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Leviticus - Commentaries by William Kelly

Priesthood: Leviticus 8-15, Leviticus 9:22-24: Priesthood 8. The Eighth Day (9:22-24)

Leviticus 9:22-24

The closing verses have their own interest, after we were shown how the blessing of the future day with its manifestations of glory hangs on
Christ's sacrifice. But there is no entering within the veil, no putting of the blood in the holiest as on the day of atonement. The blood is not
carried beyond the brazen altar. It is the same blood and of equal efficiency, and in a far higher way, when we have that grand central type of
Lev. 16. “22 And Aaron lifted up his hands toward the people and blessed them; and he came down from offering the sin-offering, and the
burnt-offering, and the peace-offerings. 23 And Moses and Aaron went into the tent of meeting, and came out, and blessed the people; and
Jehovah's glory appeared to all the people. 24 And there went out fire from before Jehovah, and consumed on the altar the burnt-offering and
the fat; and all the people saw it, and they shouted, and fell on their faces” (vers. 22-24).

On the day of atonement there was a manifested basis of sacrifice with singular solemnity. It was the one standing fast of the holy year, a
sabbath of rest, where all Israel abstained from all work and afflicted their souls on pain of being cut off. It was the sole day in the year when
the high priest entered the holiest where he put the blood of the bullock for himself and for his house, and the blood of the goat for the
people; as he made atonement also for the sanctuary and for the tent of meeting. Then followed his confession of Israel's iniquities over the
living goat's head, before it was sent away bearing them into the wilderness. The slain bullock and goat were carried outside the camp and
burnt with fire.

In the first ministration of Aaron after the consecration, as our chapter records, there is the remarkable difference that the blood of the
Sin-offerings whether for the priest or for the people was put, not within the veil, but on the horns of the altar (the brazen altar) and poured
out at its base, and the fat, &c., as usual burnt thereon, as Jehovah commanded Moses. There was thus a signal difference on this occasion,
not only from the statutes of Atonement-day in Lev. 16 but also from the requirement in Lev. 4 for sin, whether for the anointed priest (or
high priest), or for the whole assembly. In either case the blood was sprinkled before the veil seven times, as it was also put upon the horns
of the altar of fragrant incense, besides pouring out the rest of the blood at the foot of the brazen altar.

We are thus taught the external character of what was done on the day when Jehovah appeared to Israel. It was grounded on sacrifice, as it
could not be otherwise. But there was no action in the holiest as in laying the basis of atonement, nor yet in the holy place as in making god
the communion when interrupted. It was simply the acceptance of priest and of people, on the ground of which “Aaron lifted up his hands
toward the people and blessed them, and came down after the offering of the sin-offering and the burnt-offering and the peace-offerings.”
They are here therefore enumerated in the order, not of Jehovah's point of view, looking at Christ (as in Lev. 1 and following chapters), but of
man's need, where the Sin-offering takes necessary precedence, the Holocaust follows with its Meal-offering, and the sacrifice of
Peace-offerings concludes the rite. The last two were for the people expressly; for God takes especial care for the weaker sort. It may be for a
similar reason that the same emphatic phrase, which occurs in Lev. 6:26 in the law of the Sin-offering, is employed toward the end of ver. 16.
“He sinned it (or made it sin).”

Then it is, that “Moses and Aaron went into the tent of meeting, and came out and blessed the people; and the glory of Jehovah appeared to
all the people.” It is the union of the kingly with the sacerdotal dignity which is here indicated; for Moses was “king in Jeshurun” (Deut. 33).
This took place within the tent of meeting, and was then manifested. It is not man asking as in the disastrous day that Saul was chosen after
man's heart and the outward appearance. Nor was there really such a junction in after times. But here it was typically pledged by Jehovah;
and it awaits its accomplishment in Christ for the earth in days rapidly approaching. “Thus speaketh Jehovah of hosts, saying, Behold, a man
whose name is Branch; and he shall branch up from his own place, and he shall build the temple of Jehovah: even he shall build the temple of
Jehovah and he shall bear the glory, and shall sit and rule upon his throne; and he shall be a priest upon his throne; and the counsel of peace
shall be between them both” (Zech. 6:3; 2; 13).

How appropriate that at this point “there went out fire from before Jehovah and consumed on the altar the burnt-offering, and the fat pieces!”
“Jehovah, he is God, Jehovah, he is God,” cried the people even in the day of their idolatrous apostasy, when He answered by fire, as He now
proffered the sign. Christ is the true Melchizedek, and shall reign over the earth in righteousness and peace. The zeal of Jehovah of hosts will
perform this; for the counsel of peace is between them both.

Priesthood: Leviticus 8-15, Leviticus 9:7-21: Priesthood 7. The Eighth Day (9:22-24)

Leviticus 9:7-21

Now we have, not Moses acting as well as directing, but Aaron ministering as high priest of the Jewish confession. It was the inauguration of
the priesthood in full standing.

“And Moses said to Aaron, Draw near unto the altar, and offer thy sin-offering and thy burnt-offering, and make atonement for thyself, and for
the people; and offer the offerings of the people, and make atonement for them, as Jehovah commanded. And Aaron drew near to the altar
and slaughtered the calf of the sin-offering which [was] for himself; And the sons of Aaron presented the blood to him, and he dipped his
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finger in the blood and put [it] on the horns of the altar, and poured out the blood at the bottom of the altar. And the fat and the kidneys, and
the net above the liver, of the sin-offering, he burnt on the altar, as Jehovah commanded Moses. And the flesh and the skin he burned with
fire outside the camp. And he slaughtered the burnt-offering; and Aaron's sons delivered to him the blood which he sprinkled on the altar
round about. And they delivered to him the burnt-offering piece by piece, and the head; and he burnt [them] on the altar. And he washed the
inwards and the legs, and burnt [them] upon the burnt-offering on the altar.”

“And he presented the people's offering, and took the goat of the sin-offering which [was] for the people, and slaughtered it, and offered it for
sin, as the first. And he presented the burnt-offering, and offered it according to the ordinance. And he presented the meal-offering, and took
a handful of it, and burnt [it] on the altar, besides the burnt-offering of the morning. And he slaughtered the bullock and the ram of the
sacrifice of peace-offerings which [was] for the people. And Aaron's sons delivered to him the blood, and he sprinkled it on the altar round
about; and the fat pieces of the bullock and of the ram, the fat tail and what covereth [the inwards], and the kidneys and the net of the liver.
And they put the fat pieces on the breast pieces, and he burnt the fat pieces on the altar. And the breast pieces and the right shoulder Aaron
waved, a wave-offering before Jehovah, as Moses commanded” (vers. 7-21).

Accordingly Aaron and his sons offered the calf as Sin-offering for himself, putting of its blood presented by his sons on the horns of the altar
and the rest at its base, and burning the fat and the kidneys and the net above the liver on the altar; but the flesh and the skin without the
camp as prescribed. But nothing is said here, as in chap. 8:14, of laying their hands on its head, though there is the same witness borne to
Christ's sacrifice in the acceptance of the inwards as holy and precious on the altar, but the body reduced to ashes without as identified with
sin. His work explains the seeming inconsistency but bright witness, that though He knew no sin, God made Him sin for us. Again, we should
note, that atonement was not complete according to God without the Burnt offering as well as that for sin. This at once followed; and Aaron
sprinkled its blood too, delivered by his sons, on the altar round about, and burned it all, piece by piece, with the head, on the altar, even the
inwards and legs when washed, burnt on the Burnt-offering. It was for acceptance and not only covering sin. The very words for “burnt” in
verses 10 and 11 are here as elsewhere pointedly different, as often noticed. Next, Aaron presented the people's offering, the young
buck-goat for sin, then as Burnt-offering a bullock, as Peace-offering a ram, with an oil-mingled Meal-offering. Here each class of the Levitical
offerings was represented on behalf of the people. They mean Christ in the fullness of His work and person as well as His grace. How
lamentable to read what a good and learned man (as was Dr. Ch. Wordsworth) remarks on the chapter! “Since therefore even Moses, who
had been employed to consecrate Aaron, did not venture to perform any priestly function after Aaron had been consecrated, it is evident that
no one else might do so,” citing Heb. 5:4, Acts 19:15, Jude 11, as well as Ex. 29:11, and Num. 16:1-43. He would not have denied that all
Christians have free access through the blood of Jesus into the holies, and that all saints can now through Him offer up a sacrifice to God
continually, that is, fruit of lips confessing to His name. What could he himself or any one else do more priestly? Preaching or teaching is a
different question, and neither of them is worship or priestly. When will men live above prejudice and learn that through faith of the gospel
and in virtue of Christ's death there is a disannulling of a foregoing commandment because of its weakness and unprofitableness (for the law
made nothing perfect), and a bringing in of a better hope through which we draw nigh to God. Who on earth draws so nigh to God as the
Christian? Two barriers once blocked the way: the comparative nearness of the Jew outwardly; and the absolute distance from God of the
sinner, Jew or Gentile. But through our Lord Jesus we both have access by (év) one Spirit unto the Father. The assertion of an earthly priest
denies this rich and essential privilege of Christianity, little as they think it who are beguiled into sacerdotalism. “Rejoice in the Lord alway,”
said the apostolic prisoner.

Priesthood: Leviticus 8-15, Leviticus 9:1-6: Priesthood 6. The Priests (9:1-6)

Leviticus 9:1-6

There is an “eighth day” here, as for the leper's cleansing in chap. 14:10-20. It was the day of circumcision also. These instances suffice to
show that we do not wait till the millennial morn or even the day of our resurrection glory to enjoy the privileges which they severally
express. They are ours in virtue of Christ risen and glorified Who has given the Spirit from on high, both for our communion and for our
communication in testimony of His grace. No doubt in that day what is perfect will have come, and we shall know as we are known.

“And it came to pass on the eighth day, Moses called Aaron and his sons, and the elders of Israel, and said to Aaron, Take thee a bull calf for
a sin-offering, and a ram for a burnt-offering, without blemish, and present [them] before Jehovah; and to the children of Israel shalt thou
speak, saying, Take a buck of the goats for a sin-offering, and a calf and a lamb, yearlings, without blemish, for a burnt-offering; and a bullock
and a ram for peace-offerings to sacrifice before Jehovah; and a meal-offering mingled with oil; for to-day Jehovah appeareth to you. And they
brought what Moses commanded before the tent of meeting; and all the assembly drew near and stood before Jehovah. And Moses said, This
[is] the thing which Jehovah commanded that ye should do; and the glory of Jehovah shall approach you” (vers. 1-6).

It was on that day which inaugurates a new and heavenly order of things, and looks on to the appearing of the glory. But our Lord has taught
us in John 7:37-39 how it can bear on us now, were it even the last and great day of the Feast of Tabernacles, the closing scene of the Jewish
holy year. For He Himself, rejected here, was about to be glorified, and the Holy Spirit was to be here as He never had been nor could be or
work in virtue of His ever and all efficacious death. Hence all things are ours who now believe on Him and have received the Spirit, not things
present only but things to come also. As at the beginning (8:3-4), all the assembly was there, as well as Aaron and his sons, and the elders of
Israel. But first Moses directed Aaron to take a Sin-offering and a Burnt-offering, without blemish, and offer them before Jehovah. Then he was
to bid the children of Israel bring their suited Sin-offering and Burnt-offering, with Peace-offerings for sacrifice before Him.

Thus it is not only for the ordinary days and their necessities, being what they were, that sacrifice and offering were needed. In view of that
day and the glory to follow they are presented with all care and solemnity. Priests and people, all were made to feel that they are at least as
requisite if we look on to glory; whether those who had the entry into the sanctuary, or those who were outside. On that sacrificial basis of
divine righteousness all enjoyment of God hangs for heaven or earth, now or evermore. Without Christ and His work, no sinful man can stand,
still less in view of the glory of God. For all sinned and do come short of the glory of God, as the apostle puts it in Rom. 3:23. When man fell
by sin from innocence, earth was lost, and the question is of fitness for God's glory. The redemption that is in Christ Jesus alone can fit for



such a place. But grace justifies freely by faith in Him. This gives it its title for faith to boast in hope of divine glory. Nor will its fruition cause
any emotion to His own but of joy, thanksgiving, and praise.

Priesthood: Leviticus 8-15, Leviticus 8:31-36: Priesthood 5. The Consecration (8:31-36)

Leviticus 8:31-36

The close of this chapter has its importance like every other part. We have seen the washing of all and the robing of Aaron, and the anointing
of the tabernacle and all therein, of the altar and all its vessels, and especially of the high priest's head before the sons had their official
clothing (1-13). We had next the bullock for the Sin-offering on which Aaron and his sons laid their hands before it was slain; then the ram for
the Burnt-offering; then the other ram of consecration, blood of which was put on the right ear, right thumb, and right toe; the right shoulder,
and its accompaniments, with the breast, Moses' part, being waved before Jehovah (14-30). But there remains the eating of the flesh as an
essential observance.

“31 And Moses spoke to Aaron and to his sons, Boil the flesh [at] the entrance of the tent of meeting; and there eat it and the bread that is in
the basket of the consecration-offering, as | commanded, saying, Aaron and his sons shall eat it. 32 And that which remaineth of the flesh and
of the bread shall ye burn with fire. 33 And ye shall not go out from the entrance of the tent of meeting seven days, until the day when the
days of your consecration are at an end: for seven days shall ye be consecrated. 34 As he hath done this day, Jehovah hath commanded to
do, to make atonement for you. 35 And ye shall abide at the entrance of the tent of meeting day and night seven days, and keep the charge
of Jehovah, that ye die not; for so | am commanded. 36 And Aaron and his sons did all things that Jehovah commanded by the hand of Moses”
(31-36).

Communion with Christ Who gave Himself for us is the precious privilege set forth by eating the flesh. It was boiled at the entrance of the tent
of meeting; and it was eaten with the bread in the basket of the Consecration-offering. All was to be separate from the common nourishment
of man.

Yet was the bread of the offering made by fire to Jehovah no less really for the priests to share, as well as the flesh. It was the expression of
fellowship, remote from all the associations of nature, but peaceful and intimate as well as holy. It is appropriately the last thing presented
before the eighth day. How foreign to the divine mind to have begun with such a feast!

Jehovah had expressed His sovereign will in separating one family to draw near to Him. They were washed, sanctified, justified in the name of
the Lord Jesus and by the Spirit of our God; for so we may rightly interpret and apply the typical form of the chapter. A new and holy nature is
the prime necessity. Christ had this in His person, displayed it perfectly in a world of evil, and gave it to all that believe. But they needed His
death also in all its atoning efficacy, and this not only to blot out their sins but to invest with His positive acceptance. This is marked with
fullness and precision in the chapter. The Sin-offering and Burnt-offering were duly slain and burnt. God was thus glorified in every way as to
sin; beautiful shadows of what was found perfectly and only in the death of the Son of man, God's Son.

But the second ram of consecration distinctly severed to God by its blood the entire priestly family: as has been shown already, their service
in the inner man and the outer, was hence forward to be according to Christ's blood. No less a standard could God allow in those that enjoy
access to Him in the sanctuary. Consecration means the hands filled. It is not man's purpose of devotedness, but that which the inward
energy of Christ in His offering up to Jehovah, and of His active life in the power of the Spirit, put on the hands of Aaron and his sons (Christ
and His own house), and waved before Him.

The flesh of the ram (besides what had been excepted) was also to be eaten where it was boiled, at the entrance of the tent of meeting, and
along with the bread of consecration also. It is Christ in death as in life, not as our deliverance from judgment or as the means and measure
of our acceptance, but as the object for our souls to enjoy and feed on together. It is Christ and His own sharing this joy in common, as indeed
God does. For our fellowship is with the Father, and with His Son, Jesus Christ. And His will is not withheld or dubious. These things He has
had written in the inspired word, that our joy might be fulfilled.

Further, the priestly family were not to go out during the seven days of their consecration. It is the circle of man's walk here below; and it
applies no less to the priests. Night and day they were to abide at the entrance, and keep the charge of Jehovah that they die not; “for so |
am commanded,” as Moses adds, lest any should impute a charge so solemn, all-engrossing, and peremptory to himself. And so was it done.

To appropriate the priestly place to ministers in the word, denying this nearness to the church as a whole, or to every Christian, is an error
that makes the gospel void. It is the ruin in particular of those who set up a claim so baseless, arrogant, and anti-scriptural. Ministry is the
exercise of a divine gift, in some, for the good of all; priesthood is of all saints to draw near into the holies. There is no other priesthood, save
of Christ alone the Great Priest for all His house. Here the Puritan Matthew Henry confounds things that differ essentially, only a little less
grossly than the Puseyites, as any one may find in his Commentary on this passage.

Priesthood: Leviticus 8-15, Leviticus 8:22-30: Priesthood 4. The Priests Consecrated (8:22-30)

Leviticus 8:22-30

The Savior then is of such positive and overflowing excellence in His person and ways that He is entitled to fill creation with the power of the
Spirit, as well as to enjoy its fullness Himself. And to this we have seen a striking testimony even in the type, as there was in fact when He
walked here below in the days of His flesh.



Yet was it too true that man, its head, was utterly fallen, and that Israel, priesthood and all, were no exception. And this is clearly intimated
when the priestly family were distinctly treated, as seen in vers. 13-21. But there is more to follow.

“And he presented the other ram, the ram of consecration; and Aaron and his sons laid their hands on the head of the ram; and one
slaughtered [it]. And Moses took of its blood, and put [it] on the tip of Aaron's right ear, and on the thumb of his right hand, and on the great
toe of his right foot. And he brought near Aaron's sons, and he put of the blood on the tip of their right ear, and on the thumb of their right
hand, and on the great toe of their right foot; and Moses sprinkled the blood on the altar round about. And he took the fat, and the fat tail,
and all the fat that [was] on the inwards, and the net of the liver, and the two kidneys and their fat, and the right shoulder [or, thigh]. And out
of the basket of unleavened bread that [was] before Jehovah he took one unleavened cake and one cake of oiled bread and one wafer, and
put them on the fat and upon the right shoulder; and he gave them all into Aaron's hands and into his sons' hands and waved them as a
wave-offering before Jehovah. And Moses took them from off their hands, and burned [them] on the altar over the burnt-offering: they [were]
a consecration [or, filling of hand] of sweet odor; it [is] a fire-offering to Jehovah. And Moses took the breast, and waved it as a wave-offering
before Jehovah: of the ram of consecration it was Moses' part; as Jehovah commanded Moses. And Moses took of the anointing oil, and of the
blood that [was] upon the altar and sprinkled [it] on Aaron, on his garments, and on his sons, and on his sons' garments with him; and
sanctified Aaron, his garments, and his sons, and his sons' garments with him” (vers. 22-30).

We have had Aaron alone anointed with oil in witness of Christ the true Priest and of His personal perfection; now we see the blood of the ram
of consecration, on the head of which Aaron and his sons laid their hands, applied first to Aaron's right ear, right thumb, and right great toe,
then to the same parts of his sons, as well as sprinkled upon the altar round about. For indeed Christ by His own blood entered once for all
into the holies, having found an eternal redemption. Otherwise He had abode alone; now the grain that died bears much fruit, Christ as Son
over His own house, Whose house are we, if we hold fast the boldness and the boast of hope firm unto the end. It is not only that He loves us
and washed us from our sins in His blood, but He made us kings and priests to His God and Father: to Him the glory and the might unto the
ages of ages. Amen. So in this type Aaron's sons were consecrated by the ram's blood which undoubtedly took account of their sins, but went
much farther, even to the glorifying God in His own nature, as John 13:31 tells us. So glorified was He in the Son of man's death for sin, that it
became righteous for Him to set Christ at His own right hand in heavenly glory, and to associate us who believe in the same blessedness and
eventually in the same glory. “As He is, so are we in this world;” and soon will He come to fetch us that, where He is, there we may be also.

The blood put upon the priestly company means the virtue of Christ's sacrifice consecrating them for all they heard, for all they did, and for
all their walk. The whole of their practical being was thenceforth to be in the power of His death to God. It is not that Christ needed aught for
Himself, or had the least flaw to purge; but all turned for us in His obeying unto death, yea, death of the cross, for God's glory. His obedience
was unreserved and at all cost from first to last. The preparation of the body for Him, as the Sept. puts it and so quoted in Heb. 10, is in the
Hebrew of Psa. 40 “Mine ears didst thou dig.” In every other they were heavy and closed through sin. The words too which the Father gave
Him He has given to us, that our service and walk should be formed by divine communications, and these of the highest intimacy.

Next came the Wave-offering of all the ram's fat, and one unleavened cake and one cake of oiled bread and one wafer, representing the
internal energy of Christ's sacrifice, and his unblemished living excellence in the Spirit's power, which had been put upon the hands of all and
waved before Jehovah; then taken off their hands which they “filled” as the essential idea of consecration, they were burnt upon the altar
over the Burnt-offering. How blessed the qualification for drawing near to God, and offering the praise sacrifice continually to God, that is,
fruit of lips confessing His name! For as they had not only the Sin-offering in its largest form but also the Burnt-offering too in the special way
of a ram, so that of consecration gave fullness and precision, as was due to the priestly office and so graciously directed by Jehovah, with its
accompanying Meal-offering, that the completeness of Christ's offering and sacrifice might be their inauguration. And all this and more form
the Christians' portion, even now a holy priesthood to offer up spiritual sacrifices, which are certainly not less but more acceptable to God
through Jesus Christ than any material ones ever were in the past. Nay, answering to Rev. 1:5, we are a royal priesthood... that we may show
forth the excellencies of Him that called us out of darkness into His marvelous light, as we read in 1 Peter 2:9,

The breast too as Moses' part (ver. 29) of the consecration ram was no unmeaning sign, as representing Christ's deep interest and
satisfaction in their consecration, as well as His own.

