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Luke - Commentaries by William Kelly

Notes on Luke, Luke 9:57-62, Notes on (9:57-62)

In all this context, since the transfiguration, human flesh is judged in its various forms. Indeed even there the flesh was shown quite
incompetent to appreciate the glory of God, or the new things of His kingdom. Thenceforward disciples and man manifest their unbelief and
consequent powerlessness before Satan; their unintelligence as to the sufferings of the Son of man; their worldly ambition, cloaking itself
under the Lord's name, though so utterly inconsistent with Him; the party-spirit that overlooks the Spirit of God who deigns to work
sovereignly; and the spirit of grace that God was now showing in Christ as contrasted with all that even an Elias did.

But now we have not the failure of the apostles themselves, but the judgment of those who either were or wanted to be disciples. This is
brought before us in the close of the chapter in three different forms successively. “It came to pass, that, as they went in the way, a certain
man said unto him, Lord, | will follow thee whithersoever thou goest.” It was apparently a good confession, as it was a zealous resolution; but
man never can go before the Lord. No one ever did give himself up to God—he must be called. He who says “I will follow thee” knows not his
weakness. When we think what man is and what Jesus is, for man to say “I will follow thee whithersoever thou goest” is manifestly the
grossest presumption, yet man sees no presumption in it. So ignorant is man, so besotted in unbelief, that to his eyes real faith seems
presumptuous, whereas there is nothing so humble; for faith forgets itself in the goodness and might of Him on whom it leans. It was the
expression of self-confidence to say to Jesus, “Lord, | will follow thee whithersoever thou goest.” Now he who does this always miscalculates.
He overlooks the glory of Christ and the depth of His grace. He overlooks also his own total want of power and perhaps even his need of
forgiveness. No man is competent, till he is called by grace, to follow the Lord. And when we are called, the Lord does not send us forth at our
own charges. He gives liberally the needed wisdom and ability to those who ask Him; but He goes before us. To follow the Lord whithersoever
He went, before His death (as in this case), was beyond man. When even Peter, at a later date, said something like it, it was just before he
denied the Lord. Such is flesh. “I will follow thee to prison and to death,” said Peter; but in fact the very shadow of what was coming
frightened him. A servant girl was enough to terrify the chief of the apostles. It made him tell lies with oaths; whereas the same Peter, after
the death and resurrection of Christ, when his own conscience had been purified by faith according to the sprinkling of the blood of Jesus,
became bold as a lion, as he finally followed the Lord not only to prison but to the death of the cross. But this was altogether the strength
giving effect of God's grace, not of his own power, which utterly failed. When his natural energy was gone, he was stronger than ever: be was
only truly strong when he had no strength of his own. The Lord answers the scribe (for such we know him to be from another gospel) “Foxes
have holes, and birds of the air have nests, but the Son of man hath not where to lay his head.” The man was judged. He came for what he
could get, and the Lord had nothing to give him—nothing but shame, and suffering, and destitution. The foxes might have holes, and the
birds of the air nests, but the rejected Messiah had not an earthly resting-place. There was to be found in Israel no man so poor as the Lord
Jesus. When He wanted to teach them a lesson of subjection to Caesar, whom their sins had set over them, He had to ask for a penny to be
shown Him. We do not know that the Lord ever possessed a fraction. “Foxes have holes, and birds of the air have nests; but the Son of man
hath not where to lay his head.” It was no use therefore for this man to follow Him in hopes of gaining by it. What now could be gained there
by it on earth, but a share of His rejection? “If in this life only we have hope in Christ, we are of all men most miserable.”

But now comes another case, considerably different, where the Lord takes the initiative.

“He said unto another, Follow me.” The flesh, so bold in its offers to go after. Jesus, is really slow to follow when He calls; as this man, though
called, instantly feels the difficulties, and says, “Lord, suffer me first to go and bury my father.” You find this in true believers. When a person
has Christianity before his mind as a theory, all seems easy. He thinks he can do anything. Ordinarily, where the faith is genuine, difficulties
are felt; and this man pleads the very first of all human duties. What would seem not only reasonable, but so incumbent on him, as first to go
and bury his father? Did not the law command the child to honor father and mother? To be sure; but One was there greater than the law. The
God who gave the law was calling, and if He says Follow me, faith gives up everything, even be it father, or mother, or wife, or children, for
Christ's sake. Persons must come to this sooner or later; generally, in the long run, every one who thoroughly follows Christ. It is not felt at
every moment; but the principle of Christianity is the sovereign 'call of God in Christ that takes one clean out of the world. Whilst still in the
world one belongs to another—absolutely and only to Christ to do the will of God. Hence all natural ties must be in comparison like the green
withs with which Samson was bound, and which were no more than tow before his all-overcoming strength. The most intimate of natural ties
are after all but of flesh; whereas flesh and blood cannot inherit the kingdom of God. The link with Christ is of the Spirit; and the Spirit is
mightier than the flesh. Therefore, whatever might be the claim of a dead father, or of what was due to the feelings of a Jew—for the Jew
regarded him that did not bury his father with suitable care and affection as lost to all that was proper and as unworthy of any association
with them; yet if the distinct person and call of Christ comes in at that moment, surely He must be followed.

This was a test; Christ knew all and not without moral motive had called him at that point precisely rather than any other; and the. question
for him was whether Christ was more to his soul than any one or thing in the world besides. Was it really so, that standing well with the Jews
and with his family was of more consequence to him than Christ, than heaven or hell, than eternity itself? This man may have honestly
desired to follow Christ, yet he pleads for a delay on the road. But the Lord's answer to him is “Let the dead bury their dead, but go thou and
preach the kingdom of God” —a perplexing answer to a person whose eye was not single. Thus the Lord tries faith. He does not put things in
the simplest possible form to faith or to unbelief; above all, where there is something allowed that hinders. The Lord will be inquired of. So He
says here, “Let the dead bury their dead” —that is, let the dead spiritually bury their natural dead— “but go thou and preach the kingdom of
God.” It was not only that this man was called to follow Jesus, but to be a witness for Him, to be a proclaimer of God's kingdom. How could it
fare with others, if there was not faith in him to give up all for Christ? One of the reasons why there is so little power in the testimony of Christ
is because there is so little faith in those who testify it. Mohammedans, &c., constantly tax Christian missionaries with this. “You profess to
have a revelation from God in the Bible; but you yourselves evidently do not act according to that book. How can you seriously ask us to
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believe? How can we think that you believe it? We believe our books, and if we accept loyally the Koran, with its system of prayers and
ablutions, we follow it. We scrupulously conform to the prescriptions of the prophet. You affirm that Christ preached the sermon on the mount
for instance. Yet you constantly get out of the difficulty of not following it by the plea that the times are changed. We stick to the Koran every
day and at all costs. God is the unchangeable God, and He has a constant claim upon the faithful.” Thus one of the main obstacles to the
conversion of other religionists is the way in which ministers of Christ expose themselves by their want of faith to the mockery of their
adversaries. This increases the heart's unbelief, because for the most part professing Christendom does not even pretend to adhere inflexibly
to scripture. They say that times have so altered that they can take only such parts as suit the present day. They think nothing of seeking the
world and its glory and everything that will attract flesh. They think to draw some by this means and some by that; whereas the truth is, they
are themselves drawn away by the world from the truth and will of God. To court the countenance of man, to seek what the world values, is
practically to abandon Christianity for the will of man. It is the living mingling with the dead, instead of leaving the dead to bury their dead.
The Lord's call must set aside every other.

The third case again differs somewhat. “Lord, | will follow thee; but let me first go bid them farewell which are at home at my house.” There
we have one who allows the amenities of life to be “first.” It was no such serious detention. It was merely to pay them ordinary courtesy. But
the Lord insists upon the absolute renunciation of every hindrance. “No man, having put his hand to the plow and looking back, is fit for the
kingdom of God.” If Christianity is anything, it is and must be everything. It admits of no rivals and of no delays. It could not be the kingdom
of the true God if it tolerated the turning aside of His servants forever so little. Christ is the first and the last, and must be all to the heart or
He becomes nothing through the wiles of the devil.

Notes on Luke, Luke 9:37-56, Notes on (9:37-56)

The next scene plunges us at once into the realities of the world as it is, the more painfully felt because of the bright vision of the age to
come on the mount of transfiguration, whether in the sample of the kingdom of the Son of man (or the inner scene of those who entered the
cloud). Here on the contrary we have the world as it now is through the power of Satan. “It came to pass that on the next day when they
were come down from the hill, much people met him. And behold, a man of the company cried out saying, Master, | beseech thee, look upon
my son, for he is mine only child: and, lo, a spirit taketh him and he suddenly crieth out; and it teareth him that he foameth again; and
bruising him hardly departeth from him. And | besought thy disciples to cast him out, and they could not.” It was a picture indeed of Israel
and we may say of man. Such was the power of the demon over him; and the fact most distressing was that the disciples were quite unable
to meet the case. They were men of God; they were His most honored servants, already sent out with power and authority by the Lord Jesus,
as we saw in the beginning of this chapter: and yet they could not cope with this aggravated form of demoniacal possession.

“And Jesus answering said, O faithless and perverse generation, how long shall | be with you and suffer you? bring thy son hither.” The Lord
had thus before His mind the vivid feeling of His approaching departure: “how long shall | be with you and suffer you?” It was for want, not of
power but of faith, that they could not cast the spirit out. Faith always supposes two things; sense of the weight and yoke of evil that presses
on man, and confidence in God as always superior to evil in His gracious power and supreme. There may be failure but never final defeat
where room is left for God to come in, and the heart cleaves to the certainty of His glory concerned in the matter. The lack of this was what
grieved the Lord Jesus; their inability was due to want of faith and of self-judgment.

“As he was yet a coming, the devil threw him down, and tare him. And Jesus rebuked the unclean spirit, and healed the child, and delivered
him again to his father.” The Lord had thus before Him a fresh and, if possible, mightier effort of Satan; but His power, or rather the power of
God, which He wielded as the self-emptied Son and obedient Man, rose above all the efforts of Satan. He rebukes the unclean spirit and heals
the child. “And they were all amazed at the mighty power of God.” Yet why should they have been? Jesus was God Himself manifest in the
flesh. But the blessedness of Jesus was this, that He never did anything simply as God, but as the Man that was dependent on God. Had He
not preserved such a place and wrought by the power of the Holy Ghost as man, He would have failed to preserve the perfect place of man
and of servant in the world. But this was His human perfection from the time He came born of woman. Nothing could be so powerful as either
motive or example to us.

“But while they wondered every one at all things which Jesus did, he said unto his disciples, Let these sayings sink down into your ears; for
the Son of man shall be delivered into the hands of men.” They were astonished with a wonder, which, while it was a homage to what was
done, was also an indication of a want of intelligence. The Lord now brings out a far deeper cause of amazement and of adoration, had they
only felt it rightly. Alas! it is what unbelief always stumbles at. “The Son of man should be delivered into the hands of men.” He who could
rebuke all the power, not only of men but of Satan, was nevertheless to be delivered into the hands of men. Such was the purpose of God,
such the perfect willingness of Jesus the servant of God and Lord of all! Whatever would demonstrate the truth of man's state and of Satan's
power here below; whatever would evince the ruin of the people of God and the destruction of His glory through their ruin on earth; whatever
would prove the vanity of all present hopes for man and the world—for this Jesus was willing to encounter all and to suffer from to the
uttermost, that God might be, first morally, then in power glorified, and man be set in perfect peace outside it all, first by faith and at last in
palpable fact and forever. The work of atonement came within this most complete humiliation of the Son of man; but these words of Christ
speak simply, it is evident, of His suffering at the hands of men.

“But they understood not this saying.” Yet scripture was full of it; but the will of man blinds him to what he does not like, and nowhere so
much as in scripture. The Jews greedily caught at the vision of glory and the promises for the people—the exaltation of their nation and the
downfall of their haughty Gentile oppressors. And so the words of God, which described the humiliation of the Messiah, were quite overlooked
in general and always misunderstood. Even when our Lord here told them, not in prophetic form, nor with any obscurity of figure, but in the
simplest terms possible, they understood not His saying. How little the understanding of scripture has to do with its language! The true cause
of darkness lies in the heart. The only real power of intelligence is in the Holy Spirit who makes us willing to bow to Christ, sensible of our own
need of such a Savior and really in earnest that God should save us on His own terms.



This was not the case with the disciples— “They understood not this saying.” They had not confidence fully in His love. Confidence in Him has
much to do with intelligence of His word; and even if we do not understand, confidence in Him leads us not to cavil nor to hurry but to wait
and count upon Him that He will surely clear up what we do not understand. He will reveal even this unto us. The disciples merely dropped
the matter. “They feared to ask him of that saying.” The real state of their hearts is brought before us in the next account: “Then there arose
a reasoning among them, which of them should be greatest. And Jesus, perceiving the thought of their heart, took a child, and set him by
him, and said unto them, Whosoever shall receive this child in my name receiveth me: and whosoever shall receive me receiveth him that
sent me: for he that is least among you all, the same shall be great.” This was what they wanted—to become as little children. It is not here
presented as in Matthew, in order to enter the kingdom, but in relation to Christ and to God Himself. They wished each to be greatest; there
was consequently a discussion which of them should have the higher place. A little child does not think about this; but is content with its
parents' love and with that which comes before it. It is not occupied with thoughts of itself, nor should it be. Indeed this is just what is
wrought in the heart by conversion; and especially by the subsequent power of the indwelling Spirit of God giving us to see Another's
greatness and goodness, in the enjoyment of which we forget ourselves. “Whosoever shall receive this child in my name receiveth me: and
whosoever shall receive me receiveth him that sent me.” The reception of Jesus is the reception of God Himself and thus the root of real
greatness. But practically, flowing from this, to be least is the true greatness of the believer now. Such was Christ Himself. He was willing to
take and did take the place of the most despised of all.

“And John answered and said, Master, we saw one casting out devils in thy name; and we forbad him, because he followeth not with us. And
Jesus said unto him, Forbid him not: for he that is not against us is for us.” Here comes a considerably subtler form of self. The grossest form
was in the question which of them should be greatest; but now comes a certain disguise of self, which consists in apparent zeal for the
Master's honor. “Master, we saw one casting out devils in thy name; and we forbad him, because he followeth not with us.” What a reason! It
was well, it was an immense honor, to follow Jesus; but John betrayed himself by his very language “he followeth not with us.” Had he kept
Jesus before his eye, he never would have uttered the complaint. He would have seen that it was for Jesus to call; as they had been chosen by
Him in pure grace unto this honor. It was evident that John looked at it as an interference with the apostles, and a failure in acknowledging
their importance. But Jesus, superior to everything of a fleshly nature, answers, “Forbid him not; for he that is not against us is for us.” Jesus,
in the sense of His humiliation and looking for it even unto death, owns whatever is of God. It was not Satan that cast out Satan. It was the
power of God that cast out the demons. Nay, more than this. The demons were cast out in the name of Jesus; why then should John have a
jealousy so narrow and unworthy? Why should he not own the power that answered to his Master's name. Ah was it really his Master and not
himself that he was thinking of? “He that is not against us is for us.” Where it was a question of the unbelief of the nation, where Jesus was
utterly despised, the word then is, “be that is not for us is against us.” The converse principle is true, no doubt; but where there was a
simple-hearted man, serving God according to the measure of his faith, the Lord vindicates his action in His name. By John's own account the
power was there which answered to the name of Jesus. There was one who resisted the demons, using the name of Jesus against them. And
there was power; for he did cast them out, and this through the name of Jesus. Had there therefore been a true care for the glory of the Lord
Jesus, John would rather have rejoiced than have sought his prejudice. “Forbid him not,” says the Lord, “for he that is not against us is for us.”

Then comes the last scene | shall notice at this time. “It came to pass that when the time was come that he should be received up, he
steadfastly set his face to go to Jerusalem, and sent messengers before his face: and they went and entered into a village of the Samaritans
to make ready for him: and they did not receive him because his face was as though he would go to Jerusalem.” There was no readiness for
the Lord. Their dislike of favored Jerusalem made them utterly forget the glory of Jesus and the testimony of His gracious power which these
very Samaritans had every reason to know and to feel grateful for. But “they did not receive him, because his face was as though he would
go to Jerusalem.” How often circumstances bring out the state of our hearts! What they would not dare to do, were it simply a question of
Jesus, some paltry selfish feeling arouses some latent jealousy and brings all to light. These same men stumble over the personal glory of
Jesus; others, attracted by the world, prove that they have no heart for a Savior, by seeking what it has of present things to bestow. Others
again, disliking the inevitable shame of the cross of Christ shrink from the trial it brings them into, and prove that they have no faith, because
wherever this is real, it looks fixedly and simply to Jesus. Where other objects come in, there is a turning aside; but where real faith is, it
welcomes the cross and receives Himself, and to such God gives title to become His children.

What was the effect of Samaritan party-feeling now on the disciples? “When his disciples James and John saw this, they said, Lord, wilt thou
that we command fire to come down from heaven and consume them even as Elias did?” Now it was not contrary to the principles of the
disciples that Elias should thus be the instrument of divine judgment; but how painfully did James and John (for now John was not alone), two
that afterward were of great weight and value in the Church of God, show their little perception of the grace of Jesus! The Lord of glory passes
On, accepting His rejection, and bows to the ungrateful unbelief of the Samaritans. But His two servants, deriving everything of which they
could boast, the only One that could take away their evil and bestow the goodness of God on them, under pretense of honoring Jesus, would
command fire to come down from heaven and consume them like a Jewish prophet. How little love had they for souls! As little was it a true
regard for Jesus. It was honest Jewish nature, though in apostles. It was no doubt indignation, but this far more springing from themselves
than for Jesus. Jesus turned therefore and rebuked them. It was not now simply a correction of what they were saying, but a rebuke to
themselves. “Ye know not what manner of spirit ye are of.” The next verse would seem to be—the first part at least—an interpolation. It was
not a question of saving souls in this place. If inserted here, it would make man the reason and end; whereas the suggestion was contrary to
the display of what God is, and inconsistent with His grace, which does not merely save the soul but fills the heart with the moral glory of the
Lord Jesus. “And they went to another village.”

It is God who speaks in the person of the Son, who, while truly man, manifests also the Father.

Notes on Luke, Luke 9:18-36, Notes on (9:18-36)

The Lord is again praying alone, as we have found Him in previous parts of this Gospel, and indeed in others. So it was at His baptism, when
the Holy Ghost descended on Him; and afterward in His ministry, when we are told that He withdrew Himself into the wilderness and prayed.
This was when multitudes came to hear and to be healed, whereon the power of the Lord was there to heal afresh. So also before He chose



the twelve apostles, it is said, “He continued all night in prayer to God.” It was after men were communing to kill Him, and before the
appointment of the apostles and the discourse on the mount.

Now He is about to disclose His death. The sense of His entire rejection filled His soul, because of the unbelief of the people; and the Father
was about to give the most direct personal witness of His glory, as well as to show what was reserved for Him in the kingdom. He would own
Him as Son of God now. He would display Him by and by as the Son of man. Accordingly “it came to pass, as he was alone praying, his
disciples were with him: and he asked them, saying, Whom say the people that | am? They answering said, John the Baptist; but some say,
Elias; and others say, that one of the old prophets is risen again.” This elicited from Peter, in reply to the direct question of the Lord— “Whom
say ye that | am?” the confession that He was the Christ of God.

