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Leviticus - Commentaries by Unknown Author

Correspondence, Correspondence: 1CO 9:27; 1JO 3:9; LEV 7:13; 2CO 2:14-16; LUK 9:26; 2Tl 2:12 (7:13)

Ques. Does Paul refer to his eternal state in 1 Cor. 9:277

Ans. Yes, Paul referred to damnation in 1 Cor. 9:27, but yet other scriptures show us he had no doubt as to the certainty of his salvation, and
glory with Christ at the end.

Ques. Why does 1 John 3:9 read, "Whosoever is born of God... cannot sin"? If it said "ought not to sin" | could understand it.

Ans. This passage identifies the believer with the spotless new nature that he possesses by the new birth. The epistle regards the believer at
the height of his proper standing in Christ. Every Christian is looked at here as acting solely in the power and energy of the new nature. But
you may say he often does not. This is true, otherwise there were no need for 1:9, but this is not the subject here. It could not say "ought not
to sin" for it is solely speaking here of what is born of God, and it is plain that nothing born of God can sin. The reason we ever sin is because
we allow that within us to act which is not born of God. Such a Christian is not contemplated here.

Ques. Please explain why leaven was to be excluded from all offerings but that of Lev. 7:13.

Ans. Leaven throughout Scripture is a type of what is evil, never of what is good,-of hidden "malice and wickedness." Leaven was not to be
burned before the Lord; the offering of Lev. 7:13 was not burned by fire, (see Lev. 2:11), and the offering of it there shows that though we are
not in the flesh, it is still in us.

Ques. Kindly explain 2 Cor. 2:14-16.

Ans. The sweet savor is that of Christ's name which is spread abroad by preaching, whether the result of that preaching to man be life by
receiving it, or death by rejecting it. In either case Christ is proclaimed.

Ques. Please explain, "Whosoever shall be ashamed of Me," etc., Luke 9:26, "If we deny Him, He also will deny us," 2 Tim. 2:12, and other
similar passages.

Ans. Those who are ashamed of, or deny Him,-through fear or shame refuse Christ, choosing rather the approval and applause of the
world,-their end is seen in Rev. 21:8,

“But the fearful and unbelieving,... shall have their part in the lake which burneth with fire and brimstone.

Sin and Trespass Offerings: October 2020, Eating the Sin Offering in a Holy Place (6:24-30)

Leviticus 6:24-30
In Leviticus 4, there were two ways in which a sin offering was offered:

1. In the case of the sin offering for a priest or the whole congregation, the blood of the animal was carried into the holy place and sprinkled
before the Lord, before the veil of the sanctuary. Of the blood, some was sprinkled seven times before the Lord, some was put on the horns of
the altar of incense, and the rest was poured out at the bottom of the brazen altar. The bodies of these animals were carried outside the
camp and burned after certain parts were taken off and burned on the brazen altar.

2. In the case of a ruler or one of the common people, the blood was put on the horns of the altar of burnt offering and all the blood was
poured out at the bottom of the altar. In the law of the offering in the above-mentioned scripture, another detail is mentioned that was
important. It was to be killed in the place where the burnt offering was killed and then the priest who offered it was to eat it in a holy place —
in the court. Later it is mentioned that all the males among the priests had to eat of it.

In the first case (with the priest or the whole congregation), the matter was more serious in that the fellowship with God’s people as a whole
was interrupted. In the priest it was because he was the people’s link with God.

The Priest Bore the Iniquity

It is particularly the second case on which we wish to meditate just now. In this case the offering had to be eaten by the priest in a holy place
— the court of the tabernacle. In Leviticus 10:17, Moses asks the sons of Aaron, “Wherefore have ye not eaten the sin offering in the holy
place, seeing it is most holy, and God hath given it you to bear the iniquity of the congregation, to make atonement for them before the
Lord?” The priest was not the one guilty of the sin before God, but by eating of the offering he made the whole matter his own and thus bore
the iniquity of the congregation, to make atonement for them before the Lord. It was only through this priestly activity that atonement could
be made. “The sacrifices of God are a broken spirit: a broken and a contrite heart, O God, Thou wilt not despise” (Psa. 51:17).
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When there is failure in another, it is easy to see what we think is the sin or difficulty and wash our hands of the matter, thinking in that way
that we are not guilty. But if we profess relationship with God, our responsibility goes further. To eat something makes it our very own—it
becomes part of us. When we, in spirit, eat the sin offering in the holy place, we fully identify with the sin, and in the holy presence of God we
realize what it cost our Lord Jesus to make atonement for that sin. It is not isolating ourselves, but identifying in this way with the guilty.