No doubt it is a position of the utmost nearness to God by faith, not by appearance like the typical priesthood. But that only enhances the
blessing in God's eyes, and to our hearts if we have communion with Him. Anything of a visible nature attaching to a Christian is the least
precious of his possessions. Every spiritual blessing with which we are blessed in heavenly places in Christ rises far above what man can see
or estimate.

But we must not overlook the remarkable action of the mediator that follows in ver. 30. “Moses took of the anointing oil and of the blood
which was upon the altar and sprinkled it on Aaron, on his garments, and on his sons and on his sons' garments with him; and sanctified
Aaron, his garments, and his sons and his sons' garments with him.” It is the unction of the Spirit as well as the death of Christ in power. And
what a striking answer to it is Rom. 8:2! “For the law of the Spirit of life in Christ Jesus made me free from the law of sin and of death. For
what the law could not do in that it was weak through the flesh, God sending his own Son in the likeness of sinful flesh, and [as offering] for
sin, condemned sin in the flesh; that the righteous requirement of the law might be fulfilled in us who walk not after the flesh but after the
Spirit.” Thus as the life of the Spirit is one of deliverance, so is Christ made sin our release from all the evil; and this to the display of the
Spirit's power in our ways, which would seem to be portrayed in the garments.

Priesthood: Leviticus 8-15, Leviticus 8:13-21: Priesthood 3. Consecration of the Priests (8:13-21)

Leviticus 8:13-21

We read in ver. 6 that Moses brought Aaron and his sons and washed them with water. The true High Priest was the Holy One of God. The
Holy thing born of the Virgin by the power of the Holy Spirit knew no sin; for in Him was none. The sinner needs to be born anew, the Savior



did not, being thus born holy as was none other. He therefore is as pure in His humanity as of course in His Deity; we require to be purified by
grace. Hence to mark the result, however distinct the way of it, all were washed in the type together, He the sanctifier, and they the
sanctified. But He was the life, and gave them His life to be theirs.

Now we are to see the sons of Aaron clothed as their father had been, according to Jehovah's command. Not only was man not left in his
nakedness, but grace invests, as it pleased Jehovah, for His presence in the sanctuary.

“And Moses brought near Aaron's sons, and clothed them with the coats, and girded them with the girdles, and bound the bonnets (or, high
caps) on them; as Jehovah commanded Moses. And he brought near the bullock of the sin-offering; and Aaron and his sons laid their hands on
the head of the bullock for the sin-offering; and one slaughtered [it]; and Moses took the blood and put [it] on the horns of the altar, round
about with his finger and cleansed the altar from sin, and poured out the blood at the bottom of the altar and sanctified it, making atonement
for it. And he took all the fat that was on the inwards, and the liver, and the two kidneys, and their fat; and Moses burned [them] on the altar.
And the bullock and its skin and its flesh and its dung, he burned with fire outside the camp as Jehovah commanded Moses. And he brought
near the ram of the burnt-offering; and Aaron and his sons laid their hands on the head of the ram, And one slaughtered [it]; and Moses
sprinkled the blood on the altar round about. And he cut up the ram into its pieces; and Moses burned the head, and the pieces, and the fat;
and the inwards and the legs he washed with water; and Moses burned the whole ram on the altar: it [was] a burnt-offering for a sweet odor,
a fire-offering to Jehovah; as Jehovah commanded Moses” (vers. 13-21).

What a blessed privilege to have Christ as life and righteousness and propitiation! But God makes Him much more to us even now, as well as
in the glory to come. As the night is far spent and the day is at hand, we are exhorted to cast away the works of darkness, and to put on the
armor of light. But in drawing near to God, it is not armor we want, as in conflict with the enemy. Still it is Christ we have to put on; and Christ
we put on, as many as were baptized to Him. What have we any more to do, if we have Him, with what we were in the flesh or in the world? Is
not Christ incomparably better than all? He is the one thing that we all are in Him. Here it is shown in the priests clothed according as Jehovah
commanded Moses. They received their appropriate vests, and their girdles, and their sacerdotal headgear. Without doubt great stress was
laid on the dress of the high priest. His were holy garments, for glory and for beauty.

This accordingly is intimated here when Aaron's sons were brought near and clothed with their priestly attire (13). Immediately follows the
bullock of the Sin-offering also brought near, on which Aaron and they laid their hands (14). Christ, though He needed nothing of the sort for
Himself (Heb. 6:20), was made sin for them, and once for all. For every notion of either continuous or repeated offering Himself up is rigidly
excluded by God's word, as indeed it would disparage and annul the revealed efficacy of His death. The blood here however was put, not
within the holiest (as on Atonement-day), but on the altar's horns, and the rest poured out at its base, to sanctify that which had to do with
sin and reconciliation thereby (15). But all the inward fat was burned on the altar, the unfailing and eloquent witness of the intrinsic
excellence of the offering for sin, as Christ alone and fully made evident (16). For Him, Who did not even know sin, God made sin for us; and
this was the more manifested here in the burning of the bullock and its skin, &c., outside the camp, as Jehovah commanded Moses (17).

But Christ secures personal acceptance with God, no less than the doing away with sin and its consequences; and so we have in ver. 18 the
ram for a Burnt-offering. For in consecrating the priests no alternative was permitted as in ordinary holocausts. The ram for that or other
special cases was required, as we have already remarked in its place; and so on its head also Aaron and his sons laid their hands, not for the
removal of human evil but for the transfer of Christ's sweet savor. So here the blood of the slain ram was sprinkled all about on the altar (19);
and its body was cut into its pieces and burnt, fat and all, with its washed inwards; for every animal thus needed washing to figure His purity
(20, 21).

But the priest and his sons were clothed suitably to the sanctuary by no less a command of Jehovah. Essential purity was in Christ; in us who
believe all is conferred through His grace. Not only are we in Him, but He was made to us from God all that we want for His holy presence. Of
His fullness we all received, and grace for grace.

Yet type as he was, Aaron needed offering for sin and sacrifice no less than his sons: no sinful man could stand on other ground before
Jehovah. So in ver. 14 we have Aaron and his sons laying their hands on the head of the bullock for the Sin-offering, which was slaughtered
and its blood applied by Moses, who here represents Christ. The priests indeed more than any ordinary Israelite must be atoned for: how else
could they approach Jehovah without defiling His sanctuary?

But this righteous necessity only the more brings into relief the anointing disclosed in ver. 12. Not only was the anointing oil applied to the
tabernacle and all that was in it, and the altar sprinkled with it seven times, the altar with all its utensils anointed, and the laver and its base,
to hallow them, but Moses poured of it on Aaron's head and anointed him, to hallow him. Thus Christ is here unmistakably before us, as far as
a type could intimate, in the anointing of Aaron alone, apart from his sons, but with the tabernacle, altar, and laver. Jehovah could not, we
may say with reverence, withhold this the highest witness of His satisfaction and delight; for is it not in the energy of the Holy Ghost thus
given? It was accomplished literally in our Lord without His blood-shedding, indispensable for every other. For on Him did the Holy Spirit
descend in a bodily form as a dove, while the Father's voice came out of heaven, Thou art my beloved Son: in Thee | found my delight. This
was at the precise moment of His life here below, when men might have been tempted to conceive unhallowed thoughts. For it was when He
was baptized as others were, and was praying. It expressed really perfect moral beauty.

As the tabernacle, altar, and laver too typified offices that He fills as to creation, and had nothing in themselves of moral evil, like Israel or
mankind, we see that they were in the type associated with Him in the power of the Holy Ghost. All belonged to Him on every ground, and He
was personally entitled to fill all, with the power of divine blessing. When the priests are in question, blood must be shed.

Priesthood: Leviticus 8-15, Leviticus 8:1-12: Priesthood 2. The Priesthood Consecrated (8:1-12)

Leviticus 8:1-12



Having had the offerings and sacrifices with their laws fully laid down in the preceding chapters, it was meet that the priesthood should be
shown us and duly established. We shall see that in these shadows, as in those, the Lord Jesus was contemplated by the inspiring Spirit of
God. There is divine order and nothing desultory, save in that judging according to sight, which in scripture especially is not righteous
judgment. Jehovah regulates all things here also; and it is blessed for us if we learn of Him. “And Jehovah spoke to Moses, saying, Take Aaron
and his sons with him, and the garments and the anointing oil, and the bullock of the sin-offering, and the two rams, and the basket of
unleavened [bread]; and gather thou all the assembly together at the entrance of the tent of meeting. And Moses did as Jehovah had
commanded him; and the assembly was gathered at the entrance of the tent of meeting. And Moses said to the assembly, This [is] the thing
which Jehovah hath commanded to be done. And Moses brought Aaron near, and his sons, and bathed them with water. And he put on him
the coat, and girded him with the girdle, and clothed him with the robe, and put the ephod on him, and girded him with the curiously wrought
girdle of the ephod, and fastened the ephod on him. And he placed the breast-plate on him; and in the breastplate he put the Urim and the
Thummim. And he set the miter on his head, and on the miter in front did he set the golden plate, the holy diadem; as Jehovah commanded
Moses. And Moses took the anointing oil, and anointed the tabernacle and all that was therein, and sanctified them. “And he sprinkled thereof
on the altar seven times, and anointed the altar and all its vessels, and the laver and its base, to sanctify them. “And he poured of the
anointing oil on Aaron's head, and anointed him, to sanctify him” (vers. 1-12).

The immense and personal importance of the priesthood was marked by the gathering of all Israel to witness their inauguration. For they
effected the intercourse of the Israelite with Jehovah in the sanctuary, as the high priest its most solemn part in the holiest. When Moses was
enjoined to take Aaron and his sons with him, the garments, the oil, the victims, and the unleavened bread, all the assembly must gather
together at the entrance of the tent of meeting to behold the great sight (1-5). It concerned deeply both Jehovah and His people, every one.

The first thing done was to bathe Aaron and his sons (6). For mortal and sinful man purifying is indispensable, what the apostle calls “the
washing of the water by word,” not by a rite however impressive and requisite in its place; but as the Lord said of the eleven, “Already are ye
clean because of the word which | have spoken unto you.” They were begotten by the word of truth. It was the gift of life eternal; and thus no
type of Aaron or any other could express the truth of Christ, Who was that life eternally. But seeing that His own receive it in receiving Him,
even here we see that Aaron and his sons were alike bathed with water; Christ only is the life which we have in having Him. Hence says the
Lord in John xiii. 10, “He that is bathed needeth not save to wash his feet.” There is no repetition of that first and absolute cleansing of the
person. If the feet get defiled in walking through a miry world, this defilement must be removed; for it hinders our communion with Him. And
this He sees to, being Advocate with the Father (1 John ii. 1), if one sin. He is the propitiation, as He is the Righteous One. The firm foundation
of God stands, and our standing abides; but He deals with us, if we defile our feet, by His word and Spirit, and thus restores the communion
that had been interrupted. For if He wash me not when defiled, | have no part with Him: to this need is His advocacy applied now that He is
on high.

The garments, whether coat and its girdle, or robe and ephod with its skilfully woven girdle to fasten both firmly, the breast-plate with the
Urim and the Thummim, and the turban or miter with the golden plate, were not those of the atonement day-of linen only, but “for glory and
beauty.” They express what Christ is and does for us as the great High priest before God. Thus does He represent His own. The ephod was
pre-eminently sacerdotal; and on its shoulder-pieces were the two onyx or beryl stones on which were graven the names of the children of
Israel, six on each: all borne up before Jehovah for a memorial, as we are told in Exod. 28. The breast-plate of judgment was on his heart for a
memorial continually, with the still more precious token of twelve stones of rare value, upon each a name of Israel's sons; and therein Moses
put the Urim and the Thummim, the lights and the perfections, for Aaron's approach to Jehovah, that he might bear their judgment on his
heart before Jehovah continually.

Very striking is the testimony to Christ in this preliminary scene in the twofold fact, that thus far we have no shedding or sprinkling of blood,
as we see where the type of sinfulness comes before us in the leper's cleansing (chap. 14); and in this further, that we have the anointing oil
freely used in verses 10-12. When Aaron's sons are brought near, as they are next, the Sin-offering is brought near too, and the hands of all
were laid on the bullock's head; and when slaughtered, its blood is brought into a conspicuous use. But the absence of this in the verses
before us is the witness to Christ's excellency. The tabernacle and all that was in it are anointed with the unction that bespeaks the Holy One.
The altar was sprinkled seven times to anoint it and all its utensils, with the laver and its base; and, what confirms this exceptional aim, the
anointing was poured on Aaron's head. It was not the purifying action of the Holy Spirit, but His energy, in witness of Christ's title to have and
fill all with the power of God. But again this was not all. If He was the sinless One, and this could not be forgotten, He came to put away sin by
the sacrifice of Himself; and this also must be attested in its place.

The Offerings of Leviticus: Leviticus 1-7, Offerings, Chapter 30. Final Summary of the: Leviticus 7:37-38 (7:37-38)

Leviticus 7:37-38
The institution, or particularly “the law” of the Offerings, closes in verses 37-38.

“This [is] the law of the burnt offering, of the meal offering, and of the sin offering, and of the trespass offering, and of the consecration
offering, and of the sacrifice of peace offerings; which Jehovah commanded Moses in mount Sinai, in the day that he commanded the children
of Israel to present their offerings to Jehovah, in the wilderness of Sinai” (Lev. 7:37-38).

Christ, the offering of Christ, is the reality in which all these shadows meet. The varied colors of each and all blend as it were into that perfect
light, in which God delighted as the display of His nature in His Son, become man in grace and truth for man, who else had neither, and now
by faith receives both; and this in a sacrifice, which not only bore the sins of the first man but transferred to him the acceptance of the
Second in a savor of rest before God.

Undoubtedly the rich grace in the work of Christ has a real and permanent, as it should have a deep, effect spiritually on the believer. We
love Him because He first loved us; we hate the sins, of us and of all, the judgment of which we behold by faith, unsparingly and beyond



creature thought, dealt with by God in the cross. But it is a mistake and a perversion of the word to read in the Burnt offering, the Minchah, or
the so-called Peace offering, our own devotedness, whatever impulse the truth in them may give to our souls. Rather are we called in faith to
recognize, not only our utter lack but the radical contrariety of our fallen nature to what we have learned Christ to be in life and death,
searched as He indeed was by such a test of fire as neither Adam nor any of his sons had ever known. For in every living detail He was as
perfect as in the surrender of Himself to death, and this in obedience for God's glory, no less than as bearing our sins in His own body on the
tree; and as the result He brings us to enjoy communion with God, the Priest, and all the saints, whether they enter into that holy nearness or
be vague, as so many of the faithful are.

Thus learned we the Christ, as we heard Him and were taught in Him, even as the truth is in Jesus, Who is the truth. Doubtless the Apostle
could add not a little more, seeing that He was not only the Firstborn or Chief of all creation, but the Beginning, the Firstborn from the dead,
yea Head of the body the church. He could bring out our having put off according to our former course the old man that corrupts itself
according to the lusts of deceit; and our being renewed in the spirit of our mind; and our having put on the new man that according to God
was created in righteousness and holiness of the truth. Such privileges transcend what is implied in the offerings; but what is there, if rightly
interpreted in the light of Christ, shines bright to faith.

The offerings for Sin and Trespass were comparatively negative and essentially occupied with the sad variety of sin in general or guilt in
responsible relationship to Jehovah. They could not indeed proclaim full remission, for the blood of Jesus His Son was not yet shed to cleanse
from all sins. Yet do they tell of Him Who is full of compassion and grace, slow to anger and plenteous in mercy and truth, keeping mercy for
thousands, forgiving iniquity and transgression and sin. But as the sweet savor offerings proved divine love in Christ by positive and
overflowing goodness, so did those for sin and guilt testify it by meeting man in his abject evil, misery, and ruin. Without doubt faith and
self-judgment are supposed; but the efficacy is solely in Christ prefigured by the offering. Those who rested on the form and letter got
nothing that sanctified beyond cleanness of flesh; but such as looked in heart to the Messiah got spiritual blessing, and walked in all the
commandments and ordinances of Jehovah without blame.

The commanding truth that appears everywhere, no matter what may be the difference of shape in the shadow of things to come, is that the
body or substance is of Christ. The Holy Spirit works effectually as the Father draws. But to the called, both Jews and Greeks, Christ is God's
power and God's wisdom. The world may count Him crucified to be folly; but the foolishness of God is wiser than men, and the weakness of
God is stronger than men. And of Him it is, that as Christ died for our sins, so we are in Christ Jesus, Who was made to us wisdom from God,
and righteousness and holiness and redemption, leaving us to boast in none but Jehovah.

This therefore casts the soul, tried by the consciousness of its unworthiness and the failure of all efforts, on Christ and His work. There only
does the Spirit direct for peace; Christ made it through the blood of His cross. The believer is thus entitled to enjoy it; he rests on God's value
for it, and as this never changes, such should be his peace also. The Spirit bears witness, not only that there is no work comparable, no work
therefore to share its place, but that God will never remember more the sins and iniquities of those that believe. The cleansing of their feet
defiled in the miry ways of the world is needed, and never fails through Jesus the Advocate with the Father. But the propitiation abides in its
constant value; and the washing of water by the word is applied whenever the need arises; not as if the worshipper once purged loses his
relationship and nearness to God, but to restore the communion which has been interrupted by a sin. The one offering remains undisturbed in
its blessed effect; but Christ's advocacy works by the word and Spirit of God to conciliate the believer's failure with that standard. God is
indeed faithful; and we have in Christ a living Savior, not His death only, immense and precious as it is: He is the all (the complete object),
and in all.

The Offerings of Leviticus: Leviticus 1-7, Offerings, Chapter 29. Supplement on Peace: Leviticus 7:28-36 (7:28-36)

Leviticus 7:28-36

This is in no way, as has been said, a recapitulation. It conveys from Jehovah a fresh communication of moment for the entire body of the
priesthood, and also for the priest ministering on each occasion of this offering. And the truth which we Christians are meant to learn thereby
is of special interest.

“And Jehovah spoke to Moses, saying, Speak to the children of Israel, saying, He that offereth the sacrifice of his peace offerings to Jehovah
shall bring his oblation to Jehovah of the sacrifice of his peace offerings. His own hands shall bring Jehovah's fire offerings: the fat with the
breast shall he bring, that the breast may be waved as a wave offering before Jehovah. And the priest shall burn the fat on the altar; and the
breast shall be Aaron's and his sons. And the right shoulder (or thigh) shall ye give to the priest for a heave offering out of the sacrifice of
your peace offerings. He of the sons of Aaron that offereth the blood of the peace offerings and the fat shall have the right shoulder for a
portion. For the breast of the wave offering and the shoulder of the heave offering have | taken of the children of Israel from the sacrifices of
their peace offerings, and have given them to Aaron the priest and to his sons from the children of Israel, as a due portion forever. This is the
portion of the anointing of Aaron, and of the anointing of his sons, from Jehovah's fire offerings, in the day he brought them next to serve
Jehovah as priests, which Jehovah commanded to be given them by the children of Israel in the day that he anointed them, as a due portion
forever throughout their generations” (vss. 28-36).

It is worthy of notice that, while all three offerings of sweet savor fell under one communication from Jehovah in Leviticus 1-3, “the law” of the
sacrifice of Peace offerings formed the close of the word from Jehovah as to the Sin offering and that of Trespass. We can understand a plain
reason for the change of arrangement in “the law;"” because there, not in the original institution, the weighty fact appears that, besides
unleavened cakes mingled with oil and unleavened wafers anointed with oil, which typified the Lord's holy humanity born of the Spirit and in
His power, there were cakes of leavened bread here (Lev. 7:13), and here only save also in the new Meal offering at the Feast of Weeks. For
there also the two wave-loaves were not only of fine flour but baken with leaven (Lev. 23:16-19) and needed an accompanying Sin offering.
For man in both cases entered; saintly man no doubt, but having still the old nature, and therefore requiring the blood that atones for sin. In
Christ there was none: in us, even in our thanksgiving, it is there, even if it act not; and faith feels and owns the humbling fact that it is only



through Christ's death it is annulled. In that “law” is recognized also the “abomination” of separating the eating or the communion of the
Peace offering from the sacrifice. The sacrifice of thanksgiving must be eaten the same day; even the vow or voluntary offering of greater
energy could not be sustained more than the day after: beyond this, in any case, the rest must be burnt. Thus is our saintly communion
closely conjoined with Jehovah's food in the Peace offering: not only Christ sacrificed to Him for us. Here too while the liberty was large, the
indispensable need of cleanness is required. To eat when defiled is peremptorily denounced for every soul (Lev. 7:19-21).