It is remarkable how Luke here omits what Matthew records. In point of fact He owned Him to be the Son of God as well; but this is peculiar to
Matthew. The reason why it is given in Matthew seems to me because that is the title of Christ’s personal glory, which is the joy of the
Christian. The Church of God delights in Christ as the Son of the living God; Israel will hail the Christ as the Son of David. The world, all
mankind, will be blest by Christ as the Son of man but the Christian and the Church have their joy in him, as the Son of the living God. It is
clearly the most elevated and properly divine of His titles. It is intrinsic and personal. Along with this we find in Matthew, and in him alone,
the revelation from the Lord Jesus that upon this rock He would build His Church, that is, on this confession of His name. Consequently as
Matthew is the only one who gives us His name, and the confession of it by Peter, so the Lord alone is represented there as about to build the
Church.

All this disappears from Luke. Here Peter simply says “the Christ of God.” The Lord “straitly charged them, and commanded them to tell no
man that thing.” This is a remarkable word. Why withhold from people that He was the Christ of God? Why this reserve as to His Messiahship?
It was useless to bring it forward. Some said one thing, and some another. No man had faith in Him except those that were born of God. Man
as man rejected Him. The Jews rejected Him. The disciples confessed Him, Peter pre-eminently; but it was no use to go on preaching Him as
the Christ or Messiah of Israel. He was the Anointed of God, but in truth He was going to suffer, and consequently the Lord introduces another
title in connection with His cross. “The Son of man must suffer many things, and be rejected of the elders, and chief priests and scribes, and
be slain and be raised the third day.” It was particularly this very title that the Lord habitually gives Himself. So in Matthew: “Whom say ye
that | the Son of man am?” Peter then confesses Him as really the Jewish Christ, but also “the Son of the living God.” The Lord intimates that
they must drop the first. It was useless to speak about it, it was too late. Had the people received Him, He would have reigned as Messiah.
But, morally speaking, that could not be. On the one hand man was unbelieving, wicked, and lost; on the other hand it was according to the
counsels of God that Jesus was to be put to death on the cross, and to rise into a new creation in which He would have man His fellows. If
Jesus had not been crucified, it would have proved that man was not altogether so evil as God had said. But as man really is profoundly bad,
according to the word of God, it was a moral certainty that man would crucify the Lord Jesus, and so God predicted by His prophets. The Lord
now reminds them that the old proclamation as the Christ must close. He was going to die as Son of man. He had His death always before
Him. It was the settled counsel of God the Father, and the settled purpose of the Son. He came to die, not only knowing it, but with His heart
fully devoted to the accomplishment of the will of God, cost what it might, as it did cost His own death and rejection. In His death He wrought
atonement for our sins. Here, however, His death is simply viewed as rejection from man: “The Son of man must suffer many things and be
rejected of the elders, and chief priests and scribes, and be slain, and be raised the third day. God’s part in the matter, either in judgment of
our wickedness or in introducing redemption, is not stated. Assuredly it was then and there, as it was always destined to be; but sometimes
the one side of truth, sometimes the other, is presented in scripture. He is rejected by the heads of the Jews. It was a sad and humbling fact
that they should cast off their own Messiah, who was, adds He Himself, to “be raised the third day.”

This suffering of the Son of man at once defines the path for the disciple. “He said to them all, If any man will come after me, let him deny
himself; and take up his cross daily and follow me.” It was in no way enjoyment of earthly things. That would be all suited and seasonable in
the kingdom when He reigns as the Christ, as well as Son of man, according to the hopes furnished by the prophets. There we find every kind
of proof of God’s beneficence, and men’s hearts will be filled with gladness. But such is not the character of Christianity. The cross shows us
our true path. If Christ suffered, the Christian cannot expect to be above his Master. Christ was going to the cross; therefore if any man would
come after Him, “let him deny himself, and take up his cross daily and follow me. For whosoever will save his life shall lose it: but whosoever
will lose his life for my sake, the same shall save it. For what is a man advantaged, if he gain the whole world, and lose himself, or be cast
away?”

The truth comes out. Everything now depends on eternal life. It is no longer a question of living long on the earth. This was and will be all
very well for the Jew. But the cross of Christ is the burial of all Jewish thoughts. Hence if a man is careful to save his life now, he will lose it. He
may save it in a lower sense, but he will lose it in a deeper. He may save it in this world, but lose it for eternity. But if | am willing to lose it in
the lower, | shall save it in the best — the eternal — sense. The death of Christ brings everything to a point: all then becomes the momentous
question of eternal life and salvation. The Jews did not think of this. They panted for a great king that would raise them to the pinnacle of
earthly greatness. Christianity shows us the One on whom all turns, Himself crucified; and those who come after the Crucified cannot escape
from the cross. Each Christian must deny himself, and that not merely once, but daily taking up his cross and following Him. “For whosoever
shall be ashamed of me, and of my words, of him shall the Son of man be ashamed, when he shall come in his own glory, and in his Father’s,
and of the holy angels.”

There lies the solemnity of the issue. If ashamed of One rejected and of His words, He will be ashamed of us in glory. We have not Christ
personally, but we have Him by faith, His name, and also, as a test of our truth of heart, His words. A man might plead the words of Moses
and the prophets; but these would not avail now. A man who merely attached himself to the words of the law and the prophets, to the
exclusion of the New Testament, could not be saved. When God brings out the full revelation of Christ, | must go forward and be subject to
what God gives. The Jews hold on to the truth of the unity of God in order to deny the truth of Father, Son, and Holy Ghost. True faith now
values all that God gives. It is not real if it does not value what He gives for the present time. Hence the test is truth freshly used of God for
the actual moment, and not merely what was known of old. Unbelief is always wrong; it takes advantage of what is traditional to deny what
was newly revealed.



“Whosoever shall be ashamed of me and of my words, of him shall the Son of man be ashamed when he shall come in his own glory.” There
we find the proper glory of the Son of man. It is a rejected man who is exalted on high; but He will come in His own glory, and “in his Father’s
and of the holy angels.” His being a man did not at all touch His divine rights. The angels were all subject to Him as man. He had a title above
them because He was God; and He had won a title superior to them, because He had died on the cross. Thus by a double title the Lord Jesus
has not only all mankind but angels subject to Him as man. “But | tell you of a truth, there be some standing here which shall not taste of
death till they see the kingdom of God.” This was a bright witness calculated and intended to strengthen those who were meant to be forward
and at the head of things in God’s testimony and in the Church. The reference is to Peter, James, and John, who were permitted a sight of the
kingdom of God before it comes in power.

Eight days after, when the glory was about to appear, the Lord prays. “And as he prayed, the fashion of his countenance was altered, and his
raiment was white and glistering.” Luke is the only one of the Evangelists who mentions His prayer here, and that, as He prayed, He was
transfigured. “And behold, there talked with him two men, which were Moses and Elias,” the representatives of the saints dead and raised,
living and changed. Moses died and is here seen as risen, and Elias as the pattern of those who shall be changed. “Who appeared in glory and
spoke of his decease which he should accomplish at Jerusalem.” This is the great topic of heavenly discourse. There can be no fact above so
precious as the death of Jesus. It will be the grand theme throughout eternity. It is the foundation of all the ways of God in redemption, the
highest moral glory of God as it is the fullest proof of His love. “They spake with him of his decease which he should accomplish at
Jerusalem.” On earth Jesus takes the highest place, as alas! the lowest also for us and our sins, yet He is too the highest in grace, as He will
be in the ways of God. It will be so in the days of the kingdom, when God’s counsels shall appear for the earth as well as the heavens.

“But Peter and they that were with him were heavy with sleep.” They slept in the garden when Christ was going through His agony, and they
were heavy with sleep when Christ’s glory was being revealed. Thus man is utterly worthless for communion, whether with suffering or glory,
and this not man without life from God, but the chosen disciples, the future pillars of the work, the most worthy and excellent of the earth.
Yet these, as they could not watch one hour when it was a question of the sorrows of Jesus, so they were oppressed with sleep when His glory
in His kingdom was revealed. So wholly incapable of answering in his soul to God’s display is man of the grace of Christ or of the glory He
intends for him.

“And having awoke (or kept awake), they saw his glory, and the two men that stood with him. And it came to pass as they departed from
him, Peter said unto Jesus, Master, it is good for us to be here: and let us make three tabernacles, one for thee, and one for Moses, and one
for Elias: not knowing what he said.” Indeed he did not know. It was sheer forgetfulness of the personal dignity of Jesus. “Let us make three
tabernacles,” one for his Master and the other two for His servants, Moses and Elias. Would he then put his Master, the Lord of all, on the
same level with the head of the law and the chief of the prophets? Peter thought this would be great honor for Him! He was altogether astray.
The root of all wrong is depreciation of Jesus. The power for all that is good is faith in His glory. Thus Peter, in a human way seeking to honor
Jesus, in reality lowers Him; and this God the Father would never allow, specially in a disciple. “While he thus spake, there came a cloud and
overshadowed them,” the well-known symbol of Jehovah’s presence in Israel: it was not a dark, but a bright, cloud, as we are told in another
gospel: “And they feared as they entered into the cloud,” meaning, | suppose, that the disciples feared as they saw Moses and Elias enter the
cloud. They could not understand that men, even glorified, should be within the circle of the peculiar presence of Jehovah. The pavilion of His
glory might tabernacle over man; but it seemed too much to them that men should thus be at home there, even though it were men in glory.

More follows: “There came a voice out of the cloud, saying, This is my beloved Son: hear him.” It is no longer a question of Moses and Elias.
The law and the prophets were admirable forerunners, and not a tittle can fall unfulfilled to the ground; but the Son of God comes and
necessarily takes precedence of all. “This is my beloved Son: hear him.” Do not put Moses and Elias on a level with Him. They were to be
heard as the finger-posts which point to Christ; but when Jesus the Son of God is there, He is to be heard. This is Christianity. AlImost every
working of unbelief in Christianity now consists in lowering Jesus to the law and the prophets, or, at any rate, to man, the first man. No one
born of God would slight the law and the prophets; but it is one thing to own them as having divine authority, quite another to put them on a
level with the Son of God. They were divine witnesses, but the Son must have His own due supremacy. In all things He must have the
pre-eminence. And so God the Father here insists upon it. “This is my beloved Son: hear him.”

“And when the voice was past, Jesus was found alone.” This is really the very strength of our souls —that we have but one person who is or
can be the full objective revelation of the mind of God to us. We honor most the Father, and we show best the power of the Holy Ghost when
we have Jesus before us, and we are following Him day by day. “This one thing | do,” says the apostle. “And they kept it close, and told no
man in those days any of those things which they had seen.”

Notes on Luke, Luke 9:1-17, Notes on (9:1-17)

THE last chapter showed Christ's testimony to the change that was coming. This chapter gives us the twelve entrusted with the same
testimony. They were to go forth representatives of Christ everywhere, invested with the power of the kingdom. They had both power and
authority over all demons and to cure diseases, as well as a mission to preach the kingdom of God. The Lord gave them their authority. They
were to be manifestly dependent on the King, and in a remarkable way the King's power would open and none should shut, and shut and
none could open. Nevertheless, this sovereign power of the King over the hearts of His people Israel was not without the maintenance of their
responsibility. Whoever rejected Him must bear his burden. The word, however, is, “Take nothing for your journey, neither staves nor scrip,
neither bread, neither money.” It must be manifestly the resources of God, however He might work by men. They were not to care for
themselves, not even to have two coats apiece. “And whatsoever house ye enter into, there abide and thence depart. And whosoever will not
receive you, when ye go out of that city, shake off the very dust from your feet for a testimony against them.” Thus then they departed, “and
went through the towns, preaching the gospel and healing every w here.”

Then we find the working of conscience in Herod. “Now Herod the tetrarch heard of all that was done by him: and he was perplexed because
of the thoughts of men, because that it was said of some, that John was risen from the dead; and of some, that Elias had appeared; and of
others, that one of the old prophets was risen again.” Herod's conviction was that he had beheaded John: he knew this too well. “John,” he



said, “have | beheaded: but who is this, of whom | hear such things? And he desired to see him.” But desire in divine things, unless it be
accompanied by the action of conscience in the sense of sin on the one hand, and of grace on the other on God's part, never comes to any
good. Many a man has heard God's testimony gladly, and given it all up. Many a man has had respect for the witnesses; but, as we see in
Herod's case, first as to John, it did not hinder him from beheading John; and next, as to Jesus, it did not hinder him from taking his part in the
last scene of the uttermost humiliation of the Lord. There was nothing of divine life in the action of his conscience. There was no working of
grace, because there was no sense of his own sin and need in God's sight, which might drive him to God.

The apostles return, telling the Lord of all that they had done. But it is evident that they knew not how to avail themselves of the power that
was entrusted to them. So Jesus takes them and goes aside “privately into a desert place belonging to the city, called Bethsaida.” And now
we see how perfectly Jesus wielded the power of which He was the vessel as man. For although He had turned aside privately, the people
follow Him there; and he received them and spake unto them of the kingdom of God, and healed them that had need of healing.” No one ever
came amiss to Jesus. No need ever was presented without drawing out His grace. No retirement led Him to treat those who came as
intruders. But the difference between the Master and the servant appears. For “when the day began to wear away, then came the twelve and
said unto him, Send the multitude away, that they may go into the towns and country round about, and lodge, and get victuals: for we are
here in a desert place.” But this would not suit Jesus. “He said unto them, Give ye them to eat.” Unbelief begins at once to reckon. They
counted the loaves and the fishes: there were but five loaves and two fishes, except they should go and buy meat for all this people. Thus
those, who ought to have been the witnesses of the power and grace of God, are ignorant of the Lord's present resources and only think of
what might be procured by money from man. The Lord says to His disciples—so great was His grace that He would put honor upon them even
in their weakness and want of faith: “Make them sit down by fifties in a company. And they did so, and made them all sit down. Then he took
the five loaves and the two fishes, and looking up to heaven, he blessed them, and brake, and gave to the disciples to set before the
multitude.” Viewed as the Son of man, and the Son of God as man (and so Luke does view Him), God was with Him; not only when He went
about doing good, but when men followed Him into the wilderness. There was no difference. Everywhere the grace of God was upon Him, the
power of God with Him. So He blest them, and brake, and gave to the disciples to set before the multitude. He fed His poor with bread. It was
not the true bread which came down from heaven, because He, and He alone, was this. But He who was the true bread loved to feed them
even with the bread that perishes, though He would have loved still better to feed them with that bread which is unto life eternal. The Lord
Jesus alone knows, therefore, how to use all the resources of the kingdom of God. He waited for no special time and for no special
circumstances. He is able to bring in the blessing according to need now; for God was with Him, and He was with God touching all
circumstances. “And they did eat, and were all filled; and there was taken up of fragments that remained to them twelve baskets.” There was
more at the end than at the beginning, though five thousand men, besides women and children, had partaken. Such was Jesus; and such will
Jesus be when the kingdom of God appears—the furnisher of all the nourishment, and joy, and blessing of the kingdom. Nor is He less, or
other, but the same now, though the manner of exhibiting His gracious power is according to the present purpose of God in the Church. But
He is the same yesterday, to-day, and forever.

Selections for Saints, Take Heed How Ye Hear (8:18)

(Luke 8:18)

“Take heed how ye hear.” Christ is looking for the results of His sowing. There must not only be the hearing, but the possessing, and in this
rests the responsibility; for if you keep the word which you have heard, more shall be given you. If, on hearing, | possess that which | hear,
not merely have joy in receiving it, but possess it as my own, then it becomes a part of the substance of my soul, and | shall get more; for
when the truth has become a substance in my soul, there is a capacity for receiving more.

Suppose you hear the truth of the Lord’s second coming and see your portion as the bride of Christ, and you do not lay hold of it practically,
so as to possess it (have communion with God about it, which is possession), you will presently lose the expectation of His coming and forget
your place of separation from the world, and the truth will gradually slip away, because you are not holding it in your soul before God.
Consequently your soul becomes dead and dull, and you lose the very truth you have received. Thus, if one lives daily as waiting for the Lord
from heaven, there will be no planning for the future, no laying up for the morrow; such a man will learn more and more, as other truths will
open around this one grand central one, and he will be kept in the truth. If, on the other hand, he drops this center truth by saying, “He
cannot come yet; so many things must happen first,” then is the process of his communion with God hindered, for, as we have said, it is
according to what a man has heard and holds with God that there can be any growth; for what is the use of teaching me that the Lord may
come tomorrow, if | am going on living as though He were not coming for a hundred years? Or where is the comfort and blessedness of the
truth to my soul, if | am saying in my heart, “My Lord delayeth his coming?” Though | cannot lose my eternal life, yet if | am losing the truth
and light | have had, | shall be merely floating on in the half-current of life, half world and half Christ, and all power of Christian life will be
dimmed in my soul. If the truth is held in communion with God, it separates to Himself. Truth is to produce fruit, and you have no truth that
does not bear fruit. Truth must build up the soul. “Sanctify them through thy truth; thy word is truth.” Christ becomes precious in and by the
truth that | learn; and if it has not that power, it all drops out, comes to nothing, and is taken away. If Christ is precious to me, | shall be
waiting for Him with affection, and if it is not so, the bare truth will soon be given up.

“Nothing is more opposed to Christ, yet nothing more common among Christians than a pretentious, self-asserting spirit, which will boast of
the distinctive possession of the truth which we know, even though it most condemn us. God looks for reality in a world of shadows and
untruth; He looks for the possession and reflection of His revealed light and truth where darkness reigns; He looks for divine love where only
self is found, though in subtle forms; He looks for the faith which reckons on Him according to His Word in the face of all difficulties and
dangers.”

The person who asks for a command for everything is a person who does not want a command; and because he does not think there is one,
he asks, Where is it? He who has an obedient heart does not ask for a command, but finds it. Directions and motives to obedience he sees
everywhere in the Word, but the power is through the Holy Ghost revealing Christ.



Faithfulness is always in proportion to faith; and where faithfulness breaks down, it is because faith has been dim before.

Notes on Luke, Luke 8:40-56, Notes on (8:40-56)

Two other scenes (interwoven, it is true) close the chapter. The Lord is appealed to by Jairus, the ruler of the synagogue. “He fell down at
Jesus' feet and besought him that he would come into his house.” This was the way in which a Jew expected to be healed—by the coming of
Messiah to his place. “For he had one only daughter about twelve of age, and she lay a-dying.” Such was the condition of the daughter of
Zion now. Israel was proving that there was no life in them; but Christ is entreated, and He goes for the purpose of healing Israel.