Daniel Identified With the Guilty

Daniel, in spirit, even though not a priest, did this in identifying with his guilty people. There was no self-justification there, only justifying God
and confession of “my sin and the sin of my people Israel” (Dan. 9:20). It was accompanied with real affliction of soul as indicated by fasting,
sackcloth and ashes. Surely this must accompany such priestly activity: not feigned sorrow, but real sorrow produced by measuring in the
holy presence of God what this has meant to our Savior on Calvary. Fasting is the attitude of denying ourselves. Sackcloth was the sign of
inward mourning. Ashes speak of judgment that has been consummated.

The Spirit of the Lord Jesus

Our blessed Lord Jesus Christ carried with Him the same spirit. As the Son of God He was holy, harmless, undefiled, and separate from
sinners. Yet, when opening His public ministry, He came to John the Baptist to be baptized with the baptism of repentance. John, recognizing
in Jesus the holy, spotless Lamb of God, forbade Him. But Jesus answered, “Suffer it to be so now: for thus it becometh us to fulfill all
righteousness” (Matt. 3:15). In this way He identified with those guilty people who had repented. What beauty of moral perfection in our Lord
Jesus we contemplate here! How much do we correspond in spirit to this? Then, when He was on that awful cross making atonement, He so
fully took our sins that He called them His own (Psa. 69:5). Only thus could atonement be made.

We need to clarify that any priestly activity in which we may be occupied is not for atonement. That work has been done once for all by our
Lord Jesus on the cross. But in spirit we need to know what it means to identify with one that is guilty and eat the sin offering in full
recognition of the holiness of God. If there were more of such priestly activity alone before God, would there not be less of the confusion,
shame and division that has come among His redeemed who are responsible for His testimony here below?

R. Thonney

Words of Faith: Volume 1, Answers to Correspondents: John 16:23; Unity in John and Eph.; Resurrection of the Saints in MAT 27; Ephah of
Flour; Incense Kindled (5:11)

12. Q.-Will you please explain the passage (John 16:23), "And in that day ye shall ask me nothing. Verily, verily, | say unto you, Whatsoever
ye shall ask the Father in my name, he shall give it to you."To what time does "that day" refer? M. G. P., Boston.

A.-To the present time. The meaning is that which the Lord further explains in verse 26, that they would not have to come to Him with
requests, as if the Father were inaccessible to them, and they needed Him to go to Him for them; but they would be able to go directly to the
Father in His name-in the consciousness of the new and blessed place of acceptance in Himself, which by the Spirit they would have. It must
be remembered that this is a question of approach to God as such: not a denial of the fitness of addressing the Lord also in prayer in due time
and place, still less of worshipping Him, which, as the Lamb, all heaven does. F. W. G.

13. Q.-What is the difference between the unity spoken of in John 17, and that of Eph. 4? Was not the Lord's prayer for practical unity to be
manifested here? H. S., Pella.

A.-In the Gospel of John it is always the family of God that is looked at, whereas, in Ephesians it is rather the church. In John 17 unity is
spoken of in three ways: 1. In verse 11, respecting those the Lord was leaving in the world, already His; 2. The same thing as to all those who
should believe afterward through their word. In both these cases it is one springing from a common life and nature, as the Son's with the
Father, and indeed partakers of divine life-children of God. This, of course, is practical unity, and its manifestation here is what is
contemplated in "that the world may believe that thou hast sent me." The third unity, however, alone is "perfecting unto one," in glory.

In Eph. 4 seven unities are spoken of, connected with three circles, successively widening. The inner circle is that of the church: "One body,
one spirit, one hope of your calling." The next, that of the kingdom: "one Lord, one faith"-that is, one creed, as we say-"one baptism" (water
baptism, of course, as always where there is no addition to distinguish from this). The outermost circle is that of creation: "One God and
Father of all, who is above all, and through all, and in us all."