This last truth accounts too for the separate communication that follows in Leviticus 7:22-27. The Peace offering was that which alone of
these offerings admitted of eating on the part of Jehovah's people. Hence the necessity for rigidly forbidding any abuse of the privilege. To all
without exception this prohibition reached. To Aaron and his sons the word came in Leviticus 6:24-25, stretching down to this point in
Leviticus 7 where Moses is told to speak to the children of Israel. No fat of the sacrificial animals was to be eaten, nor of what died of itself, or
was torn. And all blood was absolutely forbidden to be eaten: not only the inward energy, but the life too was sacred to Jehovah, Who would
brook no meddling with His sole right and title here.

On a similar principle a fresh communication from Jehovah in Leviticus 7:28-36 claims out of the Peace offering the wave-breast and the
heave-shoulder. The breast was for the whole priestly family, Aaron and his sons; the shoulder for the offering priest: both as the respective
and fixed portion forever from the children of Israel. Thus, Jehovah had His part, and the Israelite was free to enjoy, himself, his family, and
any Israelite he might invite to share, provided all and only if they were clean. We find only in this last communication, and in language of
emphatic solemnity, that Jehovah reserved an especial portion, not to weaken but to deepen the fellowship. Aaron and his sons we have seen
to mean Christ and His own. For us communion is altogether short which does not contemplate the Head and the body, even all saints. So if
the apostle writes to the church of God which is in Corinth, to sanctified persons in Christ Jesus, saints called, he adds “with all that in every
place call on the name of our Lord Jesus Christ both theirs and ours.” And for the saints and faithful in Christ Jesus who were in Ephesus he
prays, that Christ may dwell through faith in their hearts, being rooted and grounded in love in order that they may be fully able to apprehend
with all the saints what is the breadth and length and depth and height, and to know the love of Christ which passeth knowledge, that they
may be filled to all the fullness of God.

The Heave offering was more absolute than the Wave offering, though the same offering might in cases be called by either name according
to the respective aspect. The former was not the whole of what was offered, but part offered to Jehovah. The breast as a whole was waved,
the right shoulder heaved, the symbols of the affections as a whole, and of strength which could best sustain the burden. Christ and His own
in nearness to God enjoy the one together; He as the Priest that offered has His special joy in that which represented the support of the weak.
But the fat or inward energy, as the blood, was Jehovah's portion. Thus while all had their communion in Christ, each had what specially was
due on immutable grounds and forever. The communion of saints could not be in Israel as it was enjoyed in the church of God since
redemption; but this type was a beautiful anticipation in its measure.

The Offerings of Leviticus: Leviticus 1-7, Chapter 28. Prohibition of Fat and Blood: Leviticus 7:22-27 (7:22-27)

Leviticus 7:22-27

A fresh word comes next, specifically dealing with the fat and the blood. The Israelite is forbidden to eat of the blood absolutely, but also of
the fat in those parts of sacrifices devoted as a Fire offering to Jehovah, as it would seem.

“And Jehovah spoke to Moses, saying, Speak to the children of Israel, saying, Ye shall eat no fat of ox, or sheep, or goat. And the fat of a dead
carcass, and the fat of that which is torn, may be used in any other service; but ye shall in no wise eat it. For whosoever eateth the fat of the
beast of which men offer a Fire offering to Jehovah, the soul that eateth shall be cut off from his peoples. And ye shall eat no blood of fowl or
beast, in any of your dwellings. Whatever soul [it be] that eateth any manner of blood shall be cut off from his peoples” (vss. 22-27).

This is evidently the appropriate place for inserting the prohibition before us. It follows the law of the Peace offerings, where the general rules
of eating or not eating had been carefully laid down. In that sacrifice, as in the Sin offering, the utmost stress was laid on the fat, especially of
the inwards, which Aaron's sons were to burn on the altar, the food of the Fire offering for a sweet odor to Jehovah. The fat represented the
intrinsic excellence and energy of what was offered in sacrifice to Jehovah. It was therefore not for the priests to use, but an odor of rest to
Him Who alone could fully estimate it in the Antitype.

On festive occasions, at any rate the Feast of Tabernacles, the people were taught that the day was holy to Jehovah their God, and that they
were not to mourn or weep, as they did on hearing the words of the law. Joy has its privileges through His grace, as well as the sorrow that
befits our shortcomings and yet deeper failures. The word therefore was, Go your way, eat the fat, and drink the sweet, and send portions
unto him for whom nothing is prepared; for this day is holy to our Lord; neither be ye grieved, for the joy of Jehovah is your strength (or,
stronghold). But the fat here allowed was not of course what was exclusively reserved for Him in the sacrificial portions. It was meet that He
should have His proper delight in that which glorified Him in Christ; it was wondrous grace that we should have not merely pardon or
justification but express fellowship in the same Christ, though we could not have it in the same measure or way. If God shares His joy with us
in Christ's sacrifice, all the more those that are His should heed His call to reverence and godly fear.

Nor is this forgotten in the license where no sacrifice was in question. “And the fat of the dead carcass, and the fat of that which is torn, may
be used in any other service; but ye shall in no wise eat it.” What died of itself or through another animal's violence, as a whole, had been
forbidden already in Exodus 22:31, and was to be thrown to the dogs; much more was its fat unlawful to Israelites: they were holy to Jehovah.
In any other way it might be used. “For whosoever eateth the fat of the beast of which men offer a fire offering to Jehovah, the soul that
eateth shall be cut off from his peoples.”

But the blood was universally interdicted to the people who knew, as none others did of old, that life belongs to God. It mattered not what the
animal might be, fowl or beast, all was forbidden absolutely. “And ye shall eat no blood, of fowl or of beast, in any of your dwellings: whatever



soul [it be] that eateth any manner of blood shall be cut off from his peoples.” It denied the rights of God, the Creator; and if man forfeited his
by sin, Jehovah maintained His title over it unimpaired. He instituted government by man in the first place to take cognizance of death by
violent intent. Shed blood is its sign, and it belongs to God exclusively; man has no title to appropriate it. So we see that, long after the Holy
Spirit was given, and Gentile freedom from circumcision was insisted on, eating of blood was still prohibited, as well as personal purity
enjoined. The Christian is the last who should make light of a “faithful Creator.” The principles laid down for Noah are not Jewish statutes, and
subsist: so the Apostles decided in Acts 15.

The Offerings of Leviticus: Leviticus 1-7, Chapter 27. Law of the Peace Offeriongs: Leviticus 7:11-21 (7:11-21)

Leviticus 7:11-21

The institution in Leviticus 3 took cognizance of the offerings, whether of the herd or the flock, the kine, the sheep, or the goat. Here we have
other particulars of instructive moment, especially as to eating, the sign of communion.

“And this is the law of the sacrifice of peace offerings, which [one] shall offer to Jehovah. If he shall offer it for a thanksgiving, then he shall
offer with the sacrifice of thanksgiving unleavened cakes mingled with oil, and unleavened wafers anointed with oil, and cakes mingled with
oil, fine flour soaked. Besides the cakes, he shall offer his offering of leavened bread with the sacrifice of his peace offerings for thanksgiving.
And of it he shall offer one out of the whole offering as a heave offering to Jehovah; to the priest that sprinkleth the blood of the peace
offerings it shall be. And the flesh of the sacrifice of his peace offerings for thanksgiving shall be eaten on the day of his offering: he shall not
leave any of it until the morning. And if the sacrifice of his offering be a vow, or voluntary, it shall be eaten on the day he offereth his
sacrifice, and on the morrow the remainder of it shall be eaten; and the remainder of the flesh of the sacrifice on the third day shall be burnt
with fire. And if [any] of the flesh of the sacrifice of his peace offerings be eaten on the third day, it shall not be accepted, nor shall it be
reckoned to him that offered it; it shall be an unclean thing, and the soul that eateth of it shall bear his iniquity. And the flesh that toucheth
any unclean thing shall not be eaten; it shall be burnt with fire. And as for the flesh, all that are clean shall eat the flesh; but the soul that
eateth the flesh of the sacrifice of peace offerings that are for Jehovah, having his uncleanness upon him, that soul shall be cut off from his
peoples. And if a soul touch anything unclean, the uncleanness of man or unclean beast or any unclean abomination, and eat of the flesh of
the sacrifice of peace offerings that are for Jehovah, that soul shall be cut off from his peoples” (Lev. 7:11-21).

First of all comes a distinction peculiar to these offerings. Some were simply for thanksgiving; others might be for a vow, marking special
devotedness, or they might be voluntary, and so quite as powerfully representing love and delight without any direct occasion to elicit them.
They had therefore a deeper character than where the offering was for thanksgiving. But this will come again before us later on.

Next we see that with the sacrifice one had to present also unleavened cakes mingled with oil, and unleavened wafers anointed with oil, and
cakes mingled with oil, fine flour soaked. It is in substance the Meal offering. Christ is before the heart, not only sacrificed for us (without
which fellowship were impossible), but also in all the perfection of what He was here below, as the One absolutely agreeable to His Father,
always doing the things which pleased Him. His death had a character and result which nothing else could furnish; but He Himself was the
object of continual and perfect satisfaction to the One Who had never found it before in man on earth; and this, where the Holy Spirit had the
fullest operation inwardly and outwardly, is just what such an accompaniment here presented to God. But we need to say the less now on the
subject, as we have had the type itself before us fully in Leviticus 2.

Here however a very notable difference follows.

“Besides the cakes, he shall offer his offering of leavened bread with the sacrifice of his peace offerings for thanksgiving” (v. 13). It is the
more striking, because every Israelite began the holy year with the Passover where leaven in every form was altogether prohibited; and this
prohibition extended to the Meal offering in pointed terms, as the chapter devoted to it makes plain. But in the Peace offering for
thanksgiving, as in the two loaves of the Feast of Weeks, leaven was not only allowed but prescribed. And the reason in each case was the
same. Divine wisdom was providing for man and his fellowship. It was man believing and saintly. Still it took account of his nature. There was
that in him which was not in Christ. In what represented Him leaven was not nor could be. But in what represented the saints and their
fellowship there must be that which intimated the corruption of nature, if the account were to take the stamp of truth. Not that it was leaven
at work: in both cases we hear of “leavened bread (or, cakes).” Still there the leaven was and there only. One out of the whole, or of each,
offering was to be presented as a heave offering to Jehovah; and this fell to the blood-sprinkling priest as his portion. Christ has and loves to
have His part in our thanksgiving, He without Whom we could have none.

Then we learn the superior power of a vow or voluntary offering, representing devotedness of heart in the offerer, over simple return of
thanks for blessings received, however good and right. The flesh, in the latter case, must be eaten the same day as the sacrifice. The
communion was then only acceptable and sound. But if it had devotedness or spontaneity, there was a power of sustainment that lasted. The
flesh was to be eaten on that day, but “on the morrow also its remainder shall be eaten.” After that there must be no eating. “The remainder
of the flesh of the sacrifice on the third day shall be burnt with fire.” Separation from the sacrifice beyond the second day could not be
allowed. Fellowship in joy and peace is encouraged, especially where Christ draws and fills the heart in the power of His sacrifice; but the
feast must not be too far severed from its source. To guard from such profanity, the remainder after the second day must be burnt with fire;
to eat on the third day was intolerable,

Indeed, as the danger was great of abusing holy fellowship, we find in verses 18-21 warnings of peculiar solemnity. The attempt to prolong
the appearance of communion is perilous. Not only should it not be accepted nor reckoned to the offeror, “it shall be an unclean thing, and
the soul that eateth of it shall bear his iniquity.” We read in 1 Corinthians 11 an analogous dealing of the Lord where His supper was taken
without discerning His body and with the lack of judging themselves. His hand lay heavily in chastening such grievous irreverence toward His
body and blood. Yet it was not for “damnation” as the superstitious conceived, ignorant of His grace, but for temporal chastisement, in some
cases up to death: all its measures were, that they should not be condemned, i.e. damned, with the world.



Holiness then is to temper, guard, and govern the joy of fellowship. “And the flesh that toucheth anything unclean shall not be eaten; it shall
be burnt with fire.” Undue familiarity is an offense in the expression of praise and blessing. What is it to sing to God that which we know is
neither true nor becoming? How solemnly we are bound that it disappear!

Again, while every Israelite was eligible to be invited and share the feast, there was an inflexible condition: he must be clean. “And as for the
flesh, all that are clean may eat the flesh. But the soul that eateth the flesh of the sacrifice of peace offerings which are for Jehovah, having
his uncleanness upon him, that soul shall be cut off from his peoples. And if a soul touch anything unclean the uncleanness of man or unclean
beast or any unclean abomination, and eat of the flesh of the sacrifice of peace offerings that are for Jehovah, that soul shall be cut off from
his peoples.” If we are free by grace to enjoy the fellowship of Jehovah, and of Christ the Priest, of His priests as a whole and of the very
simplest of His people, we are bound to refuse all irreverence and all iniquity. If we associate with that fellowship what is offensive to God's
nature and will, we do so at our peril before Him Who will surely vindicate Himself and His word. To be a Christian, ever so truly, does not
suffice, indispensable as it is. The Apostle in 1 Corinthians 11:27 does not speak of unworthy or unconverted communicants, but of eating and
drinking the Lord's supper “unworthily.”

The Offerings of Leviticus: Leviticus 1-7, Chapter 26. Priest's Portion in General: Leviticus 7:8-10 (7:6-10)

Leviticus 7:8-10

Here are given supplementary rules about the priest's perquisite in the Burnt offering, and in the Meal offering. These Jehovah was pleased to
add at this point, before entering on the law of the sacrifice of Peace offerings, where the offering priest had his prescribed part, while the
high priest and his sons had theirs, and others too with unusual width, as we shall consider in its place.

“And the priest that offereth any man's Burnt offering, the priest shall have to himself the skin of the Burnt offering which he hath offered.
And every Meal offering that is baken in the oven, and all that is prepared in the cauldron and in the pan, shall be the priest's that offereth it;
to him it shall belong. And every Meal offering, mingled with oil and dry, shall all the sons of Aaron have, one as another” (vss. 8-10).

It is notorious that the commentators are here remarkably silent; or, if they speak, they bring in Jehovah Elohim clothing Adam and Eve with
the coats of skins He made for them (Gen. 3:21). Some of them add Jacob personating Esau by the kid-skins Rebekah's craft put upon his
hands and neck to deceive his dim-sighted father (Gen. 27). Such applications cannot stand; especially as it is here no question of providing
for the offeror’s nakedness or need, but of the offering priest, who as usual represents Christ in His official capacity, if we are consistent in
reading the type as we surely ought to be.

In what sense then may we, according to the analogy of faith, regard Christ as the Priest receiving for Himself the skin of the Burnt offering
which He had offered? It would not become one to speak boldly where the scripture of the N.T. leaves the matter simply to spiritual
judgment; but it is suggested that the Priest has for Himself the memorial and the display of that which set forth beyond all other offerings
His giving Himself for us to God unreservedly. To the holocaust therefore was this significant token here appended. There could be no eating
in this case, as in the Meal offering and in the sacrifice of Peace offerings as well as in the common or lesser offerings for sin or trespass. And
the skin of the Burnt offering seems only reserved for the priest on the occasion of “any man's burnt offering” i.e. in ordinary cases. But there
is no hint of the priest clothing himself with it: he certainly was not naked. Yet his perquisite it was, the abiding token and remembrance to
Him of His offering and sacrifice to God for an odor of sweet smell.

But the Meal offering denoted Christ in His life, not in His blood-shedding or death, yet tested no less by the supreme judgment of God in the
fire that consumed and drew out nothing but a savor of rest. Here the offering priest was to have every such oblation that is baken in the
oven, and all that is prepared in the cauldron (or, frying pan) and in the pan (or, flat plate). Christ in every way put to the proof here below
answers to the type, not merely kept but eaten. There were trials of Christ which He only could enter into and appreciate. Even of the great
temptation in the wilderness, none of the details is revealed to us. How well He knows them! And what, to take another example, did the
sleeping apostles know of that in the garden of Gethsemane?

Yet we have the closing efforts of Satan, when the forty days were completed, revealed to us carefully in both Matthew 4 and Luke 4.
Accordingly we learn in verse 10 that, “every meal offering mingled with oil, and dry, shall all the sons of Aaron have one as the other.” Christ
and His own enjoy thus together the offering of all His life here below as an oblation to Jehovah.

The Offerings of Leviticus: Leviticus 1-7, Chapter 25. Law of the Trespass Offering: Leviticus 7:1-7 (7:1-7)

Leviticus 7:1-7

There need be no surprise that the same word of Jehovah should include the law of the Trespass offering and that of the Sin offering, as they
are closely allied. But it embraces other regulations more widely as we shall see.

“And this [is] the law of the trespass offering: it [is] most holy. In the place where the burnt offering is slaughtered shall the trespass offering
be slaughtered; and the blood shall be sprinkled on the altar round about. And he shall offer of it all the fat thereof: the fat tail, and the fat
that covereth the inwards, and the two kidneys, and the fat that [is] on them, which [is] by the flanks, and the net above the liver which he
shall take as far as the kidneys. And the priest shall burn them on the altar, a fire offering to Jehovah: it [is] a trespass offering. Every male
among the priests shall eat thereof: in a holy place shall it be eaten; it [is] most holy. As the sin offering, so is the trespass offering; one law
[is] for them: it shall be the priest's that maketh atonement therewith” (vss. 1-7).



The notion was advocated by one who was once well-known to many, and his thoughts still more widely read, that the Sin offering was for sin
in the flesh, and the Trespass offering for acts of evil. But this is wholly untenable. No such distinction was meant, nor could it be in Old
Testament times—it was Christ Who made that difference manifest. Moral evil generally as we have seen was contemplated in the one case;
in the other, wrongs done to Jehovah in holy things or to a neighbor, yet against Him by violation of confidence; and reparation was due
accordingly.

Here, in its law, the Trespass offering is pronounced “most holy.” Granted that the offering was to meet special delinquency whether against
God or against man, not moral wrong simply, but failure in their relationship before Jehovah. The more imperative that the Trespass offering
should be most holy: even if in human things, it was “against Jehovah,” and it demanded adequate satisfaction in both respects. It is found
perfectly and alone in Jesus Christ and Him crucified; and it produces results even now manwards as well as Godwards. See Saul the
persecutor become Paul the sufferer; see the proud abusive man a lowly servant of God and of man for Jesus’ sake. And never did the
holiness of God so stand out and receive so immeasurable an evidence as when God made sin for us Him Who knew no sin, yea, a curse for
those accursed; that those who believe on Him should be cleared forever.

Here therefore are given the details of the slaughter and the sprinkling, or dashing, of the blood on the altar round about. In the institution
the ram was specified for the reason stated there, with the mediator's estimation by shekels of silver after the shekel of the sanctuary, and
the amends made by adding the fifth part given to the priest, none of which things is now represented. The law dwells on what directly,
minutely, and sacrificially concerned Jehovah: whether for sin or for trespass, “most holy” is the offering. If Jesus was the Holy One of God,
nowhere was it so proved as when forsaken of God on the cross; nowhere was His glorifying God so manifestly and profoundly absolute. And
therefore did God glorify Him in Himself, and this straightway. The Burnt offering testified the perfect acceptance of His death; but where it
was slain, were slain also the offerings for sin and trespass. And here again not in the original directions for the Trespass offerings, we have
care taken to claim the offering of all the fat thereof, the fat tail, and the fat that covers the inwards, and the two kidneys, and the fat on
them, being expressive not of the life given up, but of the inward energy that perfectly pleased God, and yielding only sweet savor when
searched by His full judgment. For the priest, we are here told, was to burn this on the altar, a Fire offering to Jehovah, instead of carrying
forth and burning the animal as a whole without the camp as we may see in the great cases or in priestly eating as ordinarily.

Another word is carefully laid down here, “Every male among the priests shall eat thereof: in a holy place shall it be eaten.” Nothing was said
on this head in Leviticus 5:14-19, or 6:1-7. So little do these added regulations lie open to any fair charge of useless repetition. Aaron's family
alone could eat of these offerings for sin or for trespass. But every male was called to eat of them, but this in a holy place only. Here again it
is designated “most holy;” yet was it apt to be forgotten as a rite and command of the Lord then, and still more its application spiritually now.
For are not “holy brethren, partakers of a heavenly calling,” the antitype of Aaron's sons? Are we not then privileged and responsible to eat
not only the Meal offering, and our given portion of the Peace offering, but also of those for sin and trespass?

But just as Eleazar and Ithamar burnt the goat (Lev. 10), instead of eating it in a holy place, so may we fail to make the sins of a brother our
own, bearing the sin and shame before God as if we ourselves had been guilty. To condemn him is easy and natural; to identify ourselves
with him in confessing and mourning the failure is the clear privilege of the priestly family, at least of “every male” i.e. of every one strong in
faith whether of one sex or another, for distinction of this fleshly kind cannot be in Christ Jesus (Gal. 3).

The Offerings of Leviticus: Leviticus 1-7, Chapter 24. Law of the Sin Offering: Leviticus 6:24-30 (6:24-30)

Leviticus 6:24-30(Leviticus 6:17-23 in the Hebrew)

The right division of chapters fails here again. As verses 1-7 of the A.V. (assigned to chap. 6) ought to belong to chap. 5, so verses 24-30
ought not to be severed from chap. 7:1-21, of which it forms the proper beginning. They all were expressly parts of one communication from
Jehovah.