While He is on the way, a woman crosses His path, having a most urgent need— “an issue of blood twelve years, who had spent all her living
upon physicians, neither could be healed of any.” It was therefore a hopeless case, humanly speaking. Nevertheless she comes behind Him in
the desperate sense that now was her opportunity, and touched the border of His garment. And immediately her issue of blood stanched.”
The Lord was, of course, conscious of that which was done. If faith feels the grace and power of Jesus in any measure, and applies ever so
feebly, hesitatingly, and tearfully, Jesus knows it well and yearns over that soul. His heart was towards her, and He would have her know it.
She touched Him from behind. Jesus would bring her into His presence, face to face, and would have her to know that His hearty consent
went with the blessing, which she had seemed to steal but really acquired by the touch of faith. Hence He says, “Who touched me?” It was in
vain that Peter or the others sought to explain it away, when all denied. It was in vain to say that the multitude thronged, and therefore why
ask who touched Him. The Lord stood to it: somebody had touched Him. It was not a crowd's pressure: it was not an accident. It was distinctly
one who had touched Him. There was the real recourse of faith, however weak. “Jesus said, Somebody hath touched me, for | perceive that
virtue is gone out of me.” The multitude thronging could extract no virtue: not thus did Jesus heal. No such external pressure is of avail to
bring blessing out of Him. But the soul that finds itself near to Jesus, and touches however timorously, never fails to gather blessing from Him.
“And when the woman saw that she was not hid [this was not the state in which the Lord would leave her, nor any who are blessed], she
came trembling, and, falling down before him, she declared unto him before all the people for what cause she had touched him, and how she
had been healed immediately.” The glory of God was thus secured, and a bright testimony to man was rendered; but her heart needed also
to be thoroughly restored. She must learn what love God has, and how completely Jesus would give her communion with Himself in the
blessing conferred. Thus is the Giver known, and the gift enhanced infinitely. It was not something stolen, but freely imparted. Therefore says
He, “Daughter, be of good comfort.” He uses the term of affection expressly to banish all terror and uneasiness. “Daughter, be of good
comfort, thy faith hath made thee whole; go in peace.” What a joy it would be to her ever afterward to know that she had not only got the
mercy her body needed from God, but that the Savior, the Lord God who healed her diseases, the ever blessed Physician had spoken to her,
given her His own warrant, comforted her when her heart was utterly afraid, used terms even of such endearment towards her, owned her
faith, feeble as it was, and finally sent her away with a message of peace.

“While he yet spake, there cometh one from the ruler of the synagogue's house, saying to him, Thy daughter is dead; trouble not the Master.
But when Jesus heard it, he answered him, saying, Fear not, believe only, and she shall be made whole.” (Ver. 49, 50.)

Such turns out to be the real condition of Israel, not sick only, but dead, But Jesus carried within Himself the secret of resurrection. He is equal
to all emergencies, and knew infinitely better than they both the maiden's need and His own mighty power. He did not come down to do what
others might have done. An angel may trouble the pool of Bethesda for a man not too infirm to step in immediately. The Son quickens whom
He will. And the Jews, long rebellious in unbelief, long seeking to destroy His name who by such a claim makes Himself equal with God, will
yet own the despised Messiah as their Lord and their God, and the dry bones shall live; and all Israel, at length saved, shall blossom and bud
and fill the face of the world with fruit! Of this the sick and now dead maiden is the pledge; and He, who then bids her father fear not but
believe, will redeem the pledge He gave of old.

“And when he came into the house, he suffered no man to go in, save Peter, and James, and John, and the father and the mother of the
maiden. And all wept and bewailed her: but he said, Weep not; she is not dead, but sleepeth. And they laughed him to scorn, knowing that
she was dead. And he put them all out, and took her by the hand, and called, saying, Maid, arise. And her spirit came again, and she arose
straightway: and he commanded to give her meat. And her parents were astonished: but he charged them that they should tell no man what
was done.” (Ver. 51-56.) The spirit of scorn then and there was but a little sample of what is to be; but such can have no portion in the
blessing permanently. For while many of Israel that sleep in the dust of the earth shall awake, with some it will be to shame and everlasting
contempt, as surely as with others to everlasting life. For they are not all Israel that are of Israel. But the word of gracious power shall go
forth from Him in whose eyes the virgin daughter of Zion was not dead but sleeping; and she shall arise. And He who at length wakes her up
from her death sleep shall care for her and strengthen her for the great work to which Zion will then be called. It was, however, but a passing
act of power then; the time was not yet come for more; and Jesus charged them to tell none what was done. If He were not received Himself,
if His word were refused, it was vain to publish His power. Unbelief would only turn it to worse evil.

Notes on Luke, Luke 8:19-39, Notes on (8:19-39)

Jesus was going everywhere preaching and evangelizing, followed by the twelve, and not without the return of grateful hearts in the women
who ministered of their substance. He came not a King as yet, but a sower; and instead of governing in righteous power, was but creating a
light of gracious testimony as yet. He next disowns any association with Himself after the flesh, were it even His mother and His brethren.
Whatever love to all, and even subjection to His mother, He owed, He most surely paid in full; but now it was a question of the word of God,
and nothing else would suffice. Thus even before His death and resurrection there was a complete moral break. Flesh does not understand
the things of the Spirit. “That which is born of the flesh is flesh, and that which is born of the Spirit is spirit.” “It was told him by certain which
said, Thy mother and thy brethren stand without, desiring to see thee. And He answered and said unto them, My mother and my brethren are
these which hear the word of God and do it.” Natural links were proving themselves to be nothing now: all must be of God and grace; and this



exactly falls in with the tone of our evangelist.

Then we find the circumstances of those to whom the word of God and the testimony of Christ was committed. Jesus goes into a ship with His
disciples, and tells them to go over unto the other side of the lake. “But as they sailed he fell asleep: and there came down a storm of wind
on the lake; and they were filled with water.” Humanly speaking, they were in great jeopardy. This was ordered of the Lord, and the enemy
was allowed to put forth all his resources; but it was impossible that man should overthrow God. Impossible that the Christ of God should
perish. All the blessedness of the servants, if wise, would be seen to be concentrated in the Master; and all their security derived from Him.
There was therefore no ground to faith why they should be alarmed. He fell asleep; He allowed things to take their course: but whatever
might happen, the ship in which Jesus was could not be unsafe for those with Him. Jesus might be tempted of the devil, and might encounter
all storms; but He came to destroy the works of the devil and to deliver, not to perish. It is true that, when the time came, He went down
Himself into depths of sorrow, suffering, and divine judgment—far, far greater than anything that the winds or waves could do; but He went
down to the death of the cross, bearing the burden of our sins before God, and enduring all God felt against them, in order that rising again
He might righteously deliver us to God's glory. The disciples, knowing nothing as they ought, through unbelieving anxiety for themselves (for
this it is that blinds the eyes of God's people), come to Him and awake Him with the cry, “Master, master, we perish.” They told the secret.
Had their eye been upon the Master, according to what He was before God, impossible they could have spoken of perishing. Could He perish?
No doubt, separated from their Master, they might, nay, must perish; but to say, “Master, master” to Jesus, and “we perish” was nothing but
unbelief. At the same time they chewed, as unbelief always does, their intense selfishness. Their care was for themselves, not for Him. “Then
he arose, and rebuked the wind and the raging of the water: and they ceased, and there was a calm.” Any other would have first rebuked
them. He rebuked the raging of the wind and water; and when there was a calm, He asks them, “Where is your faith? And they being afraid
wondered, saying one to another, What manner of man is this! for he commandeth even the winds and water, and they obey him.” It is
evident that all depended upon the Master. The disciples were to be sent forth on a most perilous mission; but the strength was in Him, not in
them; and they from the very beginning have to learn that even Jesus inquired, “Where is your faith?”

Then we find another scene: not the enemy's power shown in stirring up what we may call nature against Christ and His disciples, but the
direct presence of demons filling a man. We have this desperate case set forth in one that had been thus possessed for a long time. He had
broken with all social order; he “wore no clothes, neither abode in any house, but in the tombs.” A more dreadful picture of human
degradation through the possession of demons could not be. “When he saw Jesus, he cried out, and fell down before him, and with a loud
voice said, What have | to do with thee, Jesus, thou Son of God most high? | beseech thee, torment me not.” The demons had the
consciousness of the presence of their Conqueror, the Conqueror of Satan. They dreaded to be bruised under His feet; for Christ “had
commanded the unclean spirit to come out of the man;” and then we have a further description of this power of Satan. “For oftentimes it had
caught him: and he was kept bound with chains and in fetters; and he brake the bands, and was driven of the devil into the wilderness.” Jesus
was led of the Spirit there, but the devil led this man in misery; whereas Christ went in divine grace, and in order righteously to break the
power of Satan.

That the awfulness of the case might be more fully brought out, Jesus asks him, “What is thy name? And he said, Legion: because many
devils were entered into him. And they besought him that he would not command them to go out into the deep.” They dreaded their hour.
There was the instinctive sense in these demons, that Jesus will commit them to the abyss. “And there was an herd of many swine feeding on
the mountain: and they besought him that he would suffer them to enter into them. And he suffered them. Then went the devils out of the
man and entered into the swine; and the herd ran violently down a steep place into the lake, and were choked.” This at once roused those
who had the charge of them. “When they that fed them saw what was done, they fled, and went and told it in the city and in the country.”
They come out, and finding the man out of whom the devils were departed, “sitting at the feet of Jesus, clothed, and in his right mind,” they
were afraid. Now the state of the people discloses itself. Had there been one particle of right feeling, they would have given thanks to God;
they would have delighted in the presence of One who, though to be bruised by him, was to break Satan's power forever. But though they
saw “the man out of whom the devils were departed, sitting at the feet of Jesus, clothed, and in his right mind, they were afraid,” though they
knew how the demoniac had been healed, still their own hearts were not won, but the very reverse appeared. “The whole multitude of the
country of the Gadarenes round about, besought him to depart from them.” Ah foolish Gadarenes! who bewitched you? They all had alas! a
common interest; but the common interest of men was to get rid of Jesus. That was their one desire. After the certainty of His gracious power,
after the plain overthrow of Satan's energy before their eyes, after the deliverance of their fellow, restored now, and sitting, clothed, and in
his right mind, all their thought was to beseech Jesus to depart from them, for they were taken with great fear. What a proof of the delusion
of men! Whatever might be their terrors in presence of the man possessed with a legion of devils, they had greater fear of Jesus, and their
hope and object was to get rid of Him as fast as possible. He brought in all that was holy, true, loving. He fed, He healed, He delivered; but
man had no heart for God, and consequently sought only how to get rid of Him, who brought in the power of God. Any other person was more
welcome. What is man! Such is the world.

Not so with him that was healed. He besought Jesus that he might be with Him; and then stood in moral contrast with the whole multitude
which besought Him to depart from them. He had been in far more awful circumstances than they. But such is the power of God's grace. It
creates and forms what we should be. If any one, according to natural antecedents, might have been expected to keep far away from Jesus, it
was this demoniac, so completely had he been led captive of Satan at his will. But he was delivered, and so perfectly from the first hour that
his one desire was to be with Jesus. This was the first-fruit of the Spirit's action in a man whom grace had delivered—the untutored instinct of
the new man to enjoy the presence of Jesus. The simplest soul that is born of God has this wish.

“But Jesus sent him away, saying, Return to thine own house, and show how great things God hath done unto thee.” He will have his desire
later; meanwhile “Return to thine own house.” This is of price with the Lord, to show God's wonderful works, not merely to strangers, but to
one's own house. Such as they would know best the shame, and sorrow, and degradation to which he had been reduced. Therefore Jesus
says, “Return to thine own house, and show how great things God hath done unto thee.” The man in faith bows and understands; whatever
might be his heart's desire, he is now to do the good, holy, and acceptable will of the Lord. “He went his way, and published throughout the
whole city how great things Jesus had done unto him.” Mark, it is of Jesus he speaks. Jesus would have him to tell what God had done; and
God would have him to tell what Jesus had done. This could not have been, had not Jesus been the Son of God Himself. Though the lowliest
servant of God, He was none the less also God. The man was right. He was not contravening the will of God, nor breaking the command of
Jesus. Its spirit was the more kept, even if in the letter it might sound somewhat differently. God is honored best when Jesus is most shown



forth.

Notes on Luke, Luke 8:1-18, Notes on (8:1-18)

The last chapter broke out into the widest sphere, and brought in divine power over human sickness, and death; yea, more, divine grace in
presence of nothing but sin. Nevertheless moral ways are produced according to God's own nature. Grace does not merely forgive. Those
who are forgiven are born anew, and manifest their new life in suitable ways, and this in due season in the power of the Holy Ghost.

In this chapter we find how grace goes forth in service. “It came to pass afterward that he went through every city and village.” How
indiscriminate is His “preaching and showing the glad tidings of the kingdom of God!” Anywhere and everywhere grace can go as to its
sphere, but it distinguishes according to God's will; because He must be sovereign. Be pardons whom He will, and whom He will He hardens.
The twelve were with Him; and not they only, but “certain women which had been healed of evil spirits and infirmities, Mary called
Magdalene, out of whom went seven devils, and Joanna the wife of Chusa Herod's steward, and Susanna, and many others which ministered
unto him of their substance.” Thus we find grace produces fruits now, in this present life. | think it plain and certain that Mary Magdalene is
not the person described in the last chapter as the woman that was a sinner. Tradition fluctuates, some supposing that the forgiven woman
was Mary Magdalene, others Mary the sister of Lazarus; but to my own mind the internal evidence is conclusive that she was neither the one
nor the other. In fact there is evident moral beauty in the absence of her name. Considering that she had been a notoriously sinful woman in
the city, why name her? The story was not to inform anyone who she was, but what the name of Jesus had been to her. It is His name, not
her's, that is the great matter. And accordingly all the effect produced in her by the Spirit of God is according to this. She does not go before
His face, but behind Him. She is at His feet, weeping; washing His feet with tears and wiping them with the hairs of her head. The Spirit of
God, therefore, casts a veil over her person. However much she might be the object of grace, there is no indulgence of human curiosity. It
was a part of the very plan of the Spirit that her name should not be mentioned. Mary, sister of Lazarus, stands before us in scripture
(whatever legends feign) a character evidently and altogether different, and remarkable, | should judge, for moral purity, as well as for that
insight into God's mind which was brought about by the grace that gave it to her.

So also Mary Magdalene, although a desperate case, manifested evil of a wholly different nature. It was not corruption, but Satan's power.
She was possessed; as we are told here, “out of whom went seven demons.” This was her scriptural description; and uniformly so, wherever
she is brought before us. Never is moral looseness attributed to her.

But besides Mary Magdalene, one of those that ministered to the Lord of their substance, was Joanna the wife of Chusa Herod's steward. Thus
God called where one might least expect it: and she that was connected with the court of the false king rejoiced to be permitted to follow the
despised but true King, Jesus of Nazareth.

But others were not wanting— “Susanna and many others” but of whom we know nothing, save that which grace gave them, in honoring
Jesus to find their everlasting honor. They were attracted by the Lord Jesus, and ministered to Him as they could.

“And when much people were gathered together, and were come to him out of every city, he spake by a parable.” He was not come to be a
king, though a king. He was come to sow, not to gather in and reap. This He will do by and by at the end of the age. He was come to produce
what cannot be found in man—to give a new life that should bear fruit for God. “A sower went out to sow his seed.” It is the activity of grace.
“And as he sowed, some fell by the way side; and it was trodden down, and the fowls of the air devoured it. And some fell upon a rock; and as
soon as it was sprung up, it withered away, because it lacked moisture. and some fell among thorns; and the thorns sprang up with it, and
choked it. And other fell on good ground, and sprang up, and bare fruit a hundredfold. And when he had said these things, he cried, He that
hath ears to hear, let him hear.” It is remarkable that we have not here, as in Matthew, “Some thirty, some sixty, some a hundredfold.” We
have only the complete result of grace: the modifying causes are not taken into account. There was good seed sown upon good ground, as
He afterward said, “That on the good ground are they which in an honest and good heart, having heard the word, keep it, and bring forth fruit
with patience.” The other cases are cases not of good seed producing fruit imperfectly borne; but we have the moral hindrances to any fruit
at all. Luke brings out the sad and painful fact that it is not Satan's power only that hinders souls from being saved and receiving the word of
God. The world hinders, flesh too, as well as Satan. Those are the three enemies that are brought before us.

The first is the open and evident power of Satan: “As he sowed, some fell by the way-side.” There was no pretense of receiving it; it was
simply dealt. with contemptuously— “it was trodden down and the fowls of the air devoured it.”

The next class is, “And some fell upon a rock.” There was an appearance here. It sprung up, but it withered away, because it lacked
moisture.” These represent the persons who, when they hear, receive the word with joy, but having no root they believe only for a while, and
in time of temptation fall away—a very serious description; because there is apparent reception, but there is no root. They receive the word
with joy—not with repentance, but only joy. Now there may be joy; but where there is no spiritual action in the conscience, there is no root.
This is exceedingly serious, specially in Christendom where people are apt to be taught the elements of Christian truth, and where they may
be received on the faith of a parent; not of God's word, but of a father, or mother, or teacher, brother, sister, or anybody, the prevalent
religion of the country, the common creed of Christendom. All these things may operate, but it is mere nature. It is the seed sown upon a
rock: there is no real root; for conscience is the real door. Without conscience the word of God has no abiding effect. The Spirit of God is not
forming great scholars, but leading poor sinners to believe and be saved. It matters not who the person may be; scholar or not, he must come
in as a sinner, and if as a sinner, with repentance towards God. Now repentance in its own nature gives a chastened feeling, horror of self,
judgment of the whole man, certainty that all one's hope is in God, and the judgment of all that we are. This does not produce joy. Other
things may gladden the heart, spite of and along with it. The mercy of God seen in Christ is most assuring; but repentance itself works
sorrow. It is not in itself sorrow, but it works sorrow. They are mistaken who suppose that repentance is sorrow; but, nevertheless, such is its
effect, where according to God.



That which fell among thorns represents those that, “when they have heard, go forth and are choked with cares and riches and pleasures of
this life, and bring no fruit to perfection.” Luke views the matter in its full result, not in an individual, not the new nature hindered, but the
new nature producing its full results. It is the word not received from one cause or another; and where it is received, it is said to be those
who, “in an honest and good heart, having heard the word keep it, and bring forth fruit with patience.” Along with the word of God, there is
the operation of the Spirit. It is these that produce this honest and good heart. Thus the heart is purified by faith; and that, working by the
feeling and confession of our sinfulness. Luke, as always, brings out the moral roots, both of that which hinders, and also of that which
receives the word. These “having heard it, keep it, and bring forth fruit with patience.”