The unity of the Spirit, which we are bidden to endeavor to keep here is easily realized as to its meaning when we consider that the body
without the Spirit is dead; the real practical unity of the body is in that which knits all the members into a living organic whole, giving each its
place of service and relationship to the rest for the common welfare, and above all to the governing Head. F. W. G.

14. Q.-In what way was the resurrection of those saints in Matt. 27:52,53, connected with the purpose of God or the testimony of Christ; and
did they die again, or what-if you have light on it? W. W. F.

A.-The resurrection of the saints in question is the testimony of the authority of death annulled for those that are Christ's. The portion of man
naturally is death and judgment, this the Lord had taken in body and soul; in body, by dying; in soul, by those sufferings as forsaken of God,
which gave that death of His its true character and power. (See Heb. 13:11,12.) The double testimony is given then at His death: 1. By the
rent veil, to the face of God no more hidden for those who come to Him; 2. By the resurrection to death in its power and title gone.

| do not apprehend that these risen ones died again: 1. Because it is evident by the language that they did not, as Lazarus, return to a life on
earth at all; 2. Because their waiting for the Lord's resurrection seems to bespeak them of that company of which He risen is the firstfruits;



Because their death once more would seem to destroy the completeness of their testimony to death being annulled. F. W. G.
15. Q.-Why is an ephah of fine flour allowed as a sin-offering (Lev. 5:11), being without blood? E. M.

A.-As a concession to man's poverty, not as a proper expression of what was really needed. So, if Christ is trusted as a Savior, God, who
knows the truth and value of what He has done, can accept this faith in Him, spite of much misapprehension as to the real character of His
work. But it must be poverty that is in question, not rejection, but ignorance merely of that blessed work.

F. W. G.
16. Q.-Can you throw any light upon how the incense was kindled at the first institution of the tabernacle? A. B.
A.-The regular way was from the altar of burnt offering, as Lev. 16:12, Num. 16:46; and | know of no exception. F. W. G.

Bible Treasury: Volume 4, Scripture Query and Answer: Sin Offering of the Fruit of the Earth? (5:11)

Q. Lev. 11.—What way are we to understand Lev. 5:11, which speaks of the offerer bringing a sin offering of the fruits of the earth (without
any sweet savor it is true)? We know “without the shedding of blood there is no remission.” in chapter 4:28, we have a female offered—why?
u.o

A. This is an important ordinance. First, there is tender compassion for the poor in the things of God. Next, as to the sacrifice itself, weighty
principles are contained in it. No sin could be forgiven without a sacrifice or offering for sin. This particularly characterizes this part of the
instructions as to sacrifice. If one failed to discover what he knew, when adjured, to hide sin; or touched, without even knowing it, what was
unclean, when he was aware of it, he was guilty. No poverty could bring compassion into play without an offering. Let one be ever so dull in
the apprehension of sin, or, consequently, of atonement, still guilt was there if evil was touched. On the other hand, if truth of purpose was
there in owning it, and owning it in such sort that the need of atonement before God was felt, which alone consequently is recognized as
owning sin, the poverty of apprehension does not hinder the perfect forgiveness. That rests on the value of the sacrifice; only Christ must be
seen as a sacrifice for sin as one rejected, a sin-bearer for us. The fact, of its being fine flour without blood hardly affects the principle of
blood-shedding. It comes where blood shedding is universally required for sin, and is only an exception in view of poverty, to show that, in no
case, without a sin-offering, is there forgiveness, and carries as an exceptional case the character of blood along with it as the principle. It is
not that one kind of sin requires blood and another not; but incapacity by poverty puts this in place of a bloody offering, and it is so
accounted. Only if a real sense of needed atonement be there, the want of apprehension of the full import of sin and death, that is of Christ's
death and blood shedding, will not present the getting the benefit of that death and blood-shedding.

The female sacrifice was accounted of less value. In Lev. 5, it begins with a female. It was not in the first instance a bad conscience in doing
it.

Christian Treasury: Volume 9, Frankincense (2:2)

"He shall bring it to Aaron's sons the priests: and he shall take there out his handful of the flour thereof, and of the oil thereof, with all the
frankincense thereof; and the priest shall burn the memorial of it upon the altar, to be an offering made by fire, of a sweet savor unto the
Lord." Lev. 2:2.