“And Jehovah spake to Moses, saying, Speak to Aaron and to his sons, saying, This [is] the law of the sin offering. In the place where the burnt
offering is slaughtered, the sin offering shall be slaughtered before Jehovah: it [is] most holy. The priest that offereth it for sin shall eat it; it
shall be eaten in a holy place, in the court of the tent of meeting. Whatsoever toucheth the flesh thereof shall be holy; and if there be
sprinkled of the blood thereof on a garment, that whereon it was sprinkled thou shalt wash in a holy place. But the earthen vessel wherein it
was sodden shall be broken; and if it was sodden in a copper vessel it shall be both scoured and rinsed in water. Every male among the
priests shall eat thereof: it [is] most holy. And no sin offering whereof blood is brought into the tent of meeting to make atonement in the holy
[place] shall be eaten: it shall be burnt with fire” (vss. 17-23 in the Hebrew or vss. 24-30).

No slight even in appearance could be tolerated in the Sin Offering. Undoubtedly it had a character as remote as possible from the Burnt
Offering, as this was to impart acceptance, that was to get sacrificial quittance from positive sin. But the Sin Offering must be slaughtered
before Jehovah in the place where the Burnt Offering was slaughtered. So indeed Christ alone was the adequate fulfillment of both in His
death on the cross. Yet He was the last One in the universe to be thought of: grace alone gave Him, one with the Father and His dearest
object throughout eternity. On earth too He became flesh. He was the Holy One of God. Yet never was holiness so proved and manifested as
when God made sin for us Him Who knew no sin. Always absolutely separate to God from all evils and doing nothing but the things which
pleased His Father, on the cross He gave Himself up without reserve to God and His glory, to suffer the judgment of sin, cost what it might;
and it cost Him everything, even what was the extremest horror to Him Who, being His beloved Son, became His righteous Servant, the True
and faithful Witness. What was it for Him, abandoned by disciples, rejected by Israel, crucified by Gentiles, to cry, “My God, my God, why
forsakedst thou Me?” He was made sin for us. This He has left us who believe to confess as the answer. No wonder that even of the type the
descriptive word is “most holy” (vers. 18, 22 in the Hebrew or, 25, 29).

“The priest that offereth it for sin shall eat it.” Singled out thus the offering points to none other than Christ; and here in His eating the Sin
Offering is meant, not of course His work in suffering for sin, but His identification with him for whom the offering was presented. If holiness



was conspicuous in the victim and righteousness in the judgment executed, what grace was in Christ thus making the offeror’s sin His own?
So we know in His advocacy with the Father “if any one sin” (1 John 2:1). His atoning death was not all. It is as alive again for evermore that
the offering priest's eating the Sin Offering is realized in Christ; as here it was directed to be eaten in a holy place, in the court of the tent of
meeting (v. 26 A.V.).

The sanctifying power of this offering was strikingly attested in verses 27-28, “Whatsoever toucheth the flesh thereof shall be holy; and if
there be sprinkled of the blood thereof on a garment, that whereon it was sprinkled thou shalt wash in a holy place. But the earthen vessel
whereon it was sodden shall be broken; and if it was sodden in a copper vessel, it shall be both scoured and rinsed in water.” It was for God
on behalf of sinners. For no other, no common, purpose could it be. For vessels of earth or copper no trace must remain. To the offeror it
brought forgiveness of the sin.

But verse 29 lets us into a truth, larger far than verse 26, though not to be compared for its depth. “Every male among the priests shall eat
thereof.” This was not confined to the offering priest. All the priestly males were to eat of it. Those who have access to God are called to
identify themselves with a brother's sin; as Christ does pre-eminently, so they too are to follow, strong in the grace that is in Him, confessing
another's sin as their own. For if He loves them, did He not both wash them from their sins in His blood and make them a kingdom, priests to
His God and Father? Here it will be observed that we have the repetition of “it is most holy.” Wise and opportune this is. For many a male
among the priests might on the one hand forget to eat, as did even Eleazar and Ithamar (Leviticus 10:16-18); as others more profane still
might grievously transgress in their eating like Eli's sons (1 Samuel 2:12-17), so that men abhorred the offering of Jehovah. Indeed “it is most
holy,” and to be eaten only in a holy place.

Verse 30 draws the line between these ordinary Sin Offerings, where the priests thus partook of them, and the more solemn cases wherein
the victim was burnt in a clean place without the camp, the blood being carried into the sanctuary for propitiation. So it was, if either the
anointed priest sinned, or the whole congregation, as in the earlier cases of Leviticus 4. In neither did the priests eat; in both communion for
all was interrupted and must be restored. And the contrast is yet more marked in the day of atonement, when the foundation was laid for all,
priests and people, during the year. All fasted, none eat, on that day. There was another exception, characteristic of the wilderness and
therefore only given in Numbers 19, the institution of the béte noir of the Rationalists, which, perplexing them beyond most things, becomes
the occasion for their rancorous abuse of God's word. For their principle of unbelieving, or as they say scientific, criticism blinds them, so that
they can perceive neither its intrinsic truth nor its suited place. But there the Red Heifer stands, wholly burnt (save some of the blood
previously sprinkled seven times before the tent of meeting) without the camp, and the ashes kept as a purification for sin. It has its own
distinctive traits, full of instruction spiritually for us of heavenly calling as exposed to the defilement of the desert world through which we
pass to the rest of God.

When therefore it was a question of propitiating blood brought into the sanctuary, there was no eating on the part of the priests. The victim
was burnt without the camp. How brightly and on both its sides was this fulfilled in Christ, glorified within, crucified without! Our place is with
Him in both respects. Where it was only the restoration of an individual, the priests were called to eat of the Sin Offering, as we now
sympathize in loving intercession.

The Offerings of Leviticus: Leviticus 1-7, Chapter 23. Law of the Meal Offering of Aaron and His Sons: Leviticus 6:19-23 (6:19-23)

Leviticus 6:19-23(Leviticus 6:12-16 in the Hebrew)

There is a new divine communication for the next law. It was indeed a special case, peculiar to Aaron and his sons, and limited to the day of
his anointing. The general word of the Meal Offering on the contrary fell under that of the Burnt Offering, of which it was the regular
supplement. Hence, as it had no separate application, it had no separate law here any more than in the institution of Leviticus 1-2. First and
last they were bound together. So should we honor the Lord Jesus in our faith: not only His devotedness in giving Himself up to death
sacrificially, but in all the holy and obedient activities of His life. In Him the Father found His delight; and so His voice declared. But is it not
full of instruction, that in revealing those divine pictures the Burnt Offering stands first, not the Meal Offering? This simply and always follows
as an adjunct, whatever might be the reversed order in the sequence of Christ and His work. How differently they speak who dwell on the
Incarnation to disparage the Atonement? God sets aside what we might deem the order of nature, even in Christ Himself and His work.

“And Jehovah spoke to Moses, saying, “This [is] the offering of Aaron and his sons, which they shall present to Jehovah on the day when he is
anointed: the tenth part of an ephah of fine flour, as a continual meal offering, half of it in the morning and half of it in the evening. “In a pan
with oil it shall be made; saturated thou shalt bring it in; baken pieces of the meal offering shalt thou present, a sweet odor unto Jehovah.
“And the anointed priest that shall be in his stead from his sons, shall make [or, offer] it: an everlasting statute, it shall be wholly burnt unto
Jehovah. “And every meal offering of the priest shall be wholly burnt; it shall not be eaten” (vss. 12-16 in the Hebrew).

In the Meal Offering ordinarily, where an Israelite made his oblation to Jehovah, after his portion was taken by the offering priest and burnt on
the altar, the remainder was for Aaron and his sons. It was Christ an offering to God throughout all His days here below, wholly separated to
God's will and glory. None but those who draw near to God, the priestly class, could appreciate Christ thus; not the Israelite simply as such,
but those only who were free of the sanctuary. It was theirs to feed on Christ thus living on account of the Father. So in the First Epistle of
John the fathers in the Christian family, as distinguished from the young men and the babes (the naiéia, not the tekvia who embrace all the
three): they are described as knowing Him that was from the beginning, that is to say, Christ as He was here below declaring God and
manifesting the Father.

All disciples believed that He was the Christ and were born of God (1 John 5:1); only the fathers knew Him that was from the beginning; only
they found their delight and their food in His person as He walked on earth perfect God and man in one Person, solving all questions as they
arose day by day, as only God could manifested in flesh and by ways no less than words. It is not meant that any, even of the twelve, could
be thus characterized while He was here. Not even they then were “fathers.” It was when the Holy Spirit was given that such a class began to



be; and thank God, it was not confined to apostles or prophets, to evangelists or pastors and teachers, who might or might not be fathers. It
in no wise depended on such gifts, but a Spirit-taught entrance into Christ as here manifested, and as He is presented in the Gospels. Fathers
have communion with Him there and then. How comparatively few such appear to have ever been! Biographies and autobiographies, writings
and letters, even of the most valued servants of the Lord, abundantly prove it, as does living experience.

But the essential difference of the Meal Offering before us is that it was wholly burnt to Jehovah. Of the tenth part of the ephah, or the omer
here prescribed, the same measure as of the manna for an Israelite (Ex. 16), no part was reserved for priestly food. For a Meal Offering
perpetual it was to be half in the morning and half in the evening; but not a morsel was to be eaten: the whole must be burnt on the altar.
The reason is plain. It was for the priests, and therefore wholly went up to Jehovah. What an Israelite offered for himself, they were privileged
to eat, all the males in a holy place; but their offering on the day of anointing was all for Jehovah, like the Burnt Offering. It was no question of
fellowship with others, but of Christ wholly offered up as a sweet savor to Jehovah on their own behalf.

The Offerings of Leviticus: Leviticus 1-7, Chapter 22. Law of the Meal Offering: Leviticus 6:14-18 (6:14-18)

Leviticus 6:14-18(Lev. 6:7-11 in the Hebrew)

Under this law comes to light the great prominence given to the eating of the Minchah, or Meal Offering, by Aaron and his sons. This is one of
its most marked characteristics. All the males among the children of Aaron were to eat of it. Here too is one of its strongest points of contrast
with the Olah or Burnt Offering, whereof no part was eaten but all rose up to God. However requisite and important the Minchah, it only
accompanied the Burnt Offering; and so here it is not a fresh or separate word from Jehovah but a sequel as in Leviticus 1, “And this is the
law of the meal offering; the sons of Aaron shall present it before Jehovah, before the altar. And he shall take of it his handful of the fine flour
of the meal offering and of the oil thereof, and all the frankincense which is on the meal offering, and shall burn [it] on the altar: a sweet odor
of the memorial thereof to Jehovah. And the remainder thereof Aaron and his sons shall eat: unleavened shall it be eaten in a holy place; in
the court of the tent of meeting shall they eat it. It shall not be baked with leaven. As their portion | have given it of my fire offerings: it is
most holy, as the sin offering and as the trespass offering. All the males among the children of Aaron shall eat of it: an everlasting statute in
your generations, from Jehovah's fire offerings; what [or, who] ever toucheth these shall be holy” (Lev. 6:7-11 in the Hebrew).

Varieties of form such as came before us in chapter 2 are wholly omitted now. From the law here given we could not gather anything as to
this, but the one great general truth: the shadow of Christ, not giving Himself up in atoning death to Jehovah without blemish and
unreservedly, but in the perfectness of His life on earth, all pure and in the Spirit's power, the fire only bringing out His matchless fragrance,
the one like the other a fire offering to Jehovah for an odor of rest. Yet even the early chapter gives us the marked difference from the Burnt
Offering. For the Meal Offering had only the priest's handful of its flour and oil with all the frankincense taken out and burnt as its memorial
on the altar: the rest went to Aaron and his sons.

But the law opens with “the sons of Aaron” offering it “before Jehovah before his altar.” One might be the offering priest, to leave the
memorial (v. 8 in the Hebrew, or v.15); but they were all concerned. It was priestly food, not properly man's, whatever might be true of the
corn and the oil generally. This was the Minchah or Meal Offering to Jehovah, following the Burnt Offering, and not otherwise. For the offeror
in either case was an Israelite, a sinful man, though the offering was not in view of his sin or guilt like their appropriate offerings, but of the
divine provision for his acceptance in drawing near. None but One could answer to this absolute fitness for being offered before Jehovah,
before His altar. Every other needed first an offering for sin. Death in the Burnt Offering was rather and fully the glorifying of God in the
suffering Son of Man, Himself morally glorified therein as God was. The fire of God drew out nothing, again, from all His activity here below,
from the smallest no less than the greatest, but perfect fragrance before God. Only He could estimate it aright; so that “all the frankincense
with a sample of all the rest was burnt to God.

”

But here stress is laid on what remained: “and the remainder thereof Aaron and his sons shall eat,” not Aaron's sons only, but Aaron with
them (v. 9 in the Hebrew or v.16). It is the entire priestly house, Christ and His own, whose house are we, those who now partake of a
heavenly calling (Heb. 3:1-6; Compare Heb. 2:11-13). The manna figures the Lord given from heaven for Israel's food: and in John 6 the Lord
declares Himself the bread of life for every one who beholds the Son and believes on Him, the Living Bread that came down from heaven, so
fully and freely that if any man (not the Jew only) eat of this bread, he shall live forever. It is for the sinner that believing on Christ he may
have life eternal. But by grace through the same faith we become also a holy priesthood (1 Peter 2) and, so brought nigh to God, we eat in a
general way what pertains to the family (as the daughters did equally with the sons), the offering of the holy things, the first-fruits of a goodly
land, etc.

Besides that holy fare, there was the more restricted privilege as here, of which the males alone partook. These types find their counterpart
now in those that are Christ's, where feeding on Christ pertains to the sanctuary, and appropriation their right according to the believer's
realization of his nearness to God. The more we make our own the place in His presence by the work of Christ, the more also we enjoy Him as
the food of our souls, not now merely as indispensable to having life, but in the way of communion and appreciation in the Spirit of all the
perfection that God found in Him when thoroughly tried in His path here below. Hence it is that the Gospels afford to the spiritual mind such
especial delight and divine joy in that which they furnish of Christ here below; whereas those who do not enter into their present nearness to
God by His atoning work turn rather for comfort to the Epistles, especially such as those to the Romans, Galatians, and Hebrews, besides the
first of Peter. This is well and of God; but as priests we are entitled to far more of Christ.

It will be observed that the right sense of what follows (in verse 9 in the Hebrew) is not “with unleavened bread,” but itself unleavened was to
be eaten, and this not in “the holy place” but a holy place, rather in the court than in the house appropriated exclusively in its use to Jehovah,
as indeed the last clause specifies expressly.

In verse 10 in the Hebrew the exclusion of all corruption is carefully repeated, as we know it was in the original institution of Leviticus 2. So of
Christ the written word declares that not only in Him was no sin, but that He knew none. What a contrast with every other man! Yet did He



become very near, and knew manhood incomparably better than the first man (when created, made of full growth, instead of “come of
woman” like the Second): a babe, a youth, a man, tested as none ever was, least of all Adam before he fell. Yet as become flesh, and put to
the proof beyond all in a world of evil He is the Holy One of God, as demons cried out; and as the Father's voice said, This is My Beloved Son
in Whom | found My delight. If the Burnt Offering witnessed the perfectness of His work in death, the Meal Offering shows us the no less
perfectness of what He Himself was here below under all conceivable trials. What a privilege to feed on Him thus given of God as our portion
of His fire-offerings! Assuredly it is “most holy,” as the Sin Offering and the Trespass Offering, where absolute freedom from taint must be:
else how could there be atonement before God? How forgiveness for the offender? It could be in none but Christ, Whom unbelief would fain
lower to level up wretched self and dishonor God, making His glory as impossible as man's deliverance through the wreck of Christ's person
and work.

The last verse (v. 11 in the Hebrew) reiterates solemnly the exceeding privilege Jehovah secures forever to “all the males of Aaron's children”
in partaking of the Meal Offering (in communion with Himself of Christ). As man He was the delight of God on the earth, only appreciated by
those free of His presence; for even converted Israel will own, as their exceeding sin, that in seeing Him of old there was no appearance in
Him to give them pleasure. He was despised and forsaken of men; not because of a single flaw in Him Who was wholly perfect, but because
man alike was blind and evil, yea, God's enemy. But Christ being what He was and suffering atoningly as He did, all is changed now for the
believer. “Whatever [or, whoever] toucheth these [Jehovah's fire-offerings] shall be holy.” Not only was the Meal Offering “most holy,” but all
that came in contact with it was separated from common use to Jehovah.

The Offerings of Leviticus: Leviticus 1-7, Chapter 21. The Law of the Burnt Offering: Leviticus 6:8-13 (6:8-13)

Leviticus 6:8-13(Or, Lev. 6:1-6 in the Hebrew)

We followed the Hebrew text in taking the first section of the sixth chapter (vss. 1-7) as the end of chapter 5 to which it unquestionably
belongs; so that chapter 6 begins with the new subject, the laws of the offerings, and chapter 7 concludes it.

These laws add supplementary particulars of distinct moment, which bring into relief the characteristics of each, especially marking where
communion was permissible and enjoined. The first, or Burnt Offering, was the exception, though even there the skin of the victim was the
priest's perquisite. The portion of man, where and as far as it was allowed, is noticed carefully.

“And Jehovah spoke to Moses saying, Command Aaron and his sons, saying, This [is] the law of the burnt offering: this, the burnt offering,
[shall be] on the hearth upon the altar all night unto the morning, and the fire of the altar shall be kept burning on it. And the priest shall put
on his linen raiment, and his linen breeches shall he put on his flesh, and he shall take up the ashes to which the fire hath consumed the
burnt offering upon the altar, and he shall put them beside the altar. And he shall put off his garments, and put on other garments, and carry
forth the ashes without the camp unto a clean place. And the fire upon the altar shall be kept burning on it, it shall not go out; and the priest
shall burn wood on it every morning, and lay the burnt offering in order upon it, and shall burn thereon the fat of the peace offerings. Fire
continual shall be kept burning upon the altar; it shall not go out” (Lev. 6:1-6 in the Hebrew).

Spoken to Moses, this was a command for the priestly house. All that composed it were concerned; and they, as we are taught, point to Christ
and His own, as Son over His house whose house are we (Heb. 3:6). The law of the Burnt Offering is here set out clearly. It was to be on the
hearth upon the altar all night unto the morning; whereas save for this it might have been thought that it was but for the day, that the offeror
might rejoice in seeing that which was for his acceptance. Here on the contrary stress was laid on its burning “all night unto the morning, and
the fire of the altar shall be kept burning on it.”

Here as elsewhere we discern the bearing of these types, save in an exceptional reference. It is for the comfort of faith now in the day of
temptation in the wilderness. The morning without clouds has not yet dawned. It is the night still for Christ rejected of men, though the night
is advanced, and the day has drawn nigh. But all through the darkness rises up uninterruptedly the witness of our acceptance. Propitiation is
made for every one associated by faith with the Burnt Offering. Man may slumber, the world be wrapped in darkness; but the offeror had the
satisfaction of knowing that the fire that was kept ever burning upon the altar consumed that which was on his behalf a Fire Offering, an odor
of rest to Jehovah.

What is here so carefully enjoined can scarcely be said to appear in Leviticus 1, which enters fully into the general instruction as to the Burnt
Offering, and its several kinds, the immaculate purity requisite for each, the presentation of the victim, with the priest's sprinkling of the
blood, cutting it in pieces, and washing as specified, here passed over, save the fact of laying all on the wood upon the fire of the altar. Here,
not there, is the stress laid on the continual burning all the night through till the morning. While Israel slumber during the dark, the sweet
savor rises in unfailing efficacy for him that offered: even Israel are kept, however impenitent yet, for the blessing that will surely come, when
they say, Blessed He that cometh in the name of Jehovah.

Then in verses 3-4 (or vss.10-11) we read of the careful clothing of the offering priest with the linen garments that spoke of spotless
righteousness. These were what the high priest wore when he entered into the holy of holies on atonement day; and these the priest must
put on even when he should take up the ashes of the Burnt Offering that the fire had burnt upon the altar to put them beside it. But of these
he divested himself for other garments to take away the ashes at last to a clean place outside the camp.

Lastly in verses 5-6 (or vss.12-13) the burning of the fire on the altar is again emphatically mentioned. Not only was the priest to burn wood
on the fire of the altar every morning and to set in order then the Burnt Offering, but thereon also was he to burn the fat of the Peace or
Prosperity Sacrifices. And the law concludes with the fire to burn continually upon the altar; never was it to be extinguished. Is it possible that
any shadow could more forcibly point to acceptance maintained with unchanging savor of rest before Jehovah?



It appears to me not to be the truth intended by the type, that the ever-burning fire during the night pointed to the smoke of the torment of
the lost ascending forever and ever. Rather did it testify the wondrous meeting-place with God for a sinful man who brought the Burnt
Offering. But the unbeliever either foregoes the Burnt Offering, or treads under foot the Son of God, and profanes His blood as a common
thing. So the Epistle to the Hebrews speaks, not of God abstractly but of “our God” as a consuming fire. It was a sacrifice wholly burnt for
acceptance. It shadowed Christ giving Himself up absolutely to God in death for us; and nothing but a sweet savor rising up, however tested
to the uttermost. Therein was God glorified as to sin in Him Who knew no sin; and the issue for the believer is an efficacy perfect and
everlasting.

