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Luke - Commentaries by John Nelson Darby

Letters 2, Gethsemane and the Cross; the Path of Christ in the Gospels (9:51)

At the present moment the Spirit of God is evidently working in His grace. It is sweet to think that it is He who keeps doors open, and that if
He does so none can shut them. Evil is progressing rapidly, whether it be superstition or unbelief. There is shamelessness on the one hand,
superficiality and want of any fixed principle on the other. "Truth," as Isaiah says, "has fallen in the street"; but at the same time there is a
great activity of the Spirit of God underneath all external forms, and everything points to the Lord's coming. Old things, everything
established, is crumbling, is powerless....

In fact, from Luke 9:51 to 18: 34, the Lord is on His way to Jerusalem. The story of blind Bartimaeus forms in the three synoptic gospels the
beginning of the last days at Jerusalem. Now this journey is interrupted by discourses, which all relate, however, to the introduction of the
new system, and the setting aside of the old order of things. Luke introduces the new order, the things in which we find ourselves, rather than
the kingdom to come.... For my part | often go back to the gospels in order to study the precious Savior Himself. They are full of the richest
instruction. | have much enjoyed Matthew and Mark all this time. The Gethsemane of Matthew has just now interested me deeply: Jesus a
victim without human resource; man completely fails Him. See how He turns from the deep anguish of His prayer to His disciples who were
sleeping. His gentleness betrays no other emotion than love for them. What calmness! The soul which at the very moment was trembling
with agony at the thought of the cup which He had to drink, shows only the gentleness which finds an excuse for His poor disciples, while
reproaching Peter with a tenderness sweeter than praise. But | stop....

Belfast,
January 7th, 1874.

Collected Writings of J.N. Darby: Practical 1, Our Joy in Heaven (9:28-36)

Luke 9:28-36

Let us look a little at this scripture, as showing what our joy in the glory will consist of. We have the warrant of 2 Peter 1:16 for saying that
the scene represents to us the power and coming of our Lord Jesus Christ. And this is what we wait for. Our souls are not in a healthy state
unless we are waiting for God's Son from heaven. The church is not regulated in its hopes by the word and Spirit of God, unless it is looking
for Him as Savior from heaven (Phil. 3). And this passage, as disclosing to us specially what will be our portion when He comes, is important
to us in this respect. There are many other things in the passage, such as the mutual relations of the earthly and the heavenly people in the
kingdom. These it may be very instructive to consider; but this is not our present purpose, which is to consider what light is here afforded on
the nature of that joy which we shall inherit at and from the coming of the Lord. Other scriptures, such as the promises to those who
overcome in Revelation 2 and 3, and the description of the heavenly city in Revelation 21 and 22, give us instructions on the same subject;
but let us now particularly look at the scene on the holy mount.

“And it came to pass about an eight days after these sayings, he took Peter and John and James, and went up into a mountain to pray. And as
he prayed the fashion of his countenance was altered, and his raiment was white and glistering” (Luke 9:28-29). It was when Jesus was in the
acknowledgment of dependence—"as he prayed”—that this change took place. This, then, is the first thing we have here—a change such as
will pass upon the living saints when Jesus comes.

“And, behold, there talked with him two men, which were Moses and Elias” (vs. 30). They were with Him. And this will be our joy; we shall be
with Jesus. In 1 Thessalonians 4 after stating the order in which the resurrection of the sleeping, and the change of the living, saints will take
place, that we shall both be caught up together to meet the Lord in the air, all that the apostle says as to what shall ensue is, “and so shall
we be ever with the Lord” (1 Thess. 4:17).

But in this passage there is not only the being with Christ, but there is also familiar intercourse with Him. “There talked with him two men”
(Luke 9:30). It is not that He talked with them, though this was no doubt true; but this might have been, and they be at a distance. But when
we read that they talked with Him, we get the idea of the most free and familiar intercourse. Peter and the others knew what it was to have
such intercourse with Jesus in humiliation; and what joy must it have been to have the proof that such intercourse with Him would be enjoyed
in glory!

And then it is said by Luke that they “appeared in glory” (vs. 31). But this is secondary to what we have been considering. We are told that
they were with Him, and then that they appeared in glory. They share in the same glory as that in which He was manifested. And so as to us.
“When Christ, who is our life, shall appear, then shall ye also appear with him in glory” (Col. 3:4). “The glory which thou gavest me | have
given them; that they may be one, even as we are one: | in them, and thou in me, that they may be made perfect in one; and that the world
may know that thou hast sent me, and hast loved them as thou hast loved me” (John 17:22-23).

But there is another thing still. We are not only told that they were with Him, that they talked with Him, and appeared in glory with Him, but
we are also privileged to know the subject of their conversation. They “spake of his decease which he should accomplish at Jerusalem”
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(Luke 9:31). It was the cross which was the theme of their conversation in the glory—the sufferings of Christ which He had to accomplish at
Jerusalem. And surely this will be our joy throughout eternity, when in glory with Christ—to dwell upon this theme, His decease accomplished
at Jerusalem. We next read that Peter and they that were with him were heavy with sleep. It shows us what the flesh is in the presence of the
glory of God. Peter made a great mistake; but | pass on.

“While he thus spake, there came a cloud, and overshadowed them: and they feared as they entered into the cloud. And there came a voice
out of the cloud, saying, This is my beloved Son: hear him” (Luke 9:34-35). Peter tells us that this voice came from the excellent glory. “For
he received from God the Father honor and glory, when there came such a voice to him from the excellent glory, This is my beloved Son, in
whom | am well pleased” (2 Peter 1:17). Now Peter and the others had entered into the cloud; and thus we get the wonderful fact that in the
glory, from which the voice comes, saints are privileged to stand, and there, in that glory, share the delight of the Father in His beloved Son.
Not only are we called to the fellowship of God's Son, Jesus Christ, we are called to have fellowship with the Father. We are admitted of God
the Father to partake of His satisfaction in His beloved Son.

“And when the voice was past, Jesus was found alone” (Luke 9:36). The vision all gone—the cloud, the voice, the glory, Moses and Elias; but
Jesus was left, and they were left to go on their way with Jesus, knowing Him now in the light of those scenes of glory which they had beheld.
And this is the use to us of those vivid apprehensions of spiritual things which we may sometimes realize. It is not that we can be always
enjoying them and nothing else. But when for the season they have passed away, like this vision on the holy mount, they leave us alone with
Jesus, to pursue the path of our pilgrimage with Him in spirit now, and with Him in the light and power of that deepened acquaintance with
Him, and fellowship of the Father's joy in Him, that we have got on the mount; and thus to wait for the moment of His return, when all this,
and more than our hearts can think of, shall be fulfilled to us forever.

Christian Truth: Volume 35, Daily (9:23)

"If any man will come after Me, let him deny himself, and take up his cross daily." Luke 9:23. "Daily"-this is the trial. A man might heroically
do it once for all, and he would have plenty of people to honor him, and have books written about him; but it is very difficult to go on every
day denying oneself, and no one knowing anything about it. It comes to this that, if you spare the flesh in this life, you will lose your life in the
next; and what if a man gain the whole world and lose his own soul: what would a man give in exchange for his soul? It is not a question of
bringing life down to the flesh; but if you lose your life here, you will get it elsewhere, above and beyond this world: "For whosoever will save
his life shall lose it: but whosoever wille lose his life for My sake, the same shall save it." It is either giving up the world for eternal life, or else
it is eternal misery; that is the real question. "What is a man advantaged?" You must give it up; you cannot keep it.

Notes on Luke, Luke 9, Notes on (9:1-36)

CHAPTER 9.

After the Lord had given a picture, as it were, of all that was going on in chap. 8, He raises the question of chap. 9 as to who He was, and He
tells His disciples some should see His glory; for the mount of transfiguration shows what the glory of the kingdom would be. Peter speaks of
the power and coming, “when there came such a voice to him from the excellent glory... when we were with him in the holy mount.” But it is
a closing testimony at that time, though the glory would come; and as a signal that it was, the disciples were to shake off the dust from their
feet, when they were not received. It is interesting to mark all the circumstances which bring out the fact of its being the Lord Himself there,
and a test to Israel. He worked miracles, and could confer on others the power, as we have seen. Now we find another thing—He is
committing the power to several together, giving to those men, a number of them together, power and authority over the demons, and not
only entrusting it to whom He pleases individually.

Three things we have noticed in connection with the testimony of the Son of man: (1) the testimony of God to Him; (2) the misery of man set
aside by Him; and (3) demons cast out, so proving that it was really the Lord visiting this world in grace and power. There will be the display
of power by-and-by; but He was bringing in, in His own person, the manifestation of that which will be then full and perfect, so being an
earnest of “the powers of the world to come,” alluded to in Hebrews. This was not redemption, but the exercise of power in dealing with the
enmity of man against Himself, and they would not have Him in this way.

Verse 3, etc. He is sending out His disciples, and in so doing He disposes of all their circumstances. While He was with them, He supplied
them with everything—they lacked nothing. The power of the Lord was there to take care of them, wherever they were. Afterward, when He
was going to leave them, He tells them to take a sword. They would have to shift for themselves, as it were: but while He was with them He
was their shelter, etc. As in the demand for the ass to ride into Jerusalem, He proves His authority royal and divine altogether— “the Lord
hath need of him.” The disciples depart, preaching the gospel, and healing everywhere. Then comes the question of who He was: He would
have the conscience awakened about Him. There are two things in man brought out by the question—curiosity is excited on the one hand,
and perplexity and dismay on the other.

Verses 7-9. He goes on, and wherever there is an ear to hear, He ministers to them according to the grace of the kingdom.

Verses 11, 12. The disciples ask Him to send the multitude away. Let them go and get lodging. No, says the Lord, “give ye them to eat.” He
does not now say He would feed them, but He is committing to others the same power as He had Himself, and He would exercise their faith in
what He could do by them. This applies to the church now. Faith uses the power that is in the Head. “Give ye them to eat.” What He expected
was for faith to exercise His divine power, that which they saw in Him. We should be so reckoning on the power in the Head. The Lord was
trying their faith in Him, “Give ye them to eat.” But no; they had no faith; they began to reckon on their resources — “We have no more but



five loaves and two fishes.” So it is with us. No faith! Memory is not faith. “He smote the rock, that the waters gushed out, and the streams
overflowed. Can He give bread also? “He gave us water, but can He give us food? We know He has done that one thing, but can He do this
other thing today? We want to count on the energy of the Lord's love, and expect Him to be interested for us.

When He said, “Give ye them to eat,” they should have expected He would give them the power. Jehovah was amongst them, exercising His
own power; but we see in their answer the horrid principle of unbelief. Unbelief shuts out God, and limits itself to what it sees — “except we
go and buy meat,” etc. “He made them all sit down by fifties in a company. And they did eat and were filled.” It was said in Psalm 132, “I will
satisfy her poor with bread,” and here He was doing it. This was said of their King, and He had chosen Zion; He had desired it for His
habitation. He was here giving a sign that He was the One to accomplish this blessing, for He was feeding their poor with bread. He was not
only sending out the power through His disciples, but Himself among them; not only as a man, a messenger, but as it is said in Hebrews, “the
word began to be spoken by the Lord.” He was the Apostle. There were others sent afterward, but He Himself was there first as their Apostle.
It is a solemn thing to think that the Lord has really visited this world! He has come and presented Himself first to His people Israel, but they
would not have Him. It shows us what the world is we are in. God is now dealing with it in grace, though His Son has been rejected.

“Twelve baskets of fragments.” Just observe, in passing, that the number twelve is significant of power exercised in the way of government
—twelve apostles, twelve gates to the city in Revelation, etc.

Hitherto we have been looking at Christ presenting Himself among the people as Jehovah, the Messiah; we now see Him as the dependent
man praying. He was Immanuel, God with us; Son of David; Son of man. He was to be all. Then the question is started among the disciples,
who He was. Some said one thing, and some another; but Peter said, “the Christ of God.” Upon this, He charges them to tell no man that
thing. There was faith, however feeble, dictating this answer, and therefore there is no thinking about it. With perfect certainty, Peter says,
“The Christ of God.” So it always is with faith. When the Spirit of God brings home the truth with power, there is no uncertainty about it. A
man may not doubt whether Christ is the Son of God, or not; but the mind may work upon it, and think perhaps, | do not love Him enough to
be saved? Then there is uncertainty. But when the Spirit, with power, shows whoever confesses that Jesus is the Son of God, God dwelleth in
him; then | believe it, and | see that my sins and my iniquities He will “remember no more.” It may set a man thinking about the
consequences of a truth.

Verse 22. He now passes by the thing that has been already brought out, and He presents Himself to them as the Son of man, and He is
going to suffer — to be crucified. They must therefore be content to take up their cross. A new thing was coming in; He was going to be
rejected, and to be slain, and the third day rise again. It is no longer Messianic ground, but in another sphere altogether beyond this their
hopes must lie. “If any man will come after me, let him deny himself, and take up his. cross daily.” “Daily” —this is the trial. A man might
heroically do it once for all, and he would have plenty of people to honor him, and have books written about him; but it is terribly difficult to
go on every day denying oneself, and no one knowing anything about it. It came to this that, if you spare the flesh in this life, you will lose
your life in the next; and what if a man gain the whole world and lose his own soul; what should a man give in exchange for his soul? It is not
a question of bringing life down to the flesh; but if you lose your life here, you will get it elsewhere — above and beyond this world: “For
whosoever will save his life shall lose it; but whosoever will lose his life for my sake, the same shall save it.” It is giving up the world for
eternal life, or, eternal misery, that is the real question. “What is a man advantaged?” You must give it up; you cannot keep it.

There is the glory of the kingdom; there is the manifestation of glory coming. Those tastes and dispositions which are attracted by Jesus
cannot find their portion here. “They declare plainly that they seek a country; wherefore God is not ashamed to be called their God,” etc.
“Whosoever shall be ashamed of me,” etc.,"of him shall the Son of man be ashamed,” when He comes in the display of His own glory (see
Dan. 7:13). One like to the Son of man came to the Ancient of days, etc., and there was given Him dominion, etc. Then He comes too in the
glory of the Son of God—His Father's glory, and in the glory of the angels. The angels are waiting upon Him who created them, for they were
created for Him as well as by Him, and thus give glory to Him as Son of man; giving Him His proper glory, for He has not lost a tittle of His
glory; “Thou hast set him over the works of thy hands.” “Let all the angels of God worship him.” There was the same thing at Sinai. “The law
was ordained by angels.” “The chariots of God are twenty thousand, even thousands of angels” (Psa. 68).

We are now finding the displayed glory in this triple character spoken of (ver. 26). It is that glory when He appears; and it is a question of His
being ashamed of those who have been ashamed of Him; they could not deny themselves present advantage. | do not here allude to the
Father's house, which, of course, has another character. Here it is the kingdom manifested in its glory to the earth.

Verse 28. “He went... to pray.” This is not mentioned in the other Gospels. He was going to show His disciples His glory, to give the
declaration of His power and coming. From the other Gospels we find that, a week after this, He went up to Jerusalem where He was to be
crucified. “The fashion of his countenance was changed.” An entire change of things is here. He talks of His decease, which He should
accomplish at Jerusalem, where He ought to have been crowned; but there He is going to be crucified. There, where this horn of David was to
bud, shall this root of David be taken, and by wicked hands be crucified and slain. This is the deep center of all the change.

“There talked two men with him, Moses and Elias.” This we may look at in two ways; dispensationally, as representing the law and the
prophets; and in this way Moses held a very peculiar place, for it was through Him the law was given; Elijah had nearly as important a place
also, for though the Jews were in a right position, they had failed in it, and he goes back to Horeb. The later prophets were not called to work
miracles. Except the account of the dial of Ahaz, we hear of no miracle in Isaiah, Jeremiah, Hosea, Habakkuk, etc. Those prophets, sent of
God, gave proof that He was caring for Israel; but there was nothing like the calling back in Elijah, who stood as the maintainer of the law,
when the people had departed from it most grossly, though all the prophets, even to Malachi, called back to law.

Moses and Elias were taken away, and Jesus is left alone. Law was gone, prophecy gone, and Christ is alone, and He was going to be
crucified. All the fabric built up by law and prophets (not the testimony given by them, but law as given to man in the flesh) is broken up,
because man ended by killing the Lord come in the flesh. Therefore all is gone. Peter would have had the three established together, taken all
alike, “Let us build three tabernacles,” etc. But that moment Moses and Elias disappear, and the voice is heard, “This is my beloved Son, hear
him.” It is now the righteousness of God, without law, in Jesus. Law did not send Christ. What law could have been put upon God to do it?
Nothing but divine love could have originated such a thought. “Grace reigned through righteousness.” The law was good and perfect, but
Christ was far beyond the law. Moses and Elias, therefore, were not to have any place with Him. God the Father put them aside, when Peter



wishes to put them in connection. They disappear immediately. This is the important thing for us. Every word of law and prophets is the truth
of God, but these were until John. Now the Son of God is the messenger of the Father's love, and the accomplisher of divine righteousness.
When He is there, the voice says, “This is my beloved Son: hear him” —and He is left alone.

Mark, too, that they were occupied with His death, while talking with Him. One thing occupies the minds of heaven and earth. He was going
to be crucified where He ought to have been King. Under such circumstances, there was nothing for heaven or earth to talk about but His
death. And so for us, the great thing to talk about Messiah is, that He died. Though He could destroy all the evil that had come in, He must die
—in grace of course. It must all end in death, because the carnal mind is not only under Satan's power, but enmity against God; therefore
heaven has to speak.

Zion, the very place He had chosen, where He had been and is to be—the special place of God's favor, is to be the scene of His death. There
they cast Him out of the world He came to save. The One in whom all human and divine righteousness and perfections were centered must
die there. All man's nature, under the most advantageous circumstances: all man's wickedness, spite of the public and patient and varied
ways of God in government: both are brought out here.

Moses could deal with man as man; and bring water from the rock for them, in answer to their murmurings; the prophet the same, “Plead
with me,” “Put me in remembrance, let us plead together.” But now, all this was gone. God had cultivated the vineyard—done all that could
be done for it. There was yet one thing; His Son —the best of all. Him He sent, and they cast Him out and slew Him. And now the testimony
concerning man is, that he has “killed the Prince of life,” and “denied the Holy One and the Just.” We never can have peace then, till we get
pardon through Christ on the cross. Then we see a true picture of heaven: but all the intermediate dealings of testimony are entirely short of
what we have in Christ on the cross, because short of the ground of what man actually is, which fully came out only when he “killed the
Prince of life.”

Notes on Luke, Luke 9:37-50, Notes on (9:37-50)

WHEN the Lord's Messiah-ship was given up, we have seen He takes the place of translation from earth to heaven. He, being rejected, was no
longer to be looked upon as the Head of Israel down here, but as the heavenly Christ; for He takes His place on high, when cast out by man,
and this fact was to give a character to the path of those who follow Him. The two things go together—rejection on earth and a heavenly
place. “If any man will come after me, let him deny himself, and take up his cross daily, and follow me.” (ver. 23.) The Lord shows them that
this heavenly calling involves the cross down here, as it was with Christ Himself. The peculiar place given Him in heaven was, in God's
counsels, dependent on the cross which He bore as the Man. “He humbled himself and became obedient unto death, &c.; wherefore God hath
highly exalted him,” &c. It was through the cross that He went there; and if we are to have a place in heaven, we must have it too. The cross
was for the destruction of sin and for the destruction of self, in which sin dwells. We have the same place; therefore He says, “Let these
sayings sink deep into your ears, for the Son of man shall be delivered into the hands of men.” We want the heavenly calling to give power to
take up the cross; and it is at the same time in proportion as we are dying to things down here, that the heavenly things are realized. When
the blood was taken within the veil, the sacrifice was taken without the gate: so we are to go “without the camp, bearing his reproach” and if
we apprehend the value of the blood, and go within the veil, we get too the place of being where the burning outside the camp was; for while
we are in spirit where His blood has been carried in, our bodies are where His body was burned. Judaism only put men between the two; for
they did not go in within the veil, His blood not having been shed; and they never went without the camp. (18-22). He is going to take another
place, and they are to follow Him in it; and then, in order to strengthen them for it, He shows them what the heavenly place was. “He took
Peter, and James, and John, and went up into a mountain to pray,” &c. (ver. 28). The heavenly part of the kingdom is here represented by
Christ, Moses, and Elias-the earthly part by the disciples (and there is one part in which the Church on earth is alluded to as down here). Peter
speaks of this scene as the power and coming of the Lord Jesus Christ, &c. Christ Himself, in the position of the dependent man, (praying),
takes them up into a mountain. “Peter and they that were with him were heavy with sleep;” asleep in the presence of the glory, just as in
Gethsemane, showing what human nature is. There is no power in it, in suffering or glory, to fix the attention on Christ and His interests.

Moses and Elias were in the same glory, (30- 32,) and we are made the associates of Christ in the same glory (the glory of the kingdom in its
broad character), not of course, the essential glory. “As we have borne the image of the earthy, we shall also bear the image of the
heavenly,” even of God's Son in glory. “We know that when he shall appear, we shall be like him.” “When Christ, who is our life, shall appear,
we shall appear with him in glory.” The portion is not to be under Christ, but with Christ. “We shall appear with him in glory"-with him in the
same glory. We look for the Lord from heaven, “who shall change our vile body that it may be fashioned,” &c. We shall be with Him and like
Him, and this we shall all alike share, though there will be different degrees of glory for one and another: e.g., Paul's measure will not be
mine. What we speak of now is all the same glory, and we are predestinated “to be conformed to the image of his Son.” “The glory thou hast
given me | have given them.” The next thing that we see is the perfect familiarity in this glory. They are talking with Him—not presenting a
petition—not at His feet (though this is our blessed place too); but this part of the scene represents communion, familiarity of intercourse, the
same as that of the disciples on earth, though better of course. On the holy mount they had a higher understanding about it, but it was the
same subject occupied them. This shows us the kind of intercourse we have with Jesus now, for we belong to the heavenly part of the
kingdom.