There is another point | would just observe. Matthew speaks of understanding—that is the great point with him who speaks of the word of the
kingdom. Like speaks of the word of God (not so much of the kingdom, though we know it was the kingdom of God). But it is the word of
God— “the seed is the word of God” that they who believe (not they who understand) should be saved. Matthew speaks of hearing and
understanding; Luke of believing and being saved. This admirably suits the different objects of the gospels. Matthew shows us already a
people of God dealt with, put to the test by the Messiah proclaiming the kingdom of heaven; and those whose hearts were set on worldly
objects did not understand the Messiah nor care for the word of the kingdom. But Luke shows us the word of God dispersed; and although
within the limits of Israel as a matter of fact for the time being, yet in its own nature going out to every city and village in the world. In
principle already they were tending towards it, and about to be sent out actually in God's due time. Accordingly, it is not merely the kingdom,
but the word of God. It is for man as such; and hence as the great mass of men outside Israel were wholly ignorant of the kingdom, it is a
question of believing, not of understanding. It is not a word they had already, or knew things either, that they could not understand, but it is a
question of believing what God was sending. It was a new testimony to those who had been wholly in the dark, and consequently it is a
question to them of believing and being saved. Thus we find, even in the minutest particulars, Luke was inspired to hold to that great design
which runs through his gospel—deep moral principles, and at the same time the going forth of grace towards man from God. It is as it were
the gospel of God in the salvation of men—just what we find in the Epistle to the Romans; and Luke, we must remember, was pre-eminently
the companion of the Apostle Paul.

Then there are some further moral principles added. “No man, when he hath lighted a candle, covereth it with a vessel, or putteth it under a
bed: but setteth it on a candlestick, that they which enter in may see the light.” To receive a new nature by the operation of the word of God
is not enough. God raises up a testimony for Himself. Where a candle is lit, it is not meant to be covered: it is to shine, to give light, “that they
which enter in may see the light.” God loves that the light should be apparent. Is it not there to be seen? “For nothing is secret, that shall not
be made manifest.” Darkness shrinks from the light, and man is in the dark, and loves darkness rather than light, because his deeds are evil.
But God's resolve is that all shall appear. “For nothing is secret, that shall not be made manifest; neither anything hid, that shall not be
known and come abroad. Take heed therefore” —not only what, but— “how ye hear.” The mingling of truth and error makes it of the greatest
importance what we hear; and in Mark this is the warning: “Take heed what ye hear.” But Luke regards the heart of man; and it is not only of
importance what | hear from another, but how | hear it myself. My own state may expose me either to receive error or to reject truth. It is not
always the fault of what | hear, but my own. “Take heed therefore how ye hear: for whosoever hath, to him shall be given.” Having is a proof
of valuing. “And whosoever hath not, from him shall be taken even that which he seemeth to have.” Where any do not really possess, it is not
for want of God sending, but because of the unbelief that either has not at all or only seems to have. Nothing but faith possesses: and if |
possess a little really, God will vouchsafe me more. “He giveth more grace.”

Gospel Words, Gospel Words: 13. The Two Debtors (7:41-43)

Luke 7:41-43

AMONG the beauties of this beautiful story is the fact that no name is given to make known who the sinful woman was, now plainly renewed
by grace through faith. Many have thought her to be Mary of Magdala. But she first appears only in the chapter following, with a terrible
history quite different from the woman “that was a sinner.” Others yet more strangely have fancied Mary of Bethany had once sunk into that
infamy, because she too at the close anointed the Lord—with marked difference from this. Luke was inspired to leave in the shade, not the
trophy of grace, but her name, whose previous life had been so shameful.

Why should any wish to know what the Lord hid? It is enough to hear what she had been; best of all that He who knew and felt all according
to God, pleaded the cause of grace, as it was never pleaded before, pronounced her forgiveness, and sent her away in peace. Whether she
had heard the Lord before, or only heard of Him, she came in faith. This drew her to the Lord. This made her brave the Pharisee’s scorn. This
bent the eyes of her heart on the Savior only, raising her above all fear of the company. The grace of God in Jesus so filled and transported
her soul that at all cost she went to pour her precious unguent on His feet washed by her tears, wiped by her tresses, and covered with her
kisses. She came behind as He lay at meat in Simon’s house, and thus told her love, and devotedness of that heart, once so debased, now
repentant and purified by faith. Not a word did she say with her lips; but the Lord Who knew the hearts of all men appreciated every feeling
and every act of a new-born soul entranced with the moral glory of Christ while bowing to light and love of God rising above her many sins.
Simon too saw enough to manifest his utter distance from God and alienation from His goodness; he judged as a natural man, confiding in his
own righteousness, and condemning the Lord from all that passed yet more than the woman that stood at His feet behind weeping. He had
gone so far as to have Him at his house, and felt assured that He could be no prophet who allowed such a woman to touch Him.

The Lord answered the Pharisee’s unuttered thought, and showed Himself not only a prophet of God, but God of the prophets, come in the
lowliest humiliation not to judge the world, but that the world through Him might be saved. Only, he that believeth on Him is not judged; but
he that believeth not hath been already judged, because he hath not believed on the name of the Only-begotten Son of God. The Lord put the
case. “A certain creditor had two debtors: one owed five hundred denaries, and the other fifty. As they had nothing to pay, he forgave them
both. Which of these then will love him most?” On Simon’s supposition, “He to whom he forgave most,” He said, “Thou hast rightly judged,”
and contrasted the woman's deep, fervent, and humble affection with the Pharisee’s scant courtesy, which told the tale sufficiently of those
two hearts.



“And turning to the woman, he said unto Simon, Seest thou this woman? | entered into thine house: thou gavest me no water for my feet; but
she wetted my feet with her tears, and wiped them with her tresses. Thou gavest me no kiss; but she, since | entered, ceased not kissing my
feet over. With oil thou didst not anoint my head; but she with unguent anointed my feet” (vers. 44-46).

Simeon had in the temple said of Him as a babe that He was set for the fall and rising up of many in Israel, and for a sign spoken against, so
that the thoughts of many hearts should be revealed. But there was more here. Jesus revealed God’s heart, of which the Pharisee proved
unconsciously that he knew nothing. The woman had learned it. His goodness had penetrated her; and her sense of it expressed itself in her
profound reverence to the Lord Jesus. There she had met God; there God made Himself known to her as God of all grace. It was not dogma,
but a divine person of infinite love Who attracted, filled, and fixed her heart. All her way and bearing testified to her self-judgment, to her
faith, and to her love (for she loved much); as Simon’s conduct demonstrated, in Jesus slighted and grace misjudged, that he knew not God.
But she knew Him, or rather was known of Him.

“Wherefore, | say to thee, her many sins are forgiven. For she loved much; but he to whom little is forgiven loveth little.” Simon had
unwittingly sentenced himself. Impossible to know God in Christ without discovering His goodness and our own shameful endless badness.
“And he said to her, Thy sins are forgiven.” O reader, have you heard His voice? This is your need; and this is His grace. May you too believe!
Are there those who resent such love to the guilty on God’s part? Who resist the Savior, not knowing that they fight against God to their own
ruin? How did He meet this, for well He knew it? “And He said to the woman, Thy faith hath saved thee: go in peace.” May it be your portion.

The Sinner Saved, Sinner Saved, The: Part 2 (7:36-50)

Luke 7:36-50

BUT God, rich in mercy toward sinners, drew the woman that was a sinner, to the Lord Jesus. Who else could meet her guilt and shame and
misery? And we are told that she brought with her an alabaster box or flask of ointment. It is better to say unguent (for when men speak of
“ointment,” not a few think of provision for a wound or sore). It was a precious unguent fit for a king's use. But those unhappy women, living
by their shameless ways, often spend recklessly on their faces in order to recommend their persons. It is not said she bought the unguent for
the purpose, but that she “brought” it. One can scarce doubt that she bought it for her own purposes. All was now changed. It was the most
precious thing she had in the world, and therefore she brought it with a full heart for Jesus. She did not consult the apostles nor ask the virgin
Mary. Yet nothing could be more comely, or appropriate, than her conduct. Who taught her? The Spirit of God. It was because her heart was
opened to the power of the grace of Jesus. She needed no tongue of man to tell her now. In the depths of her soul she knew by the teaching
of God's Spirit that there was none to compare with Jesus; and she was right.

This entirely changed all her thoughts and affections. Christ was now her life, however little she understood it, transforming accordingly her
character, and forming new ways. Instead of being as formerly the brazen-faced woman, henceforth she became modest and humble. Christ
made her forget herself altogether—a thing otherwise impossible to any; and how in contrast with all her life before! Why should we wonder?
Such is the true and spontaneous effect of Christ on the soul that believes on Him. Who could fail to observe the marked change? and all the
more because she forgot the others and hid herself behind the Lord Jesus.

Up to that day she sought the eye of men; now she thought of none but that Savior. What now were any other eyes to her? Time was when
she planted herself boldly and tried to catch if she could get the least admiration from anyone; but now for her soul “Jesus only”! And when
she ventured in with her cruse of unguent, she stood behind at His feet weeping. What an unexpected marvel of moral beauty! It was the life
of Christ manifesting itself in suited ways. She was standing as a penitent behind Him. Never did she think of coming before His face? She did
not reason on it; but in truth He could give peace behind, just as readily as in front. Behind was her place. She knew by a divinely given
instinct that He Who gave eyes to the blind and raised the dead would understand her need and distress and repentance. Yes, and she
understood Him better than by any human intelligence.

Alas! that any should wish to reduce the Lord Jesus as much as possible to the level of an ordinary man. “Whosoever denieth the Son, the
same hath not the Father; he that confesseth the Son hath the Father also.” The woman knew better, as she stood behind at His feet
weeping. It is known, of course, that they did not sit on chairs as we do, but when taking their meals, lay reclining on couches with their feet
stretched out for their convenience behind them. Thus the woman could reach Christ's feet readily, because they appearing without would be
accessible to her as He lay reclining at table. Not only did she weep, but “began to wash His feet with tears.” Who would have thought of this
but a woman deeply feeling and changed from all her old ways? She also wiped His feet with the hairs of her head. Ah! how often had those
hairs been like nets to catch loose and foolish men: now they were used to wipe the feet of Jesus. “And she kissed His feet, and anointed
them with the unguent.”

There were those who looked upon that scene with very different eyes. First of all turn to Simon: he had little estimate of the Lord when he
asked Him to his house. This was plain enough in that he did not kiss Him (which was the usual mark of kindness in a host); nor did he give
water for His feet, which was only common courtesy. He perhaps said to himself, “A man like that ought to feel highly honored, if he is asked
to my house, and | give him a dinner.” But now that he saw a loose woman thus engaged, he was sure that Jesus could not be what he was
thought. A prophet to his mind must be more rigid than a Pharisee; and assuredly a Pharisee would have walked on the other side of the road
with a scowl at the woman, if he deigned to notice her at all. All turned in his mind against the Savior. “He spake within himself, saying, This
man, if he were a prophet, would have known who and what manner of woman this is that toucheth him; for she is a sinner.” How far from
the blessed truth that Jesus came for sinners, not for little only but for confessedly great sinners! Who can be conceived worse than “the
lost”? What does it mean now, what by-and-by when God enters into judgment? Simon entirely missed the mind of God in his thought. He
was like the Pharisees generally in the darkness of nature, whilst flattering himself that he was a guide of the blind and an instructor of the
foolish.



The Lord proved that He was a prophet and infinitely more than a prophet. He read the man's heart as well as the woman's, and, yet more,
He revealed God's love. Not that Simon uttered a word but thought his evil saying within himself. “And Jesus, answering,” i.e., the unuttered
judgment of Simon's mind, “said unto him, Simon, | have somewhat to say unto thee,” giving the parable of the two debtors, the great and
the small. “And when they had nothing to pay, he [the creditor] frankly forgave them both. [Tell me] which of those therefore will love him
most” (ver. 42). “l suppose,” said Simon, “he to whom he forgave most.” Thus did Simon unconsciously condemn himself and vindicate the
grace of God. There was a man without real sense of sin, with no sense whatever of forgiveness and consequently without fear of God

(Psa. 130:4), to say nothing of love. There was the woman who truly acknowledged her enormous debt in presence of grace. Her love was
real and great; in faith she came to Him Who will in no wise cast out, and did not doubt that the great Savior would look on the great sinner,
compassionating even her; and so He did. “She loved much,” Simon not at all. As our Lord said, Simon had rightly judged the truth in the
abstract, but, having no faith, he hated and despised the Lord.

It was equally plain that the woman loved after a new and divine sort. What produced this? Faith in Jesus. Love without faith is of no account
with God, absolutely worthless, merely human. Faith is the root, and love is the fruit as here. “And he turned to the woman, and said unto
Simon, Seest thou this woman? | entered into thy house, thou gavest me no water for my feet: but she hath washed my feet with tears, and
wiped them with the hairs of her head. Thou gavest me no kiss: but this woman, since the time | came in, hath not ceased to kiss my feet. My
head with oil thou didst not anoint: but this woman hath anointed my feet with ointment” (vers. 44-46).

O my friends, why not go and spread out your guilt before Him? Why tarry longer in willing bondage to Satan, when the Deliverer is near to
save you? He knows all already, so that you may honestly confess all to the Lord. And how did she tell it? By her tears, her ways, her heart.
Nor was she wrong. For He recognized the faith His own grace produced. The word of God speaks of doing the truth, as she did now. Words of
truth are good; but acts are more powerful sometimes than any words of man. And there was the only Man that could read the heart and
interpret it justly, truly, and graciously. This was everything to the woman, now turned from darkness to light, sanctified to God by faith in
Christ, a jewel that will shine in His presence for evermore.

Dear souls, are you to be one of His to receive forgiveness and inheritance among the sanctified like her? The only way is to be at His feet
now, taking the place of the lost sinner at once. Doubt not His salvation by grace. It is not exactly saying that from a lost sinner you may be a
saved sinner, but a sinner saved. There is no small difference between the two. A “saved sinner” is a common phrase, which might lead a
man to think that he may sin after being saved without any ado; that God allows him quite naturally to go sinning and sinning. But the word
to the family of God is, “we write unto you that ye sin not” (1 John 2) For the sinner, when he obeys the call of God, becomes the saint, in
other words a man separated from sin, the world, and Satan, unto God. Nobody denies that the old man is still there as a fact, but to his faith
crucified with Christ, that he should not serve sin. But in himself what weakness, and how exposed to snares, and his path full of dangers! He
is like one going through a furnace with his pockets full of powder. He needs a mighty Guide and Protector; and this and far more is Christ, on
Whom God calls him to hang as a child clings to its mother. Without Him the Christian can do nothing acceptable to God—can bear no fruit.

We need, therefore, all through the journey to depend on the Savior. So the woman was doing—looking to the Savior and to Him only. As she
listened, what must have been her joy when she heard the Lord of heaven and earth, the Creator of the world, vindicate her and God's
wisdom with that erring child of folly, now by His grace a child of wisdom evermore! Whatever may have been your folly, it is high time now
to become a child of the wisdom that comes down from above. Beware of the earthly kind, earthly, sensual, devilish. What He was to the
woman once so depraved, He will be even to you in the midst of your sins to deliver you from them. Do not wait to get a better character, but
go as you are to the Lord. We do not know that this woman had been even the day before brought to hate herself and her sins. Even at the
moment she entered the house, she was known only and significantly as “a sinner.” What time or means or power of reform had she? No, it
was Jesus attracted her; grace, yea God, she found in Him. It is the grace of the Lord Jesus that produced faith; and all that is good and holy
follows: grace sees to it. Beyond doubt | am called to believe. If | believe not, | neither judge my sins and sinfulness, nor know the true God.
Jesus is nothing to me. If | believe in Him, it is all mine; and all yours if and when you believe in Him. How good is our God! He has sent His
own Son to do the work of redemption, to suffer for our sins. So Christ applies the parable.

Do not confound this woman with Mary in John's Gospel (not named by Matthew and Mark). The one anointing took place at the end of the
Lord's ministry, the other far earlier which Luke here records. The one was the anointing of Himself by a saint devoted to Him; the other by a
sinner without a character, just being brought to God. They were wholly different facts. We do not find Mary of Bethany weeping over the
Lord, or any sign of penitence there. If you speak of some resemblance, how could there but be, if divine love worked in the heart of either
the lately abandoned woman or the long proved child of God?

Some have supposed her to be Mary Magdalene. This is another of the fallacies of tradition, and irreconcilable with scripture. Mary of Magdala
comes forward first in the next chapter (Luke 8.) as a stranger. “And certain women which had been healed of evil spirits and infirmities, Mary
called Magdalene, out of whom went seven demons, and Joanna the wife of Chuza, Herod's steward, and Susanna, and many others.” These
are brought before us as altogether new persons. This Mary is nowhere spoken of as having been a woman of loose life; hers was the dreadful
lot of having seven demons dwelling in her—an extremely awful case as a prey to the power of the devil, whether men believe it or not. Such
is the difference that scripture makes between the two women.

To confound the penitent with Mary of Bethany, or Mary of Magdala, is one of those moral blunders theologians make with regard to the
Bible, of which none would dream if dealing with any other book. Men let loose their fancy when they read or write on the Bible. They betray
far less with other books. They like to lower God's book. Take up the Bible as a mere divinity student, and you will never understand it. You
must approach God and it as a sinner. The scribe of this age, the “higher critic,” is insensible and lost to all its blessing. The Bible judges
man; but if | set up for such unworthy criticism, | am judging the Bible, which is the essence of infidelity; for who and what is man to judge
God and His word? Yet this spirit of infidelity was never so rife as now in Christendom, and never before so abundant in Great Britain, to say
nothing of less favored lands, whatever some prophesy of a good time coming. It is a day of rebuke and blasphemy. It is an hour of many
antichrists. The Word personal is humanized, no less than the written word. May grace give you who believe the love and reverence of the
new born penitent!



The person who reads this divine story in faith gets a true and holy and profitable view of God's way with a sinner. The grace of the Lord does
not tell us who the woman was. There are men and women curious to know all about her. What the Christian wants to learn is just what God
reveals. The Lord threw a gracious veil over the woman's name. It is enough for us to know that, bad as she had been, grace saved her
forever; and this means a new life given, as well as propitiation made in due time. What edification for you or me or any to hear her name?
We shall know her in heaven; we ought to see and admire the holy love which withholds her name, while disclosing her misdeeds sufficiently.
We hear that her sins were “many.” The Christian has not a good word to say about himself; and if you were known as God knows you, who
would have a good word to say about you? Oh, let us have the very best word to say of the Savior, as He warrants me to say His good words
to you. Indeed the Lord is a Savior in earnest and a friend in need; a Savior to the uttermost and above all price. The love of Christ, how rich
and true! It was His love which, by the action of the Holy Ghost, reproduced its like in the woman's heart.

To His host the Lord turned and said,” Wherefore | say unto thee, Her sins which are many are forgiven; for she loved much.” The word “for”
is sometimes a reason why, and sometimes an evidence why. In this case it is the evidential “for,” not the causative. It was not because she
loved much that the Lord forgave her. It was His grace that caused her love.

But there is more. “And He said unto her, Thy sins are forgiven.” Without this, declared to herself, how much would have been lost It was a
great thing to hear Him tell those that judged her and misjudged Him (which was far worse), “l say unto thee (Simon), Her sins, which are
many, are forgiven “; but how much more when He deigned to turn round even to her and say, “Thy sins are forgiven!” And you think all this
quite extraordinary; and so indeed it is. But let no one think himself a real Christian till he is in the enjoyment of this primary blessing of the
gospel. For what is it but the Lord saying to you, not of course in a dream or in transient feeling, but by the precious word which you receive
from God, “Thy sins are forgiven?” How can you sing and praise with joyful heart if your sins are not forgiven? There can be no genuine
thanksgiving, no cry to Abba Father, unless you know your sins forgiven. Until then, you dread God; and fear has torment; but when
consciously forgiven on divine testimony, you rest on God's love to you in the Lord Jesus. Thenceforward, what matters anything the devil can
insinuate? what man or woman say? or the world may frown?