The perfectness of Christ in all His path was that He never did anything to be seen of men; it all went entirely up to God. The savor of it was
sweet to the priests, but it all was addressed to God. Serving man, the Holy Spirit was in all His ways, but all the effect of the grace thus was
in Him, was in His own mind, always towards God, even if for man it was to God. And so with us; nothing should come in, as motive, except
what is to God.

We see in Eph. 4:32; 5:1, 2 the grace toward man, and the perfectness of man towards God as the object. "Be ye therefore followers of God,
as dear children." In all our service as following Christ here, we get these two principles: our affections towards God and our Father, and the
operation of His love in our hearts towards those in need. The more wretched the object of service in the latter case, the truer the love and
the more simply the motive is to God. We may love down and love up, and the more wretched and unworthy the persons are for whom | lay
myself out for blessing, the more grace there is in it. "God commendeth His love toward us, in that, while we were yet sinners, Christ died for
us." But while that is true, yet as to the state of my heart, the higher the object, the more elevated the affection. With Christ it was perfect.

How can a poor creature like me be an imitator of God? Was not Christ an example, God seen in a man? And we are to "walk in love, as Christ
also hath loved us, and hath given Himself for us an offering and a sacrifice to God." He gave Himself for us, but to God; it was God's grace
towards poor wretched sinners.

If we look at ourselves, we shall soon see how motives get mixed up and things come in, even where there is right true-hearted purpose, and
that is where we have to watch. In Christ all was perfect; all, every bit of it, as to spring and motive, was for God's glory in this world. No
thought of men as to pleasing them, but that singleness of eye which looked to God alone, though full of kindness to man-loving down in that
sense, but ever looking up with His God and Father before His eye, which made Him perfect in everything. He was, of course, perfect, could
not be anything else.



Now it is not that the priests could not smell the sweet savor, but it was not offered to them, it was all burned to God. As regards His own
path, not a feeling that was not entirely to God; it was for us, but to God. It was that which was perfectly acceptable to God.

J. N. Darby

Faith gets hold of the object; hope desires it;
love enjoys it.

The Lord Jesus reveals the secrets of the heart
(John 4). The Scripture does this also, and the
gathered assembly in the power of the Spirit
(1 Cor. 14:23, 24).

Leviticus: Lev. 8-27: from Bible Herald 1880-1881, Leviticus 27:21-34: Consecration of Houses and Fields (27:21-34)

Consecration of Houses and Fields

Houses and fields could be also thus consecrated to God. In these cases redemption was permitted, on payment of one-fifth part more in
addition to the price at which they had been valued. The value of the house was to be fixed by the priest. The value of the land was fixed by
God, and declared by the lawgiver, being estimated by the quantity of seed required to sow it, an omer of barley being reckoned at 50
shekels of silver. This determined the value of the land from Jubilee to Jubilee. But if the owner or occupier of the land sanctified it for a less
term than the whole period from one Jubilee to the next, then the priest appraised its value according to the years yet to run, ere the Jubilee
came round, abating from the estimation laid down by the lawgiver, according to the term of years yet unexpired. If redeemed before the
Jubilee, the man preserved his property, but if not, he lost it forever, and the field became the Lord's (21), as a field devoted, i.e., irrevocably,
God's, who gave it to the priest.

By the regulations of the Jubilee, as we have seen, man's claim on another man's property was extinguished. With God's claim it was
different. If it was not redeemed in time by payment of the stipulated sum, His claim on it would never be relaxed. And differing from the
regulations iii chapter xxv., where the kindred of the poor man could, if so minded, come to his assistance, no one, it would seem, could
satisfy God's claim on the land but the maker of the vow himself, except in the case of a field thus consecrated to the Lord by its occupant,
who was not its original owner, Where such was the case, whilst the occupier could vow it for the term of his occupancy, the field at the
Jubilee reverted to its original possessor. The justice of this regulation is evident. So whilst providing for the outflow of a man's heart in
thankfulness to Him, God watched over the rights of His poor ones, and maintained likewise His own. For we read that no firstling, on which
the Lord as such had a claim, could be the subject of such a vow, any more than the tithe of the herd or of the flock, which He had already
bestowed on the Levites (26-32). The tithes of the land, however, could be redeemed, but only on payment of one-fifth more than their value
(30-31). Here this book ends, which details statutes and judgments, and laws which the Lord made between Himself and the children of Israel
in Mount Sinai by the hand of Moses (26:46); as well as commandments which the Lord commanded Moses for the children of Israel in that
same Mount (27:34).