A third point to mark is the subject they talked of. This is quite a new thing, for He ought to have been a king. But man was a sinner, and
there was the determinate counsel of God to be fulfilled—redemption. Jerusalem was the place of royalty, and His decease was to be
accomplished there, where He ought to have been acknowledged King. There was full intimacy on the theme which occupied His heart, for
they talked on this, His decease. Then He told His disciples afterward the consequences of it to them. They must deny themselves. “Let these
sayings sink down into your ears.” The great subject on God's heart should be that for us. Another thing is, it is the glory which enables us to
talk on this subject. We cannot talk of it until we have peace with God through the knowledge of forgiven sin. When a man has not this, he
has to come in his need and get it; but when he is in it, he can contemplate and enjoy it. Besides this, God saw all that was passing in Christ's
soul as to obedience unto death, &c. We shall never cease having interest in this subject: when with the Father in the glory, it will be the



absorbing theme. He said Himself, “Therefore doth my Father love me, because | lay down my life.” How much more shall we not love Him for
the same cause? Think what it must have been to be occupied with Christ about His decease! What His knowledge was, of what He was going
to do! He knew what man was, what the counsel of God was. He came to “reconcile all things to himself.” It was so effectually done that the
eye of God could only see the effect of that blood in what was washed away. The rejected Christ a Savior! and this the subject of intercourse
with Christ Himself! “They speak of his decease.” Peter says, “Master, it is good for us to be here,” &c. Then immediately there was a voice
from the cloud: “This is my beloved Son; hear him” The effect on Peter's mind is a wish to put Moses and Elias on a level with Christ. We have
spoken of this, viewing it dispensationally, law and prophecy mixed with Him; but there is another thing to be noticed in it; viz., that which
characterized the Son was peculiar. Nothing could be put on a level with Him. There necessarily comes out, therefore, the Father's testimony
to the Son. “This is my beloved Son,” &c. When a saint knows Jesus, though he also knows he will be like Him hereafter, and that all the saints
will be like Him too, yet Christ has the supremacy in his heart. He is single and alone in blessedness, having supremacy in the heart, as well
as being the object of faith. | delight in the saints, but Christ is the alone object of faith. Then | get into this fellowship with the Father. | have
the Father's thoughts about the Son, as well as the Son's thoughts about the work. | have fellowship with the Father and the Son. We cannot
have communion with the Father about redemption work because He has not been made a man Notice, the Father does not say, This is the
Son whom you ought to adore and admire, but He tells us His own thoughts about Him. “This is my beloved Son.” Wherefore “beloved!”
“Therefore doth my Father love me, because | lay down my life;” thus | know that | have one thought with the Father, in delighting in the Son
and in His death. The Father communicates His own thoughts about the Son, and by the power of the Holy Ghost they are put into my heart,
and | have fellowship; and as a consequence | know that he that hath everlasting life shall never come into judgment.

Mark, further, how they came into the excellent glory. There came a cloud and overshadowed them. The cloud is the Shechinah, the dwelling
place of God, which the people had to guide them through the wilderness, and they were to stay or move according to it. It was the divine
presence, and “they feared as they entered into the cloud.” They were not protected by the cloud, as Israel were, and as they will be by and
by. “Upon all the glory shall be a defense;” but here they enter into the cloud. The fact was, coming into the cloud was coming into the
presence of the Father now, a dwelling-place for us. It was thence the Father's voice was heard. “This is my beloved Son,” &c. Thence they
were told who this Son was. He had been with them as one of them. He was the Father's beloved Son, in a place worthy of adoration, but the
companion of their hearts. He brought them to the Father the only place into which redemption brings us (as to our relationship). Until a man
knows redemption, and is brought into His presence, He can never know the Father's love: but when there, he can never know the end of it. It
is the kind of love the prodigal never knew till he was in his father's arms. He had doubts and fears as he went on, and thoughts about the
hired servants, but none when he was in his father's house. It is known only by the teaching of the Holy Ghost in us—in the cloud—God in us.
It is in the presence of the glory, realized by faith now, we know the power of redemption; and by its brightness and its truth, it blots out all
other relationship Notice who are learning this glory. Saints walking on the earth—Peter, James, and John; and so with us. The truths written
in this book are not for us to know in heaven. Is the Father's love not to be known till we are in heaven? Is redemption only to be known
there? Was God less intimate with those on earth than with those in heaven? Not at all. It was to Peter, James, and John this was
communicated, not to Moses and Elias. The Father's voice was to men on earth. We learn the rejection of man here and the grace which has
brought us to share in the glory. In what follows we find the Lord coming down into the crowd of this world, not remaining on the mount. We
may listen and enjoy, but we have to come down and pass through this world. The Lord comes down and meets three things, a throng of
men, Satan's power, and the disciples' unbelief. There was no seclusion here for Him, but He comes to a crowd. What a picture of distress this
is! The son of one possessed with a devil (ver. 39;) and the father's heart racked more than the son's body. The world will weep till they are
tired of weeping, and then go on with the same thing again.

We have seen before how the Lord was come in the display of His power and bound the strong man. The disciples could not do it. The power
of Satan remains the same unto this day. He is not literally cast out, but remains the “prince of this world,” the character he has gained, not
lost, by Christianity. He will be bound; his power will be overthrown as a fact, and not to faith only. The question was to be settled about
Satan's right, and what did the Lord say of him?

“Now is the judgment of this world” — “Now is the prince of this world cast out.” His title is “cast out,” but Christ has not yet exerted this
power. Therefore in the epistles we find him spoken of as still ruling in this world. In Ephesians he is called, “the prince of the power of the
air,” “the spirit that now worketh,” &c. Then we hear of the “rulers of the darkness of this world.” When “the powers of the world to come”
are in their full display, Satan will be cast out entirely; but these instances and more show he was here then as he is still. “How long shall | be
with you,” &c (ver. 41.) It was not because Satan was here that Christ said this, but because the disciples could not use the power He had
brought in, and that closed the dispensation. So it will be in this. The power and goodness of God brought Christ into the world, but the
incapacity of man to believe so as to use that power, will close it. So we read in Rom. xi. “Toward thee (the professing body now,) goodness,
if thou continue in his goodness; otherwise thou also shalt be cut off;” but until His grace ceases, there is refuge for us to go to Him. While He
was here, the moment the father of the child sought to Him, He cast out the spirit. As long as Christ's grace is at work, if there is only one
saint on the earth and everything else failed around, he would find the power of Christ ready to be exercised on his behalf. There can be no
failing in meeting the need of a soul, because as there is Christ to go to, there is help in Him. However dark the dispensation may be, there is
exactly the grace that is needed for the position. Not that God would have our eyes blinded to the darkness around, for if we do not take
heed to the ruinous state, conscience is not in its right place. If | am ready to say, Why should He not stay? when He says, How long shall | be
with you? | am insensible to the state of things around me, and | am not awake to the response that Christ's love to the Church demands; but,
on the other hand, if | am not able to look up and count on the grace of Christ to meet that state, however bad it may be, | am powerless.

Ver. 43. “They were amazed at the mighty power of God.” It is very humbling to see how amazed they were about this power. They did not
wonder at the power of the evil. But they ought so to have counted on His power as to have been amazed if the power were not exerted.
Christ brings them back to the cross. “Let these sayings sink down into your ears, for the Son of man shall be delivered into the hands of
men.” (ver. 44). You ought to have been able to get this power; but you must now know not only the power of Christ, but the cross of the
rejected One. “Rejoice not that the spirits are subject unto you, but rather rejoice because your names are written in heaven.” We have more
to be rejoiced at in this than if a miracle were to be performed to-morrow. It is more blessed to know the cross. It was as though He had said,
“l had rather you should come now to own the rejected One than be looking for this power even.” Beloved friends, you are not thinking of
what God is doing at this present time, if you do not see that now it is not power on the earth, but rejection.



Ver. 46. There arose a reasoning which should be the greatest. What a tale this tells! What a selfishness runs through and through! Even at
the Lord's supper it was the same thing. In Luke we find it, where there is so much of what man is brought out.

We see then, from what we have been tracing, that we need to come down from the hill; not to be without Jesus, but to learn what man is.

It is not necessary to come down from the mount, as some people say, lest we should be puffed up there; for we shall never be puffed up
while on the mount. Like Peter, we may be afraid, but we are never puffed up in the presence of God. It is when we quit it that we are in
danger.

Paul was not exalted above measure when in the third heaven, but after he came down, he needed the thorn in the flesh to prevent it.

Besides, there is an historical necessity for us to get through this world. But Jesus was as much with His disciples when they came down as
while they were on the mount, and that is our comfort. Do not let us suppose we have lost Christ. We have to serve Him, walk with Him, learn
from Him, and mark His patient grace towards us in and through all circumstances. The Lord give us to know, while passing through this
world, what a Christ we have, taking our hearts clean out of the defiling circumstances around, so that, whether we get a taste of the glory,
or are passing through the crowd of this world, He may be everything to us, as He is everything for us.

Ver. 46, &c. The Lord is now showing His disciples the place they are to take upon earth. They are not to be in a position connected with Him
as Messiah in earthly glory—heavenly glory they could not have till the end. In the meantime they have to take their place with Him in
rejection, and this put them to the test, for they were to give up things right enough in themselves; e.g., to hate father, mother, wife, &c., all
which earthly relationships had a claim upon them, and especially so upon the Jew. “Honor thy father and mother,” &c. But all these
relationships would not stand in association with the cross. Everything must be sacrificed, everything that linked man with the earth must be
snapped asunder to faith, when Christ was rejected. The character of the world was fully manifested in His rejection: its deeds were evil and it
rejected the light. The incarnation, which should have been the link to man's blessing, is rejected. He accomplishes redemption by His
rejection on earth, and He has a place in heaven. This alters the character of everything. It brings in the judging of self. There never would
have been this if Christ had been crowned on earth. He was “delivered into the hands of men,” &c. He whose very name carried power and
authority is to be delivered up. If Christ had had His place on earth, the heart of man would never have been put to the test. Why? Because, if
men had seen all the dignity and glory displayed on earth which was His right, it would have gratified their flesh with its greatness. But flesh
cannot inherit heaven, and what place has it on the cross? There they go together so blessedly-the cross and heaven; and for the flesh there
is no place in either. There was a terrible breach between man and God, and the One who would have healed it they crucified. Then every
carnal thought that was in accordance with such an act must be judged. The disciples were disputing who should be the greatest—not
greatest in., the world, but the greatest in the glory. It is self after all. They have not to tell Him much, but their thoughts are judged. When in
the light, everything is judged. Jacob had the word from God to go to Bethel (Gen. 35), and he immediately says to his household, “Put away
the strange gods that are among you.” And why so? Everything is detected when getting into the presence of God. Jacob could get the
blessing before he went to Bethel; but when he goes into God's presence, the idols are judged. When he has got rid of the idols, it is
“El-bethel,” the God of Bethel. The disciples were reasoning which should be the greatest, and when He detected their thoughts, He “took a
child and set him by him,” &c. This shows us our place: we ought to seek the lowest place. We never can have it, because Christ has taken it.
He went down under sin, wrath, death. He took the lowest place, because the servant of all. This is the truly happy place for us, but how it
judges self/ This is what the cross does. Not only are the idols judged, but self is judged.

It is a blessed thing to have done with self. When there is room for God, we can be full of joy and happiness. We are not humble, even when
we are occupied with our own nothingness, or how bad we are; but we are humble when we do not think of ourselves at all. When we have to
learn our nothingness and badness, that is being humbled. If we get away from the Lord, we have to be brought back, and that is a humbling
process. We want to judge the flesh in ourselves. It is pretty easy to judge it in another, but it is in ourselves we miss it. (ver. 50). Things are
brought to a crisis. “He that is not against us is for us.” Mark how thoroughly conscious the Lord was of His utter rejection by man; so utter
that He said, he that is not against us is proved to be for us. Christ was perfect; therefore He was a perfect test to men's consciences; and as
far as He is manifested in us, we shall be so also. Paul could say, “If our gospel be hid, it is hid to them that are lost.” Why could he say so
Because it went out from him as pure as it went in. John said, “We forbad him, because he followeth not with us.” That tells the whole tale.
They were thinking of themselves, not of Christ; of their own importance, and not His honor. If it had been his importance, they would have
thought how blessed it was to find the effect of His name, and rejoiced to know how His power was being exercised by man. But no; they
were looking at themselves as well as at the Messiah. Even John was thus using Christ Himself to further his own importance. And is there not
something in us of the same thing, a satisfaction at that which aggrandizes self as well as Christ, instead of seeking the honor of Christ alone?
The Lord takes him up and answers him on the ground of His utter rejection, which was corning. “He that is not against us is for us.” And
mark that the very selfishness of John brings out the grace of Christ. He says “us.” You do not know the lot you have with me. If you find one
who can use the power of my name, rejoice in it.

Ver. 5. “It cannot be that a prophet perish out of Jerusalem.” | am going to get a portion in heaven, and you are to have the same portion, but
it must be through rejection here. “If any man will come after me, let him deny himself and take up his cross daily,” &c.

State of the Soul After Death, State of the Soul After Death, The (9:28-36)

The state of the soul after death is a subject which deeply interests us all. The rejection of the coming again of Christ to receive the saints
and to judge the earth before the end of the world, and the losing sight of the distinctive importance given to the resurrection in the New
Testament, has given in the common evangelical faith, and that where sound in the main, an absolute character to the vague idea of going to
heaven, exclusive of all other conception of happiness and glory. But Scripture spoke too plainly of the Lord’s coming and the resurrection of
the saints to allow the thought of going to heaven when we die to maintain the absorbing place it held in the minds of the pious.



Strange to say, going to heaven is not spoken of in Scripture, unless in the one case of the thief upon the cross, going to be with Christ in
paradise. Not that we do not go there, but the scriptural thought is always going to Christ. Since He is in heaven, of course we go there; but
being with Christ, not being in heaven, is what Scripture puts forward, and this is important as to the state of the spiritual affections. Christ is
the object before the soul, according to the Word, not simply being happy in heaven, though we shall be happy, and in heaven. | speak of it
only as characterizing our habits of thought. Poor human nature is apt to fall into Scylla to avoid Charybdis.[] It is apt, too, to follow its own
thoughts, not simply to receive the Word of God.

The recovered truth of the Lord’s coming and the first resurrection obtained an importance in some minds which eclipsed the going to heaven
when we die, too vague and too little formally scriptural to satisfy those awakened to search the Word. It was stated that the soul sleeps — is
unconscious till the resurrection, even by some who in the main were sound in the faith; while with others, this notion carried them on to
deny not only the immediate bliss of the departed, with Christ, but that we ever went to heaven, and what constitutes distinctive Christian
hope.

My object is to give a plain scriptural statement, and proof from Scripture, that there is immediate happiness with Christ for the departed
Christian. It is an intermediate state. The departing Christian waits for the resurrection of the body, and then only will he be in his final state
in glory. Men speak of glorified spirits: Scripture never.

The purpose of God as to us is that we should be conformed to the image of His Son, that He may be the firstborn among many brethren. “It
doth not yet appear what we shall be: but we know that, when He shall appear, we shall be like Him; for we shall see Him as He is.” “As we
have borne the image of the earthy, we shall also bear the image of the heavenly.” This was exhibited for a moment when Moses and Elias
appeared in glory with Christ at the transfiguration. (See Rom. 8:29; 1 John 3:2; 1 Cor. 15:4-9; Luke 9:28-36.) This, and to be forever with the
Lord, received to Himself in the Father’s house, is our eternal state of joy and glory. This latter part is seen also in the account of the
transfiguration in Luke, where they (Moses and Elias) enter into the cloud, whence the Father’s voice proceeded. (See also 1 Thess. 4:17.) But
this is our eternal state, when Christ shall have come and received us to Himself, raised, or changed into His likeness, when our poor earthly
body shall have been fashioned like His glorious body (Phil. 3:21). God has wrought us now, already, for this selfsame thing, and given to us
the earnest of the Spirit (2 Cor. 5:5).

Two things belong to us: first, to be like and with Christ Himself, and second, to be blessed with all spiritual blessings in heavenly places in
Him. Redemption has made this ours, but we are not in possession. We have only the earnest of the Spirit, though God has wrought us for
that selfsame thing.

The first point, being like Christ, we have already spoken of, though what has been cited there introduces us with scriptural authority to the
second —"“So shall we ever be with the Lord.”

But | add here other proofs of the second point, namely, that our portion is in heavenly places. It is distinctive of believers who have believed
and suffered with Him. God, we are told, will gather together in one, under Christ, all things, both which are in heaven and which are on earth
(Eph. 1:10). So we read that all things were created by Christ and for Christ (Col. 1:16,20); all things will be put under His feet as man.

(Heb. 2; 1 Cor. 15:27,28; Eph. 1:22.) But we read in Hebrews 2 that all things are not yet put under Him. He sits now on the Father’s throne,
not on His own (Rev. 3:21). God has said, “Sit on My right hand, until | make Thine enemies Thy footstool.” He is (Heb. 10) expecting till His
enemies be made His footstool. The time will come when not only all things in heaven and earth will be reconciled (Col. 1:20), but even things
under the earth, infernal things, will be forced to recognize His power and authority. Every knee shall bow to Him, and every tongue confess
that Jesus Christ, the despised and rejected of men, is Lord, to the glory of God the Father (Phil. 2:10,11). For this we must wait.

But in this gathering of all things in heaven and earth under one head — Christ — our part is in heavenly places, and as it is our portion now
in spirit, so it will be our part in glory. Nor is there any real separation between these two. Of course we are not in glory now — there is no
need to insist on that, but that is our calling now, that which we are redeemed to and wrought for and wait for. Now we have the treasure in
earthly vessels, and groan, being burdened. When we are out of the body, groaning is over, and we are with Christ in joy; when He comes, we
shall have a body suited to that heavenly place — we shall be in glory. Thus, in Ephesians 1:3, He “hath blessed us with all spiritual blessings
in heavenly places in Christ.” In 2 Corinthians 5:1, “We know that if our earthly house of this tabernacle be dissolved, we have a building of
God, a house not made with hands, eternal in the heavens.” In Philippians 3:20, “Our conversation [citizenship —our relationship in life as
Christians] is in heaven,” and in the same chapter (v. 14), where you have “high calling,” the true force of the word is, “calling above,” as
may be seen in a Bible with a margin. We are called to be up above there. So in Hebrews 6:19,20, we read that Christ is entered within the
veil — that is, heaven itself (Heb. 9:24), and as our forerunner. So, Hebrews 3, we are partakers of the heavenly calling. As united to Christ by
the Holy Spirit, we are sitting in heavenly places in Christ —not with Him yet, but in Him — that is our place. So when the Lord comes, He
gathers indeed, as Son of man, out of His kingdom all things that offend, and them that do iniquity. But the righteous shall shine forth as the
sun in the kingdom of their Father. Hence Moses and Elias not only are manifested in glory on earth, to show the state of the saints in the
kingdom, but they enter into the cloud, God’s dwelling-place, whence the Father’s voice came.

It is thus clear that, as God will gather together in one all things both which are in heaven and on the earth, our part is to be like Christ in
glory, and with Him forever, and that in heaven itself, blessed with all spiritual blessings (as Israel with temporal ones), and in heavenly
places (as they in earthly). If we are joint-heirs with Him (Rom. 8:17), we have what is yet better — to dwell in the Father’s house, where He is
gone. Hence it is clearly and distinctly expressed (Col. 1:5) that our hope is laid up for us in heaven, and Peter tells us (1 Peter 1:4) that an
inheritance, incorruptible, undefiled and that fades not away, is reserved in heaven for us. All this clearly shows our blessings are where our
hope enters, where our forerunner is gone, what our glory is — celestial, not terrestrial. We shall bear the image of the heavenly, and shall be
forever with the Lord. He has gone to prepare a place for us in the Father’s house, and will come again to receive us there to Himself. He has
declared, “Father, | will that they also, whom Thou hast given Me, be with Me where | am.”

One might expatiate on the blessedness of this —the wondrous place given to us, that in the ages to come He might show the exceeding
riches of His grace in His kindness toward us in Christ Jesus, but my object now is to give the Scripture-statement of our blessedness, and the
proofs of it. What | have said gives our calling the same throughout, from the moment we are called, to the glory of eternity. There is no
other: there is “one hope of our calling.” God has called us to His own kingdom and glory; we rejoice in hope of the glory of God. Their



Father’s house is the home of His children.

But this has not told us in distinct statements what the intermediate state is, though it has shown us, as a general principle, where all our
blessing is, what redemption has obtained for us. The God of all grace has called us to His eternal glory by Christ Jesus: wondrous love! but an
integral part of Christ’s own glory, for what is a Redeemer without His redeemed? And once | believe that the blessed Son of God has died for
me as man on the cross, nothing that a creature (whose life He has become) can have is too great as the effect of it.

The whole object of the epistle to the Hebrews is to show that our portion is heavenly, in contrast with the Judaism which was, and when
Israel is restored will be, earthly. They had a high priest on earth, because God sat between the cherubim down here. Such a High Priest
became us — “holy, harmless, undefiled, separate from sinners, and made higher than the heavens.” Why? Because our place and portion
are with God there. Our place and calling are in the heavenlies. All had to be suited to this: the excellence of the sacrifice and the service of
the priest.

But how far does the Word of God show us our intermediate state, between the time of our being in this tabernacle, in which we groan, and
having it glorified when Christ comes and shall change our vile body and fashion it like His glorious body? Once we have understood the
previous passage, and that our calling and portion are heavenly, all is simple and plain.