It is impossible, some affirm (nay many a minister constantly teaches), that anyone can tell whether his sins are forgiven. Really one might
think from such unbelieving ignorance that people had gone back to heathenism. Were there no Savior, they could truly say it; and so they
might, if there were no divinely inspired record of the Savior. But for what is the written word given, but that we may know that forgiveness is
as much for us who believe as for her?

What was the effect on the Jews that had the law and the prophets, but disbelieved Jesus? Very much the same as on those who, having the
scripture now, hesitate to receive forgiveness at His word. “Who is this,” they said, “that can forgive sins also”? They had heard of His healing
the lame, feeding the hungry miraculously, performing all wonders of power and love; but now He had gone so far as to forgive sins also: who
had ever heard the like of that? Was it not God's prerogative? Undoubtedly. How does the Lord answer them?

He said to the woman, “Thy faith hath saved thee: go in peace.” How simple, suited, and beautiful! It is not “Thy love hath saved thee.” She
did love and much; yet not this but her faith saved her. You recollect, perhaps, a natural philosopher (once a missionary) who flooded the
country with a little book crying up love as the greatest thing in the world. It is the greatest thing where there is living faith; without faith it is
not divine but merely human and of the creature.

Now God accepts not what is of the creature as between Him and the guilty soul. But His saving grace has appeared to bless the soul,
however guilty; and the entrance of blessing into it is and must be through faith; and love and hope follow. Hence the Lord says, “Thy faith
hath saved thee.” Listen not to deceivers, who are self-deceived; listen to no words of charm, no matter how sweet they sound. Friends of
error may be by your side; enemies of the truth may rise up against you. Jesus, the Son of God, is more and nearer to a needy soul than all
beside. We shall all give account of ourselves to God. We must all be manifested before the judgment seat of Christ. Those who mislead will
not answer for you, nor avail you. Can you say, with that manifestation in view, that you are “always confident”? Does the Lord look you in
the face and say to your spiritual ears, “Thy faith hath saved thee”? It is not in heaven He says this first, but here on earth; and what we have
received from Him on earth, we will not lose in heaven. If we have not heard His voice here, do not expect to hear it there. A resurrection of
judgment awaits you, if you believe not.

To the woman He said more: not only “Thy faith hath saved thee,” but “go in peace.” Think what a blessed word and passport it is, “go in
peace” from the lips of Jesus! Whatever may come, let the trying circumstances be as they may—adversity, poverty, sickness, or death;
opposition, detraction, persecution, or aught else—whatever changes be in the course of this life, His word to every believer is, “go in peace.”
Look therefore to God now, rest on the name of Jesus. You are about to return to your home, and to partake of the food that is needful for the
body; but is not His message of forgiveness far more than food? Is not He infinitely more than any earthly good? You hope to enjoy a
refreshing rest to-night; but what is this compared with “go in peace” from the Savior? Think of him who fared sumptuously every day; with
his purple, and fine linen, and every luxury that wealthy selfishness could command; but he died and was buried, and in hell, or Hades, “he
lifted up his eyes, being in torments.” May this never be your portion! The only security against it is Jesus. You require nothing good to bring.
Bring your sins—yourself with all your sins on you. If you come confessing your sins, but believing on Jesus, He will blot them all out. When
told to wash and be clean, do not say as Naaman, “Are not Abana and Pharpar, rivers of Damascus, better than all the waters of Israel ''?
When the sinner comes to the fountain opened for all uncleanness, he is purified. “The blood of Jesus Christ His Son cleanseth from all sin.”
“This is He that came by water and blood.” The grace of the Savior can and will bless you as you are. May you not put God's assuring word
from you, not neglect so great salvation!
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The Sinner Saved, Sinner Saved, The: Part 1 (7:36-50)



IMMEDIATELY before the deeply affecting interview between our Lord and the woman that was a notorious sinner in the town into which He
had passed, we have Him pronouncing on the moral state of mankind—more particularly of those that had the word of God, the Jews. For we
must remember that among such our Lord was manifested. They were not, like the heathen, ignorant of the scriptures. They were entrusted
with that great privilege, and professed to prize and preached the word. They had no excuse on the ground of sitting in darkness. All the word
of God then revealed was theirs; and yet what could compare with that generation, as the Lord says? John the Baptist they did not like: he
was too strict for them. And when the Son of Man, the Savior Himself, followed, they called Him by still more shameful names—He was too
loose for them. Thus, it does not matter what may be the testimony God gives, man has always some reason for refusing.

“But wisdom is justified of all her children.” In the Gospel of Matthew wisdom is justified of her children, because the Lord there welcomes the
weary and heavy-laden that come to Him, and gives them rest. But Luke was led to specify in the Pharisee's house the guilty woman of the
city. It is in truth the Lord anticipating what God was going to do in the gospel everywhere. So he says, “Wisdom is justified of all her
children.” Who could have expected that henceforth a child of wisdom was to be found in a notorious child of folly? This was her known and
evil character; but when God drew her to the feet of Jesus, all was changed. Such is the power of His grace in Jesus. And He has taken care
that this admirable fountain shall not be closed, having employed Luke thus to point it out in His word. Who else would have thought of a
robber reconciled to God on the cross? who of a sinful woman picked out from the mass of human beings? a reprobate character saved by
faith and sent away in peace?

“But wisdom is justified of all her children.” The robber vindicated the wisdom of God; for he confessed the Messiah when the High Priest, the
Roman Procurator, and the Tetrarch of Galilee, in that day, mocked, rejected, and condemned the Lord and Savior. That robber gave the lie to
the wisdom of the world.

People thought not a little of education in those days; and they think a great deal more of it nowadays; but where were the “cultured"? Not on
the side of Jesus, but against Him. The robber had nothing to boast on that score; but he justified the wisdom of God against all the pride,
knowledge, power, and glory of man. They all rejected the Lord to their own everlasting shame and ruin, The robber at the last moment was
saved; only then he became wise, for he had been Satan's dupe all his life before; but how gracious that divine wisdom which can take up its
abode in the breast of a hardened criminal at the last!

And here was a woman that no decent person had the smallest acquaintance with, who had sunk into the depths of depravity; here is this
woman brought forward to vindicate divine wisdom in another way altogether. There are two characteristics of human wickedness. The one is
violence; the other is corruption. The woman clearly was a sample of corruption, as the robber of violence. But the distinctive truth of the
gospel is, that redemption depends not upon what you bring to the Redeemer, but on what God gives in and from Him. There is not—a single
quality in your heart or life that could commend you to God; nay, if you read them in the light of God, you would yourself condemn all. “But
God commendeth His love toward us [not ours towards Him], in that while we were yet sinners, Christ died for us.”

It was impossible to give a greater proof of love than dying for His enemies, and enemies in mind by wicked works, not merely through some
mistaken cause or misunderstanding. Sinners, because powerless, are the very persons God takes up and saves; therefore let no person
whatever, man or woman, aged or youthful say, “I am too bad to be saved.” It is just because you are so bad that you need such a Savior.
Therefore does Jesus bring God's saving grace to you. He does not expect any good from you as you are. You must first receive the blessing;
then, as Luke proceeds to set forth, when the grace of the Savior is applied, when the heart bows to Him, His grace transforms the man or
woman so that he or she becomes a totally different person. Yet not the transformation saves, but only Christ; and this gives the entire glory
to God. If it were the good the Christian afterward does that saves the soul, it would be man reaping the glory.

But it is not so. Since the fall, man is altogether bad, as well as guilty. God no doubt works a great change in the heart that receives the Lord
Jesus; but it is not his new moral qualities, not the difference of his life practically, that procures salvation, nothing but Jesus; and therefore by
believing on Jesus. For only the sovereign grace of God, coming down to man in Christ His own Son, could save the sinner from his sins and
from the judgment of God. This we are here given to know; as God has written it for the purpose.

If the story of this woman were quite exceptional, we should not have it presented as it is. Many things of great moment took place that were
not historically recorded in Scripture. For instance, at the beginning of the Bible, we have not a single word about the creation of angels. Man
would have put it there if he had written a Bible, instead of God alluding incidentally elsewhere as to an already accomplished fact. For God,
in writing the Bible through inspired witnesses, does not state when He made angels. Why not? Because it does not fall within His design to
disclose it as history. And to this faith always adheres. Let us then not doubt that what God reveals is at the right time and place, not
otherwise. So here we do not find the new and blessed effects of grace in the woman, real as they were, enlarged upon. It must have done
souls harm. They would fall from grace in seeking to first acquire good qualities. Even as it is souls too often strive to win for themselves a
good character in order to be pardoned, and thereby Christ and His work are annulled.

Scripture simply presents the Savior, and in the background the host that invited Him into his house, a man without faith, though a Pharisee.
A woman also came there uninvited, the last person seemingly to be attracted by the grace of Jesus. But God showers grace on souls that
least deserve it. What a witness is here of the way of grace with one that had been altogether abandoned to evil! Is it not enough to enlarge
our thoughts of God and to humble the pride of human nature? Where in the Gospels did grace produce more beautiful and deep effects, or
more immediately, than in this poor woman, without a character? What produced it will practice it again. The woman was the object of mercy;
the transforming power was Christ. Indelible was the impression that the Savior made on that woman's heart, and the consequence was that
His reflection shone out in her ways. It would be hard to find greater humility, a clearer repentance, or a more devoted heart. And this all
wrought so soon! How great must be, therefore, the efficacy of the Savior's grace! This is what God commends. It is indeed His own love to
the sinner; and faith can commend it not only to any hitherto unconverted, but to the converted that hesitate. What a reproof for any,
converted or not, to be left behind by such a woman!

Let us then look into the Holy Spirit's account of this transaction. Simon, the Pharisee, asked the Lord to his house. No doubt he thought he
was acting in a generous manner. But while the Lord and the company were there, a stranger entered” a woman in the city that was a
sinner.” Those terms are sufficiently emphatic. They do not mean a sinner in the ordinary or broad sense that we all sinned, but in that
peculiar force which made the woman notorious in the town; and everybody knows what this is. What drew her? Jesus, nothing but Jesus.



The first thing for your attention is that God does not make the path of faith an easy one. His word is truth, His call is simple, so far as the
message is concerned. He uses all plainness of speech to sinners, no matter where they be. But there are always difficulties for the soul.
There is a lion in the way of every one that believes in the Lord Jesus. The Destroyer tries to hinder, just as much as there is a Savior that
loves to save. The “lion” in the way of the woman was that Jesus was “at meat” in the house of Simon the Pharisee. Such a man, hating no
faith in God's grace always stands upon morality or forms or both. The man that prided himself on his religion would be exceedingly
disgusted with an immoral woman coming into his house, especially when he had company.

What emboldened the woman to go there and then? Apply it to your own case. Supposing a party invited to dinner, what would you feel at
the intrusion of a worthless character, especially a woman of scandalous life? There is not a single man from a lord to a laborer but would feel
that his castle, great or small, was invaded. Would not the laborer be as indignant as the lord? Nor was the intruder insensible in the least;
yet Grace drew her notwithstanding, and gave her the needed courage to go at all cost. Whose grace? Her own? It was Christ's—entirely and
exclusively the attractive power of His goodness. She felt herself so much in distress about her sins, so much in earnest to cast her burden on
the Savior, that she said as it were to herself, “There is only One that can aid me; He who has been giving sight to the blind, and strength to
the lame; He who cleanses the leper, and bids the paralytic rise; He who has been blessing even a Gentile and healing his servant; He who
quickened a dead man as he was carried to the grave, might perhaps deign to speak pardon to a depraved and wretched woman like me.”

What was the way of grace with her soul? The good news of Him by the Holy Spirit touched the springs of her heart, so that her awakened
conscience could not but go with guilt to His feet. When it is but an idea or a feeling, there is not such earnestness of purpose. Shame, fear,
pride, &c., outweigh and turn aside. Naturally the woman might have thought the difficulties insuperable, the moment most inopportune.
What would the Pharisee say and do at such a liberty on her part? And the holy Savior! How could she venture to go near Him, especially in
such circumstances as these? “Ah, but” (whispered the still small voice to her) “there may never be another opportunity. You may never see
or hear Him again. Go now; seek Him at once.” Sense of need in herself and of grace in Him silenced every doubt and refused yielding to any
fear. Not a moment must be lost. Her sins, her grievous sins, drove her to Him. He was there; Pharisee, disciples, all the world, could not keep
her back from the Only One that availed her. She was in good earnest. Are you, my dear friend? Yet you know you have sins on your
conscience warning you of God's judgment for evermore? How awful to put off, to make excuse, to trifle with His grace! For is not the Savior
always passing by when you hear the gospel? Do you neglect so great salvation? Is He not near to everyone of us? You are called to go
neither to the heavens nor into the depths to find Him. “The word is nigh thee, in thy mouth, and in thy heart which we preach... that if thou
shalt confess with thy mouth the Lord Jesus and believe in thine heart that God raised Him from the dead, thou shalt be saved.”

| remember a friend that was saved by these very words; and a remarkable man he was, one most acceptable in a certain city in the north of
England. Private and public dinners were not quite complete in the place without him. He was the man for a good story and a bright song,
able to enter genially into all that occupied the company. But he was utterly without God, living only for this world, pleasing himself and other
people, but with no sense of sin, and no care for God. He had a friend who was rather an imitator of this. You know there are many imitative
wits, but not many original ones. Now this friend was regarded as of the former class and passed off jokes like the latter in his humble way.
The lesser had a grave brother who was the constant butt of the greater's pleasantry.

One day the greater met the grave man, and asked him “How is your brother”? The grave man looked graver still and said, “He is saved.”
The effect was as though a chasm opened at his feet. He was astonished at the answer and the fact alleged. He had never heard of such a
thing in his life before. A man saved! particularly a man he knew, who had no more thought of God than himself, not the least concern for his
salvation, but living in pleasure and vanity! When he recovered his breath, he asked how that was. Why, said the grave man, do you not
know the scripture? quoting the words from Romans “You do not mean to say that is in the Bible,” said he. Some that do not read the word of
God, when once arrested, are much more affected than those only reading it as a duty. This shows how carelessly men read: it ought not to
be; but it is a common fact. The words seemed to him wondrous. He apparently had not heard them before, though of course he had; he did
not remember the words because he knew nothing of the truth conveyed by them. Asking where was this passage, “If thou shalt confess with
thy mouth the Lord Jesus, and shalt believe in thy heart that God raised Him from the dead, thou shalt be saved,” he was told the epistle,
chapter, and verse. As soon as his public position permitted, he got alone with God, and did not leave his retirement until he by the faith of
Christ was brought to Himself.

That man lived a devoted Christian, an excellent and earnest preacher of the gospel, and departed to be with Christ but a short time ago. The
story may show that what God describes in the Bible is going on day by day. Do not think it is something out of your reach, or not urgent on
you now. Why should this man and that woman be saved, and you not? Why should you turn a deaf ear to those gracious words of God,
mighty to save? Why not follow the converted robber, or the abandoned woman, brought out of all their iniquity to God? Alas! there are men
and women too proud, as themselves say, to be saved in the same way as either. But, my friends, have you no fear of being lost with the
other robber? There are only two ways, like the two robbers, the one lost and the other saved. Are you then too proud to be saved with the
believing robber, but not too proud to be lost with the impenitent robber? What is this but supreme folly, madness, and sin? Is it not the
blinding power of the enemy, God's enemy and yours?

Think of their endless doom who thus live and die; think now of that awful companionship through all eternity. Think on the other hand of the
blessed on high, many no doubt taken out of the gutters of this world, out of all their wallowing in open wickedness or selfish frivolity and
pleasure, yea out of darkness and evil and ungodliness even when veiling themselves in a vain mantle of religion. Oh! what a blessed portion
“to be with Christ” in the blessed throng! The word declares that the Lord Jesus gives eternal life for heaven, and will adjudge to hell. All
depends on how you treat the Lord Jesus. Those who believe God honor His Son. See how this woman bore herself toward Him. She was
aroused in conscience, drawn in heart, and so filled with good courage that she appears not to have thought of the Pharisee or of any one
else in the house but the One on Whom her soul was concentrated. She sought only the Savior, caring not for aught else that she might he
saved. She went because of her sense of her sins and utter ruin. She knew how unable she was to resist temptation and refuse sin; she knew
that, having sinned habitually and in the face of shame, she would go on sinning to the end. Without Him she could do nothing.

But what about you? It is not a question what kind of sin is committed. It is very encouraging for the soul that the Savior does not disdain the
grossest sinner, the most unworthy man or woman. This ought to encourage you. If you say, “I have not been so bad a sinner as that,”
remember that it is not the gross sinners merely that are cast into hell but sinners, whatever the sort or degree of sin theirs may be; and



without doubt you are not saved, unless you receive Christ by the Holy Ghost for your soul. This is what the woman did; and mark her
conduct. Assuredly she showed her faith by her works: this is always God's way. It is not that works could save of themselves for a moment;
but faith working by love is most acceptable to God. This is the kind of works the epistle of James speaks of. Therein are specified two
examples, Abraham, and Rahab.

Now it is plain that the work of Abraham, if it had not been of faith, would have been the worst possible. Can you conceive an act so evil as
for him to have offered up his son Isaac with his own hands, unless it had been a trial of his faith in the words of God? And what does the Holy
Spirit tell us of Rahab? She received the spies that came to destroy her king and country. This would have been another execrable work, if it
had not been bowing to God in faith. The one and only thing that made it acceptable to God, was that He was leading His people, and she
knew it and was obedient. This was the difference between her and every other in Jericho. Rahab alone had faith in the living God of Israel,
and this saved herself and her family. As Abraham gave up to God's will the resistance of all natural affections in the sacrifice of his son,
assured that God would give Isaac back, so with Rahab and her feelings of patriotic duty. She would have been shocked at the idea of
entertaining the spies if she had not seen the authority of God at stake. Was she to fight against God? It is the same God fully revealed in
Christ Who has to do with you now.

God in view of eternity is calling on you to hear Christ's word, even commanding to believe the name of His Son (1 John 3:23) Yea,
commanding men everywhere to repent. And how can one truly show repentance? By, turning away from all sins and self in the sight of God.
The attempt to avoid evil and get good by watching and praying, by reading the word of God and taking the sacrament, is not repentance. It
is a religious but unbelieving abuse of scripture and of those institutions of God. What is there more blessed than the word of God and prayer,
than baptism and the Lord's supper, in their proper places and for their right ends? But if one make them the means of salvation, putting
them in place of the Savior, it is only less evil than the worship of the mass, and prayer to the virgin and the saints, or anything alike
idolatrous.

(To be continued, D.V.)