In the opening paper on this book (vol. 3., p. 134), we pointed out the four great divisions into which Leviticus divides itself, 1-10.; 11-16.;
17-28; 24-27. We would now in conclusion briefly trace out the moral order in which the subjects it contains are brought out by the Spirit of
God. We have already referred to part of it (vol. 4, pp. 112, 212; vol. 5, p. 140); we would now trace it out as a whole. Viewing the book in this
light it divides itself into two great parts-1-16; 17-27. In the first we have set forth God's provision in grace for souls, truth which concerns
saints. In the second we see traced out His desires for, and His ways with, His earthly people Israel, from the Exodus to the Millennium.
Commencing with the revelations concerning sacrifices and offerings which God could receive for the offerer's acceptance, whether moved to
bring an offering out of the fullness of his heart, or necessitated to come because he had sinned, we learn of the need of the sacrifice of the
Lord Jesus Christ, if any of the children of men are to stand in acceptance before God (1-7). But nothing more is wanted, than what His death
and resurrection provide, and declare. For not only has He died, but He lives in resurrection, and has ascended into heaven, and consequent
on this He has entered on His office of High Priest, in accordance with the teaching of Heb. 8:4. So, following directly on the laws relating to
the offerings, but not preceding them, we read of the institution of the Aaronic priesthood (7-10), in accordance with the character of which
the Lord Jesus Christ now exercises His priesthood on high.

Further, consequent also on His leaving earth, the Holy Ghost was to come and abide here; so we are taught in the next chapter of the
presence on earth of that which cannot be defiled (11:36), and in connection with it, and closely following after it, we are reminded of
freedom from the defiling presence of sin by death (37), for which, in its completeness, the believer now waits. The carcass would not render
the fountain or pit in which there was plenty of water (lit., a collection of water) unclean, should it chance to fall into it; nor was seed, if about
to be sown, defiled by contact with it. After this we have regulations about defilement (12-15), closing with the divine provision-propitiation
by blood, to meet the cases before God of sins, and of uncleannesses (16). Now we may trace in all this, as set forth typically, New Testament
teaching needful for God's saints who form part of the Church of God. The death of the Lord Jesus in its various aspects, the priesthood of
Christ, and the coming of the Holy Ghost, these are truths of primary importance for the saints; and connected with the coming of the Holy
Ghost, teaching has been provided about man's nature, the value of death with reference to it, and how fully the atoning sacrifice of the Lord
Jesus Christ has glorified God, and met every need of the conscience (Heb. 11-10).



But Jehovah had an earthly people, once highly favored, though now, as a nation, disowned. Has He forever cast them off? No-By-and-bye He
will take them up again, and bless them, when the number of the saints destined to form the Body of Christ is completed. Hence, following on
after these fundamental truths for saints who form the Church of God, we have teaching which especially concerns Israel, taken up, and dwelt
upon (17-27). But who, in the days of Moses, unless divinely taught, would have arranged for that which speaks of Israel to come in after that
which concerns those who are the Church of God? We may boldly declare that no one in the wilderness would have dreamed of such a thing.
Called out, as Israel were to be God's earthly people, they were to be separated unto God, and to maintain the revelation which He gave
them of Himself as Jehovah. This we have seen forms the teaching of chapter xvii. But if thus favored, He would regulate, as became Him, the
daily and the domestic life of both the people and the priests (18-22). After this, the history of His ways with them in grace as Jehovah's
people, from the Exodus to the Millennium, is set out in that ecclesiastical calendar, contained in chapter 23; for they would nationally be
ever in His sight, even though apostasy might do its dire work among them, and meet with its due reward (24).