Our citizenship, now and always, is in heaven. How far we enjoy it when we die is the only question — more than here, or less? God is not the
God of the dead, but of the living; for all live unto Him (Luke 20:38); though dead for this world, they are for Him as alive as ever, and so for
faith. But it is alleged they sleep. There is no ground for this whatever. Stephen fell asleep — that is, died. It was not his soul fell asleep after
death; those which sleep in Jesus shall God bring with Him (1 Thess. 4:14), but these (v. 16) are dead in Christ. Some have fallen asleep —
that is, had died (1 Cor. 15:6), the same word as “sleep in Jesus” in 1 Thessalonians 4. This is contrasted with being alive, in Thessalonians,
and with remaining to this present in Corinthians. It is just simply dying, and a beautiful expression to show they had not at all ceased to
exist, but would wake up again in resurrection, as a man out of sleep. This is clearly determined in the case of Lazarus (John 11). The Lord
says, “Our friend Lazarus sleepeth, but | go that | may awake him out of sleep.” They thought it was taking of rest in sleep; then He said
plainly, “Lazarus has died.” That is, sleep means, plainly, dying; and awaking is not awaking the soul, as if it slept apart, and so leaving it, but
bringing back from the state of death by resurrection. A Christian’s falling asleep is neither more nor less than dying; a soul’s sleeping is a
pure invention.

Paul knew that God had wrought him (and he speaks of it as to all Christians, as their common faith) for glory, and did not wish to die (be
unclothed) as if weary, but that mortality should be swallowed up in life. Christians have Christ as their life, as they have Him as their
righteousness, and this being so, as to death itself (2 Cor. 5:6), they are always confident, knowing that while they are at home in the body,
they are absent from the Lord. Life — eternal life — in Christ they have, but here it lives absent from the Lord, in the earthen vessel; when it
leaves the poor earthen vessel which makes it groan, being burdened, it will be present with the Lord. Is that better, or worse? and where is
He? Is it, though it has already the Holy Spirit as the power of life, the Spirit of life in Christ Jesus, going to sleep and knowing nothing? Is that
the confidence he had who saw such a power in this life in Christ that he was not, as his object, looking to die, but mortality to be swallowed
up by it; yet when it lost the tabernacle which made it groan, it was not capable of anything but helpless sleep? And remember, Christ is our
life; because He lives, we live. Have we lost our connection with Him when we die? Does He sleep in us?

Again (Phil. 1), Paul was in a strait between two, to depart and be with Christ, which was far better, dying (mark what he was speaking of)
gain, though living was Christ. Who would think that Paul, having the blessed joy of knowing Christ was his life and of living entirely for Him,
so that it was worth his while to stay, would consider it far better —gain — to go to sleep and know nothing of Christ or anything else? Could
his desire, as to his own joy, be to go to sleep and know nothing of Christ at all? Is it not perfectly evident that when he speaks of being with
Christ, and of its being far better than serving Him here, though that was worthwhile, he speaks of the joy of being there? Who would think, if
| spoke of the satisfaction and gain of going to somebody and being with him, | meant | was going to be fast asleep, and not know | was
there?

But we have more: the Lord declares to the thief, who alone of all men in that memorable hour confessed Him, that he should be with Him
that day in paradise. Was it not happiness He promised him, being with Christ and in paradise? Does that mean that he should be fast asleep
and know nothing? | ask if it be not supremely ridiculous, and flying in the face of the very point of Christ’s words. The statement occurs in
Luke, who, all through his gospel, after the first two chapters, which are consecrated to the poor pious remnant who waited for Christ, and
gave a most lovely picture of them —God’s hidden ones in the midst of rebellious and unbelieving Israel — after these chapters, | say, the
evangelist gives the testimony of divine grace in the Son of man and the present state. He proceeds with the genealogy of Christ up to Adam,
and then unfolds, all through his gospel, the grace that in the Son of man blesses man, and blesses him now, and in a heavenly way. It is not
dispensational, like Matthew, but grace, and present grace, and heavenly grace by the gospel, the present state of things. It answers, as far
as it goes, to the testimony of Paul and the Acts. Now the poor thief, while a most bright and eminent instance of the power of grace and
faith, confessing Christ as Lord when everything contradicted it, naturally did not go in knowledge beyond his countrymen. He was sure that
He who hung upon the cross would come in (not into) His kingdom, and prayed that Christ might remember him then, in blessed confidence
in Him. The Lord’s answer was, according to the whole tenor of the gospel, You shall not wait for that. | bring salvation by grace: today — this
selfsame day — you shall be with Me in paradise, the fit companion of Christ in blessedness. This, then, is the portion of the departed saint: to
be with Christ in blessedness, absent from the body, and present with the Lord.

I am aware of the miserable subterfuge by which it is attempted to read it — “Verily | say unto you this day, Thou shalt be with Me in
paradise.” It not only destroys the whole characteristic point of the passage, according to the tenor of the gospel it is found in, but perverts
the order of the passage, as it destroys its sense. “Today” is at the beginning of the phrase to give it emphasis in answer to “when Thou
comest.” There is the solemn assertion, “Verily | say unto thee.” To add “today” to this is simply puerile, destroying withal the allusion to the
request of the thief, which only hopes to be remembered when Christ should come in His kingdom. “No,” says the Lord, with the solemn
“verily” which He used, “you shall not wait till then, this day you shall be with Me.” What is the sense of “Verily | say unto thee this day”? It
only destroys the solemnity of the assertion, but “Verily | say unto thee, This day shalt thou be with Me in paradise” more than fulfilled the
hopes of the thief, and revealed to us other than earthly joys when we leave this world to depart and be with Christ. The wickedness of the



Jews, as an instrument, fulfilled the promise in breaking his legs, as it did that in which the work of redemption was accomplished, which gave
the poor thief a title to be there.

The intermediate state, then, is not glory; for that, we must wait for the body. It is “raised in glory”; “He shall change our vile bodies, and
fashion them like His glorious body.” But it is blessedness where no unholy evil is — it is being with Christ Himself, the source of joy ineffable.
The hopes and “always confident” of Paul, of Stephen, were not disappointed, nor did the assurance given by the Lord to the thief fail of
fulfillment.

| ask if the bright hopes spoken of in 2 Corinthians 5, Philippians 1, Acts 7, and the Lord’s words to the thief, for any honest mind, can mean
going fast asleep, and knowing nothing? When the Lord described the state of the rich man and Lazarus, did it mean that either the wicked or
the just were asleep and knowing nothing? | shall be told it was a figurative description. | admit it fully, but it is not a false one, and it is not a
figure of men going to sleep and knowing nothing.

But further, if 2 Corinthians 5:68 means being happy with Christ, it means being happy with Him when we die. Death is the subject spoken of,
for the Apostle had despaired of life (2 Cor. 1), and “absent from the body, and present with the Lord” is not resurrection; it means leaving
the body, not taking it. “Departing and being with Christ” is not His coming and raising or changing us to be in glory. The Apostle is speaking
there again of death —remaining here or leaving the world. It was “dying” which was gain (Phil. 1:21).

How a spirit enjoys Christ we cannot tell as to the manner of it, but there is no difficulty whatever. My spirit enjoys Christ now, in spite of the
hindrance of the poor earthen vessel it is in, and though now we see Him not, yet rejoice with joy unspeakable and full of glory. It is not my
body which enjoys Him now, but my soul, spiritually, with the hindrance of the earthen vessel, and absent from Him, then, without the
hindrance of the earthen vessel, and present with Him.

The believer may rest perfectly assured that, departing from the body, he will be present with the Lord, and if His presence is joy to him, that
joy will be his. No one would be more anxious to press the Lord’s coming and our waiting for Him, and the importance of the resurrection. |
would urge it, as | have urged it on the saints, and indeed upon all in its due place; but not to weaken that all live to God, even if they are
spirits in prison, nor the excellent joy and blessedness of being with Christ when we depart, that to die is gain. It has justly cheered and shed
heavenly light on many a dying bed, and will yet, if the Lord tarry, and the Scripture is as plain as to the happiness of the saint on his
departure as to his being with Christ — far better, as to joy, than the most successful service here, as it is that Christ will come and take all
His saints to be with Him forever in glory, like Himself, though the latter is the full and final state of eternal blessedness, when the marriage
of the Lamb withal shall have come, when we shall be forever with the Lord.

Christian Truth: Volume 16, No Root (8:13)

Some received the word with joy (Luke 8:13). This was a proof that the conscience was untouched; for when that is reached it is anything but
joy, until forgiveness is known. The feelings may be moved for a time, and the word be listened to with a joy which will give place to sorrow.
The reason truth is thus flippantly taken up with joy is because there is no root, and so it is received in joy and given up in trouble.

Notes and Jottings, Fragment: The Sinner Going to Christ (7:37-38)

TAKE the woman in the city that was a sinner. Christ is revealed to her, and she feels the horribleness of her sins, but she goes to Christ and
touches Him. The love of Christ has got into her. If she cannot show her face to a decent person, she can show herself to One who was the
manifestation of the divine.

Notes and Comments 1, Forgiveness (7:48)

Forgiveness is, | think, evidently the changed aspect of the mind of him who forgives, as regards the faults of the forgiven. Where judicial
authority, or an injured right existed of the forgiver, and judgment as to the person concerning the act, ceased in the mind, judgment was no
longer its aspect for the wrong done. It may be authoritative judgment of the wrong, or the kind of authority there is in the possession of a
right- there is authority as to that, so that we may say, in general, that it is authority ceasing to view the fault in the aspect of judgment, and,
thereon, releasing the offender who had come under that judgment; hence, it is evident, it cannot go beyond the claim or title to judge of him
who takes cognizance of the offense. All beyond this is impossible in the nature of things; | may forgive a thief, or a murderer, his wrong, but
this does not screen him from the laws, nor from God's judgment if unrepentant. A man may be forgiven of God, and yet as testimony in the
world, providential effects may follow, because the spheres are different, and everlasting exclusion from His presence, or favor, is the effect
of sin; or, | may impose a condition-as if my child had stolen an apple, | may require him to return the apple, or | do not forgive him, because
there is a double relationship—my parental authority, and the wrong done to another. But, in general, forgiveness is the release of one in
fault from the judgment of one in authority—who has title to release him, and this includes all wrong—and takes place in the mind of him who
has authority, who ceases to hold him in the aspect of judgment.

Many consequences and effects may follow, but this, | think, is what forgiveness is; the consequence is, it is according to the measure and
sphere in which that authority moves, and applies to the judgment from which the offender is released. God may chasten governmentally for
our good, or even in testimony as in David's case, and Numbers 14:20, yet, as between Him and the guilty, forgive, and not impute the sin-



no longer hold him guilty. | may forgive a wrong doer, but it is measured by the value and import of my forgiveness. The church may bind sin
on a guilty Christian, in the exercise of discipline, or forgive, in restoring or releasing from the discipline, and God will sanction it, but it does
not go beyond its own sphere, and competency, and it acts in that which God sanctions. God—if it be rightly done—will bind what the Church
has done, but the Church does not forgive sins in the sense of eternal forgiveness for salvation—it is not its sphere. It is its sphere to deal
with them here, and God will set His seal upon its actings; so could the Apostle forgive, as we read in 2 Corinthians; so, through the prayer of
faith where sickness was a chastisement from God, so that His dealing with sin stood in the way of recovery, compare Job 36. God puts His
sanction on the forgiveness which the Church grants in its sphere, but the Church cannot pretend to grant the forgiveness which belongs to
God, in His sphere of authority. God sanctions my forgiveness of my enemy, that is another thing from my having a title to forgive, divinely,
the guilt of sin against God. The administration of the Church is different, and God has committed an administration to it, but God's sanction
of its action in that, is a different thing from its assumption of His sphere of eternal mercy as to guilt. That, what Peter bound on earth might
be bound in heaven, is a different thing from his having all that heaven itself could—had—put into his hand; the king may sanction all a
viceroy may do in his own proper sphere, that is not saying the viceroy can do all that the king can do, as such.

When all the Apostles were commissioned to preach remission, this was from God. It was no action of the Church at all—on the reception of
the Word, they were admitted into the Church, their sins being remitted; there, there is no imputation of sins. Hence Ananias can say to Saul,
"Arise, and wash away thy sins, calling on the name of the Lord "it was the earthly administration of forgiveness, a present reception of the
peace which Christ had made—then the government of God, | add, of the Church begins, and in that sphere of government, forgives or binds
by judgment; God does so, as in Job 36, and the Church, cognizant of His mind, ought to be able to do, and the individual by the prayer of
faith obtain it. It has nothing to do with the putting away, or imputing sin as to condemnation, but only, as far as the Church goes, to those
who are forgiven by one offering-perfected forever, or supposed to be so, and dealt with as such. "Do ye not judge them that are within; them
that are without God judgeth"—their reception in again is present administrative forgiveness—they enjoy, as amongst the forgiven therein,
the privileges of those who are. In this sense of reception, the Church forgives, see 2 Cor. 2:7-10; hence, | have the administration of
forgiveness by admission to Christianity—coming into the place in which | have left my sins behind me, and indeed, for faith, my nature
too—this, as an administrative right, as in baptism; Col. 2:12, 13. Rom. 6 as to nature.

Then a man is within, and the Church or Assembly judges him, and its administration of the government of God-not of salvation, but in
respect of the saved—begins; so, in Job, "He withdraws not his eyes from the righteous." And as to the righteous, saints, saved ones, sins
may be forgiven, or bound on the person, and here two or three, gathered in Christ's name, are competent, and their action, done under and
with Christ's authority, will have divine sanction—but, as | said, divine sanction on their act is not God's act in respect of His wrath and
dealing with sin, relatively to the sinner's place with Him of forgiveness or condemnation; that has been settled in the conscience of the
sinner by faith, and reception into the Assembly as to his actual status. Discipline, even by God, is for the righteous—when we are judged, we
are chastened of the Lord that we may not be condemned with the world; the moment | have made it a re-forgiveness of the person, in the
sense of grace and acceptance, | have upset Christianity, and denied the place and standing of the Church- to say nothing here of the work of
Christ. Government does not begin till that is settled-the righteous are governed, chastened, forgiven, judged, now - and, as | have said,
sanction from God on our acts, is not our pretending to His.

Forgiveness implies too the release (aphesis) from the penal liability to which the judgment of the mind of the forgiver rightly holds it; but
forgiveness is properly what | have before referred to-this is an effect. It may be applied to the person or the faults; it has rather the previous
and essential sense as to the person-the latter (aphesis) as to the sins. The words are different, at any rate often when applied to people and
sins, as Luke 7:42 Cor. 2:7; Col. 3:13; Eph. 4:32 it is charizomai - of sins aphesis. But we have aphes auto (forgive him) (Luke 18:3), and
charizesthe o ti; 2 Cor. 2:10, and chap. 12: 13. Etymologically, charizomai (to forgive, or show kindness to) is evidently more the favor of the
person forgiving but actually exercised; aphiemi, its application to dismissal of the sin-a release. The force of aphiemi (to forgive or leave) is
seen in Matt. 6:12, 14, 15, and Luke 11:4.

No doubt God must be satisfied, in the holiness of His own nature, as regards Himself-that there may be forgiveness, that must have been.
Still, as to judgment, it is according to the relative responsibility qua judgment and punishment, though exclusion be the state of all unless
reconciled; nor- though founded on the intrinsic work, so that eternal joy may be there as to what is essential to it-is conferred blessing by
this consideration. The earthly saints in the millennium will not have their place within the veil; they are (say the Jews) thoroughly forgiven,
but the Lord is with them, not they with the Lord in heavenly places. Sin will always be sin in God's sight, according to His nature-hence there
must be the blood of Christ according to His own perfect obedience and sacrifice of Himself; but they will return-their repentance will be
according to, and by their rejected Savior, when they see Him. It is real, but refers to earth, to acts on earth, and has its fruit on earth then.

We have four words for “forgive” in the Old Testament: Ka-phar, Na-sa, Ka-sah, Sa-lakh. The first commonly used for atonement; the sin was
covered by a sacrificial act in God's sight-God was satisfied, and so forgave. Na-sa is afro (take away), the sin was removed from God's sight,
and so forgiven. Ka-sah is "cover"—it is covered, hidden out of God's sight; the last is forgiveness commonly so used, and as the effect of
ka-phar. But the main point is that when the question of righteousness was raised, the evil was there, and on the great day of atonement
(kip-pur), it was a memorial, a remembrance of sin, a witness that it was not put away (though of provision made for it) nor God accessible in
His holy presence. Hence for every particular sin, the atonement had to be offered (ka-phar), a renewal of the act typically which put away
sin. Forgiveness is when the mind ceases to look in judgment at the offender as under the sin, and the mind is returned to favor towards him,
or holds him now in favor, if not before in it. But the state of man as an object of wrath was not revealed in the Old Testament; it dealt with
man, as to the question of righteousness, on the ground of probation, though pointing to atonement, and giving a means of reconciliation, so
that transgression, when occasion required, might be done away-put out of God's sight. Hence ka-phar towards God, kis-sah as to the man.

Christianity reveals righteousness on God's part-the veil is rent, one full, final, unrepentable sacrifice for sin made-so much so, that repetition
is the denial of its value. This has been accepted of God, as the putting away sin athetesis (putting away, disannulling) (perhaps ha-them
"make an end of," Dan. 9:24). Into this we come, and stand in God's presence in light without veil, where sin is not-Christ having perfectly
glorified God, and borne, and put away our sins. There was no actual athetesis of sin he airon ("he that taketh away") though pointed to in
shadows. But Christ has appeared in the end, sunteleia ton aionon (the summing-up of the ages), to put away sin for God and for us, and man
(the believer) is accepted as and where He is—that is his status before God according to what He has wrought, and the passing-away of
judgment, and forgiveness is necessarily absolute and eternal, for sin is put away, as such, according to that judgment and the nature of God,



and our sins borne. God must deny that doing to bring the sins up, whereas His righteousness (and He cannot but be righteous) is active and
exercised in owning it there only, perfectly; that is what in the highest sense righteousness is—"Of righteousness, because | go unto my
Father," that is, righteousness as in act. Forgiveness is according to this passing away of judgment, and this was announced in the gospel.
Forgiveness, when declared, puts the forgiven person in a new position with the forgiver as regards what is forgiven—if all, wholly so—but at
any rate as regards what is forgiven.

The full efficacy | have spoken of is a question of positive revelation. During the Lord's life, when it was just about to be accomplished, but
was not yet, we have to learn whether in any given case the Lord speaks as to the particular case, or as to absolute forgiveness. Thus in Luke
7, the word, " Thy faith hath saved thee; go in peace," intimates a full forgiveness, not knowledge of all Heb. 10 or Rom. 8, but of Rom. 3 at
any rate. The case of the man sick of the palsy has a more Jewish character, yet doubtless as to his then standing, was a full forgiveness; It
alludes to Psa. 103, sa-lakh (who forgiveth)—actual forgiveness as present favor. But this raises another question; if forgiveness is the action
of the mind, of one having a right or claim which has been injured or slighted, giving up displeasure and not holding the person any longer
guilty towards him—the wrong must have been there to be forgiven—God could not have forgiven innocent Adam. Besides when announced,
and so we speak of it, a person is forgiven, enters into the enjoyment of the favor expressed in it. | admit that unbelief may hinder a person's
thinking himself forgiven, when the wronged one's mind is wholly towards the wrongdoer in love, and that even between man and man. Still,
in itself, it is a relative position which supposes previous displeasure with the fault; " that they may receive remission of their sins." we read.
It puts the individual in a new relative position; hence forgiveness must be after the commission of the fault, in respect of which the person is
forgiven.

The ground of forgiveness may have been, and has been for us, long ago surely, laid in the work of Christ; no discipline could be exercised
but in view of this—sin would be, and have remained exclusion from God's presence-but this laid the ground of appeal as to Cain, typically, as
in Israel, and was in fact what made forbearance with Old Testament saints righteous. Now it is declared; but forgiveness (which in form
never went beyond government then) which is now the abiding state of the believer-no imputation of sin, and righteousness imputed-is
exercised as to, is granted in occasions of profitable discipline to the righteous when humbled, supposes the existence of the fault, and its
forgiveness, though we may speak of the person's being forgiven, but he is forgiven something. Just as in repentance, man passes from will
and lust to the judgment of his sins and sin, so when one forgives, he passes from displeasure and judgment of the sin—i.e., viewing it in
judgment of the person-to favor, and ceasing so to judge. Hence, though there is no time with God, and no imputation of sin to him that
believes, and he, if he knows the truth has no more conscience of sins, yet forgiveness, as a fact, cannot be till the fault is committed, and
the mind of the forgiver turned from judgment to favor. It may not be, as to the Christian, as to any imputation, but then there is no
forgiveness any more in that sense either, but governmentally He may bring a person's sins upon him, or forgive, and then it is actual in time
after the fault, and, when grace, causes displeasure, see Jonah-so even for the forgiveness by the Church—so even of Israel in the latter
day—all founded on Christ's work, its value known to its now, to that we know nothing can be imputed. In this sense we are perfectly forgiven
and justified—before Pentecost unknown, so that it was continual occasional forgiveness, as in governmental forgiveness—not known of
Israel, in the latter day, till they look on Him whom they have pierced.

Justification is, in the first instance "from," Acts 13:38, 39; hence here, and in Rom. 4 does not reach beyond forgiveness, so chapter 3: 25,
26, and so chapter 4: 5—and resurrection is the status in which it is made good, though ascension and glory may be the effect of that by
which it is made good. Still in itself it has nothing to do with glory, but with a judicial approbation of the state of the person judged, though
the work, in virtue of which he is justified, may obtain glory, " whom he justified, them he also glorified."