Notes on Luke, Luke 7:36-50, Notes on (7:36-50)

As illustrating wisdom justified of all her children, as well as the superiority of the new system of grace, the kingdom of God as it was about to
come in, the Spirit leads Luke to give the story of the woman who followed Jesus into the house of the Pharisee (it would seem in His train).
All was arranged to bring out the truth and the grace of God with great precision. “One of the Pharisees desired him that he would eat with
him.” The Lord goes into the house and takes His place at table. A woman in the city, a sinner, evidently of notorious character, “when she
knew that Jesus sat at meat in the Pharisee's house, brought an alabaster box of ointment, and stood at his feet behind him weeping, and
began to wash his feet with tears, and to wipe them with the hairs of her bead, and kissed his feet and anointed them, with the ointment.”

Faith makes a soul very bold; at the same time it gives great propriety. But its boldness is inspired by the attractive power of the object
looked to. It is from no qualities of our own. What for instance could be more beautifully in season? What more modest and right in feeling
and act than the conduct of this hitherto abandoned woman? Now, at least, so much the more glory to the object of her faith who brought
about this immense change. When she knew that Jesus was invited there, she goes too. It was the last place where she would otherwise have
ventured. It was Jesus without invitation that emboldened her to go there. But when she found herself there, she does not ask Peter or James
or John or any of them, as the Greeks asked Philip, to see Jesus. She goes at once: not merely her own deep sense of need, but her sense of
His ineffable grace—the grace of Jesus—gave the entree at once and introduced her without further form or ceremony. Completely absorbed
in an object, which she may not have defined to her mind to be a divine person, but which proved itself to be none the less divine by its
all-overcoming power over her soul, she must have instinctively shrunk from the Pharisee's house under any other circumstances. Ordinarily
there was everything to repel, nothing to attract her, in that house. Yet she makes no apology for the intrusion; she knew without being told
that Jesus made her free to draw near; and there she is found, standing at His feet behind Him, weeping.

Remark too, how every way, every act, every feature of the case was perfectly suited to express without a word the real truth of her past as
well as present, and of His goodness. She began to wash His feet with tears and did wipe them with the hairs of her head, and kissed His feet
and anointed them with the ointment. Mary did it another day—did that which was so similar, that some have even fancied this to be Mary.
But that is a profound mistake. We hear nothing at all of her tears. We do hear of her anointing the feet of Jesus as well as His head and
wiping them with the hair; so that the house was filled with the odor of the ointment. In both it was an act of devotedness to Jesus; and
devotedness does not imitate, but like devotedness to the same object produces similar effects, though each with its own peculiarity. But
besides devotedness, there was in this woman confession of her own self-abasement, of her horror at her sins, of her repentance towards
God, and her faith in the Lord Jesus Christ. That was not the question with Mary. Mary was filled with a sense of the danger that impended
over Jesus. She had a vague but true consciousness of His approaching death, so that the Lord counted it an anointing for His burial, gave it
divine value, expressed what her heart had not uttered even to Himself; but nevertheless what she could not but feel, though she could not
articulate it. But in this woman's case it was the unaffected pouring out of a burdened heart, which felt its only relief in thus “washing his feet
with tears and wiping them with the hairs of her head.” Thus, sense of grace produces effects very similar to a deep sense of His glory. They
are both divine, both of the Spirit of God. Sense of His grace, shaded by the sense of her own sinfulness, was the predominant feeling in this
poor woman's mind; as sense of His glory, shaded by the feeling of approaching danger, was of Mary's.

All this was lost upon the Pharisee, or rather it stirred up the unbelief of his heart. “When the Pharisee which had bidden him saw it, he spake
within himself, saying, This man, if he were a prophet, would have known who and what manner of woman this is that toucheth him, for she is
a sinner.” His thought was that the being a sinner would unfit for Jesus. Yet he had no adequate notion of the glory of Jesus, nor of His
holiness, nor of course of His grace: he would not even allow Him to be a prophet. Had He been so, as he thought He must have seen through
the woman that touched Him. Simon knew that the woman was a sinner. It was known commonly in the place. If Jesus had only known her
character, it was inconceivable to Simon that He would have allowed her to take such a liberty with His person. But Jesus thoroughly knew her
as well as Simon; and if she was a sinner, He was a Savior. Alas! the Pharisee neither felt the sin nor saw the Savior according to God.



Phariseeism is an attempt to take a middle ground between a sinner and a Savior, and this ignores both the misery of the one and the grace
of the other. All worldly religion avoids a real deep confession, as of sin, so of a Savior. It contents itself with generalities and forms. They own
sins, and they own a Savior after a sort: but the golden mean, which in the world's things is so valuable, is fatal in what is divine. This is what
Christianity was intended to bring people out of. It is what the faith of God's good news disproves and banishes: for the gospel of salvation
goes expressly on the ground of total ruin through sin. Now man, religious man, dislikes all extremes, likes moderate views; but by this
moderation of view, the depths of sin are unfelt and the Savior is un-honored. The Pharisee shows it out in contrast with the woman. He was
not a child of wisdom: “wisdom is justified of all her children.” He found ignorance, where she found perfect grace; and she was wise. She was
a child of wisdom. Wisdom was not justified by him. It was unseen and denied. “This man, if he were a prophet, would have known who and
what manner of woman this is that toucheth him, for she is a sinner.” He did not know: such was the Pharisee's account of Jesus.

But Jesus answered what he did not utter “Simon, | have somewhat to say unto thee; and he saith, Master, say on.” And the Lord then tells
him the parable of the creditor. “There was a certain creditor which had two debtors: one owed five hundred pence, and the other fifty” —one
a comparatively large, and the other a small sum; but neither could pay, and he “frankly forgave them both.” Who would love him most? The
Pharisee would answer on human ground with correctness, “l suppose that he to whom he forgave most.” The Lord owned that he had rightly
judged, and then He at once applies it, “Seest thou this woman? | entered into thine house; thou gavest me no water for my feet.”

After all, the entertainment that even a Pharisee—a religious man—provides for Jesus, is very short. Out of the abundance of the heart the
mouth speaks: the poor reception betrayed how little his heart was in receiving Jesus. Yet he thought to patronize Jesus. This is what natural
religion always does. He thought be was doing honor to Him, but instead of that he was nourishing himself, and proved the low conception he
had of Jesus by the measured scale of that which he provided for Jesus. “l entered into thine house; thou gavest me no water for my feet”
—that was an ordinary thing in these countries; “but she hath washed my feet with tears, and wiped them with the hairs of her head. Thou
gavest me no kiss” —in these lands no strange reception— “but this woman, since the time | came in, hath not ceased to kiss my feet; my
head with oil thou didst not anoint” —but here again how entirely she went beyond— “but this woman hath anointed my feet with ointment.”
Not even a king was so entertained. “Wherefore | say unto thee, Her sins which are many are forgiven, for she loved much; but to whom little
is forgiven, the same loveth little."

It was evidently not the woman's first sense of the grace of Christ. What she had done was because with her heart she did believe in Him. She
believed before she came. It was her faith brought her, but she did not know that her faith saved her. She loved before she came, and all that
she did was the fruit of her love; yet not her love, but her faith saved her. She loved much, because she was forgiven much; and she felt it.
Thus she was led to this love by the deep sense of her sin, and of the attractive grace of the Savior; and so she must hear how truly she was
forgiven. The Lord says to her, “Thy sins are forgiven.” This drew out the inward question of those around, and not Simon's only. “They began
to say within themselves, Who is this that forgiveth sins also?”

Here, again, also it was not the first time. The Lord had said publicly to the palsied man, “Thy sins are forgiven thee.” But there was a
difference, and a weighty one, between that forgiveness and this. There it was within the bounds of Israel, and it was specially in reference to
this world. | do not mean to say that the man may not have been forgiven eternally; but that it was emphatically the forgiveness of sins
proved by the healing of his body, and both in connection with the earth. Thus it was what may be and has been called governmental
forgiveness, and after this sort | suppose it will be that God will act in the millennium. It might or might not be eternal. The millennial reign of
Christ will be accompanied by the banishing of diseases and the forgiveness of sins. There will be nothing but blessing everywhere. But
whether it be eternal or not will depend no doubt on the reality of the work of God in the soul (i.e., on faith).

In the case before us the forgiveness has nothing to do with the present life. It is absolute, unconditional, and eternal; and assuredly this will
be found by and by in the kingdom of God, as it is now brought out in the power of the Holy Ghost. It was what ought to be in Christianity—a
kind of little anticipation or example of what was to be proclaimed in the gospel; and it is peculiar to Luke. He said to the woman in answer to
these doubts, “Thy faith hath saved thee; go in peace” —words nowhere said to the palsied man. It was not her love that saved her, but her
faith. Love is the exercise of that which is within us—of that new nature which the Holy Ghost imparts, and of which He is Himself the
strength. But faith, although of the Spirit of God, nevertheless finds all in its object, in another. Love is more what people call a subjective
thing; whereas the essence of faith is that though in man, it is nevertheless exercised on what is outside him. The whole of that which it
depends on is in its object—even Christ. “Thy faith hath saved thee; go in peace.” Thus there is present salvation; and this in such power that
the Lord can bid her “go in peace.” This is precisely what the gospel now announces freely, and unfolds fully, according to the value of an
inestimable, exhaustless Christ and His work.

Notes on Luke, Luke 7:19-35, Notes on (7:19-35)

Up to the end of chapter 6, the Lord is still within the precincts of Israel, though undoubtedly there are principles of grace which intimate
much more—the outgoing of divine mercy toward every soul of man. Yet until the end of that chapter the Lord does not actually go beyond
the godly Jews now associated with Himself, and in mission too, as the apostles. If He gathers, He sends out from Himself to gather unto
Himself: and their moral traits which distinguished them from the nation, are laid down with great emphasis and direct personal application to
the close of that chapter. Then we have a Gentile's faith, who owns Christ's divine supremacy over all things, whether even disease or
distance here below. Nothing could be too great for Him. Jesus, the day after, proves His power over death. Most truly man, He is
nevertheless above nature, so to speak, and that which sin had brought in as God's judgment on the race. Clearly therefore in all this we
have what goes beyond Israel as such; and expressly so in the case of the Gentile centurion's servant.

This, accordingly, brings in deeper things. John's disciples reported all these things to their master, who calls two of his disciples and sends
them to Jesus, questioning whether He were “he that should come, or look we for another?” The Lord, in the same hour that they stated their
errand, cured many of their infirmities and plagues, and of evil spirits, and unto many that were blind He gave sight. And then He “answering
said unto them, Go your way and tell John what things ye have seen and heard: how that the blind see, the lame walk, the lepers are
cleansed, the deaf hear, the dead are raised, to the poor the gospel is preached; and blessed is he whosoever shall not be offended in me.” It



was a solemn answer, and should have been a very touching reproof to John. Here was One that sought not His own glory, yet He could not
but point to that which God was doing, for God was with Him. He “went about doing good and healing all that were oppressed of the devil; for
God was with birth” God meant this for a witness. But was it not sad and humbling that be who was raised up specially to render witness to
Jesus should require witness from Jesus? And Jesus, in the overflowing of His grace, gives witness not only to what God was doing by Himself,
but to John also. Thus no flesh glories in His presence. He that glories must glory in the Lord. John himself failed completely in the object for
which he had been sent, at least at this crisis. None can bear utter rejection but the Spirit of Christ; nothing else can go through it undimmed,
unstained. Christ is not only the great doer, but greatest sufferer; and John did not look for this. He had known what fidelity of witness was in
an evil world: but the testifying of the Messiah that He should be a sufferer, and consequently his own share of it as His herald in prison,
seem to have been too much for his faith or that of his disciples. He needed at the very least to be confirmed; he needed to have proof
positive that Jesus was the predicted Messiah, for himself or for others. We have seen the answer given him by our Lord.

Observe here that there was no point more remarkable in the ordinary ministry of Jesus, than His care for the poor. To the poor the gospel
was preached. His concern about them was the very reverse of all that was found among men before. If others had cared for the poor, it was
but the working of His Spirit in them, and nothing characteristic; in Jesus' case it was opening out His heart if possible, with greater care to
them than to any others, the bright hopes that the gospel announces, the display of that which is eternal for the eyes of believers in the
midst of present need among those who were most liable to be overwhelmed by it. “And blessed is he whosoever shall not be offended in
me.” There we find a rebuke, couched undoubtedly in the gentlest terms; nevertheless, it was that which was intended, no doubt, to deal
with the conscience. John seems to have been stumbled; but blessed was he whosoever was not offended in Jesus. There is nothing that so
grated upon every natural thought of a Jew than rejection and shame accompanying the Messiah or those that bore witness of Him. Man was
wholly unprepared for it. They had been waiting for long and weary years for the Messiah to bring in deliverance. Now that He was come, that
evil should fall with apparent impunity on His servants, and shroud Himself—that they and He too should be despised of men—was too much
for their faith. They were offended in Him.

Christianity, let me say, has given immense range to the display of all this. Indeed it is the glory and blessing of the Christian. He is not
stumbled at the rejection of Christ. He sees the cross in the light of heaven, not of the earth; he knows its bearing on eternal things. Present
things are not the question. God has brought in the unseen, and the Christian is familiar with them even now. He accordingly rejoices in the
cross of Christ, and boasts in that which is the overthrow of all the natural thoughts of men, and the judgment of the world, but which is really
in the grace of God the judgment of sin, and the vindication of His own moral glory. Therefore the Christian triumphs in it. Besides, it is that
which gave occasion to the infinite grace of the Lord Jesus, and in all these things he delights. He therefore has the blessing fully; and is
strengthened, not offended, by the cross.

When the messengers of John go away, the Lord can speak in vindication of His servant. After all, viewed not in connection with what was
coming, but according to that which had been and was, who was found among men worthy of such honor? He was no reed shaken with the
wind: this they might see any day in the wilderness. Neither was he a man clothed in soft raiment: they must look to kings' courts to find men
gorgeously appareled and living delicately. There is no moral grandeur in any of these things. A prophet then he was, and much more than a
prophet. Such is the witness of Jesus. “This is he of whom it is written, Behold | send my messenger before thy face, which shall prepare thy
way before thee.” He was the immediate forerunner of the Messiah. God put singular honor on him. There were many prophets; there was
but one John, but one who could be the messenger before His face. Consequently our Lord adds, “Among those that are born of women, there
is not a greater prophet than John the Baptist.”

Yet this, be it noted, brings out so much the more the superior blessing of those who were to be in the new state of things, when it should be
no longer prophecy or unfulfilled promise, but the basis of the kingdom was laid in the work of Christ. That new order was coming in, first to
faith, then in power; and Luke gives great force to that which was revealed to faith, because it is known through the word of God and the
power of the Holy Ghost. It is not yet the visible manifestation of the kingdom, but none the less God's kingdom, which was to come in
through a rejected Son of man. Redemption may be the basis of better and still more glorious things, but it is the basis of the kingdom of
God: and in that kingdom the least was greater than the greatest before—greater even than John. The least in that kingdom would rest on
redemption already accomplished; the least would know what it is to be brought to God, sin put away, and the conscience purged. John the
Baptist could only look onward to these things. The Christian knows them to be actually come, and by faith his own portion. He is not waiting
for them; he has them. Thus he that is least in the kingdom of God is greater than John.

At the same time we are told that all the people that heard John the Baptist, and the publicans too—that is the mass, even the lowest of
them—ijustified God, being baptized with the baptism of John. They were right as far as it went. It was a witness of what was coming: it was a
confession of their own sin. Thus far they justified God. But the prudent and wise, the religious, learned, and great, the Pharisees and lawyers,
rejected and frustrated the counsel of God against themselves, because they refused even the preparatory work of John the Baptist. Having
refused the lesser testimony, they never passed into the greater things—the reality from God. Having refused that which their own
consciences ought to have proved to be true, they were not prepared to receive the gift of His grace. Christ can only in the conscience be
received to salvation. Feeling and understanding will never do alone. There must be conscience. Those that had conscience awakened
Godward about their sins were too glad to receive Christ. Those whose consciences slept or were roused but for a moment were never
brought to God savingly. When Christ is received by faith, the conscience is active toward God, the mind and heart rejoice as they enter into
and appropriate the blessing, but not otherwise. Where there is no work in the conscience, all is given up speedily. They are offended by this
or that. Thus, the men of that generation were like captious children, “sitting in the market place, and calling one to another, and saving, We
have piped unto you and ye have not danced; we have mourned to you and ye have not wept.” Whatever God called to was offensive. If God
brought in joy, they would not dance: if God brought in a call to mourn, they would not weep. Thus, when John the Baptist came, neither
eating bread nor drinking wine, the expression of no communion, because sin was in question (and how could God send one to have
communion with sin?), they said, He had a demon. “The Son of man is come eating and drinking.” Now there could be communion: the
rejected Christ is the foundation of all true fellowship with God. But “they said, Behold a gluttonous man and a winebibber, the friend of
publicans and sinners.” Man, thinking well of himself, counts the grace of God to be allowance of sin. When God calls to righteousness, it is
too severe for man: when He calls to grace, it is too loose for him. Every way man likes not God: he shrinks in presence of law; and he
despises in presence of grace. “But wisdom is justified of all her children.” And the incident that follows is a striking proof of it in both its
parts—the witness of it not only in her who was a sinner, but is now a child of wisdom, but also in him who could not appreciate the One who



is the wisdom of God.

Notes on Luke, Luke 7:1-18, Notes on (7:1-18)

We have already had the leper in chapter 5, which Matthew displaces, in order to put it along with the centurion's servant, which opens our
chapter; the one being used to show the dealings of the Lord Jesus and the character of His ministry among the Jews, and the other to bear
witness to the great change which was about to take place in the going forth of mercy to the Gentiles on the rejection of Israel. Luke, as we
have seen, was inspired by the Spirit of God to use it for a wholly different purpose. The leper was put with the paralytic man, not with the
centurion, in order to bring out the different moral effects of sin, not the change of dispensation. Here then we find that the Lord has fully
separated the godly remnant of His disciples and shown out the qualities of God's kingdom as realized, and Christ's own character as looked
for in them: this would extend to the Gentiles also when they were called.

Now He gives us, in the case of the centurion's servant, a manifestation of His power and goodness which carries out the truth still farther.
There are certain points of difference here, worthy of all note, as compared with Matthew, which we might not expect at first sight. The
manner of its relation by Luke brings in two things, one of insertion and the other of omission; both very different from Matthew. First, the
embassy of the elders is mentioned here, not in Matthew. “A certain centurion's servant, who was dear unto him, was sick, and ready to die.
And when he heard of Jesus, he sent unto him the elders of the Jews, beseeching him that he would come and heal his servant.” This brings
before us not only the officer's affection for his servant, but his employment of the elders of the Jews. “And when they came to Jesus, they
besought him instantly, saying that he was worthy for whom he should do this, for he loveth our nation, and he hath built us a synagogue.
Then Jesus went with them.” Then we have a second embassy: “And when he was now not far from the house, the centurion sent friends to
him, saying unto him, Lord, trouble not thyself; for | am not worthy that thou shouldest enter under my roof.” Second thoughts are not always
best among men. They constantly mar the simplicity of the first impression, which is apt to be direct from the heart or the conscience. But
the mind which sees the consequences continually affects to correct these early impulses; and not seldom for the worse. Simplicity of
purpose is ruined by secondary and prudential considerations. But it is not so with real faith, which makes us grow; as it is said, “Grow in
grace and in the knowledge of our Lord and Savior Jesus Christ.” In this case we have what is beautifully characteristic of our evangelist, both
in the first embassy and in the second. The first is his reverence for God's dealings with the Jews shown in his employment of the elders, of
those who were the leaders of Israel, to send to Jesus.