Further, since God has taken them up to be people, He has provided for them an inheritance. We read in the next place therefore of God’s
provision for the continuance of their enjoyment of the land, as well as that for the portion of any of His earthly people to return to its original
possessor, if for a time he had (25). The institution of the Jubilee set forth, the people are warned of the certainty of governmental dealing
with them, if they proved to be disobedient, a dealing which, if called for, would not stop short of banishing them from their land, though only
for a time; since God assured them that He would remember His covenant with Abraham, Isaac, and Jacob, and He would remember the land,
if they should confess their sins in the land of their captivity 26: so exile shall not be ever forever their lot. Restoration, then, they are taught
to await, and a restoration to their land, never again to be dispossessed of it. And as God knew how divine goodness will act on the heart,
when the people shall be in the enjoyment afresh of His favors, He has provided for the expression of it in the regulations that follow
concerning vows 27, with which the book ends. But this chapter comes in as a kind of supplement, the book apparently ending with 26:40.
The propriety of this, the moral order we have traced out makes apparent. Chapter 27 may be viewed in the light of a supplement, and as the
commencement of a new chapter in their history when restored in grace, to which, as far as the Old Testament takes us, there is no end.

Commencing, then, as Leviticus does, with the provision for the people to bring an offering for their acceptance, if moved by a sense of divine
goodness, it closes with the provision for them to make vows, and to pay them, when especially sensible of divine grace. But in the beginning
of the book the thought is kept before them of the sacrifice of Christ, because of which the individual could be accepted. In the close,
standing as they will in the full consciousness of divine, and abiding favor, provision is made for the expression of the thankfulness of their
hearts, but without any typical allusion to the need of the sacrifice of Christ. This is beautifully correct.

In the first part of the book, then, we have teaching which concerns us. In the last part, God's ways and desires for His earthly people are set
forth. And Moses, guided of God, thus arranged the book, a witness to those who can see the moral order of its contents, that it was written in
the order in which the Spirit of God was pleased to have it recorded.

Correspondence, Correspondence: 1CO 9:27; MAR 4:26-29; 1PE 2:8; 2CO 5:16; EPH 2:14; LEV 27:26 .. (27:26)

Ques. Does 1 Cor. 9:27 favor ascetic practices?

Ans. Not for the sake of asceticism. But we must beware lest in condemning all self-imposed bodily mortifications, we give the reins on the
other hand to a love of ease and self-indulgence. There is a middle path, and this Paul trod, careful while preaching to others to keep the
reins well over himself in everything, not as a meritorious action, but as an approved minister of the gospel.

Ques. What does Mark 4:26-29 mean?

Ans. Mark 4:26-29, compares the kingdom of God "unto a man that casts seed into the ground who rising and sleeping day and night, allows
it to increase without taking any notice of it. The earth produces thus fruit of itself, first the blade, then the ear, and then the full grain in the
ear. Now when the fruit is ripe, the sickle is put in at once, because the harvest is come. Thus the Lord worked personally, sowing the Word of
God upon earth; and at the end, He will return, and work again in person, when the time for the judgment of this world shall have come, but
now, in the meantime, He remains seated at the right hand of God, as though He did not occupy Himself with His field, although in secret He
does work by His grace, and produces everything. But it is not manifest. Without being seen, He works to make the seed grow in a divine
way, by His grace, while apparently He allows the gospel to grow, without having anything to do with it, until the harvest. Then He will appear
and will Himself work openly." (J. N. D. Col. Writ.)

Ques. What is meant by "whereunto also they were appointed"? 1 Peter 2:8.

Ans. This, as in Jude 4, does not mean that they were appointed to sin or condemnation, but points out the special character of sin and of
condemnation that they should fall into. The emphasis in Jude is on the word "this." "Who were before of old ordained to this condemnation.”

Ques. Please explain "Henceforth know we no man after the flesh." 2 Cor. 5:16.

Ans. It means that the Christian is brought into a new sphere, and new relationships by the death and resurrection of Christ. The apostles had
known Christ as the Messiah after the flesh. But He had died, and now in resurrection they know Him in His new character as head of the new
creation and of the Church. Their links also with Christians were all formed on this new and heavenly ground.

Ques. What is meant by the "middle wall of partition," Eph. 2:147?
Ans. The legal ceremonies and ordinances that fenced the Jew off from the Gentile, thus forming a partition wall between them.

Ques. Please explain Lev. 27:26 with Rom. 12:1.