So will it be for Israel at the end for the age to come, when they wake up from their long sleep in the dust of the earth. They will behold, as it
were in the morning, the Burnt Offering despised during the dark night. They will penitently acknowledge their shameless unbelief, when they
considered the Messiah as stricken, smitten of God, and afflicted; whereas they will thankfully own that He was pierced because of their
transgressions, bruised because of their iniquities—that the punishment for peace to them lay upon Him, and through His stripes came
healing to them. The fire ever burning on the altar is in contrast with the smoke either of Babylon or of the Beast's worshippers

(Rev. 14:11; 18:8-10; 19:4). It is Christ the holocaust to God for all believers.

The Offerings of Leviticus: Leviticus 1-7, Chapter 20. Trespass Offering: Leviticus 6:1-7 (6:1-7)

Leviticus 6:1-7(Lev. 5:20-26 in the Hebrew Bible)

There is another form of the Guilt offering, which meets treachery against a neighbor, or falsehood as to something lost. This Jehovah
counted against Himself indirectly, as the former case affected Him directly. Ignorance is not supposed in question with a neighbor, but it
might easily be alas! in the things forbidden to be done by the commandments of Jehovah. It is obvious that these seven verses, though a
fresh precept which Jehovah spoke to Moses, are the proper conclusion of chapter 5 as in the Hebrew Bible. They ought not to be the opening
section of chapter 6 as in the English Bible. Why the Revised Version did not rectify the mistake seems strange; but it shows how hampered
they were by prejudice or restriction. For it severs the true complementary link with chapter 5:14-19, and interferes with the due order for
“the laws of the offerings” which begin with what is thus made verse 8 of chapter 6.

“And Jehovah spoke to Moses, saying, If anyone sin, and commit a perfidy against Jehovah, and lie to his neighbor as to a matter of trust, or a
loan, or a robbery, or a cheat to his neighbor; or have found what was lost and lieth therein, and sweareth falsely; in any of all these that a
man doeth, sinning therein, then it shall be, if he hath sinned and hath trespassed that he shall restore what he robbed, or what he
defrauded, or the trust entrusted to him, or the lost thing which he found, or all about which he swore falsely; and he shall restore it in the
principal and shall add the fifth part more thereto; to whom it belongeth shall he give it on the day of his trespass-offering. And his trespass
offering he shall bring to Jehovah, a ram without blemish out of the flock according to thy valuation as a trespass offering unto the priest. And
the priest shall make atonement for him before Jehovah, and it shall be forgiven him concerning anything of all he did to trespass therein”
(Lev. 5:20-26 as in the Hebrew).

What grace on Jehovah's part thus to regard wrongs against a neighbor as wrongs against Himself also, and to require a reparation and a like
Trespass offering! Yet was it due to His glory and needed by man that a distinct ordinance should draw the line between them. The trespass
against a neighbor brought out a new speech from Jehovah to Moses, instead of being a simple appendage as verses 17-19 were to verses
14-16, an appendage which refused to allow the excuse of ignorance in the holy things of Jehovah.

Yet there is, as might be expected, no small variety in these wrongs which demanded a Trespass offering. The first form of the guilt here
denounced appears to be a failure in private trust. It might be any valuable or document of use, committed to the custody of a friend; it might
be only an animal, or a book lent, an ax borrowed, or money confided however little. But Jehovah took notice and bound up the trustful
Israelite's rights with His own name. The next would seem to be a matter public, of barter, or of virtual partnership perhaps in business,
where the evil done was not viewed as a wrong but as a failure in responsibility, however fair in appearance. Here our version like the
Septuagint renders it “in fellowship,” as distinct from the preceding case of private trust. The Vulgate translates loosely and confounds the
two. The better Jewish authorities distinguish the second as a loan, from the former as a deposit. Then we have a violent exercise of power,
followed by one of deceit as in withholding wages, etc.: both apt to be common and covering many a failure which Jehovah resented. Next,
we have the finding of what one's neighbor lost, and falsehood about it, even to perjury.

In every such case Jehovah demanded a Trespass offering as rigorously as in His holy things. Not only must there be restitution of the
principal, but a double tithe, or fifth part, rendered as a penalty. And as His own honor was concerned, in the failure to maintain the holy
relationship of Israel, an unblemished ram was prescribed as the one unvarying Trespass offering permissible. By this, and this only, the
priest should make atonement for the guilty offerer, “and it shall be forgiven him,” with the striking addition here only “for any one of all
which he did to trespass therein.”

But it is well to take note of the difference in the order prescribed between the guilt in Jehovah's holy things (vss. 14-19) and that incurred in
the cases of one's neighbor (vss. 20-26 as in the Hebrew), with which we are immediately concerned. In the former the offering took the first
place; in the latter the reparation. Both were required. Jehovah regarded either as His dishonor: and the ram was equally necessary as the
reparation with the added fifth part. But the difference of order was made to impress the Israelite's heart with what touched Jehovah directly
as compared with what was indirect in defrauding the neighbor. Who but God could have provided thus holily for His people in distinctions so
nice and profitable? Neither Moses nor Aaron, nor Samuel nor David, still less men later in a dark, fallen, and comparatively careless state. It
was Jehovah from the beginning.

It was not yet nor could be under the law to proclaim remission of sins absolutely and forever to every believer. This awaited the Lord Jesus
and His accomplished work of redemption in the gospel. For “the blood of Jesus Christ, God's Son, cleanseth us from every sin.” But it was no
niggardly comfort the righteous Jehovah even then and thus gave the penitent Israelite, conscious of having sinned shamefully, and of



desecrating the holy standing of His people.

The Offerings of Leviticus: Leviticus 1-7, Chapter 18. Sin (Trespass) Offering: Leviticus 5:1-13 (5:1-13)

Leviticus 5:1-13

This section, it may be observed, is a sort of appendix to Leviticus 4, and of transition to the proper Trespass offering which begins in
Leviticus 5:14. For this reason, while it falls under the same revelation from Jehovah to Moses as the chapter before, it is called both a
Trespass offering and a Sin offering in verse 6. Four distinctions in the circumstances calling for the offering are laid down in the four opening
verses. They were defilements incurred by special inadvertent offenses against ordinances of Jehovah; as in Leviticus 4 provision was made
for inadvertent sins in general which simply violated the conscience.

“And if a soul sin, and hear the voice of an oath, and he is a witness whether he hath seen or known, if he do not inform, then he shall hear
his iniquity. Or if a soul touch any unclean thing, whether it be the carcass of an unclean beast, or the carcass of unclean cattle, or the
carcass of unclean creeping things, and it be hid from him, he also is unclean and guilty. Or if he touch the uncleanness of man, any
uncleanness of him by which he is defiled, and it be hid from him, when he knoweth, then he shall be guilty. Or if a soul swear rashly with his
lips, to do evil or to do good, in everything that a man shall say rashly with an oath, and it be hid from him, when he knoweth, then shall he
be guilty in one of these. And it shall be when he shall be guilty in one of these, that he shall confess wherein he hath sinned; and he shall
bring his trespass to Jehovah for his sin which he hath sinned, a female from the flock, a lamb or a goat for a sin offering; and the priest shall
make atonement for him from his sin” (Lev. 5:1-6).

Adjuration was all the more solemn for an Israelite, as Jehovah dwelt in their midst to judge. It was not secret providence, or waiting for a final
assize. He was there to deal according to His law and their relationship as His people. Even in a day of utter ruin and in proceedings which
mocked all righteousness, we hear our Lord, silent before man's profound hypocrisy and false witness, at once answer the wicked high priest
when adjuring Him, though He knew it would seal His condemnation unto death. Did one shrink and keep back or prevaricate, one must bear
one's iniquity if left there. Then came cases of defilement from contact with death, either unclean beasts or cattle, or crawling things, or
again from uncleanness of man, whatsoever its form. Lastly, there might be defilement from a hasty vow unperformed, it mattered not what
its shape, “to do evil or to do good,” which on reflection one shirked, dreading to do or not to do. Think of Jephthah's vow!

What then was he that feared God in such circumstances to feel, when it comes before his soul? Was he not guilty? If in any of these cases he
was defiled, he was called on to “confess wherein he hath sinned,” not after a vague general sort. It is the first time we hear of it. Was it not
due to carelessness before Jehovah? But more; nothing but sacrifice could remove the stain. “And he shall bring his trespass offering to
Jehovah for his sin which he hath sinned.” What more specific for the clearing his guilt away? Here, as in the Sin offering for one of the
people, a female sufficed, lamb or goat, and was called an offering for trespass and sin; and the priest should make atonement for him to
clear him from his sin.

The tender consideration of the poor (to us the young or feeble in faith) is marked in the alternative that is next given.

“And if his hand be not able to bring a lamb, then he shall bring to Jehovah for his trespass which he hath sinned two turtle doves or two
young pigeons; one for a sin offering, and the other for a burnt offering. And he shall bring them to the priest, who shall offer that which is for
the sin offering first, and pinch off its head at the neck, but shall not divide it asunder; and he shall sprinkle of the blood of the sin offering on
the wall of the altar; and the rest of the blood shall be wrung out at the bottom of the altar. And he shall offer the second for a burnt offering
according to the ordinance. And the priest shall make atonement for him from his sin which he hath sinned; and it shall be forgiven him”
(Lev. 5:7-10).

Jehovah was even more minute in His concern for him who could not bring a sheep or goat. The victim's blood was sprinkled unusually, or at
least there is a fuller expression given to it. The offering of less pecuniary value He prized for the conscientious soul, and gave a witness of
acceptance as well as of the sin judged and gone. The same principle is yet more conspicuous in a third case. “But if his hand cannot attain to
two turtledoves or two young pigeons, then he that hath sinned shall bring for his offering the tenth part of an ephah of fine flour for a sin
offering; he shall put no oil on it, nor shall he put frankincense thereon, for it is a sin offering. And he shall bring it to the priest, and the priest
shall take his handful of it, the memorial thereof and burn it on the altar with Jehovah's fire offering: it is a sin offering. And the priest shall
make atonement for him from his sin which he hath sinned in one of them, and it shall be forgiven him; and it shall be the priest's as the
oblation” (Lev. 5:11-13). Here we have the most abject need of all: even pigeons are beyond the means. But grace has its resource for the
least condition of faith. His pity was shown, not in dispensing with an offering, but in suiting the need. Though no part of this form of the
offering could have the character of Burnt offering like the second bird, Jehovah would accept an offering of fine flour. But unlike the oblation
proper, neither oil nor frankincense must be there. It was for sin. The quantity was just that of the manna for a day's food. Of this the priest
took his handful to burn according to the Fire offerings to Jehovah, though for one ceremonially unclean; and as this was valid to atone, so the
rest became the priest's as in the ordinary oblation of meal. Truly God was good to Israel, even to such as owned their uncleanness in the
humblest way He prescribed. Here again, as has been already noticed elsewhere, the lowest form of an offering passes from its proper
distinctness into assimilation with others: in the second alternative, with the Burnt offering; in the third with the Meal offering. The stronger
the faith, the less can one relish vague apprehension of Christ's work: one seeks, cherishes, and enjoys God's side as well as our own in the
fullness of divine revelation. The weaker it is, the more one is disposed to be content with a view so misty that the wondrous and instructive
differences in its manifold relations vanish in a comprehensive but hazy sense of efficacy. The value of Christ is the same to God, whatever
shape the offering might take in God's condescension. The absence of blood-shedding in the last instance is just the exception which proves
the rule. Jehovah testifies His consideration for such poverty as could bring no animal to die, where there was real concern about the trespass
and an offering to Him in acknowledgment of it.

The Offerings of Leviticus: Leviticus 1-7, Chapter 17. Sin Offering for One of the People: Leviticus 4:27-35 (4:27-35)



Leviticus 4:27-35

It is full of interest to notice the care bestowed by Jehovah on the Sin offering for the ordinary Israelite. He marks the difference between him
and a ruler or chief man, by demanding “a male without blemish” from the latter, “a female without blemish” from the former. They were to
bring a kid of the goats; but there was this distinction; and Jehovah directed it. He provided in His goodness for both; but He did not leave it
to man's discretion; He directed each how to efface the sin.

“And if one (a soul) of the people of the land sin through inadvertence in doing any things which Jehovah hath commanded not to be done,
and be guilty; if his sin which he hath sinned come to his knowledge, then he shall bring his offering a goat, a female without blemish for his
sin which he hath sinned. And he shall lay his hand on the head of the sin offering, and slaughter the sin offering at the place of the burnt
offering. And the priest shall take of the blood thereof with his finger, and put [it] on the horns of the altar of burnt offering, and pour out all
the blood thereof at the bottom of the altar. And all the fat thereof shall he take away, as the fat is taken away from off the sacrifice of peace
offerings; and the priest shall burn it on the altar for a sweet odor to Jehovah; and the priest shall make atonement for him, and it shall be
forgiven him” (Lev. 4:27-31).

Jehovah would have the lowliest soul among His people feel that He entered into his concern about his sin, done unwittingly, and now
troubling him when known. He therefore would impress it on his soul when he brought the unblemished female goat, by the stress even then
laid on “for his sin which he sinned.” For the gracious effect of the offering is felt all the more if the sin be also. To the ruler it was but “the
goat,” and “it” in verse 24 though with “it is a sin offering” at the end. Here (v. 29) it is “he shall lay his hand on the head of the sin offering,
and slaughter the sin offering.” Yet more striking is the consolation given to the poor Israelite in verse 31; where he alone is expressly
assured, that the fat burnt by the priest on the altar should be “for a sweet odor to Jehovah.” “Before Jehovah” was said in the ruler's
instance about slaying the offering, as it was yet more emphatically where the whole assembly sinned, and about the use made of the blood.
But He deigned to consider the lowly man by the special expression of the mark of communion in the burning of the fat for him when the
offering for his sin was made.

Nor is this all. For the poor man alone was there an alternative offering. He might have a difficulty in providing a goat, and yet might find a
sheep or lamb more readily. Hence for him alone this was permissible.

“And if he bring a lamb as his offering for a sin offering, he shall bring it a female without blemish. And he shall lay his hand on the head of
the sin offering, and slaughter it for a sin offering in the place where they slaughter the burnt offering. And the priest shall take of the blood
of the sin offering with his finger, and put it on the horns of the altar of burnt offering; and all the blood thereof shall he pour out at the
bottom of the altar. And all the fat thereof shall he take away, as the fat of the lamb is taken away from the sacrifice of peace offerings; and
the priest shall burn them on the altar with (or, upon) the fire offerings to Jehovah; and the priest shall make atonement for him concerning
his sin which he sinned, and it shall be forgiven him” (Lev. 4:32-35).

Here again we should not overlook the kindness of Jehovah in giving consolation. The blood of the lamb was no less efficacious as a figure
than that of a goat. There was no loss incurred by the alternative. But in the dealing with the fat there is indeed the peculiar mention of
burning on the altar “upon the fire offerings to Jehovah,” as in Leviticus 3:5; although there it was a question of Peace offerings, here of an
offering for sin. Gracious acceptance was implied, and not merely the removal of the sin or its forgiveness.

The Offerings of Leviticus: Leviticus 1-7, Chapter 16. Sin Offeriing for the Ruler: Leviticus 4:22-26 (4:22-26)

Leviticus 4:22-26

There is an important difference which presents itself here. The guilt attaches to the party concerned; others are not involved. The first case
is that of a ruler, or principal man.

“When a ruler sinneth and through inadvertence doeth any of all the things which Jehovah his God hath commanded not to be done, and is
guilty; if his sin wherein he hath sinned come to his knowledge, he shall bring his offering, a buck of the goats, a male without blemish. And
he shall lay his hand on the head of the goat, and slaughter it at the place where they slaughter the burnt offering before Jehovah; it is a sin
offering. And the priest shall take of the blood of the sin offering with his finger, and put it on the horns of the altar of burnt offering, and pour
out its blood at the bottom of the altar of burnt offering. And he shall burn all its fat on the altar, as the fat from off the sacrifice of peace
offerings; and the priest shall make an atonement for him from his sin; and it shall be forgiven him” (Lev. 4:22-26).

Peculiar care is taken to impress a chief with his responsibility. In his case only do we hear of Jehovah “his God.” His position honorable and
public renders his offense the more serious. For Israel were bound to own their God with them in the world, and making one to differ from
another in a way that the nations never conceived (Eph. 2:12). In his measure he was to rule as well as walk in the fear of God.

Nevertheless it was not of the same large consequence as when the high priest sinned or the whole congregation, which demanded a steer.
For the ruler, a buck of the goats was enough, but an unblemished male was requisite. No latitude was left in any respect or degree more
than in the graver cases. As there was nothing to hinder his compliance, so his God would have the sin felt and judged, when it came to his
knowledge.

The ruler brought his offering then, and laid his hand on its head, and killed it in the place where they killed the Holocaust before Jehovah. It
was for sin; and death alone could expiate sin, the victim's death for him who, by his hand laid on its head, transferred his guilt by God's



provision to the slain beast. Whatever the difference in the form, they every one agreed in this; and they all pointed to Him Who knew no sin,
yet Whom God made sin for us, that we might become divine righteousness in Him.

But it will be noticed that the priest was to take of the blood with his finger, and put it on the horns of the brazen altar, as well as pour the
rest of the blood at the bottom of the same. No more was needed than to meet the individual's need, even though a prince, at the altar which
is the means of the individual's approach to Jehovah. Only his communion had been interrupted as it was now restored. Had it been either the
high priest or the congregation as a whole, the golden altar would have been defiled, and the blood must have been sprinkled on its horns.
Here the brazen altar being alone in question, the blood was put there accordingly, and the individual Israelite, even if a ruler, returned to the
enjoyment of his privileges.

It is of all moment to appreciate the contrast the Epistle to the Hebrews establishes for the Christian by Christ's work. It is done once and
forever. There is no repetition. Not only is the believer now sanctified through the offering of the body of Jesus Christ once for all, but he is
perfected by it in perpetuity, that is, without a break. This is due exclusively to the absolute and everlasting efficacy of Christ's sacrifice. Less
than this would be His dishonor, which God would not tolerate. Would that believers now knew what a standing His blood has given them!

Hence it is that not in the Epistle to the Hebrews do we find provision for failure, but in John 13 and in 1 John 2:1. It is not fresh sprinkling of

Christ's blood, or repeated recourse to it; but according to the figure, washing the defiled feet in the water of the word, and according to the
doctrine of the advocacy of Christ—Jesus Christ righteous as He is, and the propitiation for our sins. He pleads for us and works in us by the

Spirit and word of God the self-judgment needed to restore the communion which one's sin interrupted; as we may see practically in Simon

Peter with all its detail and rich comfort and blessing through grace.

We need, as Christians, both these truths fully held, without sacrificing one to the other. If we do not rest on the one offering of Christ in all its
everlasting and uninterrupted efficacy, we cannot know the perfect clearance before God which the Epistle to the Hebrews claims for faith. If
we do not bow to the doctrine of 1 John 2:1 in accordance with John 13, how can we taste the grace that restores us to the enjoyment of the
communion interrupted by a sin? Our God would have us enter into our portion as worshippers once purged; but as our Father He loves us too
well to allow anything in our walk unworthy of the grace wherein we stand. And here it is that the advocacy of the Savior applies, to the
cleansing of defilement by the way, while He abides as our righteousness and the propitiation too in all its value.

The Offerings of Leviticus: Leviticus 1-7, Chapter 15: Sin Offering for the Congregation: Leviticus 4:13-21 (4:13-21)

Leviticus 4:13-21

The first of these compulsory offerings attested the specially representative place of the anointed priest. His sin involved the whole
congregation of Israel. Communion for all was at once interrupted. Now we learn in the second case of the Sin offering that the high priest
was identified with the congregation in its collective defilement. It was not so ordinarily when an individual sinned, no matter how high his
position, though this too had its effect as we shall see. But in the former cases there was a suspension of communion for all; and the requisite
Sin offering must be to restore.

“And if the whole assembly of Israel err [or, sin inadvertently] and the thing be hid from the eyes of the congregation, and they have done
any of all the commandments of Jehovah which should not be done, and are guilty; and the sin wherein they have sinned against it is become
known; then the congregation shall present a young bullock for the sin offering, and bring it before the tent of meeting. And the elders of the
congregation shall lay their hands upon the head of the bullock before Jehovah; and the bullock shall be slaughtered before Jehovah. And the
anointed priest shall bring of the bullock's blood into the tent of meeting; and the priest shall dip his finger in the blood, and sprinkle it seven
times before Jehovah before the veil. And he shall put of the blood on the horns of the altar that is before Jehovah, which is in the tent of
meeting; and he shall pour out all the blood at the bottom of the altar of burnt offering, which is at the door of the tent of meeting. And all its
fat shall he take off from it and burn it on the altar. And he shall do with the bullock as he did with the bullock of the sin offering, so shall he
do with this. And the priest shall make atonement for them; and it shall be forgiven them. And he shall carry forth the bullock without the
camp, and burn it as he burned the first bullock: it is a sin offering of the congregation” (Lev. 4:13-21).