In the gospel we have the revelation of God's righteousness; Rom. 1:17. This is strictly the righteousness of God; in chapter 3: 25, 26, we
have endeixis " pointing out," "showing," and in the sense of proving, "showing" is the word in English. This is done as to forbearance with
past sins, and to show it at the present time, so as that He is righteous, and the Justifier of the believer in Jesus.

In chapter 4 it is imputed, but this is righteousness, i.e., the man accounted righteous, not God's righteousness imputed; in that sense "
imputed " is ellogeitai, not logizetai. The former connection suggested to me, only one must allow the last is accounting righteous, not God's
righteousness, though it be according to that. God does not impute sin, or imputes righteousness; imputation of righteousness is not in
question. Sinners are justified, chapters 3, 4, and 5. In chapter 8 we have a condition before God, where, founded on Christ, the Holy Ghost
has set us. But in chapter 5: 18-21 we have dikaiosis (justification) and katastethesontai dikaioi (will be constituted righteous)-and that is the
doctrinal statement in this part of the epistle; chapters 6, 7, 8 are only explaining the status of those so justified, as dead to sin and alive to
God, and under the effect of the presence of the Holy Ghost. In Acts 13 they are justified from all things. Resurrection is the state in which
justification is established, although that by which it is so established may be a ground for higher glory, and it applies to our being manifestly
clear, in God's sight, of all the offenses of which we were guilty, and judicially cleared before Him. But righteousness is an abstract word—I
am constituted righteous—that is my standing before God, and there is a cause for being righteous—judicially so accounted. Here the
obedience of Christ—I am constituted righteous before God in virtue of Christ's obedience; no doubt | am justified from sins as having the
profit of His death and resurrection, but | have the actual status according to the worth of what was done-I am estimated a righteous person,
according to the value of what was done. So Heb. 11, " testimony that he was righteous," " God bearing witness to his gifts."

But justifying is of a person judicially in question; hence we have it not in Ephesians—when it is a new creation, God has not to justify
that—His work. Justification, on the contrary, is of a responsible person, and with whom justice is occupied; hence, first from what we are
guilty of as children of Adam; then resurrection of life, judicially, in the place, as to judgment, which belongs to the person judged by the
judgment—not by the counsel, that is glory—but a positive status before God in righteousness, and that in resurrection. The judicial mind of
God owns us by salvation as before Himself, not in the old condition in flesh, but in the new, alive to God righteously, without blame before
Him, and that is in virtue of Christ's death, for we are not actually blameless as we know, though the new man cannot sin, and we are through
Christ judicially placed in that. It was dikaioma eis dikaiosin toes (righteousness for justification of life); in actual result not yet, though the
new man be faultless and free-because of Christ's death, sin and the tempter have no title. In the counsels of God, glory comes in; in Christ's
case, He is in glory now by righteousness, but that is only of Him, and an assurance and guarantee for us-He appears in God's presence for
us, and is withal our Forerunner.



In Rom. 5, verse 19 gives the abstract idea—what characterized the two persons referred to. It is definitely contrasted with the law in verse
20.

There is another thing we have to consider as to remission. It has been proclaimed, hence it is not in the Gospel when Messiah was come,
only in the mind of the Forgiver; it was declared, proffered, present forgiveness, i.e., when so addressed to any one-applied, he was released;
this might be governmental as heretofore in Israel, or from wrath. But Christ comes, saying, "Thy sins be forgiven thee"—"But that ye may
know that the Son of Man hath power on earth to forgive sins "—and the man is healed; and now full forgiveness is preached, as between the
soul and God, as Luke 7, Acts 13, so that the person is in a forgiven state, no sin judicially imputed to him—it is not merely " | have (God has)
forgiven " the person, but the person is forgiven. That is his declared, manifested status. In John 20, the administration of this was committed
to the twelve, it was nothing peculiar to Peter; it was their mission from a risen Christ in the world, who breathed on them in life-giving power.
He had stood amongst them speaking peace, then repeats it, sends them as the Father had sent Him, breathes on them, and declares that
those to whom they forgave sins, should be forgiven. It is not the Kingdom, but the message of the Gospel administered in application by the
twelve. Nor has it to do here with merely governmental forgiveness; the power might reach that, as in Corinthians—but it was the present
administration of forgiveness to men. Baptism may have been associated with it in its due place; but the passage is a general abstract,
conferring the competency to administer forgiveness on their mission from Christ, as He had in the Father's name.

Note.—Although the communications on which the work of a servant of God is founded, and by which he is strengthened in it, are not the
state of his own soul, yet, inasmuch as it is an immense favor, and that which has passed between God and his soul, if he act inconsistently
with it—neglect it, as to his moral state, and act unworthily of it—God may deal with his soul in respect of this neglect and unworthy
treatment of such grace, and all the pain of a grieved spirit be in his soul. For these communications are an immense grace—how great the
evil of slighting such, | mean slighting, in conduct, this intimacy with God, with which the soul has been favored! Note this well.

Collected Writings of J.N. Darby: Miscellaneous 3, Savior and the Sinner, The (7:29-50)

Luke 7:29-50

THIS is one of the passages, found here and there in Scripture, which brings out in strong relief the grace of God, and what is in man's heart
too.

Here we get the Pharisee, this poor sinner, and the Lord Himself. We see these three characters, these three hearts all together: the man
righteous in his own eyes; a person outwardly in wickedness; and then the heart of God, and the way in which He looks at and judges these
two cases.

What precedes in the history is this: John the Baptist sends two of his disciples to ask, " Art thou he that should come; or look we for another?
" (v. 19), and this gives occasion to the Lord to speak of God's ways and dealings, the principles of which are of all importance to us. John had
come with his solemn testimony, but the conscience did not bow to it. Then came the gracious testimony of Christ, but the heart was not
moved by it. " But wisdom is justified of all her children." God's ways, whether in the testimony of John the Baptist, or in that of the Lord
Jesus, are justified by the children of wisdom. The Pharisee is here, and the poor sinner: then comes the question, which is the child of
wisdom?

We get a most important principle here: these publicans and sinners " justified God " both in the testimony of John, and in that of the Gospel.
When we know what we are as sinners, we justify God, never ourselves; and then in His ways with us He justifies us. The moment we begin to
justify ourselves, it is only the utter darkness of the human heart. We find these two testimonies. John the Baptist came requiring fruit, calling
to repentance: the publicans and sinners justified God in this: the ax was laid at the root of the trees, these poor sinners acknowledged it and
repented: they justified God. The first good fruit that is produced is always the acknowledgment that we produce bad fruit. Then came the
blessed Lord, telling of sovereign grace that rose above all their sins; they justified God in this too. The man that justifies God in condemning
him most thankfully justifies God in sending His Son to save him. Those who owned the truth of God's judgment, and that they deserved it,
confess their sins; Matt. 3:6. Are we willing to justify God in condemning us?

John was so strict he would not even eat with any one; he could have nothing to say to these sinners: that was the reason they said, " He hath
a devil."

" There is none righteous, no, not one," Rom. 3:10. This is plain enough; the " great white throne " will not make it plainer. " That every mouth
may be stopped, and all the world may become guilty before God," Rom. 3:19. This is God's testimony, and in the gospel of grace too. Now
we see around us numbers of religious people, going on decently and reverently; but their delight is not in God. Take such a person, and see
where his heart is; leave a man alone three or four hours, and he thinks of his cares, game, pleasures, never of Christ. Christ has no place at
all in his heart. We all have the idea that we shall be happy in heaven; so we shall, perfectly, blessedly happy. But put the natural man there,
and he would get out as quickly as ever he could: there is nothing above he would like. When the blessed Lord came down in grace, man
would not have Him. If you take a false religion, you never find a man ashamed of it; you never see this among Mahometans, heathen, or
even in corrupt Christianity. Take a Christian, a real Christian, is he not ashamed to confess Christ before men? He is ashamed of himself for
it, surely. You never find a person ashamed of a false religion, but you find Christians ashamed of the true.

Take man as man, and every mouth is stopped. Do we justify God in condemning us? The child of wisdom says, " It is true, | deserve to be cut
down: | am a child of wrath; | justify God! " When that is the case, at once we are thankful for grace. When | am personally convinced that |
deserve condemnation, | say, ' | justify God in the grace that rises up above all my sins: | do not justify myself.' The Son of man came in grace
carrying the testimony of goodness wherever there was a poor sinner who would receive Him. God's wisdom in this double way is justified.
Wherever there is truth in the inward parts, we justify God. Then as to the fact of the history, we find who this child of wisdom was. We see it
was not the Pharisee who set up to have a righteousness for God. The woman justified God's testimony by John (I do not mean in fact, but it



was the same testimony); she acknowledged her condemnation; but she justified God, too, in another way.

We cannot pretend to be righteous (I do not speak of what grace produces, but of the natural man); we do not love our neighbor as ourselves,
we are not troubled if our neighbor's house is burnt down as if it were our own. If | take the law of God, we may deceive ourselves about
loving God with all our hearts, but a man must be a dishonest man if he says he loves his neighbor as himself. Paul could say of himself, "
Touching the righteousness which is in the law blameless " (Phil. 3:6); but the moment the law said, " Thou shalt not lust," it might as well
say, Thou shalt not be a man.' If | take the law, you see it is most useful; it probes the heart, and brings the consciousness that we have not
kept it. Take all who are here; God has said, " There is none righteous, no, not one." Can any of you say He is mistaken? It is perfectly true
that, unless we are probed, we are all disposed to have a good opinion of ourselves; we are all disposed to be Pharisees. When a man is in
this state, Christ is not the object of his heart at all: he calls himself a Christian, but, if he is honest, he will have to acknowledge that Christ
has no place in his heart.

In this wonderful history in Luke 7 we get these three hearts unveiled: the man's heart, not that of an open profligate sinner; the heart of the
woman who was such; and God's heart. We see, too, who was the child of wisdom.

The Pharisee, who is curious to know about Christ, asks Him to dinner; but he gives Him no water for His feet, and no oil. He is curious to
know this preacher, and he thinks himself perfectly competent to judge about religion. The Lord noticed it all. There into this fine house the
woman comes, confounded as to her sins, but her heart fixed by what is in Jesus, her whole heart going out to the blessed One. The Pharisee
sees the woman washing the Lord's feet with tears, and anointing them with ointment, and he says within himself, That is no prophet. When
the conscience is reached, it is under judgment; but when it is not reached, a man thinks he is perfectly competent to judge whether God is
right or wrong. " And Jesus answering said unto him, Simon, | have somewhat to say unto thee. And he saith, Master, say on. There was a
certain creditor which had two debtors: the one owed him five hundred pence, and the other fifty. And when they had nothing to pay, he
frankly forgave them both. Tell me therefore, which of them will love him most? Simon answered and said, | suppose that he to whom he
forgave most. And he said unto him, Thou hast rightly judged." He says to Simon, You are right-showing that He was more than a prophet. "
Seest thou this woman? " Her whole heart is upon Me. We see, too, a person who has had the Lord Himself in his house, and he is settling
that He could not be a prophet!

Where the conscience is exercised, it never judges, but it is judged. We all have a natural conscience, that is perfectly true: God took care
man should have that, but the intellect of man knows nothing of the things of God. If my intellect could measure God, | must then be the
master of my subject: If | understand mathematics, | am master of that subject; if my mind were capable of judging of God, my mind would
be the master of God. When conscience awakes and says, " Thou art the man "; you have been sinning against God, there is no attempt then
to judge. All true knowledge of God comes in through the conscience. Nothing but faith, which is the eye of the conscience, can put man in
his right place with God. God brings me to justify Him: He is a holy God, | am not holy. That is the way the knowledge of God comes in. God is
love: that is true, of course, but this is the way true knowledge of Him comes. The Pharisee thought he was all right, but in the presence of
the Lord in grace he settled that He was no prophet. The mind of man is pitch darkness when we justify ourselves, not God.

When we turn to the poor woman, we find her owning in the fullest way her sinfulness, confounded by it; but what had she found in Christ?
What does Christ mean? Who was He? What brought Him here? Was it our wishing, our asking? We rejected and crucified Him when He came.
| find God acting when man was an utter sinner, all mouths stopped, then God manifest in flesh comes down amongst men. What brought
Him down? | see in the life of the Lord Jesus Christ, and more fully still in His death, that " God so loved the world." This love of God had come
into the world, so that sinners could look to and trust Him, while owning their sins.

The two names of God which express what He essentially is are light and love, light which is the purest thing we can conceive, and love. You
see the law did not reveal God. It gave a perfect rule for the children of Adam, but Christ is not that (I do not say that He is not a model for
Christians): but He is God Himself come into this world as light and love, showing me my sins because He is light. Show me any society you
please where men are enjoying themselves, bring in Christ, and this spoils it all. But then if God is light He is love too. When God has shown
me, as light, all that | am, | find | am in the presence of the perfect love which brought Him here; and now, instead of fancying | can meet the
judgment, | have God Himself here showing me what | am. The heart of this poor woman and the heart of God had perfectly met. " God is
light," and the woman had not a word to say for herself, but God is also love, and so she goes into the Pharisee's house. The light and the
love manifested in God are both revealed to this woman's heart: the light showed her that she was an utter sinner; the love was what brought
her there. She did not yet know that she was forgiven, but there was this blessed revelation of God which required nothing from her, but
which was for her just what she wanted.

Christ was God in this world come to win back the confidence of man's heart to God. | get this blessed One in this world, and He says, Are you
ashamed to show yourself to a decent person? Well, come to Me. He was here in this world, using the holiness that could not be defiled to
carry the perfectness of His love to every poor sinner. We see a perfect example of this in the poor leper of Matt. 8 If a man touched a leper
he must be put out, according to the law. Well, this poor leper saw the power that was in Christ, but he did not know His heart, and he says, "
If thou wilt thou canst make me clean "; then the Lord put forth His hand, and touched him. | find the blessed Lord using the holiness that
could not be soiled, that He might touch man in his sins! When my heart has seen that, | have got both truth and grace: truth in the
knowledge that | am a sinner, and grace in Christ. The poor leper might have said, | am vile, not fit to show myself to God or man, but | find
One who can touch me.

Christ is God come down to sinners in their sins. The law could only say, If you do not do this, you are cursed. Christ comes to these sinners,
and He shows us what we are; but He shows us also what He is: love, that brought Him down to us as we are, the vilest, the most willful,
sinners. Have not you committed sins, all of you? Well, how much sin will shut you out of heaven? Why did you sin? Because you liked it; your
conscience tells you so. You cannot say to me, You are a big sinner, and | am a little one. Suppose you have committed ten sins, and | eleven,
then am | to be shut out, and you let in? If | find two crab-trees, one bearing one crab, and the other one hundred, | say the one is a crab as
well as the other. How many sins had Adam committed when he was driven out of paradise? One. That one sin proved his distrust of God, and
his confidence in Satan. One crab proves the tree. It is quite true that some are living in flagrant sin, like the poor woman: it would be well if
they were like her here! There is no good in sin, but there is good in being convinced of it as she was. God must deal with all sin, and this is



what He does. If you have not found Christ, if you have not been washed in the blood of the Lamb, you are under judgment. The woman could
not talk about theology, but she has found God, and what is in God's heart.

The Lord could say to the Pharisee, You are perfectly dark as to your own heart and as to God's heart. If you gave no water for My feet, this
woman has washed them with tears; if you gave Me no kiss, she has not ceased to kiss My feet. Everything she had she has given Me. You
had the Lord in your house, and you did not know it. Then He says of the woman, " Her sins, which are many, are forgiven, for she loved
much; but to whom little is forgiven, the same loveth little." She had really met God's heart, as expressed in Christ, though she could not
explain how it was: light was in her heart, love too, and they met. Why do | go to the cross? God manifests there His righteousness against
sin, and His love to the sinner, and | justify God in His blessed love: as a child of wisdom | justify wisdom.

Then we get Christ's answer to the woman's faith: " Thy sins are forgiven." She did not know it when she came in, but she loved Christ, she
trusted Christ; and now the sins are all gone. He said to her-it was not a mere doctrine in the air, but He gives her the comfort of it-" Thy sins
are forgiven." God has sent love and light here, but He has sent forgiveness here also, " according to the riches of his grace," not narrowly,
closely, measuring our need. He pronounces this judgment upon her, " Thy sins are forgiven "; as He did to the thief, who was fit to go to
paradise, " Verily, | say unto thee, To-day shalt thou be with me in paradise." The dying robber was bearing the fruit of his ways before man,
but Christ was bearing it before God, and therefore he was a fit companion for Christ in paradise. This is true of every believer. " Giving
thanks unto the Father, which hath made us meet to be partakers of the inheritance of the saints in light," Col. 1:12. " For by one offering he
hath perfected forever them that are sanctified," (Heb. 10:14): this sanctification is entirely uninterrupted because Christ gives it perfection.

People call in question what the Lord has said to the woman, " Who is this that forgiveth sins also? " What is the good of preaching the
remission of sins, if you do not believe it? Do you think, when God calls you by His grace, that He means you to be happy with Him or not? If
we do not know we are forgiven, it is impossible to be happy. John, writing to all Christians, says, " | write unto you, children, because your
sins are forgiven you for his name's sake," 1 John 2:12. You will not find after the day of Pentecost unforgiven sins in a believer. Did Christ die
for half my sins? | believe Heb. 10 " Their sins and their iniquities will | remember no more." Though | deserve death and condemnation, |
believe that Christ, in the fullest grace, has taken my place, and He did not sit down till the work was perfectly finished. If the work that puts
away your sins has not been done perfectly, when is it to be done? Can Christ die over again? Can another Christ come and die? " Without
shedding of blood is no remission." Christ cannot shed His blood over again, but the work by which He put away our sin never loses its value
in the presence of God.

All through the Gospels we see that it is the soul that clings to Christ, touched by His love and grace, that learns most: that is where light and
understanding come in, and so here the first full testimony of the Gospel is given to this woman" Thy sins are forgiven? " Did He deceive her?
" Thy faith hath saved thee "-a blessed word! If you have faith in the Lord Jesus Christ, you are saved. What did He come for but " to seek and
to save that which was lost "? It is an accomplished work, that can never be repeated. There is no veil now: we are brought into God's
presence by Christ's work. If our sins were as scarlet, they are now as white as snow, because this work of Christ, perfectly accomplished,
puts me before God in the value of it.

Mark another thing He says to the woman, " Go in peace." " Peace | leave with you." Are you before God in the perfect peace He was in? He
has made peace by the blood of His cross. He met God there on the cross, and the testimony of the Gospel is that of a finished work. Now, let
us remember, the Lord's love takes all pains that He might do this for us: His sweat was as it were great drops of blood, when He was only
thinking of the cup He was about to drink. | justify God in condemning me, but | justify Him also in saving me. He is righteous and holy, and
He could not bear the sins; but He is love too, so He put away the sins.

Whatever | do now is to be done in the name of the Lord Jesus; | am called to walk like a child of God. All duties flow according to the place
we are in: duties cannot exist till we are in the place to which they belong. How can | have a child's affections if | am not sure if | am a child?
You must be a Christian before you can have Christian duties. We have duties as men, but we are lost on that ground. Be assured of this, that
Scripture is perfectly plain on the point that we know our relationship with God. We own the judgment that was due to us, but we know the
relationship in which we are. " At that day ye shall know that | am in my Father, and ye in me, and | in you." This is the effect of the presence
of the Holy Ghost. Am | to doubt the value of Christ's blood-shedding? Does the Holy Ghost make me doubt? God says, " Their sins and their
iniquities will | remember no more." | do not doubt it: the Spirit cries, " Abba, Father." Ought | to doubt it? We shall go through exercises-the
deeper the better; but the love of God has been revealed, and the fact is that | was a poor sinner, but here this blessed One came into the
world when | was such, and died for me when | was such. The Father, Son, and Holy Ghost are all engaged in this work.

Have your hearts been opened to see the unutterable love in the Son of God coming to die for you, and that God has accepted this work? We
shall have conflict with ourselves surely, conflict with Satan and with the world; but we are in perfect peace with God. God calls us to own our
sinfulness, but to know His love. The Lord grant, if this is not yet your case, that you may submit yourselves to God's righteousness. Then "
thy faith hath saved thee; go in peace."

Jesus Himself, Jesus Himself (7:36-50)

“He expounded unto them in all the scriptures the things concerning Himself” (Luke 24:27).

Name of Jesus! Highest name!Name that earth and heaven adore;From the heart of God it came,Leads me to God’s heart once more.
Name of Jesus! Living tide!Days of drought for me are past;How much more than satisfiedAre the thirsty lips at last.

Only Jesus! Fairest namel!Life and rest, and peace and bliss!Jesus, evermore the same;He is mine, and | am His.

G.T.S.



The Lord Jesus began in a manger and ended on the cross, and along the way He had not where to lay His head.

A Jesus dying on the cross for the vilest meets the wants and burdens of the vilest. . . . If his sins are a burden to him, he may see Christ
bearing them that he may be free and have peace.

The more we see the value of the cross, the more precious will Christ be to us.
If Jesus sees perfection in us, we need nothing more.

The Holy Spirit is a power that detaches us from everything and binds us to that which is invisible — to Christ in heaven and to the love of the
Father.

“Her sins . . . are forgiven; for she loved much” (Luke 7:36-50). The Lord is able to make this pardon known. He reveals it to the poor woman.
But it was that which she had seen in Jesus Himself which, by grace, melted her heart and produced the love she had to Him — the seeing
what He was for sinners like herself. She thinks only of Him. He has taken possession of her heart so as to shut out other influences. . . . She
goes into the house of this proud man without thinking of anything but the fact that Jesus is there. . . . She saw what He was for a sinner and
that the most wretched and disgraced found a resource in Him. . . . A Saviour-God being present, of what importance was Simon and his
house? Jesus caused all else to be forgotten. Let us remember this.

