. It would be out of place here to refer to particular
instances, but they are the words of our blessed Lord and Master, and as His disciples we ought to allow them their due place and full weight
in our hearts and ways. It is a rule of easy and of universal application. Are all my dealings with others, whether buyer or seller, master or
servant, on the principle that | would like myself to be dealt with? The Lord would have His disciples to act, not according to the ways of men,
but according to the grace of their heavenly Father. It is the spirit of this relationship He would have us to cherish. He had just said, " If ye
then, being evil, know how to give good gifts unto your children, how much more shall your Father which is in heaven give good things to
them that ask him. Therefore all things whatsoever ye would that men should do to you, do ye even so to them; for this is the law and the
prophets."

It is not a mere principle or dry rule affecting our transactions with others, but it implies habitual communion with the God of all grace. Itis a
direct appeal to our spiritual feelings as the children of our Father which is in heaven, and as such knowing His ways in grace with the evil
and the good, with the just and the unjust. " Be ye therefore perfect," says our Lord, " even as your Father which is in heaven is perfect." This
does not refer to the absence of sin in our nature, for as long as we live here below the principle of evil will be in us; but He calls upon us to
be perfect in grace according to the perfect pattern which we see in our heavenly Father's dealings with His enemies now. This is the
substance of the golden rule—perfect grace. It is supposed that we know the Father, that we know what His grace is to the evil as well as the
good, and what will be well pleasing to Him on the part of His children, and that, whatever others may do to us, our business is to act towards
them as becometh the children of such a parentage. What true dignity! What real nobility, both of birth and nature! How pitiful to see such
high-born souls stooping to what is mean and selfish, and even questionable as to principle, in order to increase their earthly riches! Their



spiritual condition must be immensely lowered by such a course. How can they walk in fellowship with the Father of mercies when their
thought is, how can we save here, and gain there? and that without considering the welfare of others? Self is the ruling passion, not the honor
and dignity of the heaven-born family. Great and eternal is their loss, though their riches may increase. They will be as rust upon the soul.
Even the Jew under the law, that knew God and acted graciously, puts all such to shame, " for this is the law and the prophets."

There is one other passage to which we would refer under this head, as we fear it is also much lost sight of. "But | say unto you, | will not
drink henceforth of the fruit of the vine, until that day when I drink it new with you in my Father's kingdom." (Matt. 26:29.) This is the Nazarite
vow. Christ separates Himself from the joys of earth till the Father's kingdom come. He takes the place of the heavenly Nazarite; and we,
being associated with Him as the ascended Man, are under His vow, and ought to be true Nazarites during His absence. This is the Christian's
calling—separation in heart and spirit, as well as in practice, from the pleasures of the world. Wine is the symbol of the natural delights of
men; but Christ here says, "I will not drink henceforth of the fruit of the vine, until | drink it new with you in my Father's kingdom." That is, He
separates Himself from joy with His people on the earth until the millennium; and if we as Christians are seeking the pleasures of the world,
the joys of earth, the natural delights of men, He can have no fellowship with us) it must be Without Christ, He is a heavenly Nazarite.

Now we may see something of the immense weight and the extensive application of the words, or sayings, of the blessed Lord, and how
important it is not to overlook them, or to suppose that they are not applicable now, times being so changed. " The word of the Lord endureth
forever." If the golden rule is intended to be a guide and guard for us in all our dealings and ways in this world, the Nazarite vow should
separate us entirely from its unhallowed pleasures. And when the conversion of the soul is real, and Christ known and enjoyed, this will be no
hardship. It will be an immense relief. Like the spouse in the Song of Songs, every young Christian should be able to say from the heart, " Thy
love is better than wine"—Thy love to me, my Savior and Lord, is better far than all the attractions and entertainments of this present life. In
Thy presence there is fullness of joy, and at Thy right hand there are pleasures for evermore.

Reflections on the Epistle of Jude, Jude, Reflections on the Epistle of: Part 5, The Dark Features of the Apostasy (1:11-19)

The following statements of Jude are more than sufficient to account for the saying, that " The annals of the church are the darkest on
record." The evil was at work in the apostle's day. But the small mustard-seed has become a great tree, and the little leaven has permeated
the mass. These early elements of evil were introduced into the church by the enemy to pervert its energies, and corrupt all its spiritual ways.
" These are spots in your feasts of charity, when they feast with you, feeding themselves without fear." They were, as we would say, in
fellowship, breaking bread, and taking part in the love-feasts, which were meant to be the happy expression of brotherly love, but without a
particle of conscience before God, or the least sense of their own sin and shame before men. But this state of things, in the early days of
Christianity, is here viewed by the Spirit of God as that which would result in the full-blown apostasy of its closing days.

These instruments of Satan appeared in the midst of the saints, and feeding themselves at their pious feasts without fear. Hardened and
blinded by the enemy, we doubt not they were most pretentious, forward, and active in the assembly of the faithful. " Raging waves of the
sea [turbulent and violent against all who opposed them] foaming out their own shame." But they are described and denounced by the Holy
Ghost with an energy strikingly peculiar. " Clouds they are without water, carried about of winds; trees whose fruit withereth, without fruit,
twice dead, plucked up by the roots; raging waves of the sea, foaming out their own shame; wandering stars, to whom is reserved the
blackness of darkness forever."

Clouds without water, darkening the heavens, but containing no refreshing showers: trees without fruit, as if blasted by the withering curse of
God, and rooted out of the garden of the church, being doubly dead, by nature and their own apostasy. "Every plant," says the Savior, " which
my heavenly Father hath not planted, shall be rooted up." (Matt. 15:13.) Wandering stars, who had left their original position, and were
unsteady in their course; to whom is reserved the blackness of darkness forever. Many, alas! who have assumed the position of stars never
were in the Lord's right hand, wandered from the Shepherd's path, were unsteady in their course, and a stumbling-block to thousands who
blindly followed them.

What must the state of Christendom be in the sight of the Lord, we may well exclaim, seeing it contains all these elements of evil, and in
fearful activity! And still more solemn the thought, if possible, there is no hope of improvement. We are plainly taught by the Spirit of God,
through the prophecy of Enoch, that the evil which had crept in among the early Christians would not cease, but continue, until the Lord
returned with myriads of His saints to execute judgment upon the ungodly. Evil men and seducers 