Jehovah would have the sin judged in every case; but in every case He provides for its removal from before Him. There was, there could be,
no respect of persons in His sight. Yet He makes a difference according to position, and especially in the anointed one who represented all.
How blessed for us that He Who bore all our sins in His own body, before He entered into the holies for us, is there now not only to sustain us
in our weakness and represent us in His perfectness, but as the Advocate for us with the Father if any one sin! It was He Who when here was
tempted in all things in like manner, sin excepted. “Such a high priest became us” is the wonderful word of God, holy, guileless, undefiled,
separated from sinners, and become higher than the heavens: no need ever had He as the high priests, His types, to offer up sacrifices for
His own sins. All the more was He alone competent to act efficaciously for those of others; and this He did once for all, having offered up
Himself, a Son perfected forever. But the assembly—ah! this is another matter. They indeed could sin, and sin as a whole. For this He made
atonement, as we see here in the shadow, that it might be forgiven them. It may be noticed that in the counterpart of the great priest this
assurance is omitted. That his sin when atoned for was forgiven him cannot of course be doubted; but the omission points to the only One
Who had no sins to be forgiven, though He be the One Who made atonement for all.

But Jehovah would have His people exercised in conscience as to any sin of theirs when it became known; and so the congregation was to
present a young bullock for the Sin offering and to bring it before the tent of meeting (v. 14). As all could not lay their hands upon the victim's
head, the elders of the congregation were directed to lay theirs representatively (v. 15). When it was killed before Jehovah (for sin ever refers
to God), the anointed priest was called to act on behalf of the congregation as in his own case, not so in those that follow: any priest was
competent ordinarily, here the high priest only. And he must bring of the bullock's blood into the tent of meeting (v. 16), dip his finger in it,
and sprinkle it seven times before Jehovah before the veil, as for his sin (v. 17). He must as then put of the blood on the horns of the golden
altar that is before Jehovah; for the communion of all had to be restored. It is the more in striking distinction from the individual cases,



because in all the others the blood of the sin offering that remained was all poured out at the bottom of the brazen altar (v. 18). And there all
the fat was burned, not outside but on the altar (v. 19), and with the same particularity as in the Sin offering for the anointed priest (v. 20).
There was thus the fullest witness to the intrinsic holiness of the victim; while verse 21 carefully shows how thoroughly it was identified with
the sin of the congregation, and burnt on a clean place outside the camp, where as a whole the carcass was carried. The word for burning
even was carefully varied as before to suit the twofold truth.

What wondrous forethought such minute differences indicate! What jealousy for the honor of the Great Priest, so long before the time of His
manifestation! and for that of the incomparable sacrifice of Himself, so acceptable to God, and efficacious for sinners! Not only is the book
the authentic and the genuine writing of Moses, but it approves itself to be the work of God through him. Who but He Himself could have
foreseen all?

The Offerings of Leviticus: Leviticus 1-7, Chapter 14. Sin Offering for the Priest: Leviticus 4:1-12 (4:1-12)

Leviticus 4:1-12.

In this chapter four cases demanded a Sin offering. The first two had no limit in the consequence entailed. It was all over without that for the
entire people of God; for in both cases the communion of the whole camp was interrupted: in the second because the whole assembly of
Israel had sinned and were guilty; in the first, because the high priest had sinned, which had the same result for all as for himself. We shall
see how grace provided against that which was in itself ruinous. In the last two cases of the chapter the ill result did not go beyond the
individual concerned.

“And Jehovah spoke to Moses saying, Speak to the sons of Israel, saying, If a soul shall sin inadvertently against any of Jehovah's
commandments, that ought not to be done, and do any of them; if the anointed priest sin to the trespass (or, guilt) of the people, let him
offer, for his sin which he hath sinned, a young bullock without blemish to Jehovah for a sin offering. And he shall bring the bullock to the
entrance of the tent of meeting before Jehovah; and he shall lay his hand upon the head of the bullock, and slaughter the bullock before
Jehovah. And the anointed priest shall take of the blood of the bullock, and bring it into the tent of meeting. And the priest shall dip his finger
in the blood and sprinkle of the blood seven times before Jehovah, before the veil of the sanctuary. And the priest shall put of the blood on
the horns of the altar of sweet incense before Jehovah, which is in the tent of meeting; and he shall pour all the blood of the bullock at the
bottom of the altar of burnt offering, which is at the entrance of the tent of meeting. And all the fat of the bullock of the sin offering he shall
take off from it: the fat that covereth the inwards, and all the fat that is on the inwards, and the two kidneys and the fat that is upon them,
which is by the flanks, and the net above the liver which he shall take away as far as the kidneys, as it is taken off from the ox of the sacrifice
of peace offerings; and the priest shall burn them upon the altar of burnt offering. And the skin of the bullock, and all its flesh, with its head,
and with its legs, and its inwards and its dung, even the whole bullock shall he carry forth without the camp unto a clean place, where the
ashes are poured out, and burn it on wood with fire: where the ashes are poured out shall it be burnt” (Lev. 4:1-12).

As the law, we are told by divine authority (Heb. 7:12), made nothing perfect, so it spoke of nothing perfect for the most guilty. It was exactly
a ministry of death and condemnation. Grace and truth came by Jesus Christ. The law, being a system of human righteousness, could not be
but partial, as the test of fallen man, not the transcript of God, nor yet the rule of the new creation. It provided, as we see here, for no more
than inadvertent or unwitting sin. If this were all that the gospel meets, who could be saved? No more is here contemplated (v. 2).

Then comes from v. 3 the particular case of the anointed or high priest. If he should sin to make the people guilty—this is the true force of the
phrase—and the real effect of his sin in the ways of Jehovah. “According to the sin of the people” as it stands in the A. V. seems doubly
defective, and scarcely in fact an intelligible proposition, unless one consider it to mean tantamount to the sin or rather guilt of the people as
a whole; which, though true in itself, hardly appears to be intended here. The R. V. gives the meaning. If the anointed priest “sin so as to
bring guilt on the people,” i.e. without their sinning.

As the high priest represented the people, so his acts brought, not only blessing on them, but also the guilt of his sin. How blessedly in
contrast is the High Priest of our confession, a great High priest, passed through the heavens as He is, Jesus the Son of God! For though
tempted in all respects in like manner, it was apart from sin, not merely from sinning, but sin absolutely excepted. In Him was no sin; on the
contrary He was holy (and graciously so), harmless, undefiled, separated from sinners, and become higher than the heavens.

But if the anointed should sin, as indeed was not infrequently the case, “let him offer for his sin which he hath sinned, a young bullock
without blemish to Jehovah for a sin offering” (v. 3). It must be the largest offering. Option was not permissible. He must bring this victim, and
no other. “And he shall bring the bullock to the entrance of the tent of meeting before Jehovah; And he shall lay his hand upon the head of
the bullock, and kill the bullock before Jehovah” (v. 4). As Jehovah's command had been infringed, the high priest must bring the prescribed
animal before Him to the appointed place, and there slay it before Him, with his hand laid on its head: the token of transferring the guilt to
the victim—how precious for the sinner!

“And the anointed priest shall take of the blood of the bullock and bring it into the tent of meeting; and the priest shall dip his finger in the
blood and sprinkle of the blood seven times before Jehovah, before the veil of the sanctuary. And the priest shall put of the blood on the
horns of the altar of sweet incense before Jehovah, which is in the tent of meeting; and he shall pour all the blood of the bullock at the bottom
of the altar of burnt offering which is at the entrance of the tent of meeting” (vss. 5-7). Without or within the sanctuary what is done is
“before Jehovah.” He is the One Who has to be vindicated. Blood is brought not only “to” but “into” the tent of meeting, and sprinkled before
the veil of the sanctuary. Only on the solemn and single day of atonement did the high priest go with incense within the holiest and sprinkle
of the blood upon the mercy-seat and before it. Here it was only within the holy place, where he put of the blood upon the horns of the golden
altar; and all the rest of the blood was poured out at the base of the brazen altar.



“And all the fat of the bullock of the sin offering he shall take off from it,” etc. Just as was done with the ox of the sacrifice of Peace offerings
(vss. 8-10, compared with Lev. 3:3-5), so the priest was to burn it on the brazen altar: a blessed witness, not only in the blood but in the fat,
of the intrinsic acceptability of Christ sacrificed for us and our sins. These were shadows most instructive: His the one offering infinitely
agreeable to God, everlastingly efficacious for us that believe on Him.

Still there is the witness not less plain that it was a Sin offering; and so we read in Leviticus 4:11-12 what quite differs from the eating of the
Peace offering. “And the skin of the bullock, and all its flesh, with its head and with its legs, and its inwards and its dung, even the whole
bullock shall he carry forth without the camp unto a clean place, where the ashes are poured out, and burn it on wood with fire; where the
ashes are poured out shall it be burnt.” There too does it differ from the Burnt offering which was burnt within the court on the brazen altar.
The Sin offering must be burnt without the camp: holy, most holy, but thoroughly identified with the sin thereon confessed. How it was all
more than verified—enhanced on every side to the highest degree—in Him Who suffered for our sins.

The Offerings of Leviticus: Leviticus 1-7, Chapter 12. Peace Offering of a Goat: Leviticus 3:12-17 (3:12-17)

Leviticus 3:12-17

This sacrifice did not admit of such latitude as the Burnt offering, nor yet as the Meal offering. It allowed nothing less than a goat, which now
claims our attention as a third alternative.

“And if his offering [be] a goat, then he shall present it before Jehovah; and he shall lay his hand on the head of it, and slaughter it before the
tent of meeting. And the sons of Aaron shall sprinkle the blood of it on the altar round about. And he shall present thereof his offering, a fire
offering to Jehovah: the fat that covereth the inwards and all the fat that [is] on the inwards, and the two kidneys and the fat that [is] on them
which [is] by the flank, and the net above the liver, he shall take away as far as the kidneys. And the priest shall burn them on the altar, the
food of the fire offering for a sweet odor. All the fat [is] Jehovah's. [It is] an everlasting statute for your generations throughout all your
dwellings: no fat and no blood shall ye eat” (Lev. 3:12-17).

Though the goat could not be compared with the worth of the bullock or even with the harmless sheep, so suited to represent the patient
blameless Sufferer, Jehovah comforted the Jew who could not bring either, yet desired to pay his thanks or his vow. A goat was perfectly valid
and assuredly acceptable. He was to present it before Jehovah, lay his hand on its head, and slay it before the tent of meeting; nor did
Aaron's sons sprinkle its blood with less zeal or care on the altar round about. He was directed to present thereof his offering, a Fire offering
to Jehovah: all the inward fat, etc., precisely as he that offered the internal fat of a bullock.

One thing was expressly asked, indeed, when a sheep was offered, which was peculiar necessarily to that form of the offering; “the whole fat
tail, he shall take it away close by the backbone.” In the sheep of Syria no portion was more prized or valuable, not only for its size but for its
quality as fat with the delicacy of marrow. This was therefore claimed for Jehovah, and ungrudgingly given, “hard by the backbone.” So surely
had the Antitype devoted all His energies to His Father, not His life only. No wonder that such a type in the sheep's case drew out the
beautiful recognition, “It is the food, or bread, of the fire offering to Jehovah.”

It is all the more striking in the case of the goat, which had no such fat tail; and consequently no such demand held in this respect. Yet here
sovereign grace consoled the offeror of the goat, “It is the food of the fire offering for a sweet odor.” It also was His bread, and an odor of rest
to Him.

How much more may we not rejoice in His joy, Who knows the infinite reality that we have correspondingly found in the sacrifice of Jesus, His
blood and death, and His inward energies without stint offered up to His glory! What delight to the Father in Him Who gave Himself for, us an
offering and a sacrifice to God for an odor of a sweet smell! If all the fat, the inward richness of the victim, was Jehovah's; if no such fat was to
be eaten by the Israelites any more than the blood, how blessedly Christ has made it all good for us, as the basis of our communion with our
God and Father! The law of the offering says more of the deepest worth; but we need say no more now.

The Offerings of Leviticus: Leviticus 1-7, Chapter 11. Peace Offering of a Sheep: Leviticus 3:6-11 (3:6-11)

Leviticus 3:6-11

There was a certain latitude allowed as to the Peace offering as compared with the Burnt offering. In the latter a male was required, in the
former the animal presented might be either a male or a female. Where the entire victim was consumed on the altar save the skin which
went to the offering priest, the highest form of the animal was demanded, whether of herd or of flock. It was to make atonement, for the
offeror was a sinful man, though not occupied then with particular offenses for which a sin or trespass offering was needed. But the
peculiarity of the Peace offering lay in its being not only offered up to God but participated in by man also. It was meet accordingly that a
lower standard should be prescribed than where He exclusively was in view.

Hence also, though the hand was laid on the head of the offering and it was offered like the Burnt offering at the entrance of the tent of
meeting, not a word is said of its being accepted for him, still less to make atonement for him, though it was alike slaughtered there, and
Aaron's sons the priests alike dashed the blood on the altar round about. Nothing is here said about flaying it as with the Burnt offering,
nothing about cutting it up in its pieces as in that case for the convenient and complete burning it up on the altar. The sacrifice of the Peace
offering was to be presented no less truly as a fire offering to Jehovah. Whatever the privilege enjoyed, it is inseparable from sacrifice, and
God has His honor in the first place. How could it be a type of Christ without such homage as this? And assuredly it is here expressly and



carefully enjoined.

But it is on the fat that unusual stress is laid. In the Burnt offering a term is employed which does appear otherwise. Here it is the more
general expression, but pressed with emphasis and descriptive care, “and the fat that covereth the inwards and all the fat that is on the
inwards, and the two kidneys and the fat that is on them, which is by the loins, and the net [or caul] above the liver which was to be taken
away as far as the kidneys” (Lev. 3:14-15). Indeed where a sheep was offered, the whole fat and tail also was specified besides, which was to
be taken off close by the back bone, and burnt on the altar. The fat represents, not the life as in the blood of the animal given up to God, but
its inward energy. The richest part is here claimed sacrificially for the altar.

In the offering from the herd the fat or other inward appurtenances was formally declared to be burnt on the altar upon the Burnt offering
which was on the wood upon the fire. This was the fullest pledge of divine acceptance. In the offering from the flock the word is more brief;
but a new and blessed phrase is added; it is “the food” or “bread” of the fire offering to Jehovah. How wondrous for Him and us to enjoy the
same offering! Here again what a falling away from the truth of Christ to find, in this burning of the fat, “the offering up of our good affections
to God in all our prayers and praises,” or, far worse even, “the mortifying of our corrupt affections and lusts, and the burning up of them by
the fire of divine grace.” Yet | am citing, not Augustine nor Chrysostom, not Bossuet nor Pusey, but Matthew Henry; and Scott is no better.
Think of either alternative being “the food of the fire offering to Jehovah for a savor of rest!” No; it was neither our good offered up, nor our
bad mortified, but the inward energy of Christ Himself, as the ground perfect and abiding of communion for God and His family. For God's
grace would have His children to enjoy a common portion with Himself; and it is the special aim of the Peace offering to show how the
sacrifice of Christ secures this blessed fellowship to us. Christ offered up to God could alone furnish it in Himself. Quite another thing is what
He produces in us, and yet more what He delivers us from.

We can perceive even in Leviticus 3 that comparatively little of this sacrifice was burnt on the altar. What was burnt there was the choicest
and most intimate; but besides this we shall see from Leviticus 7 that part was given to Aaron and his sons in general, part to the offering
priest in particular, and that the larger portion remained for the offeror, his family and his friends. In the same victim this remarkable
fellowship of Jehovah, the priestly body, the true Priest, and the faithful at large, is the distinctive property of the Peace offering. It is urged
forcibly by the apostle in 1 Corinthians 10 when insisting on the communion of Christ to guard from all inconsistent with it. “Behold Israel
according to flesh: are not they that eat of the sacrifices partakers of the altar?” By eating of these they had fellowship with the altar. This
was their communion, which made it morally impossible to be in communion with the heathen and their idols behind which were demons.
How much more hatefully incongruous for us who drink of the Lord's cup and partake of His table! For the Lord's Supper is the standing and
solemn act of communion for the church of God. It is the communion of Christ's blood and of Christ's body; and as we therein remember Him
in death and in deeper than death for us, so He would the more strengthen us in self-judgment and abhorrence of all that offends God or
sanctions the enemy.

No doubt whether we eat or drink or whatsoever we do day by day, we are called to obedience and to holiness, doing all to God's glory. But
we have one special act in the breaking of the bread, constantly before us on each “first” of the week, the Lord's day. This agrees in spirit
with the eating of the Peace offering, though the Lord's Supper becomes deeper, as Christianity exceeds the Law, and Christ Himself the
victim which typified Him in certain respects.

The Offerings of Leviticus: Leviticus 1-7, Chapter 10. Peace Offering of the Herd: Leviticus 3:1-5 (3:1-5)

Leviticus 3:1-5

The Peace offering emphatically, and among the sacrifices distinctively, expressed fellowship. Here, however, it is the highest aspect which is
put forward. It is only in “the law” of these offerings that we find the larger communion set out. Meet it is that God should be honored in the
first place; and this is carefully done throughout the chapter.

“And if his oblation be a sacrifice of peace offerings, if he present of the herd whether male or female, he shall present it without blemish
before Jehovah. And he shall lay his hand upon the head of his oblation, and slaughter it at the entrance of the tent of meeting; and Aaron's
sons the priests shall sprinkle of the blood round about on the altar. And he shall present of sacrifice of peace offerings a fire offering unto
Jehovah: the fat that covereth the inwards and all the fat that is on the inwards, and the two kidneys and the fat that is on them, which is by
the flanks, and the net above the liver which he shall take away as far as the kidneys; and Aaron's sons shall burn it on the altar upon the
burnt offering which is on the wood that is upon the fire: a fire offering of sweet odor to Jehovah” (Lev. 3:1-5).

As usual, the most abundant offering occupies the first place. It represents Christ entered fully into according to God's mind, not for
atonement as in Leviticus 1, still less for sin or trespass as in Leviticus 4-5, yet slain and the blood sprinkled or dashed round about upon the
altar, and so distinguished from every form of the Meal offering. Simple faith is ever strong and intelligent; subject to the written word, it
rests through grace on divine righteousness; it owns according to the Spirit's testimony man wholly evil as well as guilty and lost, but it no
less owns the believer forgiven and saved according to God's estimate of Christ's work, so that doubt henceforth is treated as sin, and the
gospel is received in full assurance of faith. Christ therefore is apprehended in the richest form of this fresh presentation of God's grace,
where His enjoyment of the Savior's death in its positive excellency as the deepest ground of communion is set forth for the joy of faith. We
may see a beautiful answer to it, as well as to the Holocaust, in our Lord's expression of His death in John 10:17-18. “Therefore doth my
Father love me, because | lay down my life (soul) that | may take it again. No one taketh it from me, but | lay it down of myself. | have
authority to lay it down, and have authority to take it again: this commandment | received of my Father.” In this point of view, the objects of
compassion and their clearance by atonement vanish to leave the absolute devotedness of Christ to the divine glory alone; so as to furnish
the highest motive for the Father's love, independently of evil to be judged and benefits to be conferred righteously. How wondrous that once
guilty and selfish creatures, such as we, can be let in to share such divine delight and find in it even now the spring of our deepest worship!



Latitude ordinarily was left, as compared with the Burnt offering; male or female might be presented; for man was to share as well as God.
But it must be “without blemish,” for it typified Christ. And in both cases the offeror laid his hand upon the head of his oblation, the witness of
identity with the victim's efficacy; as indeed though for another end in the sacrifices for sin. Burnt, Meal, and Peace offerings, were alike Fire
offerings and an odor of rest to Jehovah. But here it was the fat, all the inward fat, expressive of the sound state and intrinsic energy of the
victim, no less than the blood, was for Jehovah only. Abel we see led thus by faith to honor God in his acceptable sacrifice, when Cain's
unbelief sinned against Him.

It was exactly in place, and in due homage, that God should be shown thus honored. Even though fellowship of others, yea, of all that are His,
should be afterward taught with careful minuteness, His part alone appears here in the type. The blood was for Him alone; the fat exclusively
His. What excellency He found in that which was the meaning and substance and end of these shadows! To every other, the blood, the
forfeited life, was prohibited utterly; and the fat elsewhere, the proud rebellious self-complacency that kicked against God's will and His glory.
In Jesus, for both cases, what savor of holy and gracious devotedness to His name, inwardly and outwardly up to death, yea, death of the
cross! What a new and mighty motive for infinite love, which there found its adequate object and its constant delight in “the Lord's death.”
What an unfailing source and everlasting sustainer of worship to His own who in faith taste of His joy—joy in God!

We may observe (Lev. 17) that in the wilderness, whenever one of the house of Israel killed an ox, lamb, or goat within the camp, or killed it
without the camp, he was bound to bring it unto the door of the tent of the meeting and present it as an oblation to Jehovah, Who was
entitled to the blood upon His altar and to the fat also. All such flesh, before being eaten, must be thus sacrificed as Peace offerings to
Jehovah. So were Israel to walk, even in their daily food testifying their communion with Him Who gave them it and all things. Are we,
Christians, to fall short of Israel? Have we not the “better thing?”

The Offerings of Leviticus: Leviticus 1-7, Chapter 8. Oblation of Firstfruits: Leviticus 2:14-16 (2:14-16)

Leviticus 2:14-16

Quite distinct from the meal-offering of the wave-loaves on the day of Pentecost, wherein leaven was put because it was the needed type of
man's fallen nature with its accompanying sin-offering, we have in the closing verses what is more in keeping with the wave-sheaf. Only here
it is not the prescribed oblation at the annual feast, but a voluntary offering any time.