Whatever enfeebles attachment to Christ destroys power. It is not gross sin that does it, which of course will be . . . judged, but it is the little
things of everyday life which are apt to be chosen before Christ.

If | have that in and about me which distresses the soul, | have that in Him which is unfailing joy and comfort. . . . Where could one’s heart
turn for rest if it had not Jesus to rest in? With Him let heaven and earth be turned upside down, and still | have a rest.

There is power to attract out of every corruption around and to gather the soul into the thoughts and ways of God by the revelation of Christ
Himself.

“That on the good ground are they, which in an honest and good heart, having heard the word, keep it, and bring forth fruit with patience.” . .
. If people have not got Christ, they tire. There will be no enduring unless Christ has possession of the soul, but if He has, there will be an
abiding motive, and people will go on and “bring forth fruit with patience.” . . . Trouble may come in in the church; disappointment may arise,
even from the brethren, but they go on just the same, because they have got Christ before them, for the word they have heard and keep
connects them with Christ, and He is more than anything else.

J

Collected Writings of J.N. Darby: Miscellaneous 3, My Delights Were With the Sons of Men (2:12)

Luke 2

FAMILIAR as we are with the thought, it is after all a wonderful thing that the Son of God should come into this world of sinners, and still more
wonderful that He should die for them. Into this world the Son of God came, fully bringing out what we are, by the way in which He was
received; but at the same time His coming was full of joy and blessing for us. He was the immediate object of the express delight of the
Father; then He died and rose again, and so brought us into the same place-into light and blessing with Himself.

It is a wonderful thing, in the first place, to have God come into the world, grace and truth in the world; and that we have in the Lord Jesus
Christ. It is not a question of our duties, or of future judgment; but it is into the midst of this world of defilement, violence, corruption, evil,
and enmity against God-into the midst of it He came. What makes it so especially wonderful is, that He came as a babe (though miraculously
born) as one of ourselves, a real true man in this world of woe. Still there was more: for it is a totally different thing for God to deal with men
as children of Adam, as to what they are, and what they can bring to God, and what their righteousness is- there is a great difference
between looking at a man as responsible to God-and God dealing with Him according to His own thoughts. This is the truth, when grace is
rejected. It is not that God overlooks our responsibility; but it is a totally distinct thing for God to reveal and fulfill the thoughts of His own
heart, and for Him to investigate those of ours. Dealing with man on the ground of what he is, and what he has done, goes on to judgment. In
Christ he is revealing the thoughts of His heart.

Thus we get His own intentions before ever the world was; the purposes and counsels of God, which were not in the first Adam at all, but in
the last. That runs through the whole of scripture from the very beginning. As soon as ever man had sinned, grace opens the door to reveal it:
there was the seed of the woman that was to bruise the serpent's head. Adam was not the seed of the woman. The promise did not refer to
the first man at all, nor was it a promise to him; but it was a revelation that there was one coming, the seed of the woman, who should bruise
the serpent's head and destroy his power. Therefore there was ground for faith to lay hold upon. Promises and prophets were always
referring to the same thing. " In thee shall all families of the earth be blessed ": " To him give all the prophets witness." Prophets had to deal
with men, and bring the law to their consciences; but here is one in whom all the thoughts and counsels of God rest, and in grace to poor
sinners-" All the promises of God in him are yea, and in him amen, unto the glory of God by us." " All things are for your sakes," though all
surely for God's glory.

Another thing in connection with it is, that it is only when we come to Christ, that we can reconcile the purposes of God in the full blessing of
life, and man's responsibility. Heathens and Christians have disputed over it. In the garden of Eden there was the tree of life, and the tree of
the knowledge of good and evil: life on the one side, responsibility on the other. Man failed, ate of the tree of knowledge, and could not get to
the tree of life. Now the law took up the same principle-here again you have responsibility and life-and said, " Do this and live." The Lord



Jesus Christ, the second Man comes, does His Father's will in everything, and sovereign grace takes up our responsibilities; He takes the
consequences of the tree of knowledge of good and evil, and He is the life. He bears the consequences of responsibility in His own body on
the tree. It perfectly meets all our need, and a great deal more-God is perfectly glorified; and we get eternal life in Him, and the joy and
blessing of it all in the full result of all these counsels of God, to be conformed to the image of His Son: nothing short of this.

Though the responsibility is proved, yet to be like the Son of God in glory has nothing to do with my responsibility. No man could have dared
to think of such a thing; but it was the mind and counsel of God in Christ. It did not come out till after the cross, for we could not have had
any part in it but by the cross. Before ever the world was, it was the thought of God to have a saved and redeemed people brought into the
same place as, and associated with, Christ. Of course the preeminence is His. " Thy God hath anointed thee with the oil of gladness above thy
fellows." Who could pretend to be the " fellow " of the Son of God, if it were not the fruit of the work of the Son of God? The mind of God
rested on Him in connection with man.

The first Adam is totally set aside, having been tested, tried, and proved, up to the cross; then the Second Man is brought in. God never
would set up the last Adam along with the first: the first Adam was a fallen man, the last was the man of God's counsels, and He sets Him up
instead, when we had failed in our responsibility. Titus lays down (Titus 1:1, 2, 3) the other principle. " In hope of eternal life, which God, that
cannot lie, promised before the world began." Then it was the hope of eternal life. 2 Tim. 1:9 gives the same truth: " Who hath saved us... not
according to our works, but according to his own purpose and grace, which was given us in Christ Jesus before the world began." These
thoughts and purposes of God were given us in Christ Jesus before ever the world was. Now if you look for a moment at Prov. 8, you find a
remarkable passage connected with this. There | see that before the world was created, Christ was there as wisdom, daily the Father's
delight, and having His delights in the sons of men (" delight " is the same thought as " good pleasure ").

We have then man put on his responsibility, and the first thing he does is to fall; he distrusts God, and that before there was a lust. He listens
to Satan, he questions the love of God, he eats the fruit, and he falls. Then comes the law; man sets up the golden calf, and broke it. Last of
all God sends His Son-" It may be they will reverence my son"; but "now have they both seen and hated both me and my Father"; "they cast
him out." That closed the history of responsibility.

It was when man was a sinner and had broken the law, that the Son of man came into this world in grace. " Now once in the end of the world
hath he appeared to put away sin by the sacrifice of himself." He calls it the " end of the world " because man's moral history is ended-grace
is not ended. Man is not less intellectual than before; he can invent railroads, telegraphs, and | know not what; but what have these things to
do with the moral character of God or man, or with heaven? Death has come in, and this is all over. There are no telegraphs in heaven! Men
are blinding themselves; there is not one single link with God, of thought or feeling of heart, but plenty with this other world. Remarkable
persons there are; but all belongs to the fashion of this world that passeth away, and when man's breath goes forth his thoughts perish. You
may put up a monument to him, but it speaks of death! God has put this world into man's power and he has invented much; but, are children
more obedient, wives more faithful, servants more honest? And since we have had all these developments of intellectual capacity, taking it
even on the lowest level, are people happier-more to be trusted? A world in which people cannot trust each other, is a miserable world! What
is called progress, does not give more confidence from man to man, to say nothing of God. There is not a single thing in it connected with the
soul.

Man's history was thus closed at the cross. First, lawlessness, then law-breaking, and then enmity to God; then comes that blessed perfect
work of the last Adam, who met the need in His own Person, and brought in the full accomplishment of the purposes of God. He has brought
man into an entirely new sphere by death and resurrection, and eventually glory, and has settled the whole question of responsibility.

But God speaks to our hearts, and says-and | desire that you should take this to your hearts-' Now you must understand what | am doing: |
want to get your hearts into perfect confidence with Mine, by the testimony of what is in My heart, and as to your sins | have settled that.'
This is the blessed truth, that when God could not bear my sins, instead of putting me away, He has put my sins away, and | stand before Him
according to the value of that which was done in putting them away. What | have on my heart to show you is, how God brings us into the
consciousness that when this work is done, the bad tree is done with. Not only had | sinned, but | was a sinner, and the question of what | am
is perfectly settled. It is not character, for there are no two alike; each one of us has a different character. | may say, that is a humble trait in
me: so | may say of a crab-tree, the flowers are more beautiful than those on an apple-tree; but what do | care for the pretty flowers when the
fruit is bad? | cut the whole thing down! That is what God has done. When | have a spiritual judgment of the thing in my mind, | do not think
of the pretty flowers on the wild tree, but of the fruit. So with man: God has sentenced the whole thing entirely; it is all cut down, and grafted
with Christ, and then | expect fruit.

When | turn to look at the thoughts and counsels of God, | see His " delights were with the sons of men." His " good pleasure " was not in
angels; they are witnesses of His keeping a creature unfallen, but we are witnesses of His redeeming a creature who has fallen. There is no
purpose about angels; He did not take them up, but He became a man. Now we get the moral character of the world tested by Christ. He
came in goodness, not requiring anything from men, but bringing goodness to them. If you look at His life, He came in a power which
removed all the present effects of sin. Death disappeared before Him; devils, disease, sickness, all fled away. He comes in a power sufficient
to remove all the effects of Satan's power, and He does it in grace. That is the character of Christ's work: there was no miracle that was not
the expression of meeting a need in man, or of setting aside Satan's power. The cursing of the fig-tree is the only exception; there,
responsibility was in question: He cursed the fig-tree, and it is the judgment of man. Israel was under the culture of God. He looked for fruit,
finds none, and says, " Let no fruit grow on thee henceforward forever." The flesh is judged, set aside; and my heart is brought to own
it—brought to the acknowledgment of its sentence at the cross.

Let us look at the Lord, the second Man, coming into the world. | see the place that He gets in this world; but when the angels begin to
celebrate His praises they go much further. What is the sign of the Son of man coming into this world? First, of course (but on that | do not
now dwell), the promises to Israel must be fulfilled; but this is the sign (Luke 2:12), " Ye shall find a babe wrapped in swaddling clothes, lying
in a manger." An inn is the place where a man is measured: it touches the pride of man. The first floor for the rich, the garret for the poor:
there was no room for Him! No room in the great inn of this world! He could go into the manger when He was born, to the cross at the end,
and meanwhile have not where to lay His head. Is that the way you estimate the blessed Lord Jesus Christ? We are accustomed from



education to exalt Him; but that is the world's estimate still, there is no room for Him! The world is never changed till the heart is changed; it
is just what it was then, with the addition since of the rejection of Christ. Is this then your moral estimate of the world, that the Son of God got
no place in it? That here He began with the manger, and ended with the cross, and meanwhile had no place to lay His head?

The Son of God comes in grace, and that is what sounds from heaven when the angels praise. It is beautiful to see them delighting in man's
blessing, though they themselves were passed by. They are celebrating His praise-" Glory to God in the highest, and on earth peace, good
will towards men." Do our hearts understand and estimate this, that God's heart was delighting in the sons of men, not by a general mercy,
but by His being a man? There | have the object, the Person, before God's eye. He has come down into such scenes as these, and God says,
Sinner though you are, | want your heart to trust Me; and that you may do so, there is My Son come down, and as a babe. God's love was
beyond a human thought. Why do they say, " Glory to God in the highest "? It is because His Son has become a man. It was not in the fact of
angels' glory, but when | get this lowly babe, that has not a place in the world, then the angels come out with this song.

There is nothing like this wonderful fact, " The Word was made flesh and dwelt among us." | get the Person of the Lord Jesus Christ, the Son of
God, present with me, a poor sinful man, that | may know how God reached me first where | was. He has come down to me as a man, and to
prove God's good pleasure in men. The result, " peace on earth," is not seen yet, but you have " glory to God in the highest." | have now this
blessed truth, | have learned where and how God has met me. If a man was a leper, He touched him, when another would have been defiled:
He used His holiness in grace to reach the most defiled.

At the end of Matt. 3 He takes up this wondrous place for us: Jesus comes to be baptized of John, and says, " Thus it becometh us to fulfill all
righteousness." He takes this place, the moment the Word of God has met the heart of these poor sinners, and He says, | must go with them,
because the Spirit of God has wrought in their hearts. It is that which defines the place of the Person. He takes His place amongst us; and
mark, He was always the same Person from the manger, at twelve years old, and all along His path. But now He cannot let His people take
one step, in what God had wrought in their hearts, without saying, | go before, | go with you. The Christ that could tell the woman all that ever
she did was not there for judgment. If a person was convicted of sin, the Lord had been there. What for? To judge me? No, to bring me to
Himself in grace. Now mark the wondrous bringing out of this place: " And Jesus, when he was baptized, went up straightway out of the
water: and lo, the heavens were opened unto him, and he saw the Spirit of God descending like a dove, and lighting upon him: and lo, a voice
from heaven, saying, This is my beloved Son, in whom | am well pleased." The heaven opened! There was never a person there before on
whom heaven could be opened, and to whom a voice, the Father's voice, could say, " This is my beloved Son, in whom | am well pleased."
There was not a thing in Him, but what heaven could delight in. This is to me a wondrously blessed truth. In this world is the Lord Jesus Christ,
the man in whom is the Father's necessary, perfect, delight, and He owns Him as His beloved Son; and then the Holy Ghost comes down to
seal and anoint Him. | have the place man must have according to the counsels of God, and heaven is opened on the world.

Another thing comes out, if possible still more wonderful- man gets into this place, which is in the thoughts and counsels of God for him. It is
then that Satan is fully manifested. And here | get the first revelation of the Trinity: but it is when man gets into this relationship, with the
thoughts and actings of God, the Father, the Son, and the Holy Ghost, all in connection with man, and heaven opened: and it is that all the
counsels of God might not only be in counsel, but in fulfillment and manifestation. To think that Christ, the Son of God, should thus come, not
for a judgment on sinners, but to open heaven for sons! It is the pattern place of the saints. When He had thus publicly taken His place in
grace with us, then God says, | will own you as My Son, and the Holy Ghost comes down and seals and anoints Him. And " Because ye are
sons, God hath sent forth the Spirit of his Son into your hearts."

But whatever the grace, you will always find that the Person of Christ is maintained secure. Heaven is opened to Stephen, and he looks up
and sees Christ there: he is full of the Holy Ghost, and he looks up to heaven. But heaven looks down on Christ. Here Stephen had an object,
but Christ was the object of heaven. His Person is always maintained and secured. Thus we are brought into the same wondrous place as this
wonderful One. We always find the Person of Christ pre-eminent, but we find the saints brought into a place where He can take us, and call us
the " fellows " of the Son of God, with whom we are brought into fellowship. Take another example of this, the mount of transfiguration.
Moses and Elias are shown in exactly the same glory as Christ, but the Person and place of the Son of God are most fully maintained. Peter
thought it a great thing for his master to be like Moses and Elias, but when he says, " Let us make three tabernacles," the voice from the
cloud says, " This is my beloved Son, in whom | am well pleased: hear ye him." Again, in the case of the tribute-money, Jesus says to Peter, "
Of whom do the kings of the earth take tribute: of their own children or strangers? " " Of strangers." He was the great king of the temple, and
yet, lest He should offend them, He disposed of creation to find money to give, and says, " for me and thee," thus bringing man into
association with Himself. His Person is maintained, but this blessed Son of God cares to win the confidence of our hearts.

But though thus in association with man, He was there alone. " Except a corn of wheat fall into the ground, and die, it abideth alone,"

John 12:24. There are three glories that are His, brought out there. He is Son of God, chapter 11; He is owned as Son of David, riding upon an
ass; then the Greeks come up and the Son of man must be glorified-that is the revelation of Psa. 8 But if He was to be the Son of man, He was
to be over all the works of God as man-" He left nothing that is not put under him, but now we see not yet all things put under him." As yet He
is seated on his Father's throne, not on His own. He is Son and heir. What He is doing now is gathering out the joint-heirs. He is only waiting
for that, and when they are all gathered He will come. And the thing that we are all waiting for is that He should come. Then we shall be like
Him, and with Him in glory. But He was alone until, as the corn of wheat, He fell into the ground, and died. But the moment redemption is
accomplished He can say, " Go to my brethren." And, " | ascend unto my Father and your Father."

Mary Magdalene was watching at the sepulcher. She was so near to the heart of Christ that all the world to her was but an empty tomb, when
Christ was not there. Her heart was right, though her intelligence and her place were wrong. She was seeking the living among the dead! The
disciples went to their own home-sad work! So Mary gets the message, " Go to my brethren." He called His own sheep by name" Mary." Then
she thought she had Him back again, but He says to her, " Touch me not ": You cannot have me back for the kingdom yet. He lets Thomas
touch Him, but He was telling far more to her. Now the moment that redemption is accomplished, that the work is done, He can say,
according to Psa. 22, " | will declare thy name unto my brethren." Having been heard from " the horns of the unicorns " (a figure of speech of
course of impalement, of intense suffering), His first thought is, | must have my brethren in the same place. He was alone till He died, now He
was risen into the new place, and He can say, My Father and your Father, My God and your God. " In the midst of the church will | sing praise
unto thee." It is the song of perfect redemption, and He leads the praises. He puts them into the relationship, and when thus brought and



gathered together, He sings in their midst. All this is fulfilled in John 20. Now if Christ is leading our praises, is redemption uncertain? | should
be out of tune if | were not joining. Is He to sing one song of praise and | another? That would be discord, not harmony. He has brought us into
the same place as Himself, and triumphantly He leads our hearts to join in the song He sings.

Let us see the full and blessed perfectness of that work. We were under the power of sin and Satan, and God's wrath had come in. What do |
see this blessed One doing? Displaying God. He puts Himself alone in our place, to finish and complete that work where God must be glorified
on account of sin, and man brought to be saved. If God had passed over the sin of Adam and Eve in the garden, | should have been able to
say, sin is no matter, but when | look at the cross | cannot. There | see God perfectly glorified in every respect by a Man, and so much the
more because sin was there. If God had cut off Adam and Eve, it would have been righteous, but no declaration of His love. So it was not
possible for the cup to pass from Him; and at the cross | get God's full dealing with sin in righteousness, but with infinite love. It is beyond our
need. God's majesty was maintained where all had been trampled in the dust, and now the Son of man is gone into the glory of God, and is
sitting on the Father's throne, the witness that love has had its way, that grace reigns through righteousness unto eternal life by Jesus Christ
our Lord.

| have the pattern then, when the Lord was upon earth, of my place with Him. | see the work done on the cross, that was needed to put me
into it, and then | learn what the work is worth. It is worth the glory of God in heaven. And now | have the place before God, which is the
consequence of that. | can rejoice in hope of the glory of God, and | have received the Spirit of adoption, whereby | cry, " Abba, Father." He
has brought us into the place that the counsels of God required. We are in relationship to God as a Father, and Christ is the first-born among
many brethren. He brings us into this in John 17: " The glory which thou gavest me | have given them... that the world may know that thou
hast sent me, and hast loved them as thou hast loved me." Then speaking of the present state, He says, " | have declared unto them thy
name, and will declare it: that the love wherewith thou hast loved me may be in them and | in them." The Holy Ghost thus conducts down the
fullness of the Father's love to the Son into our hearts. It is perfect.

It is all unutterable grace, and therefore humbles us to the dust. But, has not God a right to have thoughts for Himself? Surely He has. He is
going to show " the exceeding riches of his grace, in his kindness towards us by Christ Jesus," and if so, nothing is too good for me. Can you
think that it is so? What else can | think? Shall | think my own thoughts when He has sent His Son to die for me? The poor prodigal thought, "
Make me as one of thy hired servants," but never says it when he comes to his father. He confesses his sins, of course, but when he has had
the kiss and has been clothed, there are no more thoughts of the son. All is the effect of the thoughts of the Father, so that even the servants
are rejoicing that the son is brought back. What the Father thinks has come out. | can now say, with a purged conscience, | am nothing; but |
am loved as Jesus is loved; not only saved by Him, but blest by Him: " Thou hast loved them as thou hast loved me." Is this where our
thoughts are? He passes on everything that was His to us, though it may be we are toiling along down here. If | walk in the Spirit, if my mind
is full of Christ, | have no occasion to think of myself at all. If | have not to judge myself, | can think of Him; but if | fail, then | have to humble
and judge myself. And the normal state of a Christian is to do all " in the name of the Lord Jesus." It may be the commonest affairs of daily
life, buying and selling, furnishing my house, or dressing my body; but it is a very simple rule and cuts away a great deal.

We are sanctified to the obedience of Christ. Let me say one word on this obedience. | say of my child, who wants to go another way, but who
yields to me, It is very pleasant to see such obedience: but it was not so with Christ. He never had a will to wish to go the other way. When
the tempter came to Him, he said, " If thou be the Son of God, command that these stones be made bread." What was His answer? It was as
though He said, Nay, | am a servant, | cannot command, | obey; " It is written, Man shall not live by bread alone, but by every word of God."
That is the obedience of Christ. The Father's will was His motive for everything. There are thousands of things we do from habit, and we say
we must do them: there is no " must " for me, but Christ's will. | have to learn what His will is; for we are made epistles of Christ, and the path
we are to walk in is to manifest the life of Jesus in our bodies. Everything | do should be the expression of the allegiance of my heart to Christ;
and the manifestation of Him to others. The standard of walk is, what is " worthy of the Lord," not of man. Sometimes it is very difficult to be
peaceful, patient, gentle, when a man wrongs and insults one; but were you not the enemy of God, and did not God forgive you when you
were His enemy? Well, you forgive your enemy. | quite understand the difficulties, but we have the blessed privilege of walking as He walked.
If you want to do this, go and study Christ, learn what His path was down here, after you have learned your place in Him on high. It is a great
comfort that, in looking at Christ, | not only see the thing | ought to be, but | get the thing | ought to be, " grace for grace." " We all with open
face, beholding the glory of the Lord, are changed into the same image from glory to glory." There is real growth there, not in fitness and
acceptance, but in likeness to Christ, and it ought to be growth every instant.