But next also we see his employment of friends, who more spoke of his own heart. Matthew mentions the case, but far more succinctly. We
should not even learn from the first evangelist but that he came himself “Then came unto him a centurion, beseeching him.” Whereas it is
clear there was the intervention of both elders and friends. The clue to it is that old maxim of law or equity, that what one does by another
one does by oneself. The second occasion brought out more fully the reconsideration in his soul of the glory of Jesus. It was natural that in
sending the Jews he should ask for His presence. For not a Jew only, but a faith that leaned upon Israel, that laid hold, as it were, of the skirt
of a Jew, was always bound up with the personal presence of the Messiah; but when he spoke out his own proper feeling, and when friends
consequently were the medium of his second mission, he says, “Lord, trouble not thyself; for | am not worthy that thou shouldest enter under
my roof.” This brings out two things; the deep sense of the Lord's glory, and a corresponding sense of his own nothingness. “Wherefore
neither thought | myself worthy to come unto thee.” This is left out in Matthew entirely; because Matthew, summing it all up, simply speaks of
the centurion. If we had had this alone, then we might have thought that the centurion actually came, and that there was only one message
to Jesus. But it was not so. Here, as we have the embassies mentioned, it is added by the Spirit of God, “Wherefore neither thought | myself
worthy to come unto thee.”

And that was just his state. It looked the saddest case. He was not worthy that the Lord should come: and neither did he think himself worthy
that he should go to the Lord. How could mercy flow? Faith finds in each extremity the opportunity for grace worthy of God, and for the glory
of such an One as Jesus. “But say in a word, and my servant shall be healed.” Thus the “word,” as we habitually find in Luke, has its
paramount place. The turning point is not the bodily presence even of Messiah, but the word. Jesus was man, but He was the vessel of divine
power; therefore He had only to say in a word, and his servant should be healed. His coming to the spot was in no way necessary—His word
was enough. “For | also am a man set under authority, having under me soldiers: and | say unto one, Go, and he goeth; and to another,
Come, and he cometh; and to my servant, Do this, and he doeth it.” That is, his faith owned that Jesus had the very same power, and indeed
more; for he was only a man under authority: Jesus, the perfectly dependent and obedient man, could command all, ever to the glory of God
the Father. Even he, under authority as he was, nevertheless had authority himself to order this one and that one, especially his own servant.
All things were but servants to Jesus—all subserved God's glory by Him. He had only to speak the word: disease itself must obey. “Say in a
word, and my servant shall be healed.” “When Jesus heard these things, he marveled at him, and turned him about, and said unto the people
that followed him, | say unto you, | have not found so great faith, no, not in Israel.”

But there is an omission—and this was the second point of difference | wished to mark—an omission of what Matthew adds: “And | say unto
you, That many shall come from the east and west, and shall sit down with Abraham, and Isaac, and Jacob, in the kingdom of heaven. But the
children of the kingdom shall be cast out into outer darkness: there shall be weeping and gnashing of teeth.” At first sight one might have
expected this, particularly in Luke; but a closer inspection will show that its proper place is not here. The Lord does bring it in elsewhere in
Luke, namely, in chapter 13, when the time was come for distinctly indicating the change; and this on moral considerations, and not on
dispensational ones only. Whereas Matthew, being intent on the impending change for Israel and the Gentiles, is led of the Spirit to introduce
it in this place and time, where no doubt it was uttered. But with equal wisdom Luke reserves it for another connection. do not doubt that the
moral reason for that reservation was this, that while the Lord did acknowledge, if | may so say, the simplicity of the faith of the Gentile—and
simplicity in faith is power—while He exceedingly valued that faith which saw much more than a Messiah in Him, which saw God in Him (man
though He really was)—saw His power over sickness, even though at a distance from it, which is so effectual a bar to all human resources,
but which only displayed One that was man, but far more than man. Such was to be the faith of the Gentile, in due time, when Jesus should
be actually absent from this world, but when all the virtue of Jesus should be as, or even more, conspicuous in some important respects. Such
is Christianity: and the Gentile centurion was an illustrious type of the character of this faith. Nevertheless Christianity being brought out,



specially among the Gentiles, as Rom. 11 shows us, the continual danger is for the Gentile to account that the Jew has been cut off that he
might be grafted in. Hence there was the wisdom of God in not introducing that solemn judgment upon Israel, as well as the strong
expression of the substitution of the Gentile for him in this place. It was evidently to correct Gentile conceit. It is true the Jews were to be
judged, in fact were already under judgment; but that sentence was to be executed still more stringently, when the Gentiles were to be
gathered in. But the Lord waits a more fitting season for announcing it. Thus the Gentile is taught by this scene the proper feeling towards a
Jew. Faith would not despise them. It may go beyond Jewish intervention, but it should honor the Jews in their own place. At the same time his
own danger of presumption, as if he were the exclusive object of God's purpose, is guarded against by the omission of any such sentence
here.

It is needless to say that they that were sent, returning to the house, found the servant whole that bad been sick.

But there follows, the day after, another scene of great interest, carrying out the picture of our Lord's power more completely; and it is a
scene peculiar to Luke. “It came to pass the day after, that he went into a city called Nain; and many of his disciples went with him, and much
people. Now when he came nigh to the gate of the city, behold, there was a dead man carried out, the only son of his mother, and she was a
widow.” Two touches very characteristic of our evangelist, as indeed the whole scene is peculiar to him: he was the only son of his mother,
and she was a widow. It is the heart of a man touched by the circumstances of desolation, and open to the affections that suited such a case.
The Lord of glory deigned to feel, and to bring out by the Holy Ghost, these circumstances. “Much people of the city was with her.” Even man
showed his sympathy. What did the Lord? “When the Lord saw her, he had compassion on her, and said unto her, Weep not.” He came to
banish the tears which sin and misery had brought into the world. | do not say that He came not to weep Himself; for, in banishing it, He must
weep as none other wept. But to her He would say in His gracious power, “Weep not. And he came and touched the bier, and they that bare
him stood still. And he said, Young man, | say unto thee, Arise.” Vain words, had they not been His words, or from any other mouth! What a
difference it is who says it! That is what men forget when they think of Christ, or speak of scripture. They forget it is God's word, they
overlook God in man and by man, the man Christ Jesus. “And he that was dead sat up and began to speak. And he delivered him to his
mother.”

God was there; God was with that man in His own power: for what is more characteristic of God than raising the dead? It was even more
wondrous than creation. That God should create, is, so to speak, natural. That God should raise the dead to life again, after that which is
created is fallen into ruin, that He should show His all-compassing power of retrieving to the uttermost, supposes indeed man's weakness and
evil, and the enemy's temporary success, but God superior to all circumstances of hostile power in the creature, and His own just judgment of
sin. And this is true most evidently in the gospel. It is viewed as the quickening voice of the Son of God, and this in view of sin and of eternity.
But the Lord shows it in matters of time here. “And be said, Young man, | say unto thee, Arise.” And our evangelist closes with words in
keeping with all his spirit: “And Jesus delivered him to his mother.” If He was a man acquainted with grief, He was a man acquainted with the
power of sympathy. He knew how to minister to the heart that was bereaved. “And there came a fear on all, and they glorified God, saying
that a great prophet is risen up among us, and that God hath visited his people.” He had the power of life in the midst of death. He was a
prophet, and more than a prophet. God had anointed Jesus of Nazareth with the Holy Ghost and with power, who went about indeed doing
good. “And this rumor of him went forth throughout all Judea, and throughout all the region round about.”

Gospel Words, Gospel Words: the Widow's Son Raised (7:11-17)

Luke 7:11-17

As this is a miracle peculiar to the Gospel of Luke, it strikingly illustrates God's design therein. Luke alone tells us of the penitent woman sent
away in peace, of the good Samaritan, of the tax-gatherer in the parable self-judging and contrasted with the self-righteous Pharisee, of the
prodigal son, of Zacchaeus, of the converted robber: all of them cases of overflowing grace. So it is here where the gracious power of God
manifested itself, and this in the man Christ Jesus, and with marked commiseration of human grief. All this and more was in the Savior, as
God would have all men know.

" And it came to pass the day after that he went to a city called Nain, and there went with him his disciples, and a great crowd. Now, as he
drew near to the gate of the city, behold, there was carried out dead, an only son of his mother, and she a widow, and a considerable crowd
of the city was with her, And the Lord seeing her had compassion' on her, and said to her, Weep not. And coming up he touched the bier (or,
open coffin), and the bearers stopped. And he said, Youth, | say to thee, Awake. And the dead sat up and began to speak; and he gave him to
his mother. And fear visited all; and they were glorifying God, saying, A great prophet is arisen among us, and God visited his people. And this
report about him went out in the whole of Judea and in all the surrounding country " (vers. 11-17).

The power in which the grace of Christ acted was not limited to sickness, even so extreme as leprosy or paralysis. It was not confined to
Israel: faith drew it out mightily in answer to Gentile appeal. Here without an appeal we see it supreme over the ravages of death, and with
exquisite tenderness toward sorrow otherwise hopeless. Outside the gate of Nain, still called Nein, and mounting the steep declivity of Jebel
Duhy, or Little Hermon, with its many sepulchral caves, the Lord and His disciples, with a great crowd following, met another great crowd
drawn together by the funeral of a young man, a widow's only son. With a heart full of pity He said to the mother, " Weep not." They were
words in vain from other lips. To men it is appointed once to die; and the young man was really dead, as the inspired physician attests. Man
born of woman is of few days, and full of trouble. There is hope of a tree, even if it wax old and the stock die in the ground; through the scent
of water it will bud and put forth boughs. But man dies and is prostrate; yea, man expires, and where is he? The waters retire from the lake,
and the river water dries up; so man lies down and rises not: till the heavens be no more, they awake not, nor are raised out of their sleep.

But now the Second Man was here, the last Adam. The Kinsman-Redeemer was hard by, and uttered words of hope to the widowed mother,
stricken afresh and without hope. The strong one fully armed, who had the might of death, thought to keep his own credit and his goods in
peace; but a stronger than he had come upon him and overcome him, and would take from him his whole armor wherein he trusted and
divide his spoils. As a sample of this the Lord touched the bier, and the bearers stood still; and His voice was again heard. This time He spoke



to the corpse, Youth, | say to thee, Awake.

Never was such a call uttered or heard before. The great prophet Elijah prayed and stretched himself over and over again on another widow's
child; and Jehovah hearkened to Elijah's importunate supplication (1 Kings 17). He too that asked and received a double portion of Elijah's
spirit with no less prayer and urgent effort labored for another dead child, and was heard for his faith. So in later N. T. days Peter ventured
not to say to the body of the deceased disciple, Tabitha, Arise, till he had knelt down and prayed, any more than Paul when he fell on the
dead Eutychus and enfolded him in his arms.

How different His bearing Who alone is the Resurrection and the Life! " Youth, | say to thee, Awake." Yet He Who by the act thus done was
marked out Son of God in power by resurrection of a dead man, habitually called Himself the Son of man, as it is carefully shown in chap. 3 of
this Gospel. And He Who subsisting in the form of God counted it not rapine (or, prize to be clutched) to he on equality with God, in the
perfection of human affection gave the youth (no longer dead but sitting up and speaking) to his mother. How able, how willing, is He to help
the tried! How suited and ready to sympathize with our infirmities!

Do you, my reader, answer that this was a miracle, and therefore exceptional? Learn then that, though true miracles, His miracles, like His
words were written, that you might believe that Jesus is the Christ, the Son of God, and that believing you might have life in His name. Be
assured then of a love in a human heart infinitely beyond man's, even the love of God shed abroad in our hearts through the Holy Spirit given
to us. His voice now appeals to you in the gospel. For the hour now is when the dead shall hear the voice of the Son of God; and they that
hear shall live. O you that read, hear Him and live. Why should you die? Why despise grace and truth in not hearing them? Listen to Him
again: "Verily, verily, | say to you, He that heareth My word, and believeth Him that sent Me, hath life eternal, and cometh not into judgment,
but hath passed out of death into life " (John 5:24).

Notes on Luke, Luke 6:39-49, Notes on (6:39-49)

The first principle that the Lord here lays down is the necessity of a man himself seeing in order to lead others aright. This has been
constantly lost sight of in Christendom. It was not in the same way necessary to priesthood in Israel, though there were duties of a priest
which needed discernment, to judge between clean and unclean. Still their function lay in mere outward things, which required no spiritual.
power. But it is not so in Christianity, though there are moral principles—first principles of everyday life—which are unchangeable. Yet as a
whole, Christianity does suppose a new nature and the Spirit of God; and he who has not that nature and the power of the Spirit is incapable
of rightly helping others. Now ministry demands this, even in the gospel. There are varying states; and unless a man is capacitated by his
own personal faith as well as by the word of God, he will misapply scripture. But it is still clearer in the instruction and guidance practically of
believers. He who is called to help them on must necessarily be taught of God, not in mind only but in heart and conscience, well and
thoroughly furnished in scripture, so as rightly to divide the word of truth. The blind therefore cannot lead the blind. Neither is it Christianity
that the seeing should lead the blind. The true principle of our calling is, that the seeing should lead the seeing—the very reverse of the blind
leading the blind.

Although every believer is supposed to see, yet he may not see clearly. He has the capacity, but may not yet have been exercised in using it.
But when the truth has been brought clearly out, he is able to see it without more ado, and, it may be, as distinctly as he who had taught it.
Thus that which he receives (whatever the means employed) stands on the word of God and not on the authority, either of church or of
teacher. If the teacher were removed or went astray, still he sees the truth for himself in the light of God.

Thus it remains true that the seeing, whom God has qualified to lead on others, teach the seeing who have light enough from God to follow,
and who know that they are not following man but God, in that they intelligently follow those who are taught of God, and who lead them
according to His word, that which commends itself by the Holy Spirit to the conscience. So far is ministry therefore from being incompatible
with Christianity, that it is characteristic of it. Strictly speaking, it was not a distinctive feature of Judaism. They had priests to transact their
religious business for them; but Christians have ministry in order to guide and cheer them on, and strengthen them by God's grace, in doing
that which pertains to the whole body of which ministers are but a part. “Can the blind lead the blind? Shall they not both fall into the ditch?”
This is precisely what Christendom, by confounding Christianity with Judaism, is falling into rapidly. Some take the side of infidelity, some of
superstition. But they both fall into the ditch, on the one side or the other.

On the other hand, “the disciple is not above his master.” Our portion is according to Christ. Christ was despised and so are we. Christ was
persecuted, and so must the disciple be content to be. He has Christ’s portion: if above, so upon earth. “Every one that is perfect shall be as
his master.”

Then there is another danger, and that is of censoriousness. The habit of always seeing faults in others is exceedingly to be deprecated and
watched against. “And why beholdest thou the mote that is in thy brother’s eye?” What is the true root of it? Invariably, where there is the
habit of beholding faults in others, there is an overlooking of our own. Why beholdest thou the mote that is in thy brother’s eye, but
perceivest not the beam that is in thine own eye?” In that state of things we cannot help others: we must have our own evil dealt with first.
“Either how canst thou say to thy brother, Brother, let me pull out the mote that is in thine eye” (love would meet another’s want: self is blind
and busy, forgets its own faults, but can be zealous in correcting others for its own glory)— “when thou thyself beholdest not the beam that is
in thine own eye?” Our own fault, unjudged, always obstructs our affording real aid to another. Whereas, where we have judged ourselves, it
is not only that we can see more clearly, but we can enter upon the work more humbly and lovingly. It is this that makes a man spiritual.
Nothing but self-judgment can ever do it, coupled with the sense of the Lord’s great grace and holiness, which is the crown of self-judgment,
by the Spirit’s power. But it is only the sense of the Savior’s grace and regard for His holiness, which produces self-judgment; as on the other
hand, the exercise of self-judgment increases our sense of that grace, and keeps us bright in it, instead of letting ourselves be lowered to the
level of surrounding circumstances, and the state to which the allowance of flesh would ever reduce us. The Lord speaks very severely of
such— “Thou hypocrite!” and | believe censoriousness as a rule does tend directly to hypocrisy. It leads persons to assume a spirituality
which they do not possess; and is this truthful? A person who is continually commenting on others, you may therefore set down as more or



less hypocritical in pretending to a holiness which is certainly beyond their measure. Such is the Lord’s judgment; and you may be sure that
the word which He has spoken, will so decide at the last day. People forget that there is no way of pretending to spirituality more cheap and
more imposing on thoughtless minds than this readiness to speak of the faults of others; but there is scarcely anything that the Lord Jesus
more sternly refuses and condemns. “Thou hypocrite cast out first the beam out of thine own eye, and then shalt thou see clearly to pull out
the mote that is in thy brother’s eye.”

Then He shows how clearly it is a question of nature. “A good tree bringeth not forth corrupt fruit, neither doth a corrupt tree bring forth good
fruit.” You cannot change the nature. “Every tree is known by its own fruit; for of thorns men do not gather figs, nor of a bramble bush gather
they grapes.” The Lord did not as yet show the action of two natures, and the way in which the fruits of the new creation might be hindered
by the allowance of the old. He simply points out the fact that there are two natures, but not their co-existence in the same person, which is
the matter of fact even in the real believer. “Every tree is known by its own fruit.” This is peculiar to Luke—I mean the putting it in so strong a
manner. Matthew says, “By their fruits ye shall know them.” Luke makes it more comprehensive and emphatic. “Every tree is known by its
own fruit.” “A good man out of the good treasure of his heart bringeth forth that which is good; and an evil man out of the evil treasure of his
heart bringeth forth that which is evil: for out of the abundance of the heart his mouth speaketh.” This is another addition of Luke’s in this
place. Our words are very weighty in the sight of God, as Matthew reveals in chapter 12 of his gospel, quite in a different connection “By thy
words thou shalt be justified, and by thy words thou shalt be condemned.” He had in view particularly the great dispensational change when
the Jews should be cut off, not only for speaking against the Son of man, but for blaspheming against the Holy Ghost—the sin that cannot be
forgiven, into which also the Jews fell. They rejected not only the humbled Lord Jesus, the Son of man, but they refused the Holy Ghost’s
testimony to Him when He was glorified. They rejected every evidence that God gave them, and all advance in the ways of God was utterly
loathsome to them. The consequence was that they broke out in violent rejection, according to their own evil, of God’s good things. “Out of
the abundance of the heart the mouth speaketh.” Their mouth spoke, and they shall give account thereof in the day of judgment, even as
men generally shall; of every idle word they shall give account. The Jews have thus lost their place for the time, and God has brought in a
new thing.