Ans. In Leviticus under the law, inasmuch as the first-born belonged to God by redemption (Ex. 13:2), it could not be set apart to God as a
freewill offering, being already His. In Romans, however, under grace, the exact converse holds good; for although we are God's property by
redemption, we are told to yield ourselves unto God. Thus "of His own, have we given Him," and in grace God receives this. The comparison
of the two passages throws an interesting light on one of the many contrasts between law and grace.

Words of Faith: Volume 3, Sacrifices of God Are a Broken Spirit, The (26:40-45)

| FIND Lev. 26:40-45 most blessed in this day. Mark well the 41St verse-if they be " humbled" and accept it." Note, too, Deut. 30:1-20; and
again 1 Sam. 12, especially verses 19-25.

| desire unfeignedly to accept at the Lord's hand my ecclesiastical circumstances, ruined and broken all around as they are, and to go on with
Him; accepting things as they are; recognizing all as broken, oneself ruined, but God personally present and caring, as He most surely does,
for the honor of His Son, the Lord Jesus, and that His saints should purify themselves from evil-" Cease to do evil, learn to do well "-God
everything and man nothing. That was the root of the blessing at -. | thank God you felt God was there.

| have long passed through in soul the burden you refer to; felt it upon me; and yet | have confidence in God about it, if we will leave Him to
work; and | remark that " bitter herbs " and " leaven " were at the Paschal. Supper. God can stem any torrent. A Jonathan walking alone (but
that was a sore task) proved it. Be alone with God as he was, and He will guide each step, and the road He, also, will mark for you.

As to confession, | can only say for myself that, first, the want of individual spirituality (in its divine and heavenly character), of singleness of
eye, and of full purpose of heart, and, secondly, the presence of unjudged flesh and worldliness (shown in mixed motives and intentions, in
planning’s, and oft in an energy not of God, as well as in ways and doings), press on my own heart as being among existing obstacles to the
Father's working fully and freely for the honor of the Lord Jesus in the present day in England. | take my full share in the blame and shame.
But if conscious that the glory of God and the honor of Christ alone must be sought by one who is to be honored of God, may one not seek by
humbling oneself " under the mighty hand of God," that He may, by His own Spirit's working, set more honor down here on earth upon the
blessed name of the Lord Jesus.

May He work, and so that we may know more practically what is the power of the resurrection and the fellowship of the sufferings of Christ,
and that God's testimony in the last of these days, committed to our hands, may be made good by Him, in and through us.

1854. G. V. W.

IT is surely a wonderfully blessed thing to be like the Lord; but | think latterly | have felt the blessing of it to be more in the full capacity to
dwell in Himself unhindered, which it will give those, in the fact of being like Himself. ). N. D.

The Remembrancer: 1909, Conducting Business in the Fear of the Lord, A Few Words on (25:14-17)

" And if thou sell ought unto thy neighbor, or buyest ought of thy neighbor's hand, ye shall not oppress (" overreach,' Nero Trans.) one
another. According to the number of years after the jubilee thou shalt buy of thy neighbor, and according unto the number of years of the
fruits he shall sell unto thee. According to the multitude of years thou shalt increase the price thereof, and according to the fewness of years
thou shalt diminish the price of it: for according to the number of years of the fruits doth he sell unto thee. Ye shall not therefore oppress (°
overreach ') one another; but thou shalt fear thy God: for | am the LORD your God." Lev. 25:14-17.

In the above Scripture we learn that in all the dealings and trafficking of an Israelite he was to have respect to the year of jubilee, when the
hand of God would restore in righteousness what the hand of man had disordered in His people's portion. The only way to conduct his traffic
righteously was to have respect to the year of jubilee, measuring the bargain and the value of things according to that. In principle this holds
now. For all our commerce in the affairs of this world should be ordered with our eyes resting on the return of the Lord Jesus; and our hearts
acquainting themselves with this, that man's world is soon to end, and all present interests to cease.