We are in this place of Christ then before God; and what | would press upon you is to study Christ, so that we may be like Him here. There is
nothing that so fills the soul with blessing and encouragement or that so sanctifies: nothing which so gives the living sense of divine love, that
gives us courage. The Lord give us this courage, and enable us to study Him. " He that eateth me, even he shall live by me."

Collected Writings of J.N. Darby: Apologetic 1, Egypt and Nazareth (2:39)

The next has more appearance of reason in it to a person who does not believe, nor consequently apprehend the bearing of the gospel
accounts. It is this: Matthew states that the Lord was taken into Egypt; Luke, that after they had performed all things according to the law for
Him, they returned to Nazareth. | cannot of course take popular habits of traditional belief in such an inquiry. Mr. N. of course can take them,
and trouble people's minds by an objection to them. Such traditions it may be difficult to reconcile with other facts related, although the soul
may sometimes lose little by the difference between the tradition and the history. Such traditions may be a mere careless interpretation of a
particular fact. Thus it is assumed that the Magi's visit was at the time of Christ's birth. Who has not seen them from early youth represented
amid asses and oxen, kneeling before a mother and a new-born babe with glories round their head? Now, morally, the departure from the
history, if such means are to be used at all, is not very material. But there is not a tittle in the history given in scripture to prove that the Magi
came at the moment of Christ's birth, but a good deal to show that they did not. It is pretty evident from Herod's inquiry as to when the star
appeared (Matt. 2:7), that that appearance was at His birth. Now they may have taken their time to prepare to start; they certainly must have
taken time for their journey- how much | do not pretend to say. Some little time was spent at Jerusalem before the visit. Further, Herod sends



and kills from two years old and under, according to the time which he had accurately inquired of the wise men. Now we may well allow that
Herod's jealousy and cruel character would have left margin enough to secure Him at all events, and that he was not particular about how
many suffered. But, as it is said, according to the time accurately ascertained from the wise men, it must be certainly rather supposed that
Jesus must have been on towards two years, or at least not just born. The woman's offering for a male child was thirty-three days after its
birth. To kill all from two years and under, after accurately ascertaining that the child was less than thirty-three days old (which must have
been the case if their visit was before Mary's presenting Him in the temple), would have a character of needless cruelty beyond all reason,
particularly when it is said that he did so according to the time which he had diligently or accurately inquired of the wise men. There is a
relation between the age of the children killed and the babe's age in Herod's mind accurately formed, and he slays them according to that
accurate information. Now if he had ascertained Him to be less than a month old, and killed all under two years old, there was no relation
between them whatever. All this shows that the presenting in the temple preceded the visit of the Magi, and there may have been even
ample time to go to Nazareth and return to Bethlehem for the visit of the Magi. But that that visit was not made in the crowded state of the
inn, spoken of at the time of His birth, is made probable by the fact, that the wise men came into the house to offer their gifts. There is no
appearance of Jesus being then in the manger. Whatever other call they may have had, His parents certainly came up once a year at the
feast of the passover. Their being, therefore, again at Bethlehem was nothing extraordinary.

Now in answering an alleged contradiction, to show that the facts can be reconciled, is a complete answer. Now both the narratives in this
way may be true. Even supposing Luke is speaking of an immediate departure, it is a very probable thing that, being enregistered, and
having performed their duty in the temple, they should go home; while the occurrence of such circumstances as accompanied the birth of
Jesus would almost naturally bring them back to David's city, with the Jewish feelings they had; and these poor people had nothing to connect
them with Nazareth more than another place. They were in that miserable place perhaps from poverty. It was not, at any rate, a place they
had any tie to. If their son was the divinely-sent Heir to David of Bethlehem, whither would such a thought lead them? The circumstantial
probabilities connected with the slaying of the infants tend to show some time had elapsed. The birth of the babe mentioned in Matthew
connects itself with the regal title associated with that place in every Jew's mind, and not with the date of the event. The important matter
was that He was born there; for so not only prejudice but prophecy claimed; and it is in this connection it is used in Matthew. But the fact is,
the "when" in English (which to the simple English reader is a natural note of time) has nothing to answer to it in the Greek, which is merely
"Now Jesus having been born in Bethlehem of Judea "-a fact of all importance to His history, and to this passage in particular. There is no note
of time more particular than "In the days of Herod the king"-a fact also indirectly material to His history, and which tends to set aside the idea
of a more accurate note of time being given in the same passage, and to give a general character to the statement. Hence nothing is more
easy than the connection of the facts, while the objection falls to the ground.

The Christian Shepherd: 1997, Childhood of Jesus, The (2:39-52)

Luke 2:39. When all was done according to the law, “they returned into Galilee, to their own city Nazareth.” Jesus would not be the Christ we
need if He had taken any glory from Jerusalem. His place is among the poor of the flock, His place all through in Israel.

Luke 2:40. “And the child grew, and waxed strong in spirit, filled with wisdom: and the grace of God was upon Him.” Luke gives us more of
the reality of His childhood than the other gospels. He was not made man full-formed as Adam. If one only reads the account without
comment, how the soul feels it unspeakably precious! When we see who it was, we see human nature in Him filled with God. It is not official
distinction, but the heart feels God brought nigh. The blessedness of the child’s intrinsic loveliness fills the heart. Deeply instructive, too, is
the incident recorded in connection with the Passover when He was 12 years old. His true character comes out, though He was not yet to act
upon it. He came to be a Nazarene to be about His Father’s business. This is here stated distinctly before He enters upon His public ministry,
that it might be seen to be connected with His person and not to depend merely upon His office. He was the Pastor of the flock in spirit and
character. It belonged to Him. He was the Son of the Father, though abiding God's time for showing it.

Luke 2:51. Nevertheless, “He went down with them... and was subject unto them.” What a majesty in His whole life. His being God secured
His perfection as a child and man here below. He had ever the blessed consciousness of His relationship to His Father, an obedient child, but
conscious also of a glory unconnected in itself with subjection to human parentage. He belonged to Mary and even Joseph; in another sense
He was not theirs. His divine Sonship was as well-known to Him as His obedience to His parents was in due season absolutely right.

Luke 2:52. “And Jesus increased in wisdom and stature, and in favor with God and man.” His human intelligence being developed, He, though
ever perfect, became so in a fuller way; the perfect child grows into the perfect man. The lovely plant grew up and unfolded before God and
man.

J. N. Darby (Notes on the Gospel of Luke)

Letters 2, What Preaching Should Be; Repentance; Our Place as Christ's Servants; Perfection (24:47)

Assuredly repentance is needed, and there is no solid knowledge of the cross without it. The question for my mind is not exactly that, but how
to preach it. We must have faith in the word to repent. What word? It was, with remission of sins, to be preached in Christ's name. Christian
repentance implies grace, | mean recognizing grace in a measure. Repentance is for me practically—judgment of the past in the sense of
grace. People may preach solely love and remission: this is not complete; there is what is defective in it. But where God works it produces
repentance, but often calling for much ulterior deepening, sometimes through sorrow. But repentance may be preached legally as a
preliminary, and then remission. But in this case grace is seldom fully known, because the base supposes man's action preparing himself for
it. Reaction against this has partly produced the revival preaching, where repentance is thrown into the shade. When God works He makes
both meet. Repentance has to be preached, because there is God's claim over man and man's judgment of himself, but preached in Christ's



name, which carries grace with it. It is easy to put the just line on paper. In preaching, love to souls and living with God—and God's love to
souls, which involves necessarily His holiness—will alone give preaching its true character. | am sure, and it is evident, that conscience must
be reached, or nothing is done. But that is power, and God's power. Law itself may be used lawfully, when there is a reckless conscience, and
with blessing; only grace and remission must go with it. But the cross convicts of sin, where really understood, more deeply than anything.

Yours affectionately in the Lord.
Montreal,
March 14th, 1873.

Collected Writings of J.N. Darby: Expository 4, Luke 23, Notes on (23:1-25)

Luke 23.

Luke 23:1-25. Religious iniquity had now only to lead on the world to finish the wickedness in which itself had taken the lead. The civil power
must give in to the willful evil of the apostate people of God. This is the history of the world, and of the two, the religious side is always
nearest to Satan. The chief priests manifested their enmity by their accusation, which was calculated to arouse the jealousy of the governor;
charging, on Christ what was entirely false as to Caesar, but with the subtle groundwork of that which they knew (reckoning on His truth) He
could not deny. The guilt of the Jews was complete, as was also that of the Gentiles, for Pontius Pilate declared Him innocent, and desired to
release Him. Cruel’ enough himself, the Roman governor disliked cruelty in others, but he would not go so far as to save Him from the malice
of His enemies: it would have cost something to do this; it threatened his interest, and Pilate gave way. The one thing that is strong in the
world is enmity against Christ.

But there was another form of evil to be introduced, to wit, Herod, the apostate king of apostate Israel; and in rejecting Jesus all are friends,
however jealous and divided. How terrible the union between the fourth beast and God’s external people! But if the Gentiles failed shamefully
in protecting the just and hence fell into basely unrighteous judgment, the activity of an evil will was with the Jews. Three times the
opportunity of a relenting voice was given; but while the governor’s indifference was as plain as the disappointed insolence of Herod, every
time the cry of the people increased in ardor for the death of the Messiah. Pilate, therefore, released the guilty Barabbas, whom they desired,
to appease the Jews, and delivered Jesus to their will.

Luke 23:26-31. It was a terrible time and full of violence. It mattered little whom they met, if they could only force them to help in their
iniquity. Their hour was struck, and all fell into the same mass of rejection and insult of Christ, save that the Jews acted with more knowledge.
The forms of privilege became sorrows and harbingers of terror; they must be laid low, for all was untrue now. The natural feelings, touched
by affecting circumstances, as we see in the weeping daughters of Jerusalem, did not change this. They understood neither the cross of Christ
nor the ruin which awaited themselves. One may be affected with comparison, as if one were superior to Christ, and fall under the judgment
consequent on His rejection and death. No humiliation of Jesus put Him out of His place of perfect capability of dealing with all others from
God. Alas! it was not only on Pilate and Herod, nor on the chief priests, that judgment was coming, but on the women that lamented Him,
unconscious of their own state, which was under condemnation. Neither natural conscience, nor natural religiousness, nor natural feelings will
do—nothing short of the glory of God in Jesus. And if He, the living and true vine, who indeed bore fruit to God, was thus dealt with, what
must be the lot of the fruitless and unprofitable, for such branches were they? Where shall the ungodly and the sinner appear? Man rejects
the green tree, and God rejects the dry. Life was there in the person of Jesus, and they would not have it, and are therefore given up; it
cannot be had now but through a dead and risen Christ.

Luke 23:32-43. There is the setting aside of all they looked for here in present deliverance, for Christ must die. But if we are also to see how
low man can go morally, we learn, at the same time, that Christ in His grace can go lower still. “Except a corn of wheat fall into the ground
and die, it abideth alone” (John 12:24). Therefore, whenever you see an attempt (and it is the attempt of man’s religion) to connect a living
Christ, before death and resurrection, with living sinners, be sure there is error. It unites sin with the Lord from heaven, and it denies that its
wages is death. Had Christ delivered Himself, as the rulers, with the people, said in derision, He would not have delivered us. He must pass
through death, and take a higher place, even in resurrection, and there He takes us. By itself, the incarnation cannot bring life and
redemption to those who are dead in trespasses and sins. We need to be set beyond all in resurrection-life in Christ.

Thus, then, in spite of the grace of Jesus in intercession, Jews and Gentiles joined in mockery of the crucified; yet God had prepared, even
here, the consolation of His mercy for Jesus in a poor sinner. But no sorrow, no shame, no suffering brings the heart too low to scorn Jesus; a
gibbeted robber despises Him! There is an instinct, so to speak, in every un-renewed heart, against Jesus, which was not quelled even by that
power of love in which He was going down into the deepest humiliation, to suffer the wrath due to sin. Say not that you are one whit better
than this wretched man. “There is none righteous, no, not one: there is none that understandeth; there is none that seeketh after God. They
are all gone out of the way, they are altogether become unprofitable” (Rom. 3:10-12). In two words, there is no difference. You are as bad, in
God'’s sight, as the railing impenitent thief. See now the fruit of grace in the other. Grace works in a man who was in as low a condition as he
who, notwithstanding his own dying agony and disgrace, had pleasure in outraging the Lord of glory; indeed both had done it (Mark 15:32).
But what more blessed and certain than the salvation of this thief, now that he bows to the name of Jesus? He is going to Paradise in
companionship with the Lord whom he owned.

It is often idly said, that there was one saved in this way, that none might despair, and but one, that none might presume. The truth is, that
this is the only way whereby any poor sinner can be saved. There is but one and the same salvation for all. There was evidently no time for
him to do anything, had this been the way; but all is done for him. That very day his knees were to be broken. But how could he get into
Paradise! Christ wrought his deliverance through His own death, and his eye was opened in faith to what Christ was doing.



Nor was it only that Christ’s work was wrought for him—the ground on which his soul rested for salvation. There was a mighty moral work
wrought in him through the revelation of Christ to his soul by the Spirit who convinced him of his utter sinfulness. “Dost not thou fear God”
(Luke 23:40), is his rebuke to his railing fellow, “seeing thou art in the same condemnation? And we, indeed, justly.” It was not all joy.
Conscience had its place. There is a real sense of good and evil; for he has got in spirit into God’s presence, and this, making him forget
circumstances, elevates him into a preacher of righteousness. And if he owns the rightness of his own punishment in honest confession of sin,
what a wonderful testimony he bears to Christ! “This man hath done nothing amiss.” It was just as if he had known Christ all his life. He had a
divine perception of His character; and so with the Christian now. Have you such jealousy about the spotlessness and glory of Christ, that you
cannot help crying out when you hear Him slighted? He believed that He was the Lord, the Son of God, and so could answer with assurance
for what He had been as a man. As completely a man as any other, the holy obedience of Christ was divine. “This man hath done nothing
amiss.” What a response in the renewed heart to the delight of sinlessness! His eye glances, as it were, over the whole life of Christ; he could
answer for Christ anywhere, because he has learned to know himself.

Then he says, turning to Jesus, “Lord, remember me when thou comest into thy kingdom” (Luke 23: 42). As soon as he can get rid of what
was sad, when he has done with his testimony to the other thief, his heart turns to Christ instinctively. How undistracted he was! Was he
thinking of his pain? or of the people around the cross? As is always the case, where God’s presence is realized, he was absorbed. In the
extremity of helplessness, as to outward appearance, he hears the Shepherd’s voice, and recognized Him as the Savior and King. He wants
Christ to think of him. The judgment of men was that Christ was a malefactor. The weeping women saw not who He was. But no degradation
of circumstances could hide the glory of the Person who hung by his side. He owned Jesus as the Lord, and knows that His kingdom will
certainly come. The other malefactor thought only, if he thought at all, of present deliverance; but this one saw the sufferings of Christ, and
the glory that should follow. His mind was set, not on being free from bodily pain, but on the loving recognition of Christ in glory. He looks not
to earth, nor nature, but to another kingdom, where death could not come. There was not a cloud, not a doubt, but the peaceful settled
assurance that the Lord would come in His kingdom.

And the Lord gave him more than his faith asked. There was the answer of present peace. It was not only the kingdom by-and-by, but “Verily,
| say unto thee, Today shalt thou be with me in Paradise” (Luke 23:43). As if He said, You shall have the kingdom when it comes, but | am
giving now soul-salvation; you are to be associated at once with Me in a way far better and more than the kingdom, blessed and true as it is.
For indeed the work was accomplished on the cross, which could transport a soul into Paradise. If the Savior had taken the sinner’s place, the
sinner is by grace entitled to take the place of the Savior. The poor thief might know but little of Christ’s work and its effect, but the Holy
Spirit had fixed his heart on the person of Christ. The words of the Lord (vs. 43) imply the atonement, by virtue of which we are made fit to be
His companions in the presence of God. The work of Christ is as perfect now for us, as then for him; it is as much accomplished for us as if we
were already caught up into Paradise. How distinct this is from anything like progress of the soul to fit it for heaven! And how wonderful that
such a soul should be a comfort to the Savior! He had come into the condemnation; yea, and wrath was on Him to the uttermost. And now
the converted thief was a bright witness of perfect grace and eternal salvation through His blood.

Verses 44-49. The scene was closed which let in the light beyond through the portals of a heart now purged by faith, and the darkness
proper, to the hour took now its suited course —specially over Israel, it would seem; “and the sun was darkened, and the veil of the temple
was rent in the midst” (Luke 23:45). Thus the way into the holiest was made manifest by the act which had its place in this darkness, and God
in the grace of Christ’s sacrifice shone forth upon the world. Darkness of judgment as it was to one, the light broke through, and access was
opened within the veil. All was finished, and the Lord with no hesitating voice but aloud cried, “Father, into thy hands | commend my spirit”
(Luke 23:46). This was not Jewish blessing, (for the living, the living, they shall praise Thee), but it was much higher; it was sonship, death
overcome, and the occasion merely of presenting the spirit, safe, happy, confident, notwithstanding death, into the Father’s care and
presence. This is an immense principle, and, short of resurrection, of the highest possible importance. Death in the hands of Jesus—what a
fact! The centurion, in the course of duty, struck at least in natural conscience, glorified God and owned a righteous man on the cross. The
masses were troubled and went away, auguring no good. Those who knew Him, and the women from Galilee, were more nearly interested,
but in fear stood afar off.

Luke 23:50-56. But the providence and operation of God, the righteous Judge, took measures for the body of the Holy One. If the more
prominent witnesses were set aside, others feeble in the faith are found active and faithful in the post of danger, confession, and attachment
to the Lord. How often the difficulties which frighten those force these forward! So was it with Joseph of Arimathea, for Jesus must be “with
the rich in his death” (Isa. 53:9). The women too, in true but ignorant affection, make useless preparation, awaiting the just Jewish time for a
Lord who had passed far beyond their faith. The resurrection was soon to usher in the dawn of a bright morrow: for the honor of the grave,
like the intentions of the women from Galilee, was of a Jewish character, and all this was now closed in death.

Collected Writings of J.N. Darby: Evangelic 2, Robber Saved, The (23:39-43)

Luke 23:39-43

WE do not find, except during the three hours of darkness on the cross, that by any sorrow, weariness, or trial, the Lord Jesus was ever
hindered from entering into the sorrow of others. None could put Him in a place, except when working out atonement, where He did not enter
into human suffering: such unweariness of love do we see in Christ. Still He was light; and the more we look into His history, the more comes
out the terribleness of the heart of man. It was never manifested till then. There are amiable natures and unamiable natures; but we never
learn what the heart of man is till then. The thing that tries the human heart is, What is its object? not, What are its mere natural qualities? "
There is none that seeketh after God." Man saw no beauty in Christ. There is nothing in the heart that looks at the Lord so as to find in Him an
object and a delight. There is no root till the conscience is reached; there may be attraction, but until the conscience is in the presence and
sight of God, nothing is done; it is like the morning dew which passes away. " The same is he which heareth the word, and anon with joy
receiveth it, yet hath he not root in himself."



Wherever the conscience is reached by God, there is some sense of goodness. Fear and terror may predominate, but there is attraction, and
the heart cannot let it go. Faith always gets both: God is love, and yet He reaches the conscience. There is that which reaches the
conscience, and that which inspires confidence, when the eye is on Christ.

On the authority of Christ Himself we have the certainty of salvation, that is, the Christian state; and no other suits the Christian. It is the only
real Christian state which the word of God owns. The condition of the Christian is the effect of the work of Christ. It is not that there is no
conflict, but that Another has taken my responsibility. My place before God is not the effect of what | have done, but of what Christ has done.
Christ is the ground on which | stand before God: if it be so, what has He done for us? He died for our sins; then they must be put away. He is
the Judge, but He cannot judge what He has put away. That we might walk with God in peace, He has sent the One who is to be the judge first
to be the Savior. Confidence is connected with righteousness now.

In the history of the robbers we have both sides.

In the other malefactor taunting Christ, we see how the heart of man is enmity to God. It was the triumph for the moment of the first man and
of Satan too. It is sad to think what our hearts are if left to themselves. When the heart is let out, where will it stop? Satan is over us. Here
then we have the triumph of the wickedness of man over the goodness of God. We cannot get rid of Satan's power yet; we may bind it in a
sense. The heart of man cannot bear the presence of God. There is not a vanity, not a bit of dress or money, that has not more power over
the heart of man than all that Christ has done or is. You never yet found a man enjoying himself who would hear of Christ. The world would
not have Him when He came in grace, nor would it now; but it must have Him when He comes in judgment. Take the majority of people in
this city, and suppose them let into heaven! They would get out as fast as they could.

In the repentant robber, on the other hand, we see grace. He was crucified on a gibbet; but no matter, gibbet or no gibbet, when God and the
soul meet, we have the simple and immense fact that the soul is brought at once into His presence. When God has dealt with the conscience,
we make no more promises for the future. Unlike the naughty child that says, " I'll be better to-morrow," the soul confesses sin to-day. " Dost
thou not fear God? " is the word, not " Are you not ashamed of being a thief? "

Have you ever been brought into God's presence? " The fear of Jehovah is the beginning of wisdom." If you have not been consciously in
God's presence, wisdom has not begun for you. Before Christ you must be, and you must be there in truth: the difference is whether you are
before Christ in the fullness of His grace, or before Him in judgment. " We indeed justly." He did not say that the world was guilty, but that he
was the guilty one; it is not simply that sin is sin, but that | am a sinner. His thought is that he himself is justly there. It is a personal thing, not
merely that God is holy, nor merely that the world is guilty, but that you are guilty.