“And if thou offer an oblation of first-fruits to Jehovah, thou shalt offer for thine oblation of thy first-fruits green ears of corn parched with fire,
corn beaten out of full ear. And thou shalt put oil on it, and lay frankincense thereon; it is an oblation. And the priest shall burn the memorial
of it, of the beaten corn thereof, and of the oil thereof, with all the frankincense thereof; [it is] a fire-offering to Jehovah” (Lev. 2:14-16).

It is still a shadow of Christ, but of Christ as man on earth in a point of view distinct from what has already passed before us in this chapter, or
from the wave-sheaf which alone from its place in the series of the feasts presented Him risen on the morrow after the sabbath of passover
week, on that great first day of the week after the great sabbath day when He lay in the grave.

That any of them represent Him as glorified seems quite a misapprehension. So it is to regard the drying by the fire as the infliction of wrath
He bore in atoning for our sins. For whether the meal-offering had a principal place, as in the feasts, etc., or was only an accompaniment to
the holocaust, it had a wholly different aim and character, setting forth our Lord not in bearing our sins but in the perfection of His activities
here below, and therefore never said to be atoning as the holocaust or yet more the sin-offering in their respectively distinct ways. But if our
Lord was not forsaken of God till He was made sin for us on the cross, He was tried to the utmost through His life and increasingly; so that the
divine sifting served only to bring out His entire subjection, devotedness, and obedience, in the face of such difficulties and sufferings as none
but He ever knew.

This is what the meal-offering distinctively exhibits. The constituents of His humanity in the abstract, if such a phrase may be used
reverently, we have seen in the opening verses; then the concrete man, Christ as He was on the earth; next, the variety of the forms of His
trial as here below in the central verses; now we see Him typified, apart from those divine tests, as Christ the first-fruits, offered up to God,
yet spared no trial and His life taken from the earth, His days shortened. To the feeble saints in God's mercy it could be said, that no
temptation has befallen them but a human one. Our Lord was subjected to far more, to every sifting possible, yet only bringing out perfection
as thus proved, and this in dependence and obedience, as became Him Who deigned to become man that He might be God's bondman.

Hence we may observe the plain distinctness of the oblation of the first-fruits from the wave-sheaf which set forth Christ as risen from the
dead. We hear nothing of the wave-sheaf but waving it before Jehovah, with its holocaust and meal-offering and its drink-offering. As to our
first-fruits we are told of green ears of corn roasted or parched with fire, bruised corn of the fresh ear or corn beaten out of full ear. Yet is it
Christ only and none else, and Christ here below, not reigning in righteousness without end of days forever and ever, with gladness of joy in
Jehovah's presence, and making all enemies as a furnace of fire in the time of the same presence. Here on the contrary it is the evil day as in
the day of the temptation in the wilderness; and on Christ, as the fresh and early grain and moreover rubbed out of full ears, came fiery trial.
The Holy One of God, He was a Man in a world at enmity with God, and in the midst of a people still more bitterly hating Him because of their
blind self-complacency in an exclusive title to be God's people when God had long written on them Lo-ammi (not My people). Hence again
both oil was to be put on these first-fruits, and frankincense; which is not said of the wave-sheaf, whatever might be true of the meal-offering
proper.

Thus the difference is clear enough when the word is duly examined.

The Puritan interpretation, as in M. Henry's Commentary, may be as good as that of the Fathers or of the Reformers; but they are all short of
the truth, because they stop short at man or even reduce Christ to that level. Hence Henry talks of not expecting from green ears what we
may justly look for from those left to grow full ripe, and says of the oil and frankincense added, that wisdom and humanity must soften and



sweeten the spirits and services of young people, and then their green ears of corn shall be acceptable. How deplorable is the lowering and
the loss when Christ is thus left out! But if this humanitarianism wrought of old grievously to hinder the joy of faith, what is the danger and
the evil now when the pride of man is swelling far more portentously?

The Offerings of Leviticus: Leviticus 1-7, Chapter 7. Meal Offering Injunctions: Leviticus 2:11-13 (2:11-13)

Leviticus 2:11-13

We have, next laid down, injunctions of much interest and spiritual weight. On the one hand leaven and honey were in every fire-offering to
Jehovah; on the other, as oil we have seen was to be variously used, so salt was not to be lacking, but offered with all.

“No meal-offering which ye shall offer to Jehovah shall be made with leaven; for ye shall burn no leaven and no honey as a fire-offering to
Jehovah. As to offering of first fruits, ye shall offer them to Jehovah; but they shall not come up for a sweet odor on the altar. And every
offering of thy meal-offering shalt thou season with salt; neither shalt thou suffer the salt of the covenant of thy God to be lacking from thy
meal-offering: with all thine offerings thou shalt offer salt” (Lev. 2:11-13).

There is no shadow of doubt on the symbolic force of leaven. It is used for corruption that spreads and contaminates, unless the contextual
employment modify it otherwise. This force is plain in the first and standing type of the O.T., the peremptory exclusion of leaven from the
passover and its accompanying dependent feast of unleavened bread. On and from the very first day they were to put away leaven out of
their houses; for seven days none should be found there. Nothing leavened was to be eaten on pain of cutting off from Israel. In 1 Corinthians
5 the reference is express, and the antitypical meaning certain. As leaven, even a little, taints the whole lump; so does known sin, if
tolerated, the Christian assembly. It is vain to plead the old man. For was not Christ, our passover, sacrificed? and is it not our obligation now,
as being unleavened in Him, to purge out the old leaven, that we may be a new lump? Leaven is characterized here as evil in itself and
wickedness in its effect. Likewise in Gal. 5:9 it is applied to the pravity in doctrine of letting in a ritual ordinance, which upset grace in
justifying by the faith of Christ. Both are hateful to God, and incompatible with our calling: if either enter, we are bound to clear ourselves at
all cost.

Yet we know as a fact that the church, or Christian, differs in this essentially from Christ, that He was the Holy One of God, absolutely in and
from His birth, we only as born anew and in virtue of His sacrifice. Hence in the type of Him as the wave-sheaf (Lev. 23:10-14), it was waved
before Jehovah with burnt-offering and meal-offering and drink-offering; whereas the new meal-offering of the wave-loaves which represented
us was baked with leaven. The sin of our nature is clearly taken account of, and a sin-offering requisite, with peace-offerings, as well as the
burnt and drink-offerings. A similar principle obtained in the peace-offerings for thanksgiving. In no case was uncleanness more solemnly
denounced (Lev. 7:19, 20); but it is recognized that leaven was there, though not actively working, and leavened cakes were prescribed
accordingly (Lev. 7:13; Amos 4:5).

Honey set forth the sweetness of nature. It was good in its place and allowed for use, but not too much. Nevertheless it was forbidden in an
offering to God, however wholesome and pleasant to man's taste. No one approached the perfectness of Jesus, the Child or the Man. If He
grew and waxed strong, He was filled with wisdom, and the grace of God was upon Him. Yet even as a Youth, He said to His parents (tried by
His staying behind in the temple), “Did you not know that | ought to be in the things of my Father?” And when His mother appealed to Him at
the marriage in Cana, saying that they had no wine, His answer was, “Woman, what have | to do with thee? Mine hour is not yet come.”
Certainly there was not an atom of disrespect; but it was not what answered to honey. Rather was it the salt of the covenant, which must not
be wanting in a fire offering to Jehovah. Christ was doing then as always the things that were pleasing to the Father. He would not act on a
human motive, were it even to hearken to His mother. He was come to do the will of God. All must be a sweet odor to Him.

We have already noticed the deeply important truth taught by the oil, whether as mixed with the flour in the composition of the cakes, or as
poured thereon. There too the bearing on Christ is plain. In His birth, in His incarnation, was the former verified as nowhere else. He was the
truly and only-begotten Son of God here below, as He was Son of God eternally. The believer has analogy, as being born of God. He is
quickened by the Spirit's power, born of water and the Spirit; but this leaves his old nature where and what it was. Christ on the contrary had
“no old man.” By the Spirit's power His humanity was free from all taint and evil. Not only He sinned not, but no sin was in Him. His anointing
or sealing was at His baptism, the reception of the Spirit in power for His service; and here by virtue of His work of redemption the analogy in
our case is quite as close, always remembering that Christ received the Spirit as Himself the Holy Son of man, we after His blood-shedding
and by the faith of it.

As the oil may be viewed as in contrast with honey, so may salt, which the Lord pronounces “good,” stand opposed to leaven, the type of
corrupting evil. Its use among men as preserving purity without any violence fits in with such an application. Our Lord said “Everyone shall be
salted with fire, and every sacrifice shall be salted with salt.” So the Apostle exhorts that our speech be always in grace seasoned with salt.
As the salt of the covenant was a pledge on God's part of a savor that passed not away, so is there the need on ours of a holy separative
energy Godward to keep from corrupt words and ways. Christ and His offering of Himself to God for us could alone be the ground of such a
pledge and perpetuity. But how wondrous that such a figure should be extended from His offering of Himself to our speech as it should be
seasoned! But as our Lord exhorted at the close of Mark 9, “Have salt in yourselves, and be at peace with one another.” The separative
power applies here to ourselves, the gracious spirit is for one with another. Without holiness peace mutually would be an illusion.

Verse 12 seems to be the new meal-offering (fully described in Leviticus 23:15-20) where the oblation in an exceptional instance was
expressly made with leaven as already shown. It was necessarily leavened in order to express the truth; but its exceptional nature was fully
provided for. Even so these first-fruits could only be presented to Jehovah; they could not rise up on the altar for a sweet savor.

The Offerings of Leviticus: Leviticus 1-7, Chapter 6. Varieties of the Meal Offering: Leviticus 2:4-10 (2:4-10)



Leviticus 2:4-10

The opening verses present the broad character of the minchah meal-offering, as distinguished from the Olah or burnt-offering. There was
the fullest testing by fire, but not shedding or sprinkling of blood. It was not therefore atonement in view of God's glory, the offeror being
sinful, and withal Christ's perfectness in the offering of Himself in His death, there rising up wholly as a sweet odor to God. The meal-offering
oblation does not atone; but, after Jehovah had His handful, the rest was for Aaron and his sons to eat. Christ and His disciples enjoy it
together. Yet it was no less an offering by fire to Jehovah, and expressly “most holy,” and thus excludes the profane thoughts of men who talk
of Christ's limitations so as to lower His infinite personal worth. Of no person in the Godhead is scripture more jealous. For the Holy Spirit,
while fully attesting the reality of the Son's assumption of humanity in His person, and the place of bondman which He took in grace, upholds
His glory as Son of Man, that all might honor the Son (even with especial care, all judgment being given to Him) as they honor the Father.
Thus as He quickens all who believe, so will He judge all that believe not, to their ruin as everlasting as the blessing faith enjoys by His grace.

Now we come to the various forms in detail, having had the constituents of the oblation in general as the preliminary.

“And when thou presentest an oblation of a meal-offering a baking of the oven, [it shall be] unleavened cakes of fine flour mingled with oil, or
unleavened wafers anointed with oil. And if thine oblation [be] a meal-offering on the plate, it shall be fine flour unleavened, mingled with oil.
Thou shalt part it in pieces, and pour oil thereon: it [is] a meal-offering. And if thine oblation [be] a meal-offering in the earthen pan (or,
cauldron), it shall be made of fine flour with oil. And thou shalt bring the oblation that is made of these things to Jehovah; and it shall be
presented to the priest, and he shall bring it to the altar. And the priest shall take from the meal-offering a memorial thereof, and shall burn
[it] on the altar, a fire-offering of a sweet odor to Jehovah. And the remainder of the meal-offering [shall be] Aaron's and his sons' [it is] most
holy of Jehovah's fire-offerings” (Lev. 2:4-10).

In all these cases it was the finest of the flour of wheat duly sifted and bolted; in each of the three the baking had a different form according
to intensity, display, or admixture. The perfect and sinless humanity of Christ is there in the power of the Holy Spirit, and in such fragrant
grace as suited Jehovah and only appreciated in full by Him. But it was also variously proved here below, before the final burning on the altar,
when made a fire-offering to Jehovah.

The general principle, as applied to the Antitype, may be seen in our Lord, baptized by John and praying, when the heaven was opened, and
the Holy Spirit descended in a bodily form as a dove upon Him, and a voice came out of heaven, Thou art My beloved Son; in Thee | am well
pleased (Luke 3:21-22). There was the Second man, the last Adam, not yet risen and glorified as the Man of divine counsels, but as come of
woman no less holy and acceptable to God the Father. In Him was no sin. Not only did He never sin, but He was absolutely without sin in His
nature as man. This the minchah everywhere sets forth in type, as the N.T. declares and demonstrates it in fact. It was indeed as essential to
His person from the moment the Word became flesh, as His Godhead had been and is eternally. Him, the Son of Man, God the Father sealed.

But He must be proved in this world; and this is here shown typically, as the Gospels present it in the days of His flesh. Compare
Hebrews 2:10.

First of these is the meal-offering baked in the oven, or great pot. There the heat brought to bear was as concentrated and extreme as could
be at this time for unleavened cakes of fine flour mingled with oil, or unleavened wafers anointed with oil. In both cases the absence of
leaven is specified, as to which 1 Corinthians 5 can leave no doubt of the intended meaning. It is the negation of all corruption. Christ, and
Christ alone of all born of woman, could be so designated. But here we have the two-fold positive fact of the Holy Spirit, the mingling of the
oil, and the anointing of the oil, the former being the more intrinsic and characteristic of the two. For to none does it apply but to the Lord
Jesus absolutely in His generation here below. And the answer to this type appears as clearly in Luke 1:35, as we have the other, or the
anointing, in chapter 3, as also referred to in Acts 10:38. There is indeed a measure of analogy in every Christian; who first is born of the
Spirit when converted to God, and then, when he rests on the redemption that is in Christ, has the Holy Spirit given to dwell in Him. But of
Christ alone could it be said that the Holy Thing to be born should be called Son of God. The humanity of His person was holy as truly as the
deity. Though of His mother, it was by the operation of the Holy Spirit's power wholly apart from evil. This was due to His person as the Son; it
was no less indispensable for the offering of Himself spotless to God in due time. He, and He alone, was incarnate; He, and He alone,
propitiation for our sins. Perhaps we may compare with the oven the temptation away from the sight of men, which He knew more fiercely
from the great enemy than Adam and all his sons.

The second was the converse, trial before the eyes of men. Here the meal-offering which typified a character of trial so familiar to us in the
Gospels, as it had been also predicted by the prophets, is said to be baked on the plate or flat iron griddle. Hence not only was the trial in
contempt, opposition, detraction, hatred, to say nothing of want and homelessness, but we have details implied specifically. It was as before
fine flour, unleavened, mingled with oil; and when parted in pieces, oil was poured thereon. The power of the Spirit only the more constantly
shone in small things as in great.

The third is when the meal-offering was baked in an earthen pan or cauldron, which seems more general than the foregoing, and the
statement is according to this broader character, “with oil” (v. 7), without defining the modes of application, or repeating even the absolute
purity which is of course implied. The figure here appears to imply the combination of public trial with inner also. This the more intelligent
Christian can scarce fail to recognize in what the Lord underwent in His rejection. For indeed and in every way, He was beyond all “a man of
sorrows and acquainted with grief,” yet in unwavering obedience, whatever the power that rested on Him. He also had that holy nature of
man which sought only God's will and glory, the perfection of a Son, and that Son a man on an earth filled with all the evil of which the race
under Satan are capable.

When the meal-offering, whatever the form, was brought by the priest, its memorial was taken and burnt on the altar, a fire-offering of a
sweet odor to Jehovah. This was of course the severest test of all; for it was His consuming judgment, and yet drew out nothing but fragrance
before God. No creature, still less a fallen one, could stand such a trial. He is our acceptance; and it is perfect. Without Him the grace wherein



we stand were impossible. We are in Christ Jesus, as well as justified through Him. All things are ours, we may joyfully re-echo. And this is
here the more evidently verified, in that we see in our Christian position of being priests (as well as kings), that it is ours to eat “the
remainder” of the meal-offering in communion with Christ the great High priest. It was for Aaron and his sons. What a privilege to eat of what
was offered up to God! It was “most holy” of Jehovah's fire-offerings; yet, after His portion with all the frankincense, it is ours to feed on the
perfectness of Christ here below where only and above all it was proved to the uttermost. To enjoy such food, we need to appreciate our
priestly nearness to God. Alas! how few saints in these degenerate days of earthly-mindedness even think of their actual relationship to God
in the true sanctuary. Such unbelief soon opened the door, as we see in the Fathers, to a human caste and earthly priesthood now rampant in
Christendom.

The Offerings of Leviticus: Leviticus 1-7, Chapter 5. The Oblation: Leviticus 2:1-3 (2:1-3)

Leviticus 2:1-3

The flour or kindred offering accompanied the burnt-offering closely. They were of a common character in this that they were never offered to
clear a soul from sin; yet the burnt-offering was to make atonement, which the flour-offering was not, but consequent on it. The burnt-offering
therefore was of a living thing put to death; whereas the flour-offering was always of a vegetable nature and therefore there was no question
of blood. There was equally the searching fire of divine judgment to bring out the odor of rest, no less than in the burnt-offering.

“And when any one [a soul] presents an oblation (or, gift) to Jehovah, his offering shall be of fine flour; and he shall pour oil upon it, and put
frankincense thereon. And he shall bring it to Aaron's sons the priests; and he shall take there-out his handful of the flour thereof, and of the
oil thereof, with all the frankincense thereof; and the priest shall burn the memorial thereof on the altar, a fire-offering of sweet odor to
Jehovah. And the remainder of the oblation shall be Aaron's and his sons': [it is] most holy of Jehovah's fire-offerings” (Lev. 2:1-3).

What could more distinctively and emphatically set forth the Lord, not in His sacrificial death, but in the entire devotedness of His life? The
one was as pure and holy as the other. Indeed, while the ox or the sheep must be a male without blemish for the burnt-offering, the oblation
is expressly “most holy” of the fire-offerings of Jehovah. And so we read of our Lord Jesus only that He was “the holy thing that should be
born” (Luke 1:35). Of none others are, or could be, said such words, not even of John the Baptist, who was filled with the Holy Spirit even from
his mother's womb. In Jesus was no sin. Even in “taking part of the same” with the children (Heb. 2:14), He was to be called Son of God,
which He was in His own eternal title. Of Him only it could not be said without blasphemy, as of every other child of Adam, “I was shapen in
iniquity and in sin did my mother conceive me.” He and He alone as born here below was absolutely untainted, the Holy One of God; and this
He preserved in the power of the Holy Spirit all through and presented as an oblation to God.

Man's mind, we may be assured, would have put the Minchah or oblation before the Olah or burnt-offering, as the order of what we may call
history would render natural. But scripture in an unlooked for way gives us divine wisdom, to which faith implicitly bows and thus
appropriates the truth: we grow, as the apostle says in Colossians 1, by the true knowledge of God. It was when man was fallen that these
figures of Christ and His work came in, and therefore the need of the burnt-offering in the first place when Jehovah was making known to His
people the resources of His grace in Christ, as well as the primary truth of Himself glorified as to His nature to the uttermost. This given, the
oblation beautifully follows. The Son of Man in Whom God was glorified by His death, glorified the Father on the earth and finished the work
which He had given Him to do.

All was in the same perfection, His activities as a living man, and His suffering in self-surrender without limit, both in obedience unswerving.
But, as we see in Leviticus 1, death was as essential and manifest in the burnt-offering, as here it is no less conspicuously absent. He was the
obedient One, tried and proved every day, in the midst of the little passing circumstances of each moment, as well as in the great
temptations of the wilderness. Jesus, and Jesus alone, was always “the same: yesterday, and to-day, and forever,” as it made no difference as
to His personal glory, so none more as to His flawless obedience in every detail. Was there an approach to this in any saint that ever
breathed? We need not speak of Abraham, Isaac, or Jacob, blessed men as they were. Take John and Peter and Paul, walking as none other
ever did in the power of the Spirit. Yet the scriptures which make their holy and devoted service plain, do not hide from us the profitable
lesson of their failure, and on critical occasions too. Christ never had a word or deed to recall, never even a look or feeling to judge. He could
say to His enemies, “Which of you convinceth me of sin?” without a reply, but not without the vilest of reproaches and vituperations. He
walked without a waver in the Spirit, never on the ground of rights, but in obedience. His food was to do the will of Him that sent Him and to
finish His work. And this He did perfectly, an offering to God for a sweet-smelling savor; and this in entire rejection by man, most of all by the
ancient people—His own people.

This was what the oblation typified: the fine flour, oil poured on it, and frankincense added (v. 1). The fine flour was an apt symbol of His
humanity sinless and in harmony with God. Oil is the known figure of the power of the Spirit, not His cleansing agency which man's impurity
demands, but His energy in contrast with the willfulness of sinful and selfish man. And frankincense represents that fragrance which God the
Father alone, and perfectly, appreciated in His Son a Man on earth, the object ineffable of His delight. The sweet odor might “fill the house”;
but it was burnt to God as His. All the frankincense therefore went with the handful which the offering priest burnt on the altar to God (v. 2).
The fire, which tried as nothing else can, only brought out of the fire-offering a savor of rest to Jehovah.