In Israel, God watched over the worldly dealings of His people in such a. way as to provide for the restoration of everything every fifty years:
He then resettled the family estates, and put all in order again. In the church, also, He watches the worldly dealings of His saints; but it is not
in order to restore earthly arrangements again, but with respect to the maintaining of spiritual communion with Himself. In all their callings
He tells His saints, now, " therein abide with God " (1 Cor. 7:24); and in addressing them, as no longer on the world's platform but, as " risen
with Christ," he enjoins, " And whatsoever ye do in word or deed, do all in the name of the Lord JESUS, giving thanks to God and the Father by
Him " (Col. 3). The soul, amidst all around that is discordant and disordered, is to be preserved for heavenly citizenship, and exercised in
relation to a heavenly life, where the flesh and man's world will be gone, and gone forever.

We would do well to bear in mind the solemn warning in Matt. 25:48, 49, showing that when the immediate return of the Lord loses its place
in the heart how quickly we settle down to the world's level and the world's ways.

" Godliness with contentment is GREAT GAIN (1 Tim. 6:6).

Present Testimony: Volume 8, 1856, Fragment: The Year of Jubilee (25:14-16)



Lev. 25-In the fourteenth to the sixteenth verse of this chapter, we learn that in all the dealings and trafficking of an Israelite he was to have
respect to the year of jubilee, When the hand of God would restore in righteousness what the hand of man had disordered in His people's
portion. The only way to conduct his traffic righteously was to have respect to the year of jubilee, measuring the bargain and the value of
things according to that. In principle this holds now. For all our commerce in the affairs of this world should be ordered with our eyes resting
on the return of the Lord Jesus; and our hearts acquainting themselves with this, that man's world is soon to end, and all present interests to
cease.

In Israel, God watched over the worldly dealings of His people in such a way as to provide for the restoration of everything every fifty
years:-He then resettled the family estates, and put all in order again. In the church, also, He watches the worldly dealings of His saints; but it
is not in order to restore earthly arrangements again but with respect to the maintaining of spiritual communion with Himself. In all their
callings He tells His saints, now, "therein to abide with God." This is the rule, this is the only limitation now. The soul, amidst all around that is
discordant and disordered, is to be preserved for heavenly citizenship, and exercised in relation to a heavenly life, where the flesh and man's
world will be gone, and gone forever.

Christian Truth: Volume 26, Year of Jubilee, The: The Time of Godly Order Upon Earth (25:8-16)

Lev. 25:8-16

Someone has truly remarked that the institution of the jubilee had a double testimony. It testified of man's confusion and it testified of God's
order. During forty-nine years many things were suffered to get into disorder under the hand of man: One man got into poverty, another into
debt, another into bondage, another into exile. Again, one man through extravagance h a d let his inheritance slip through his hands;
another, by his shrewdness or penuriousness, had added to his.

Thus it happened during man's day. But the trumpet of jubilee changed, in a moment, the entire condition of things. No sooner had that
hallowed sound fallen on the ear than the debtor was released, the slave emancipated, and the exile brought back. The jubilee was God's
year, and He would have no debtors, no slaves, no exiles. All should be free and happy, and all abundantly supplied throughout Jehovah's
year. When the Lord alone is exalted, all must be right.

Now it is interesting and very practical to note the various ways in which men would be affected by the approach of the year of jubilee. The
man who had lost his property would be glad because he would get it back. The man who had gained property would be sorry because he
would lose it. But the man who had done neither, who had neither lost nor gained, the right-minded Israelite who had retained his patrimony,
and was satisfied therewith, this man would regard the jubilee not with reference to his gains or losses, but simply as a noble testimony to
God's order, and as securing the blessing of the entire nation.

Thus it was with the Jew in reference to the jubilee; and thus it should be with the Christian in reference to the glorious appearing of the Son
of God from heaven. We should simply look forward to that blessed event as the moment of Christ's exaltation, the moment of His full
investiture with the kingdoms of this world, the moment in which an end shall be put to all man's misrule and confusion, and the order of God
be established for evermore. Blessed, longed-for moment!

And be it noted here that the cross of Christ is at once the remedy for all man's confusion, and the basis of God's order. This is strikingly
brought out in the ordinance of the jubilee. "Then shalt thou cause the trumpet of the jubilee to sound on the tenth day of the seventh month,
in the day of atonement shall ye make the trumpet sound throughout all your land" (see Lev. 16). The trumpet of jubilee and the day of
atonement were inseparably linked together. The blood of the cross is the foundation of everything. In the 