" This man hath done nothing amiss." He would guarantee the whole life of Christ-it contrariwise was a divine revelation to the soul. Who is
there that is a Christian that would not lay down his life for this? " This man hath done nothing amiss." It was a divine revelation of the
perfectness of Christ's Person. Could your soul answer for Christ in that way? Here is a man who does so when everybody is deserting Jesus:
here is divine faith that He was perfectly sinless: his eye is opened, his heart brought to the consciousness of it. It is not only that he has the
fear of God, but he sees the perfectness of Jesus. Heaven was opened when Christ came out for public service; there never was a man before
of whom God could say, " That is all | want." Has your heart echoed, and said, " That is all | want "? Nowhere else can the heart so rest when
we see the evil around, and the imperfections even of saints. His mind, having got hold of Christ, finds rest in Him. All around is a wide waste
of waters, the heart would get wearied, but it turns to Him; and what a rest! Things would be unbearable but for this, but the heart, when it
turns there, enters its sanctuary.

" Remember me," said the converted robber. What sign was there that Jesus was Christ the Lord? There was not a cloud on this man's heart,
because he was divinely taught. One heart recognizes that He is Lord in spite of everything. Pilate had washed his hands before all the
people, and given Him up to the Jews; He was denied by one of His disciples, betrayed by another. Everything was against it. " Lord,
remember me "; without a sign, the robber owns Him-how bright to faith! This man had no time to grow, or serve, or walk; but there was
thorough conversion, full faith, a sense of what the Messiah was, and belief in His coming in His kingdom. Faith in itself is always certain; it
may lead us to doubt about other things, but it is always absolutely certain. The believer has set to his seal that God is true; he does not say,
" Perhaps He is true." Wherever | receive it as the word of God, | receive it with absolute certainty; if it be not so, | do not receive it as the
word of God at all.

" Remember me when thou comest into thy kingdom." His whole concern was that Christ should remember him. We see in him boldness with
a bold sinner, lowliness as to himself, a sense of the perfectness of Jesus and the knowledge that He would come in His kingdom. Happy are
we if we are in the state of this robber! If you were in suffering, in trial, is it the only thing you would care about, that Christ should remember
you?

Another thing is Christ's answer to him: " To-day shalt thou be with me in paradise." The character of Luke is to bring in present blessing.
Before ever the kingdom came, he would go straight to paradise. Faith never looks at my heart, but at the object God reveals. When brought
to the consciousness of what | am, my eye rests on Christ Himself. When the thief looks to Christ, he has Christ's answer. The rest given to
our souls is the positive answer of God. We have the positive declaration that this robber, taken up for his crimes, was that day absolutely fit
for paradise; so perfect is the work of Christ. Observe this robber, and the woman that was a sinner, how they understand Christ, because
they want a Savior! When | come to God with Christ in my hand (like Abel with his lamb), God says to me, " You are righteous." By faith | see
Jesus is sitting on the right hand of the majesty on high; when did He go there? " When he had by himself purged our sins." Then | know my
sins are purged before God. There is no progress here, no such thing as being fitted for heaven. Growth there ought to be in us, if left here,
progress in likeness to Christ; but it is never in Scripture connected with fitness for heaven: Christ is my title. There is growth, but it is never
treated as our fitness. This robber was fit for paradise at once; he went there, any way, that day; | suppose he was fit for it, since he was fit to
be with Christ! Suppose | were to make all the progress the most blessed saint ever made, could | say | was fit thus for Christ? God forbid! yet
| am fit. Death for the believer is simply that he has done with all that is mortal and sinful.

How little the outside is the truth! The Jews sent soldiers to break their legs: how little they thought they were sending the robber straight to
heaven, to be the first companion (there were Old Testament saints, of course) that followed the blessed Lord!



It would be well for us if we were as close to Christ as that poor robber. When the veil was rent, the whole thing was changed. The Old
Testament was a declaration that man could not go to God in the light: God did not come out, and man could not go in. The gospel says that
God did come out, and man can go in. " We have boldness to enter into the holiest through the blood of Jesus." If sin is there, how can | enter
into the holiest? | am in Christ, not in the flesh. Our sins He bore; we have died with Him, and should enter into the holiest. Access is free, the
veil being rent; we are accepted in the Beloved. Until the work was done, He did not give up the ghost. Now, as a present thing, we have
boldness to enter into the holiest. Are you there? The veil is rent; you cannot have God afar off. There is no more a veil; we are before the
glory of God in the face of Jesus Christ. So full and complete is the revelation, that | see God's glory in the face of Jesus Christ, the witness of
salvation accomplished. The glory is in the face of the One who bore my sins. In the presence of the absolute light and righteousness of God
you must stand, or you cannot stand at all. The world may blind your eyes, but there is no veil on the presence of God.

Notes and Jottings, Fragment: The Sufferings of Christ in Gethsemane (22:39-46)

LUKE gives us more of the sufferings of Christ in Gethsemane than any other gospel. Being in an agony, He prayed more earnestly. The more
He felt the depths of the dreadful cup, the more earnestly He prayed. The sweat was as it were great drops of blood falling down to the
ground. It drew out His soul as man to God. But on the cross we find no trace in this gospel of the agony and sorrow. He had already passed
through it all in spirit with God, so that He is above it all. We see, pre-eminently in Luke, the perfectness of Christ as Man. So entirely is He
above the circumstances that He is occupied with others. His first word on the Cross is, "Father, forgive them; for they know not what they
do." Then He can turn to the poor thief by His side, and say, "To-day shalt thou be with me in paradise." And His last word is, "Father, into thy
hands | commend my spirit." It is the perfect unclouded consciousness of the perfect Man giving up His spirit to His Father.

Collected Writings of J.N. Darby: Doctrinal 8, Gethsemane (22:44)

THE state of heart has more to do than exegesis with the understanding of this passage. Yet important doctrines, or rather facts and truths
relative to Christ, are connected with these remarkable verses. | shall try to bring out the position in which the ever blessed Savior is found
here, although the appreciation of the bearing of these verses depends, after all, on the spirituality of the heart. It will be understood that
doctrines about Christ are connected with them, when one knows that verses 43 and 44 have been omitted by more than one manuscript,
evidently because according to the view taken by the copyists they made Christ too much a man. Now it is this which gives to these verses
their true value: Christ, in the Gospel of Luke, is essentially man. We there find Him in prayer much oftener than in the other Gospels. Thus,
after His baptism by John, it was whilst He prayed that heaven was opened upon Him; it was whilst He prayed that He was transfigured; chap.
9. So also He had passed all the night in prayer before choosing the twelve disciples; chap. 6: 12. All this is exceedingly interesting, yea, of
profound interest for the heart.

But other elements present themselves in the consideration of these verses which are before us. An immense change was taking place at this
time in the position of the Savior. Until then He had, by His divine power, provided for all the wants of His disciples, entirely disowned as He
was, and in appearance dependent on the kindness of a few women (for it was their particular privilege thus to devote themselves to Him), or
of other persons, for His daily bread-if needed, a fish. They brought Him exactly what was necessary to supply His wants. And when He sends
His disciples to preach in the cities of the glorious land, He knows how to turn the hearts so that they lacked nothing. But He was to be
rejected. The things concerning Him were to receive their divine and wonderful solution, and to be accomplished according to the depth of
the counsels of God. He was going, not to shelter His disciples from every evil, but not to shelter Himself, and to be exposed to the outrages
of those who said, " He saved others; himself he cannot save. If he be the King of Israel, let him now come down from the cross, and we will
believe him." Christ was not yet drinking the cup of wrath. This was accomplished on the cross; it was there, that which. He suffered from the
hand of God, supreme and expiatory in its nature. But the moment was come which He Himself described by these words: " This is now your
hour, and the power of darkness." The hour of temptation, not of wrath but of temptation, when the Savior must have thought at the same
time of the terrible cup that was before. Him. The. enemy tried to. overwhelm Him by the circumstances, before which human nature, as
such, would shrink; and in view of the forsaking of God amidst these circumstances. The Savior entered at this moment into the trial; but He
entered into it perfect in every way, receiving the cup in obedience from the hand of His Father. As to the circumstances, and as to that which
weighed upon His soul, Satane and the men under his power were everything: as to the state of His soul, they were nothing; His Father was
everything. This is one of the most perfect and profound instructions for all our troubles.

It is to this supreme hour that the apostle John alludes when he says, more than once, when no one touched nor could touch the Lord: " His
hour was not yet come." But | would enter into some further consideration of the character of this hour of temptation. The Lord in His grace
deigned, led by the Spirit, to allow Himself to be tempted, having associated Himself with us to take part in our miseries and troubles. Satan
tempted Him at the beginning by all, that which (sin apart) induces man to act from his own will, that which leads him into sin when he listens
to his own will-the need of food, the world and its glory, the promises outside the path of obedience and in distrust of God and of His
faithfulness.

But the Second man maintained His integrity, and Satan could not succeed in making Him depart from the path of the Man of God. The strong
man was bound and Christ returns, with the power of the Spirit, being untouched in His soul, " to spoil him of his goods." He delivered all
those who were oppressed by the devil, for God was with Him; He was the Man who conquered, gaining the victory over Satan, as the first
'man had broken down.. By the Spirit of God He cast out demons; the kingdom of God was there. All the effects of the dominion of Satan
disappeared before Him, even death itself. Alas! this did not change man's heart; who was, in the affections of his flesh, enmity against God.
Death was needed for the redemption of man; quite a new state of being, his reconciliation with God; the righteousness of God was to be
glorified; the claim that Satan had over man by sin in death and that by the judgment of God, was to be destroyed and annulled. The
righteous vengeance of God against that which was hostile to Himself was to be manifested. So that all the enmity of man against God, all
the anguish of death viewed as the power of Satan and the judgment of God, all the energy of Satan, and lastly the wrath of God (and it is



bearing in the latter that expiation has been accomplished) were to meet on Jesus, and did meet on the head of the Lamb of God, who
opened not His mouth before His oppressors. Terrible testimony showing that the hour of man and of his will is the power of darkness! The
hour of God in righteousness for man is but the righteous wrath which abandons Him, and finally excludes from His presence him who is in
hostility against Him. What powerful and infinite proof of grace, that Christ tasted this in His grace; that God gave Him that we might escape
it, that Christ tasted it, offering Himself without spot to God for that! Outwardly the power of Satan and the malice of men led Christ to death
and the cup of God's wrath. And it is thus that the perfection of Christ knows how to separate absolutely these two parts of suffering, and to
turn the terrible suffering, from the power of Satan in death, into perfect obedience to God His Father, because He passed through that
fearful hour of temptation with God, and without entering into it one moment as a temptation which might have for its effect in Him to
awaken His own will. Such is Gethsemane; not the cup, but all the power of Satan in death and the enmity of man taking their revenge (so to
speak) on God (" the reproaches of them that reproached thee fell upon me "): all perfectly and entirely felt, but brought to God in an entire
submission to His will. It is the Christ-marvelous scene!- watching, praying, struggling in the highest degree; all the power and the weight of
death pressed upon His soul by Satan, and augmented by the sense He had of what they were before God, from whose face nothing then hid
Him. But He always kept His Father absolutely before His face, referring everything to the Father's will, without flinching for a moment, or
trying to escape that will by giving way to His own. Thus He takes nothing from Satan or men, but all from God. When He is well assured that
it is the will of His Father that He should drink this cup, all is decided for Him. " The cup which my Father hath given, shall | not drink it? " All
was between Him and His Father, the obedience is calm and perfect. What ineffable victory, what supreme calmness! suffering, yea, but
between Himself and God! Satan now was as nothing, men were the instruments of the will of God, or the redeemed of His grace. See what
happens when they come; Jesus went forth, and when He announced Himself, they fell to the ground. He voluntarily offers Himself to
accomplish the work, and thus permits those to go in safety, who had no strength to shelter themselves, to subsist in that terrible moment
when the triumph of good or of evil was to be decided, and where the righteousness of God against sin lent its force to the power of death
and the malice of those who were the voluntary slaves of him who possessed the power of death.

The perfect bond of love has overcome through the subjection of Christ as Man to the judgment against sin, by which righteousness can
triumph in blessing according to love; the expiation of sin has been made, and the power of Satan and of death annulled for him who comes
to God by Jesus. But Luke 22:39-44 presents to us Christ conscious of that which was to happen, and, as man, occupied in communion with
His Father, with this final and decisive trial. Was He to enter into the temptation, that is to say, to yield to a will of His own, even by desiring
to escape death and the cup of judgment, or to find an occasion of obedience, instead of sparing Himself? For Him obedience, however
terrible the sufferings, was the joy and breathing of His soul.

Not to dread the judgment of God would have been insensibility; to avoid it would have been to fail as to the will of His Father, since for this
cause He came to this hour. It would have been to fail as regards the salvation of man, in which the whole character of God revealed itself
even to the angels. But here Christ does not draw the character of this moment from elevating and encouraging motives, but He goes
through it in entire subjection to the will of God with all the pain attached to it. He prays. Verse 43 puts the question in all its simplicity. An
angel appeared to Him to strengthen Him. It is a man having need of help from on high. If He had not been that, it could not have been the
deliverance of man. The pressure of anguish only became stronger on realizing the evil with which He had to do; but this struggling agony of
soul is only expressed by more intense prayer. His soul attached itself more strongly to God, and He rises-having perfectly gone through the
valley of the shadow of death, the power of Satan, the horror of evil as opposed to God-He rises victorious. The cup which His Father would
give Him He will drink. Then it will not be a question of struggling, watching, or praying, but of subjection. A perfect calmness marks the
cross, a calmness of darkness where man's eye does not penetrate; but the subjection is perfect. Here goes out the cry, " Why hast thou
forsaken me? " " But thou art holy, O thou that inhabitest the praises of Israel." It was perfection, the perfection of suffering; of subjection,
but not a struggle, where the soul cleaves to God in order not to enter into the temptation, a temptation-mark it well-not by means of
something agreeable, but of all the power of evil, of death, of Satan, who tried to make the Savior shrink before the awful cup which was
found on the path of obedience, the cup which produced our salvation, and the glory of Jesus as man. On the cross, in the solemn hour of
expiation, all takes place between the soul of Christ and God. In Gethsemane, the Christ, in presence of all the efforts of Satan, cleaves to
God so as not to enter into temptation, but follow the path of obedience low as it brought Him. Now He descended into the lower parts of the
earth, alone, forsaken, betrayed, denied, and, lastly, abandoned of God-perfect, victorious, obedient, the Savior of those who obey Him. And
notice here, therefore, that in Gethsemane, infinite as were His sufferings compared with all ours, Christ is an example to us. We have to
watch and to pray, to struggle in prayer perhaps, so as not to enter into temptation. Sometimes even, when some affliction comes upon us by
our own fault (in Christ no doubt it was the fault of others), it is difficult to submit to the ways of God. It is the same thing when, in one way or
another, the path of obedience and of uprightness, the path of life, is painful. A more easy path, more verdant to the eyes of the flesh, is to
be found by the side of it. Then in our little troubles our portion is that of the Savior, to watch and to pray so as not to enter into temptation.
The trying path (see Psa. 16) is the path of life. There God is found; there is the deliverance for His glory and for our own. May God keep us in
it! We need His grace, we need sometimes to struggle in the presence of God, to hold good; but He who overcame is with us. And if we have
gone through the trouble of circumstances with God, the circumstances themselves will be but the occasion of obedience when in fact they
do happen. This is the secret of practical life.

In the expiation, it is evident that Christ was our substitute, and is not our example except in the fact of His perfect subjection. There were,
doubtless, on the cross, profound sufferings of body and soul, where Christ was a perfect example of patience for us; but in speaking of the
cross we are pretty well accustomed, and rightly, to have the moment of expiation before our minds. It is in this sense only that | make a
difference, as to the example. It is important in these days to maintain as clearly as possible the idea of substitution where Christ was alone,
of suffering in which we had no part but by our sins. One is willing to have Christ as a burnt offering, a Christ who offers Himself (we, by
grace, can offer ourselves, we ought to do it); but a Christ who is a sacrifice for sin some often will not have. Are we to suffer for our sins and
to bear them? Morally speaking, there is a glory in expiation, in the cross, which is not found even in glory. | shall share the glory of Christ
with Him, by the infinite grace which vouchsafed it to me. Could | have shared the cross? The Christian knows what he has to reply. May God
teach us in exercises of piety, but may He keep us firm in the simplicity of that faith which rests on a perfect expiation, accomplished by Him
who has borne our sins in His own body on the tree!

Hence, to understand Gethsemane, we must understand Christ as Man, as He was at the time of His first temptation in the wilderness; then
all the power of evil and of death in the hands of Satan, and in presence of the judgment of God in death against sin. If Christ had not gone
through that-the horrible bottomless pit, this deep mire, where there was no footing, lay on our path-who could have gone through it? Satan



tried to make Christ shrink, before the abyss which our sins had opened, to place it between His soul and God. The effect on Him was to make
Him draw near with greater intensity of soul to God, to ascertain His will while realizing all the horror of that moment in fellowship with Him,
and then thus to find therein an occasion of perfect obedience without entering into temptation.

The cup of judgment itself He drank on the cross.

A word on our portion in following His example, if a trial is before us. If it be the will of God that we should pass through a trial, if even we
dread it, our wisdom is to present ourselves before God, and to place all before His eyes. There may be anguish; that in which the will in us
has not been broken will be laid bare. When we would avoid the temptation because it is painful, that is, spare ourselves instead of yielding
the fruits of righteousness, instead of submitting ourselves to it for the good of our souls and for the glory of God, the evil path of selfishness,
which the heart tries to take becomes evident; we choose " iniquity rather than affliction." When these exercises are sent for the
development of grace, grace is developed, God working with the trial in the soul. When it is discipline, positive chastisement, and the soul
submits-receives the discipline from the hand of God, the discipline has lost its bitterness and borne its fruit. In it God is all in holiness for the
soul. | do not desire that one should anticipate evil, but that, when the evil is in view, one may pass through it with God and not with
man-that one may watch and pray so as not to enter into temptation.

Collected Writings of J.N. Darby: Practical 1, Sifted as Wheat: Simon Peter (22:14-34)

Luke 22

How good and precious it is that we have at all times the Lord to look to; for if our eye had always to be fixed upon self, not only should we
not advance, but we should be thoroughly discouraged by the thought of the evil within us. We confine ourselves to the idea of the evil, and
thus deprive ourselves of the strength which can overcome it.

The nature of the flesh and the blindness of man's heart are worthy of remark. What foolish things come between God and us, to hide from us
that which we ought to see! How strangely, too, do the thoughts of the natural heart follow their natural course (even when the Lord is near
us), and deprive us of the consciousness of the most striking things, which have a sensible effect around us! We find this presented in the
portion before us.

The Lord Jesus was about to accomplish that work which can be compared to no other; He was on the point of bearing the wrath of God for us
poor sinners; He was in circumstances which ought to have touched His disciples' hearts. He had just spoken, in the most touching terms, of
the passover which He desired to eat once more with them before He suffered; He had told them, too, that one of them should betray Him. All
this ought to have rested upon their minds and have filled their hearts. But they? They were striving among themselves which of them was
the greatest!

To us the curtain is withdrawn; and when reading of this fact, we can hardly understand how they could be busied with such things; but we
know what was then about to take place. How many things have power to turn even us, who have more light than they, from the thought
which then filled the heart of Jesus! Such is the heart of man in presence of the most serious and solemn things. The death of Jesus should
exercise the same influence on our hearts as on the disciples'; it should be precious to us.

The Lord is with us when we are gathered two or three together; and yet we well know the thoughts which then pass through our hearts and
minds. Here we see the same thing under the circumstances most calculated to touch the heart. Jesus tells His disciples that His blood was to
be shed for them: “the hand of him that betrayeth me is with me at the table ... but woe unto that man by whom the Son of man is betrayed”
(Matt. 26:24); and they inquire among themselves which of them it was that should do this thing. One might suppose that they would think of
nothing save the death of their gracious Master; but no! “There was also a strife among them which of them should be accounted the
greatest.” What a contrast! But, alas! if we examine our own hearts we shall find these two things generally brought together, namely, real
feelings which bear testimony to our love of Jesus, but also, and perhaps within the same half-hour, thoughts which are as unworthy as this
strife among the disciples. This shows the folly and vanity of man's heart; he is but as the small dust of the balance.

The Lord, ever full of gentleness and meekness, forgets Himself in His care for His disciples, and says to them, “He that is greatest among
you, let him be as the younger; and he that is chief, as he that doth serve” (Luke 22:26). He knows how to teach them, by His own example,
what the love of God is; and at the same time He shows them the grace which is in Him, and all the faithfulness for which they are indebted
to Him. It is as though He had said, Ye need not raise yourselves: my Father will raise you. “Ye are they which have continued with me in my
temptations. And | appoint unto you a kingdom, as my Father hath appointed unto me; that ye may eat and drink at my table in my kingdom,
and sit on thrones judging the twelve tribes of Israel” (Luke 22:28-30).

Instead of being irritated by the abominable conduct of His disciples, He shows them that, if there is no grace in men, there is grace in one
Man, that is in Himself. This grace is perfect in Jesus; and He places His disciples in it, whatever they may have been toward Him. He has
fixed them firmly in the principle of grace, instead of the folly of the flesh which had just shown itself among them; as though He had said, |
am all grace towards you, and | trust the kingdom to you.

We are put under grace, and its voice is always heard. It assures us that, notwithstanding all our weakness, we have continued with Jesus,
and that He gives the kingdom as His Father gave it to Him. Nevertheless the soul which is to enjoy these things must be exercised. The flesh
must be made manifest to us as men; and therein we see the needs—be of all the trials we pass through; but Jesus enables us to persevere,
because we belong to Him. If He says to His disciples, “l appoint unto you a kingdom, ye shall sit on thrones” (Luke 22:29-30). He takes care
to show them what the flesh is.