The remnant of the oblation was Aaron's and his sons' (v. 3). In this was marked difference from the burnt-offering. There as the rule all was
consumed and went up to God acceptably and for the offeror’s acceptance. Here a handful only was burnt, but all the frankincense. The rest
was for the great High Priest and the priestly family; the Christian body. For no truth in the N. T. is plainer than this. And is not Christ the food
of all that are His? Does not John 6 prove this, and much more than this type imports? “Most holy” was it, but not therefore kept from but
given to Christ and His own to enjoy. And so it is that those who have the entrance into the holies find in Christ Himself, and Christ here below
as shown in the Gospels, their living priestly food. But it is in this as with other things that what all have in title, only those in fact enjoy who
have faith in it and by the Spirit walk in that faith.



Closing Types of Leviticus: Leviticus 24-27, Leviticus 27:26-34, Concluding Regulations in Leviticus (27:26-34)

It remains to notice briefly the verses that follow.

“Only the firstling among beasts, which is made a firstling to Jehovah, no man shall sanctify it: whether [it be] ox or sheep, it [is] Jehovah's.
And if [it be] of an unclean beast, then he shall ransom [it] according to thine estimation, and shall add to it the fifth thereof; or if it be not
redeemed, then it shall be sold according to thine estimation. Notwithstanding, no devoted thing that a man shall devote to Jehovah of all
that he hath, of man or beast, or of the field of his possession, shall be sold or redeemed: every devoted thing [is] most holy to Jehovah. None
devoted, which shall be devoted of men, shall be ransomed; he shall surely be put to death. And all the tithe of the land, of the seed of the
land, [or] of the fruit of the tree, [is] Jehovah's, holy to Jehovah. And if a man will redeem [aught] of his tithe, he shall add to it the fifth
thereof. And all the tithe of the herd or the flock, whatsoever passeth under the rod, the tenth shall be holy to Jehovah. He shall not search
whether it be good or bad, neither shall he change it; and if he change it at all, then both it and that for which it is changed shall be holy: it
shall not be redeemed. These [are] the commandments which Jehovah commanded Moses for the children of Israel in mount Sinai” (vers.
26-34).

It was not unneeded to remind the thoughtless, that the firstlings of clean animals being already due to Jehovah were not objects of the
devotedness contemplated in this chapter. Such firstlings were already His as every Israelite ought to know. But it was here interdicted, lest
any should make a vow as to such, and deceive his soul to Jehovah's dishonor.

The same principle applies as we have seen already, if a man sought to redeem the firstling of an unclean beast. He must submit to the
appointed estimation, and was not to make one of his own; and he must add a fifth to it as the penalty of changing his mind about a vow to
Jehovah. If not redeemed, it was to be sold accordingly, as being incapable of any holy purpose.

The great general rule was that what was devoted to Jehovah of all a man had, man, beast, field, should be sold or redeemed, every devoted
thing being most holy to Jehovah. None devoted which shall be devoted of men should be ransomed, but surely put to death. As to the tithe
of lend, whether seed of the land, or fruit of the tree, all was Jehovah's, holy to Him. And if a man would redeem of it, he must add the fifth as
forfeit. Again, in tithe of herd or flock, the tenth was holy to Jehovah. And it was carefully insisted that he was not to search for good or bad,
nor to change: Jehovah accepted it simply as it was. If however he did change it all, he must offer alike the original and the change: both
should be holy, and neither to be ransomed.

Thus did Jehovah teach His people to be obedient, and hate self-will. How much more is this incumbent on us whom the Spirit sanctified unto
Christ's obedience and the sprinkling of His blood, the Christian's place as distinct from Israel's!

Courtesy of BibleTruthPublishers.com. Most likely this text has not been proofread. Any suggestions for spelling or punctuation corrections
would be warmly received. Please email them to: BTPmail@bibletruthpublishers.com.

Closing Types of Leviticus: Leviticus 24-27, Leviticus 27:16-25, The Devoted Field Sanctified to Jehovah (27:16-25)

There were two cases in the hallowing of the field, which are here distinguished, a field of the Israelite's possession, and a field which he
bought. Descent or purchase involved a marked difference.

“16 And if a man hallow to Jehovah out of a field of his possession, thy valuation shall be according to the seed thereof: the homer of barley
seed at fifty shekels of silver. 17 If he hallow his field from the year of jubilee, according to thy valuation it shall stand; 18 but if he hallow his
field after the jubilee, then the priest shall reckon unto him the money according to the years that remain until the year of the jubilee, and
there shall be a reduction from thy valuation. 19 And if he that hallowed the field will in any wise redeem it, he shall add the fifth of the
money of thy valuation unto it, and it shall be assured to him; 20 but if he do not redeem the field, or if he sell the field to another man, it
cannot be redeemed any more; 21 and the field when it goeth out in the jubilee, shall be holy to Jehovah as a field devoted; the possession
thereof shall be the priest's. And if he hallow to Jehovah a field that he hath bought, which [is] not the field of his possession, the priest shall
reckon to him the amount of thy valuation unto the year of the jubilee; and he shall give thy valuation on that day, holy unto Jehovah. In the
year of the jubilee the field shall return to him of whom it was bought, to him to whom the possession of the land [belonged]. And all thy
valuations shall be according to the shekel of the sanctuary: twenty gerahs shall be the shekel” (vers. 16-25).

God will not allow His people to forget that the land of Canaan is His peculiarly, as they were to whom He gave it in possession. This was their
special favor. Israel were His people as no other nation could be then, and their land too was His that He might secure it to them forever,
unless they apostatized, for which He drove them out and made them the slave and butt of their enemies' malice and contempt. So it was for
their idolatry when the mother of idols led the Jew captive, as Assyria led away Ephraim long before; and so it was to be again as Isaiah
foretold both (chaps. 40-48 and chaps. 49-57) when the Roman should take away both their place and nation because they rejected the
Messiah.

But here it is an Israelite while acknowledged of Jehovah sanctifying to Jehovah a part of a field of his possession. The valuation was to be
according to the seed required, a homer of barley being rated at fifty shekels of silver. Here the jubilee rules, the standard for rectifying
man's weakness or fault and for restoring divine order. If he sanctified his field from the year of jubilee, it must stand according to the
valuation. The jubilee proclaimed Jehovah's rights unmistakably; and if the field were devoted to Him, there could be no change. The
estimation allowed no abatement, nor meddling.



But if after the jubilee the Israelite sanctified it, “then the priest shall reckon to him the money according to the years that remain to the year
of the jubilee,” and thus equitable abatement ensues. Yet the case does not end there. “If he that sanctified the field will in any wise redeem

it,” he must submit to the usual forfeit required in thus departing from his original purpose of devotedness to Jehovah. The fifth part has to be
added of the valuation money to that valuation price, in order to gain back the portion devoted.

It is also laid down that, if he will not redeem the field, or if he have sold the field to another man, it “shall not be redeemed any more.”
Further still, the rights of Jehovah are repeated by the provision that “the field, when it goeth out in the jubilee, shall be holy to Jehovah as a
field devoted.” The terms of re-acquiring it had not been complied with. Jehovah was the real Landlord; and His title is not to be any longer
subject to human caprice. “The possession thereof shall be the priest's.” Thus Jehovah would exercise His people in a due regard for His
majesty and word, who sought thereby the best blessing for His people, and the restitution of the land as well as of the people.

On the other hand, if one sanctified to Jehovah a field which he had bought, outside the field of his possession, the priest must reckon unto
him the worth of the valuation unto the year of jubilee; and this valuation was then and there to be given, a holy thing to Jehovah. There was
no forfeit of the fifth part to be added to the price. Nor did it abide holy to Jehovah beyond the year of jubilee; for then it must return to its
original possessor of the land who had sold it. Jehovah's gift held good: if man changes, He does not.

Another law was applied inflexibly throughout these transactions. “And all thy valuations shall be according to the shekel of the sanctuary:
twenty gerahs shall be the shekel” (ver. 25). Israel might desire to purchase by what coin was most convenient in their dealings with the
nations. But as in relation to the temple service and their redemption price, so here they must make their payments “according to the shekel
of the sanctuary.”

We are under grace, not law; but what a profound error that we as Christians are left to our own will or wisdom! We are bought with an
infinite price, and are in no wise our own. Undoubtedly all things are ours, life or death, things present or things to come. But we are Christ's
by the same title which makes all to be ours; so that the bondman if called in the Lord is His freedman; and the free man if called is Christ's
bondman. Such is Christian liberty. Humbled at our sins, we rejoice in His grace which has set us free to be all the more His servants, as He
was the lowliest of all and the only efficacious One in love without measure to God's glory.

Closing Types of Leviticus: Leviticus 24-27, Leviticus 27:9-15, Beasts or House Devoted (27:9-15)

But things also animate or inanimate might be set apart to Jehovah, as here we have animals and a house.

“And if it be] a beast of which men offer an offering to Jehovah, all that they give of such to Jehovah shall be holy. They shall not alter it nor
change it; a good for a bad nor a bad for a good; and if he at all change beast for beast, then it and the exchange thereof shall be holy. And if
any unclean beast, of which they do not offer an offering to Jehovah, then he shall present the beast before the priest; and the priest shall
value it, between good and bad: according to thy valuation, O priest, so shall it be. And if they will in any wise redeem it, then they shall add
a fifth thereof according to thy valuation.

“And when anyone halloweth his house, that it may be holy to Jehovah, the priest shall value it, between good and bad: as the priest shall
value it, so shall it stand. And if he that halloweth it will redeem his house, he shall add the fifth of the money of thy valuation to it, and it
shall be his.” (vers. 9-15).

A necessary difference at once appears between beasts clean or unclean, as there was no question of the firstborn of man and of cattle
already claimed from the sons of Israel as Jehovah's (Ex. 13:2) at least the males (12, 13). The firstling of an ass if not ransomed with a lamb
must have its neck broken; as the firstborn of man among their sons with a price. For the firstborn of Israel the tribe of Levi was substituted
as we know from Num. 3; but as its number did not suffice to represent all the firstborn, the rest who were over and above those ransomed
by the Levites were redeemed by the ransom-money of five shekels apiece according to the shekel of the sanctuary. Thus in every way
Jehovah associated with Himself His people so liable to forget their high relations, grounded on different figures of redemption.

The first principle laid down impressed on the Israelite that if he gave to Jehovah a clean beast, one presentable for sacrifice, it was to be
thence forward “holy” (9). It could not be bought back. Even if defective or bad in any way, he could not alter, nor change it for an
unblemished beast, neither good for bad nor bad for good. All this should have been weighed before offering it; and if the offerer altered his
mind, he must learn that God did not. If it was real concern for Jehovah's honor, he might bring another good beast; but the original animal
and the exchange must remain holy to Jehovah (10).

There was more allowance where there was no such close link with Jehovah as with animals fit for sacrifice to Him. If an unclean beast were
presented, he should present it to the priest and the priest should value it whether it be good or bad; and as he valued it, so should it be. If he
wished to recall the unclean beast, it was open to him with a fifth added to the estimation, as a trespass or forfeit, because of his lack of due
gravity in what was thus connected with Jehovah (11-13).

It is substantially the same with the latter ease, where one hallowed his house to Jehovah. The priest valued it good or bad; and at his
valuation, so it was to stand. But if the Israelite did not stand to his purpose and wished to redeem, Jehovah made no difficulty, but impressed
a reproof on his fickleness by requiring a fifth over its estimated value; and thus he might have his house back.

We see the same guard against second thoughts in the book of Psalms, though in a more general form and the converse too, where there
was no such devotion to Jehovah. It is part of what is shown to please Jehovah and suits the hill of His holiness, that if a man have sworn to
his own heart, he does not change. He who is by grace steadfast in word and deed, abhorring evil and cleaving to good, shall never be moved
even in a world of vain show.



Closing Types of Leviticus: Leviticus 24-27, Leviticus 27:1-8, Personal Vows (27:1-8)

These were special acts of devotedness to Jehovah through the priest, but according to his valuation who was king in Jeshurun and thus type
of Messiah.

The chapter is a remarkable example of that divine inspiration, which underlies Scripture for the profit of faith, but above the ken of the wise
and prudent who dare to judge God's word under the plea of historical and literary investigation, totally blind to their guilty unbelief and
profanity. But the single-eyed believer delights to observe that chap. 25 looks on to the true and full day of Jubilee when Jehovah will make
good His rights over the land on behalf of His people its failing tenants. Then chap. 26 sets out the sad ruin of His guilty people under the first
covenant because of their disobedience and apostasy; but also restoring mercy under the second when they accept the punishment of their
iniquity, and He remembers His promises to Abraham, Isaac and Jacob, and the land. Lastly comes this appendix of special or voluntary vows
which turns on His absolute title when all on man's part had failed, and He acts through Him who shall there build the temple of Jehovah, bear
the glory, and sit and rule upon His throne; when He shall be a priest upon His throne, and the counsel of peace shall be between Them both
(Zech. 6:13).

The vows here brought together consist, first of person, male or female; secondly of beasts so devoted; thirdly of house or field, and this
brings in the Jubilee, and proves the chapter to be in its precisely right and necessary place. The rest of the chapter states the distinction
between persons or things thus devoted from those that were simply sanctified, with certain exceptions already established by His law. These
verses 1-8 deal only with the persons.

“And Jehovah spoke to Moses, saying, Speak to the children of Israel and say to them, When a man devoteth by a vow, the persons [shall be]
for Jehovah by thy valuation. And thy valuation shall be of the male from twenty years old even to sixty years old: even thy valuation shall be
sixty shekels of silver after the shekel of the sanctuary. And if for a female, then thy valuation shall be thirty shekels. And if from five years
old even to twenty years old, then thy valuation of the male shall be twenty shekels, and for the female ten shekels. And if from a month old
even to five years old, then thy valuation of the male shall be five shekels of silver, and for the female thy valuation [shall be] three shekels
of silver. And if from sixty years old and above, if a male, then thy valuation shall be fifteen shekels; and for the female ten shekels. And if he
be poorer than thy valuation, then he shall present himself before the priest, and the priest shall value him; according to his means that
vowed shall the priest value him” (vers. 1-8).

Jehovah would have seriousness in His people in making a vow. There was no demand on His part in this case, as in the firstlings of man and
beast, &c. There was a whole tribe, the sons of Levi, already consecrated to the religious service of Jehovah; but He accepted the desire of
any individual for devotedness to Himself, and laid down directions for Moses to value them on a certain scale of valuation, which varied
according to their age and sex (vers. 1, 2).

The first estimate took account of the time when service was most prized from twenty years to sixty years old, the male at fifty shekels of
silver, the female at thirty. This would mean of our money (say) six pounds five shillings, and three pounds fifteen shillings respectively (vers.
3, 4).

The next estimation for each is from five years of age to twenty, and is rated at twenty shekels for the male, and ten for the female, or two
pounds ten shillings, and one pound five shillings (ver. 5).

Then the extreme point for males and females from a month to five years has the valuation of five shekels for the one, and three for the
other, or twelve shillings and sixpence, and seven shillings and sixpence (ver. 6).

Next for the oldest class, from sixty years and above, for the male fifteen shekels or one pound seventeen shillings, and the female ten
shekels or one pound five shillings (ver. 7). There the scale for the aged female rose nearest to the male, where man might be disposed to
despise.

As Jehovah did not require these vows, He did not make them irrevocable. The persons thus devoted might be redeemed; and the foregoing
scale of valuation was therefore provided. The use to be made of the redemption price is referred to in 2 Kings 12 as “the money of the
persons for whom each man is rated.” This, with other contributions, fixed or voluntary there stated, the priests were to take in the days of
the temple for repairing the breaches of the house wheresoever any breach was found.

But in its considerate equity there was another provision for in ver. 8, “And if he be poorer than thy valuation, then he shall present himself
before the priest, and the priest shall value him; according to his means that vowed shall the priest value him.” It was due to Jehovah that
something should be paid, that the exemption from his obligation might not be a light thing or God mocked by heedlessness. Yet there must
be no harshness; only gracious care that the debt to God might not oppress the poorest of His people.

Closing Types of Leviticus: Leviticus 24-27, Leviticus 26:1-13,The Covenant With Moses, and That With the Fathers: the Mosaic. (26:1-13)

Chapters 26 and 27 wind up the book as an appendix: the first on the obligations which bound all the people of Israel; the second on the vows
of the individual.

Chap. 26 opens with the prohibition of image worship, and with the reverence due to the sabbath and the sanctuary of Jehovah, the pillars of
the law; the very evils to which man was most prone (vers. 1, 2). This is followed by His blessings on their obedience (vers. 3-13).



“Ye shall make yourselves no idols, nor rear yourselves carved image or statue, nor shall ye set up a figured stone in your land, to bow down
unto it; for | [am] Jehovah your God. Ye shall observe my sabbaths and reverence my sanctuary: | [am] Jehovah. If ye walk in my statutes and
observe my commandments and do them, then | will give you rain in due season, and the land shall yield its produce, and the trees of the
field shall yield their fruit; and your treading out (or, threshing) shall reach unto the vintage, and the vintage shall reach unto the
sowing-time: and ye shall eat your bread to the full, and dwell in your land securely. And | will give peace in the land, and ye shall lie down,
and none shall make [you] afraid: and | will put away the evil beasts out of the land; and the sword shall not go through your land. And ye
shall chase your enemies, and they shall fall before you by the sword; and five of you shall chase a hundred, and a hundred of you shall put
ten thousand to flight; and your enemies shall fall before you by the sword. And | will turn my face toward you, and make you fruitful, and
multiply you, and establish my covenant with you. And ye shall eat old store and clear off the old because of the new. And | will set my
habitation among you; and my soul shall not abhor you; and | will walk among you, and will be your God, and ye shall be my people. | [am]
Jehovah your God, who brought you forth out of the land of Egypt, that ye should not be their bondmen; and | have broken the bands of your
yoke, and made you walk upright” (vers. 1-13).

The sons of Israel of all men had the least excuse for idolatry. Those who heard His voice out of the midst of fire, and besought a mediator
lest they should perish, saw no similitude, and heard Him denounce the heathen device of representing Him by any likeness of the creature in
heaven above, or on earth beneath, or in the waters that sink below it. He could not be true God if He tolerated bowing down to another god.
Real service must be His exclusively; yet Aaron's deplorable weakness here betrayed itself at the beginning of their history, and Solomon's
even worse in its zenith. There too lay the continual warfare of His true prophets with the false who misled kings and priests and people, till
there was no remedy; and He who loved them had to say, “l will overturn, overturn, overturn it. And it shall be no [more], until he come
whose right it is; and | will give it [him]” (Ezek. 21:27).

But there was another thing hateful in His eyes, where they set up no strange god. Nor is anyone more explicit in denouncing their profane
irreverence and shameless hypocrisy than Malachi, the last of the post-captivity prophets. We know from his contemporary Nehemiah how
His sabbaths were then profaned, and His sanctuary set at naught. The sabbath had a special place in the decalogue as flowing simply from
divine authority, prescriptive and not in the same sense moral as the other nine commandments. It was instituted as a sign of creation and a
pledge of God's rest; and God imposed it in His law for Israel, the measure of man's responsibility, as a sign to them as His people. A new
day, the first day of the week, is the day of Christ's resurrection, the Lord's day for the Christian, as the day of the new creation in Him, and of
sovereign grace to us who now believe for heavenly glory as His body and bride. The sabbath is in no way abrogated or changed or
spiritualized, but must be fulfilled in all its own blessedness for man on earth, and for Israel God's firstborn among all nations, when idols
vanish forever, and the sanctuary of Jehovah shall never be profaned more.

The conditional blessings are for Israel obedient to their God, Jehovah, and earthly, however rich; they are not those characteristic of the
Christian, whatever special pleaders argue. If Israel walk in His statutes submissively, rain is assured in due season, the earth will yield its
produce, and trees their fruit; the threshing reaches to the vintage, and it to the sowing time. Bread to the full should be theirs, instead of
selling it for their other wants, and safety within their dwellings. Nay more, neither evil beasts, nor hostile sword should alarm. “I will give
peace in the land, and ye shall lie down, and none shall terrify.” “And ye shall chase your foes, and they shall fall before you by the sword,”
five chasing a hundred, and a hundred putting ten thousand to flight. “And | will turn my face toward you, and make you fruitful and multiply
you, and establish my covenant with you.” The old store will abound beyond their eating and need clearing away because of the new. And,
better still, “I will set my habitation among you, and my soul shall not abhor you; and | will walk among you and be your God, and ye shall be
my people.” As He began, so would He continue: “I [am] Jehovah your God, who brought thee forth out of the land of Egypt, that ye should
not be their bondman, and | have broken the bands of your yoke, and made you walk upright.”

Closing Types of Leviticus: Leviticus 24-27, Leviticus 26:40-46, Israel Repents and Jehovah Remembers His Covenant With Their Fathers
(26:40-46)

Here however we have the turning-point of grace. There is no restoration for Babylon, and especially none for the Babylon of the N. T. which
among her many lies dares to call herself “the eternal city,” but is really doomed to the everlasting judgment of God, as we read in Rev. 14;
16; 17 and 18 to the joy of all in heaven who in view of her smoke going up unto the ages of ages say, Hallelujah