“Simon, Simon, behold, Satan hath desired to have you, that he may sift you as wheat: but | have prayed for thee, that thy faith fail not”
(Luke 22:31-32). He does not say, Thou shalt not be tempted; | will hinder Satan from sifting thee; no, nor does He do it. We see here that
God often leaves His children in the presence of their enemy, whom He does not destroy; but, even while thus in the presence of the enemy,
He watches over His own; as we see (Rev. 2:10), “The devil shall cast some of you into prison, that ye may be tried. Be thou faithful unto
death, and | will give thee a crown of life.”

Peter might have said to the Lord, Thou canst hinder my being thus sifted, as Martha and Mary thought Jesus could have hindered the death
of Lazarus; and, truly, He who can give the crown of life can shelter us; but He does not do so, that we may be tried. Satan desired to have
Job to sift him like wheat, and God permitted him to do so; and this happens to us also. We often say within ourselves, Why has He dealt thus
with me? Why has He put me in such or such a crucible? Ah, it is Satan who desired, and God who permitted it. Things often, occur which we
cannot understand; such things are intended to show us what the flesh is.

When God is about to use a Christian in His work, He takes the one who has gone the farthest in the path of trial. Thus here it is said, “Satan
hath desired to have you, that he may sift you.” The danger is presented to all; but He adds, speaking to Peter, “I have prayed for thee,” for
thee in particular; for Jesus distinguishes him from all the rest because he had taken a more prominent position than the others, and was thus
more exposed, though they were all sifted at the death of Jesus.

The Lord then says to Peter, “When thou art converted, strengthen thy brethren.” He was not going to spare any of His disciples the sifting;
but Peter was to be the most severely tried, and, therefore, the best to strengthen his brethren. Notwithstanding all this, Peter is full of
self-confidence. “I am ready to go with thee, both unto prison, and to death.” But Jesus replies, “The cock shall not crow this day, before that
thou shalt thrice deny that thou knowest me” (Luke22:34).

The flesh acting in Peter had only power to carry him up to the time of trial, and there failed; for Peter denied the Lord Jesus, even in His very
presence. He might have seen his Savior, if his heart had not been turned away from Him. Jesus was looking at him; and yet he denied Him to
the maid, saying, “I know him not.” He had been warned; but the Lord would not allow him to be kept by divine power at that moment,
because he needed to learn by experience what he was in himself.

If we notice all that Christ did, we shall see how He was watching at this time over Peter; His grace (so to speak) went out to meet him, and
took care of him all through the temptation. The first thing that Jesus tells him is that He has prayed for him. It is not that Peter's repentance
led to Jesus' intercession; but the intercession of Jesus brought about Peter's repentance. “I have prayed for thee,” and “Jesus looked on
Peter.” As to Judas, he denied the Lord; and, when his conscience was awakened, he killed himself. No sooner was the crime committed than
all confidence fled, and he went and killed himself. But, here, the effect of the prayer of Jesus was to preserve faith at the bottom of Peter's
heart, so that, when Jesus looked on him, he was broken down.

The first thing to remark is, that the Lord had prayed for Peter; and the second, that He always remembered His disciple, and as soon as the
cock crowed, Jesus looked on him, and Peter wept bitterly. It is in this way the Lord deals with us, He prays for us, and allows us to go into
temptation. If He conducts us when in it, He also bids us to pray that we enter not into temptation: but God permits all this because He sees
the end of it. If Peter had been conscious of his own weakness, he would not have dared to show himself before the High Priest. This trial was
the natural consequence of what he was in the flesh; but it was God's purpose to use him, and even to put him in a prominent position in His
work. The cause of his fall was self-confidence; the flesh was actively present.

God did everything well for him, and Peter saw what was the power of Satan's sifting. The other disciples, not having the same fleshly
strength, fled at once. They had not so much confidence as Peter; but God left him to struggle against Satan, and Jesus prayed for him, in
spite of his fall, that his faith should not fail. The moment Peter fell, the eye of Jesus was turned upon him. That look did not give peace, but
confusion of face; Peter wept; he went out, and it was all over. He had learned what he was. There was his failure—the sin was committed,
and could not be undone; it could be pardoned, but never blotted out. Peter could not forget that he had betrayed the Lord: but Jesus made
use of this fall to cure him of his presumption.

It is the same with us. We often commit faults which are irreparable, from too much confidence in the flesh. When there is no possibility of
correcting one's faults, what is to be done? The only resource is to cast oneself on the grace of God. When the flesh is too strong, God often
permits us to fall, because we are not in that precious state of dependence which would preserve us.

Jacob had too deeply offended Esau not to dread his anger; yet God did not leave him in his brother's hand, but gave him enough faith to
carry him through the difficulty. God wrestled with Jacob, and the latter prevailed; but he must have felt within his heart what it is to have
had to do with evil. God would not allow him to be given over to the hatred of Esau; and at the end of his course Jacob could say

(Gen. 48:15-16), “The God which fed me all my life long unto this day, the Angel which redeemed me from all evil.”

When God tries the heart in this way, He sometimes leaves it in Satan's hands, but He never leaves the consciences of His children in the
enemy's hands. Judas' conscience was in Satan's hands, and, therefore, he fell into despair. Peter's heart was in his hands for a time, but his
conscience never. Therefore, instead of despairing, like Judas, the love of Jesus, expressed in a look, had power to touch his heart.

Directly grace acts in the heart, it gives the consciousness of sin; but, at the same time, the love of Christ reaches the conscience, deepening
the consciousness of sin; but if this is deep, it is because the consciousness of the love of Christ is also deep. Perfect as was the pardon of
Peter, he could never forget his sin. Not only was he fully forgiven, but his conscience was in the Lord's hand when the Holy Spirit revealed
the fullness of the heart of Jesus to him. His conscience had been so fully purified, that he could accuse the Jews of the very sin he had
himself committed under the most solemn circumstances. “Ye denied the Holy One and the Just,” were his words. The blood of Christ had
fully cleansed his conscience; but if the question of his strength in the flesh was raised, all he had to say of himself was, | have denied the
Lord; and, were it not for His pure grace, | could not open my mouth.

Jesus never reproached Peter with his sin in those conversations He had with him. There is never the question, Why hast thou denied me? No;
He does not once remind him of his failure: on the contrary, He acts according to that expression of love of the Holy Spirit, “Their sins and



their iniquities will | remember no more” (Heb. 8:12). Jesus had forgotten all. But there was one thing He had to show Peter; it was the root of
the sin, the point where he had failed. Satan's temptation, with his own want of love, had been the cause of his fall, and had destroyed his
confidence; but now, his conscience being touched, it was needful that his spiritual intelligence should be formed. Peter had boasted of more
love to Jesus than the rest; and Peter had failed more than all.

Then Jesus said to him, “Lovest thou me more than these?” (John 21:15) Where is now Peter's self-confidence? Jesus repeats three times,
“Lovest thou me?” but He does not remind him of his history. Peter's answer is, “Thou knowest all things; thou knowest that | love thee.” He
appeals to Jesus, and to His divine knowledge; “Thou knowest that | love thee.” This is what Jesus did for Peter, and that after his fall.

Jesus had foretold his failure; and here He asked him, “Lovest thou me more than these?” Peter can say nothing, save that he has learned his
weakness and that he has loved Jesus less than the other disciples. The relationship between Jesus and Peter is all of grace; he had no
resource except to confide in Jesus, and now he could be a witness for Him; he had felt the power of a look of Jesus.

Peter seems to say, | confide in thee, thou knowest how | have denied thee; do with me what seemeth thee good. Then we see Jesus
sustaining His disciple's heart, lest Satan should rob him of his confidence, and saying, “When thou art converted, strengthen thy brethren”
(Luke 22: 33). What enabled him to strengthen his brethren? His denial had so taught him what the flesh was, that he would no longer bind
himself to anything; he knew, that he had nothing to do save to trust God. Whatever his own incapacity to resist Satan, he could appeal to
the grace of Him who knows all things. The knowledge that he could confide in Jesus, was that which made him strong. It was after reminding
Peter of the utter incapacity of the flesh, that the Lord confided His sheep to him: “Feed my lambs”—and it was not till then that he could
strengthen his brethren.

The flesh has a certain confidence in the flesh, and this is often the folly into which we fall. It is then necessary for us to learn ourselves by
conflict with Satan; every Christian has to learn what he is through the circumstances in which he is placed. God leaves us there to be sifted
by Satan, that we may learn our own hearts. Had we enough humility and faithfulness to say, | can do nothing without Thee, God would not
leave us to this sad experience of our infirmity. When we are really weak, God never leaves us; but, when unconscious of our infirmities, we
have to learn them by experience.

If a Christian does not walk under a constant sense of his infirmity, God leaves him in the presence of Satan, that he may there be taught it. It
is then also that he commits faults which are often irreparable; and it is this which is the most sorrowful part of all.

Jacob halted all his life. Why was this? It was because he had halted, morally, during one-and-twenty years. He wrestled mightily, yet he must
have been conscious what a feeble creature he was in the flesh, although God did not leave him to struggle with Esau. We need never be
surprised if the Lord leaves us in difficulty; it is because there is something in us to be broken down, and which we need to be made sensible
of; but grace is always behind all this. Christ is all grace, and if He sometimes appears to leave us to learn our weakness, still He is grace,
perfect grace, towards us.

It was not when Peter turned his eyes towards the Lord that Jesus showed Himself to him; as to communion, indeed, this is true, but it was
before his fall that Jesus had said, “I have prayed for thee,” for it is always grace which anticipates us. Jesus sees what Satan desires, and
leaves us to that desire, but He takes care that we should be kept. It was not when Peter looked at Jesus, but when Jesus looked on Peter,
that the latter wept bitterly. The love of Christ always precedes His own; it accompanies us, precedes us in our difficulties, and carries us
through all obstacles. While it leaves us in Satan's hands, that we may learn experimentally what we are, it is always near to us, and knows
how to guard us from the wiles of the enemy. Here we see the perfect goodness and grace of the One who loves us, not only when our hearts
are turned towards Him, but who adapts Himself to every fault in our characters, that we may be fully and completely blessed according to
the counsels of God.

All this should teach us to humble ourselves under the mighty hand of God, that He may exalt us in due season. When | feel cast down and
grieved in thinking of myself after a fall, | ought not then forthwith to seek comfort, however natural that may be: no; it is not that which | am
to seek, but rather, and first of all, the Christ who is there; | have to learn the lesson which God has traced for me.

If, in the midst of painful circumstances, you say that you cannot understand the teaching, God knows what it is, and He leaves you there to
be sifted, in order to bring you by this means to a deeper knowledge of Him and yourself; He wishes to show you all He has Himself seen in
you, so that we ought not to shrink from this sifting, but rather to seek to receive the precious teaching which the Lord offers us through it;
and thus we shall obtain a much deeper knowledge of what He is for us.

We must learn to yield ourselves to His mighty hand, till He exalts us. May God give us to know Him alone! If we had only to learn what we
are, we should be cast down, and sink into despondency; but His object in giving us a knowledge of ourselves and of His grace, is to give us
an expected end.

One can say then, “Surely goodness and mercy shall follow me all the days of my life: and | will dwell in the house of the Lord forever”
(Psa. 23:6).

Notes on Luke, Luke 21:31-38 and Luke 22, Notes on (21:31-38)

Vers. 31, 32 are interesting in this point of view here, because they furnish remarkable evidence, first, that the kingdom of God does not
mean the gospel of His grace; and, secondly, that this generation cannot refer to the space of time from the prophecy to the destruction of
Jerusalem. (1) For when they see these things coming to pass (and He had spoken of the final, universal trouble for the whole habitable earth,
and not merely of what has befallen the Jews), they are to conclude that the kingdom of God is nigh. Now, even if it were only the Romans
taking away their place and nation, and still more if it include the latter-day trouble, it is undeniable that the gospel had extended far and



wide before the first. In fact, the manifestation of its influence was declining rather before that time, as we see in the later epistles. But the
things here seen were signs like the budding of the trees, and the kingdom of God is evidently to be at the coming of the king, when the Lord
God Almighty takes His great power and reigns. That there was a partial, analogous judgment when Jerusalem fell, is true, but verses 25-28
ought to leave no doubt of a wider, subsequent judgment, with signs which introduce, not the sorrows of the Jews, but the Son of man coming
in His kingdom. (2) For a similar reason “this generation” does not apply to a mere lifetime, but is viewed morally, as in Deut. xxxii., Psa. 12
and many other scriptures. It is here expressly put at the close, after not only the fall of Jerusalem, but the totally distinct scene of Christ's
coming in power and glory.

The expression in verse 33 is very solemn. Deeper interests were involved than a casual change as to Jerusalem. The time was wrapped up in
purposed obscurity, but nothing more sure than the facts predicted.

The Lord has provided for His then disciples what was needful, but also in the written word for the like times to come. Still, though the
principle be always true, verse 34 clearly applies to a day to come on the earth. The privilege is to escape the judgments and stand before
the Son of man. This again is earthly, not the rapture to heaven. The great moral principles, of course, remain true for all; specially indeed for
those who, by virtue of a higher calling, can enjoy them in a more excellent way.

Vers. 37, 38. The Lord yet returned to give testimony, walking and working in the day; but His resting-place was there, whence He did depart,
and where His feet shall stand in that day. Patient in service, He taught daily and early in the temple; at night He was separate from the
judged city. His time was now come.

22. How was the carnal mind shown to be enmity against God in the rejection of Christ! Wickedness was summed up and brought out in
all—people, priests, rulers. If a friend, he is a traitor; if disciples, they either fled when danger approached or denied Him when near. The
religious chiefs who ought to have owned the Messiah took Him to the infidel power of the world. He who was in the place of judgment
washed his hands, owning His innocence, but gives Him up to man's will and rage. Thus man's evil was brought into complete juxtaposition
with that which was perfect, and this in putting Him to death. It is no use to look for good in man Not that there are no amiable traits of
nature, but God has no place at all if man is put to the test. Along with this is the picture of the Lord's perfect patience through it all. Not man
only, but Satan was there in temptation. It was the power of darkness, as well as man's hour. And the Lord Jesus passes through this scene of
men's wickedness and Satan's power; His heart melted like wax, but the effect always being the manifestation of perfectness. An angel
strengthens Him; for He was really man, but perfect man, enduring all that could try Him, and nothing brought out but perfect grace and
perfect obedience. Whenever there was sorrow, His love surmounts the suffering to help and comfort others.

Vers. 3-6. It is a solemn thought that the nearer to Jesus, if there is not spiritual life, the more a man resists God, and the more sure and sad
an instrument of the enemy he becomes. If truth has been presented and not received, no where has Satan so much power.1 Covetousness
was the means used; but though they plotted to betray and crucify Him in a corner, this mild not be: they were obliged to accomplish it
according to God's purposes. Then the light from behind the scene (vers. 8-13) makes a passage. It is the Lord; and no matter what He
suffers, or what is before Him, yet we find the divine knowledge and power. There is the chamber! What calm and peaceful dignity! It is no
effort, nothing to display a character. All yields before the unwitnessed authority of this rejected Savior—all but that to which it had been
most manifested, the unrenewed heart of man. To the householder, unknown it seems to every eye but one, it was enough to hear, “The
Master saith to thee.”

Ver. 14, &c. How blessed to see such perfect human affections combined with His divine knowledge of all things. “With desire | have desired

to eat this passover with you before | suffer” —like one leaving his family and first desiring a farewell meeting. When we see the divine glory
in the person of Christ, we find the human affections shining out. (Comp. Matt. 17:27). It is this which gives Him a power and charm which no
object else has; so that God can delight in man and man can delight in God. The Lord breaks every link with the old thing. (Ver. 16.) It is not

setting up the kingdom here, but setting up man with God when the old connection was impossible.

He was taking a new place where flesh and blood could not enter. His death and resurrection introduce a new relation with God.

The Lord distinguishes here between the paschal lamb and the wine, and both from the institution of His Supper. He entered in the fullest
way into all the feelings of Israel—the Israel of God, into the interests of the people as such, till His rejection put them on other ground, and
divine favor passed into another scene by the resurrection, becoming Himself the Substitute, the true paschal Lamb. His disciples held the
foremost rank as to this fellowship, as we have Hushai the king's friend. With them He desired the last testimony of parting and love. But
while thus expressing His affection to them, He assumes manifestly (verse 18,) the Nazarite character, which was always His morally, but
now externally and painfully: “l say unto you, | will not drink of the fruit of the vine until the kingdom of God come.” He postpones His joy with
them as in the common enjoyment of the kingdom, till then.

Then (verses 19, 20,) He institutes the memorial of His better redemption, of His self-sacrificing dying love. If He separated Himself now to
God in His joy, it was not want of love to His disciples, but its fullest display. It was to be done “in remembrance” of Him. We remember Him
suffering, dead, absent; we know Him as a present living Savior. The new covenant is established in His blood. We cannot, in all the joy of
fellowship with Christ above, forget what brought us into it. On one side, it is a body broken and blood shed; on the other, it is Himself and all
the perfectness of love in dying for us. We are united to Him as a risen Christ, but He calls us to remember Him as a dead Christ. The
blessedness of this last is in the work He did alone, by virtue of which | am put in union with Himself, alive again for evermore. As to man's
partin it, (vers. 21, 23,) it was treachery and wickedness.

The Lord then distinctly sets forth this calling to walk in His own lowliness and not as the world. Earthly grandeur was recognized among the
Jews, but now it was sentenced, like all their system, as the rudiments of the world. All other greatness, though under the form of being
benefactors, was worldly. He was one that served. The grace of His heart sets theta right without a reproach. He lets them know that
whatever high place they sought, He took a low one. He might have said, Nothing will break down this horrid selfishness; yet says He, “Ye are
they which have continued with me in my temptations.” And He is the same now. What we should seek is to have as much of the burden of
the Church as we can. Suffering thus with Him, His heart goes on with us.



Ver. 31. Peter was bold enough in the flesh to enter temptation. But it is impossible for man to stand where it is a question of good and evil.
He is a sinner and cannot go through that trial. If God judges, flesh comes to nothing There is the weakness of human nature, but, besides,
Satan's title and power over man, who had brought out his own condition in God's presence, and come under death as the judgment of God. |
may have learned in grace that the flesh is thus profitless, but it must be learned by intercourse with the enemy, if not with God. For Simon,
the Lord prayed that his faith should not fail: all his self-confidence must perish. Nor did he distrust Christ like Judas, who had no faith. What
enabled him afterward to strengthen his brethren? He discovered that there was utter badness in himself when he meant best, and that there
is perfect grace in Christ even when he did worst.

Vers. 35-38 show an entire change of circumstances. Previously He had protected them and supplied all, as Messiah disposing of everything
here. That was now gone, since the Righteous One was being more and more rejected. He had come, able to destroy Satan's power, but it
was the Lord, and man would not have Him—that is the condition the world is in. He must be reckoned among the transgressors. What link
could there be between God and man? Humanity is a condemned thing, because it refused Christ. You may find a scrupulous conscience as
to putting the money in the treasury, but no conscience in betraying and crucifying Him. But it is in a rejected, dead Christ that faith delights.
The Christ that man scorns, it requires faith and grace to own. But the disciples still rested on man's strength, not on Messiah crucified in
weakness, and said “Here are two swords.” The Lord in saying “It is enough,” alludes to their words, and implies that they did not enter into
His mind. He did not want to say more.

Verses 39-46. There are siftings needed to exercise us and to judge flesh. Christ, of course, did not need this, but dealt with all in communion
with His Father. To Him it was a path of obedience, a blessed opportunity of doing God's will: to Peter, it was Satan's power. Christ did not
speak of the wickedness of the priests, the will of the people, or the injustice of Pilate, but of the cup His Father gave Him. There was positive
intercourse with God about the trial, before the time came. And so it must ever be. It is late to put the armor on when we ought to be in the
battle. A man living with God, when he gets into trial, goes through it, in his measure, as Christ did. He stands in the evil day, because he has
been with God when there was no evil day. On the cross it was not a question of communion; in the garden Christ is in communion with the
Father, as to Satan's power, which was about to fall on Him. He felt all, but succumbed under nothing. Thus, instead of entering into
temptation, He was in the highest exercise of spirituality, accomplishing the will of God in the most difficult circumstances, and the most
perfect submission where it cost everything. Our Father never can lead us into sin, but He may into temptation, i.e., into the place of sifting,
where the flesh is exposed, when this is needful, because hardness, or levity, or inattention to His patient warnings, has come in. It is the last,
and often necessary, means of self-knowledge and discipline. Though it is great grace that He should take such pains, yet seeing our
weakness, and the terribleness of the conflict with the enemy, it well becomes us to pray that we may not be cast into the furnace. In such
times a bad conscience drives to despair. The flesh, in its undiscerning carelessness, meets the trial in uncertainty—, or carnal opposition,
and falls. If, on the other hand, trial comes, we learn our position before God—watching, prayer, entreaty, spreading all before Him in
child-like confidence, but submissive desire that His will be done.

The Lord was thoroughly man in this, for an angel appears and ministers, strengthening Him: for the conflict of His soul was great; but it
urged Him, in the realization of the trial, to pray more earnestly. The effect of this is to see more clearly the power of evil and the sorrow; and
that so as to act on the very body. He was in agony Himself, but always says “Father.” He is, and speaks, in His relationship as Son: not yet
the victim before God, but the sufferer in spirit, feeling all the depths of the waters He is passing through, but crying out of them to His
Father. Satan tried to stop Christ with the difficulty, when he could not beguile Him with the pleasure. But He went through all with His Father.
At the cross was another thing th