But Luke presents the matter far more as a moral principle. It is true of every man, that out of the abundance of the heart his mouth
speaketh: and this is an important test for the state of our souls. Our lips betray the condition of our heart—of our affections. Then there is
another thing. If we own Christ to be Lord in word, how come do we not to do what He says? The very saying that He is Lord implies the
obligation of subjection to Him. “Why call ye me Lord, Lord; and do not the things which | say? Whosoever cometh to me, and heareth my
sayings, and doeth them, | will shew you to whom he is like. He is like a man which built a house, and digged deep, and laid the foundation on
a rock.” Nothing could shake that house. “And when the flood arose, the stream beat vehemently upon that house.” But in vain: when the
flood arose, it could not be shaken; “for it was founded upon a rock.” The heeding the words of Christ is that which survives every shock of
the adversary. He who proves his faith thus in his obedience shall never be moved nor ashamed. “But he that heareth and doeth not” —which
is precisely what has characterized Christendom as Judaism then and since— “is like a man that, without a foundation, built a house upon the
earth, against which the stream did beat vehemently, and immediately it fell; and the ruin of that house was great.” So it shall be. The
heaviest blow of the Lord returning in glory will fall not upon pagans who have never heard, but upon the baptized who have heard and not
obeyed the gospel.

Moralizing for others, or bare unfruitful hearing even of Christ’s words, is but adding to one’s own condemnation. Nothing can be substituted
for real obedience of heart. Christ was the obedient as well as the dependent Man, the bright moral contrast of the first man; and such must
be and are those that are His. In all respects the discourse supposes and insists on a reproduction of His character in His disciples. It is not
only promise come and fulfilled in Christ, but the manifestation of God in Him, and this now forming the disciples who are thus morally and
actually distinguished from the nation.

Notes on Luke, Luke 6:27-38, Notes on (6:27-38)

There is no such open contrast with the law as in Matt. 5-7. The reason is manifest. Matthew has the Jews full in view, and therefore our Lord
contrasts “ye have heard that it was said to them of old time, Thou shalt not kill; and whosoever shall kill, shall be in danger of the judgment:
but | say unto you,” &c. All that Luke says is, “But | say unto you which hear.” The disciples actually addressed were Jews, but the instruction
in its own nature goes out to any man, and is profitable for all the faithful, to the Gentile as much as to the Jew. Notwithstanding it was
pre-eminently important for a Jew who had been formed on the principles of earthly righteousness. None the less was it full of instruction for
the Gentiles when they should be called to hear. The Gentile believer has the same heart as the Jewish, is in the same world, has to do with
enemies and those that hate. Hence the value of such a word, “l say unto you which hear, Love your enemies, do good to them which hate
you, bless them which curse you, and pray for them which despitefully use you.” This is entirely contrary to nature; it is the revelation of what
God is, applied to govern the heart of His children. “Love your enemies, do good to them which hate you.” It is this that He was doing and
showing in Christ, and the children are called to imitate their Father. “Be ye therefore followers of God as dear children.” This is of the
deepest importance practically, for Christ is our real key according to that revelation of Him which is given in the New Testament; and this
alone enables us to use rightly and intelligently the Old Testament. The Christian who is under grace understands the law far better than the
Jew who was under law—at least, ought to enter into it as a whole and in all its parts, with a deeper perception of it, than the saints who had
to do with its ordinances and ritual. Such is the power of Christ and such the wisdom of God which is our portion in Him.

But, besides these unfoldings of truth, there are the affections that are proper to the Christian. “Bless them that curse you and pray for them
which despitefully use you.” The Lord looks for the activity of good, and the looking to God on behalf of those who might treat themselves
despitefully. Thus it is not only kindness and pity, but there is the earnest and sincere pleading with God for their blessing.

Verse 29 is remarkable as compared with the corresponding portion (ver. 39, 40) of Matt. 5 They both deserve our particular consideration
and well illustrate the difference of the gospels, and, what is also of the greatest importance, the manner of inspiration generally. It is a
mistake to think that the Spirit of God is limited to a mere report even of what Jesus said. He exercises sovereign rights, while He gives the



truth and nothing but the truth; and inasmuch as His aim is to give the whole truth, He is not tied down to the same expression, even while
He is furnishing the substance of all that is needed for God's glory.

Thus in the Gospel of Matthew the case is of one who sues at law. In that case the object is to take away the coat; and the Lord bids the
disciple to let the cloak be taken also. Luke, on the contrary, writes “him that taketh away thy cloak, forbid not to take thy coat also.” It is not
a case of legal suing, but of illegal violence; and the spoiler who would take the outer garment is not to be resisted if he proceed to take the
inner one also. This clearly gives a far greater fullness of truth than if the Spirit of God had restrained Himself to only one or other of the two
cases. The apparent discrepancies of the gospels are therefore their perfection, if indeed we value the entire truth of God. Only thus could
the different sides of truth be presented in their integrity. The Jew would require especially to be guarded on the side of law; but there is also
violence in the world contrary to law; and it was necessary that the disciples should see it to be their calling and privilege to hold fast their
heavenly principles in the face of man's force, no less than law. To maintain the character of Christ in our practice is of greater consequence
than to keep one's cloak or coat also.

Then the Lord says, “Give to every man that asketh of thee.” It is no question of foolish prodigality, but of an open hand and heart to every
call of need. “Of him that taketh away thy goods ask them not again.” It is of all consequence that, as there should be the patient endurance
of personal wrong— “unto him that smiteth thee on the one cheek, offer also the other,” so there should be also the testimony that our life
does not consist in the things which we possess. At the same time He adds for our own guidance toward others, “As ye would that men
should do to you, do ye also to them likewise. For if ye love them which love you, what thank have ye? for sinners also love those that love
them.” To love those that love us is not the point for a Christian; it is a mere human principle—as the Lord emphatically says here, “sinners
also love those that love them.” It is not as in Matthew, publicans or Gentiles, but “sinners,” according to the ordinary moral tone of Luke.
This was true of man everywhere, and the word “sinner” has a great propriety and emphasis. It is not only men, but bad men, may love those
that love them. So too the doing good to those who do good to us is but a righteous return of which the evil are capable; as indeed lending,
when they hope to borrow or to receive. Sinners do quite as much. But for us the word is “love ye your enemies, and do good and lend,
hoping for nothing again; and your reward shall be great.” Nor is the reward all. “And ye shall be the children of the Highest.” How soon it
was made their conscious relationship! Thus it becomes the desire and aim—to acquit ourselves according to the relationship grace has given
us. “For he is kind to the unthankful and to the evil.” How truly divine! We ourselves are the witnesses of it in our unconverted days.

Hence the call in our gospel does not follow as in Matthew, “Be ye therefore perfect even as your Father which is in heaven is perfect,” but Be
ye therefore merciful, as your Father also is merciful.” The perfection in Matthew seems to be in allusion to the call on Abraham, whose
perfection was to walk in integrity, confiding in the shadow of the Almighty. The disciple, instructed of Jesus, had the Father's name declared,
and his perfection is to illustrate his Father's character in indiscriminate grace—not in the spirit of law. Writing for the Gentiles, Luke simply
calls them to be merciful as their Father was merciful. This would be obvious even to such as had not a minute acquaintance with the Old
Testament, and therefore incapable of appreciating the delicate allusions to its contents here or there. Any believer could understand the
force of such an exhortation as “judge not and ye shall not be judged.” The tendency to censoriousness, the imputation of evil motives, and
the danger of sure retribution, are here brought before us. “Condemn not, and ye shall not be condemned.”

On the other hand, says our Master, “forgive, and ye shall be forgiven.” It is the spirit of grace in the experience of wrongs. “Give, and it shall
be given unto you.” It is the spirit of large generosity; and who ever knew a giver with nothing to give or receive? Yea, “good measure,
pressed down, and shaken together, and running over” —not exactly shall men give, but “shall they give” (in the sense of “shall be given")
into your bosom.” Men are very far from giving thus; and the Lord leaves it entirely vague. It might be by men or by believers: certainly God
thus acts. Whoever gives will find his account sure in the far-surpassing goodness of God. “For with the same measure that ye mete withal, it
shall be measured to you again” —whatever the means that He employs and whatever the time of recompense.

Notes on Luke, Luke 6:12-26, Notes on (6:12-26)

The pronounced enmity of the religious leaders led our Lord to special prayer. From man He turns to God. But there was another reason. He
was about to call others to take up the work in which He had been engaged, and to carry it out to the ends of the earth. “And it came to pass
in those days that he went out into a mountain to pray, and continued all night in prayer to God.” This special prayer suited both the
circumstances of evil on man's side, and the fresh mission of grace on God's part. “And when it was day, he called unto him his disciples: and
of them he chose twelve, whom also he named apostles.” These were to be His chief envoys in the work.

“And he came down with them and stood in the plain."1 This has been often misunderstood, and some have contrasted the discourse in “the
plain” here with the discourse on “the mountain” in Matt. 5; 6:7 There is no ground for this. The expression does not really mean a plain, but
a plateau or level place on the mountain. It was the same discourse, which Matthew set down, without presenting the special circumstances
which led to particular parts of it—questions, &c.; whereas Luke was inspired to give it in detached portions here and there, and generally
with the questions or other circumstances which led to each particular part. The two inspired writers, | doubt not, were governed in this by
the special design of the Holy Ghost in each.

Here, then, Jesus stood, where a vast multitude might hear Him. “And a great multitude of people out of all Judea and Jerusalem, and from
the sea-coast of Tire and Sidon, which came to hear him and to be healed of their diseases. And they that were vexed with unclean spirits,
and they were healed. And the whole multitude sought to touch him: for there went virtue out of him and healed them all.”

But now we come to what was still better, not for the body nor for this world, but for the soul in relation with God. “And he lifted up his eyes
on his disciples, and said, Blessed be ye poor, for yours is the kingdom of God.” There is this remarkable difference in the manner of
presenting the discourse on the mount here and in the first gospel. That in Matthew gives it in the abstract, presenting each blessing to such
and such a class. “Blessed are the poor in spirit.” Luke makes it a more personal address. “Blessed be ye poor.”



The reason is manifest. In the one case it is the prophet greater than Moses, who lays down the principles of the kingdom of heaven in
contrast with all Jewish thought, and feeling, and expectation. In the other case it is the Lord comforting the actually gathered disciples,
addressing themselves as so separated to Himself, and not merely legislating, so to speak. It was now the time of sorrow; for as bringing the
promises in His person, man would not have Him.

Again, it is always “the kingdom of God” in Luke. “The kingdom of heaven” is more dispensational and finds its perfect place in Matthew.
Luke, as ever, holds to that which is moral. Certainly the poor were little in man's kingdom. “Blessed,” were they, said the Lord, “for theirs is
the kingdom of God.”

Further, it may be remarked that there is no such fullness here as in Matthew, where we have the complete sevenfold classes of the kingdom,
with the supernumerary blessings pronounced on those persecuted, whether (1) for righteousness' sake, or (2) for Christ's sake.

But here we have another difference very notable. There are but four classes of blessing—not seven; but then they are followed by four woes,
which in Matthew are reserved to a still greater completeness in chapter xxiii., at the end of His ministry for the same dispensational reason
which is adhered to throughout his gospel. Luke, on the other hand, presents at once, first, the blessings; and immediately after, the woes. It
was not the time of ease; judgment was coming. This flows from the moral character of his gospel, just as we find Moses in Deuteronomy,
which has a similar purpose, telling the people that he sets before them the blessing and at the same time the curse. (Chap. 28.)

The first blessing, it will be noticed, is that which man always counts the greatest misery. So the poor in this world look to be despised; but
“yours is the kingdom of God.” The next blessing is hungering now, with the certainty of being filled. The third is present sorrow with joy
promised (that is, in the morning). Lastly, “Blessed are ye when men shall hate you, and when they shall separate you from their company,
and shall reproach you, and cast out your name as evil, for the Son of man's sake.” Luke, it will be noticed, leaves out entirely persecution for
righteousness' sake, which finds its fitting though not exclusive place in Matthew. “Rejoice ye in that day, and leap for joy: for, behold, your
reward is great in heaven: for in the like manner did their fathers unto the prophets.” This supposes exercised faith, with the greatest
resulting blessing. But the fact that Luke confines himself to the blessedness of those persecuted for the Son of man's sake beautifully
accords with the direct addresses in his four classes. As the blessed here are immediately before the Lord, so the persecuted here are only
for His sake. All is intensely personal.

Then follow the woes. “But woe unto you that are rich for ye have received your consolation.” Nothing more dangerous than ease and
satisfaction in this world—there is no greater snare even to the disciple. So again: “Woe unto you that are full! for ye shall hunger.” This of
course has its moral bearing. There is leanness for the soul where the heart has all that it desires. “Woe unto you that laugh now! for ye shall
mourn and weep.” A still further carrying out of the danger of man's heart. “Woe unto you when all men shall speak well of you.” Here it is
not personal only, but relative satisfaction. “For so did their fathers to the false prophets.” In all respects it is a complete picture of that which
is spiritually desirable or to be dreaded. And thus our evangelist closes this part of the discourse.

Notes on Luke, Luke 6:1-11, Notes on (6:1-11)

The evangelist is inspired to introduce these accounts of two sabbaths here. Very probably also they took place at this point of time. If so, it is
because the moral object of the Spirit in Luke coincided here with the historical order. Thus we may infer from a comparison with the order of
Mark, who, as a rule, cleaves to the sequence of events. In Matthew, on the contrary, these facts are reserved for a much later point of his
gospel. (Chap. 12.) A vast compass both of discourses and miracles is introduced by him before he speaks of these two sabbath days. And
the reason is manifest. Matthew here, as often, departs from the order of occurrence in order to show the long-continued and ample
testimony to the Messiahship of Jesus, before he makes use of these incidents on the sabbath, which even the Jews themselves felt to slight
their sabbatical practice, and threatened the legal covenant. Ezekiel speaks of the sabbath as a sign between Jehovah and Israel. (Chap.
20:12, 20.) And now this was about to vanish away. Hence these actions on the sabbath day are extremely significant. They occur in
Matthew, in the chapter where our Lord announces the unforgiveable sin of that generation, as also at the close He disowns His natural ties,
and speaks of the formation of a new and spiritual relationship, founded on doing the will of His Father in heaven. Then forthwith in the next
chapter He shows the kingdom of heaven and its course, which was about to be introduced because of the utter apostasy of Israel and the
consequent rupture of that economy.

In Mark and Luke this is not the immediate object. They are given, it would appear, as they occurred, and Mark had to tell. Still, it is evident
that their mention here falls in with Luke's design remarkably. He takes notice, we saw in the last chapter, of the working of divine grace,
which calls not the righteous but sinners to repentance. Nor will the new thing of Christ, the Second Man, mix with the old things. Yet man's
preference is undisguised for the old because it suits his habits and self-importance. Grace exalts God, and must be paramount.

In this chapter (7.) we are told, “It came to pass” —not on the second sabbath after the first, but “on the second-first sabbath"l1—a very
peculiar phrase, which has perplexed the commentators and critics immensely. It is found in no place or author but here. The only thing
which really explains it seems to be a reference to Jewish customs and their feasts.

On one of these occasions (Lev. 23:10-12) the first cut sheaf of corn was waved before God. The disciples were now going through the
corn-fields. Thus the connection was evident. It was the earliest sabbath after the firstfruits had been offered. This adds to the striking
character of the instruction. The passover took place immediately before, as we know: the paschal lamb was killed on the fourteenth of Nisan
between the evenings. Then followed the great sabbath immediately, and, on the day after, the first sheaf of corn was waved before the Lord.
It was the type of Christ's resurrection. The corn of wheat had fallen into the ground and died, but was now risen again. As the killing of the
lamb was the type of His death, so was this wave sheaf of His resurrection. From the day on which it was offered, seven weeks were counted
complete (of course with their sabbaths), and then came the next great feast, or that of weeks. The first of these sabbaths, in the seven
weeks, counted from the day of the wave sheaf, was not the great paschal sabbath, but it followed next in succession. The sabbath that
opened the feast of unleavened bread after the Passover was the first, and the following sabbath day was “the second first.” It was “second”



in relation to that great day, the paschal sabbath, but “first” of the seven which immediately ensued. Thus it was the first sabbath-day after
the wave sheaf; and no “Israelite indeed” could have counted it lawful to have eaten of corn till after Jehovah had received His portion.

On that sabbath then, the disciples, in passing through the corn fields, “plucked the ears of corn, and did eat, rubbing them in their hands.”
This was always allowed, and is still, in eastern countries round the Holy Land—no doubt a remaining trace of the old traditional habit of the
Jews. It is allowed as an act of charity to the hungry. What a condition for the followers of the Lord Jesus to be in! What a proof of His shame
and of their need!

But nothing moved the Pharisees: religious bitterness steels the natural heart. “And certain of the Pharisees said unto them, Why do ye that
which is not lawful to do on the sabbath days?” The Lord answered instead of the disciples, “Have ye not read so much as this, what David
did when himself was an hungered and they which were with him; how he went into the house of God, and did take and eat the showbread,
and gave also to them that were with him; which it is not lawful to eat but for the priests alone?” The Spirit of God here takes up only
David—not the priests of whom also Matthew treats, which was very suitable. He, writing for Jews, would use a proof of the folly of their
objection which was before their eyes every day. But Luke refers to the moral analogy in the history of the great king David, who, after his
anointing, and before coming to the throne (which was just the Lord's position now), was reduced to such excessive straits that the holy
bread was made profane for his sake. God, as it were, refused to hold to ritual where the anointed king and his followers were destitute of the
barest necessaries of life. For what did it imply? The depth of evil that ruled the nation. How could God sanction holy bread in such a
condition? How could He accept of the showbread of the people as the food of His priests, when all the foundations were clearly out of
course? Was not this evident in the hunger of His anointed and of his trusty hand? Was not the rejected Son of David as free as the rejected
David?

The Lord closes this part of the subject with the declaration, “That the Son of man is Lord also of the sabbath."2 Thus there is another reason
yet more powerful. David was not the Son of man as Jesus was. The Son of man had, in His own person and position, rights altogether
superior to any ritual. He was entitled to abrogate it. He would do so formally in due time; for this attached to His personal glory. “The Son of
man is Lord also of the sabbath,” which David was not.

Nor is this all. The Lord Jesus on another sabbath enters the synagogue and teaches, where “there was a man whose right hand was
withered.” And now the scribes and Pharisees with deadly hatred are watching to see “whether he would heal on the sabbath day, that they
might find an accusation against him.” Such was man on one side: on the other there was a stranger come down from heaven, a man also, to
fallen man, and with a heart to display heaven's and God's mind perfectly. But those who prided themselves upon their righteousness and
wisdom are afraid lest men should be healed by Him at the expense of their ceremonies, and they seek to fasten an accusation against Him.
“But he knew their thoughts and said to the man which had the withered hand; Rise up and stand forth in the midst. And he arose and stood
forth.” The thing was not done in a corner, but boldly in presence of them all.

The Lord even challenges them publicly and says, “I will ask you one thing: Is it lawful on the sabbath days to do good or to do evil? to save
life or to destroy it?” They were doing evil; it was His to do good. They were seeking to destroy His life; He was willing to save theirs. “And
looking round about upon them all, he said unto the man, Stretch forth thy hand.” It was enough: the man did so, “and his hand was restored
whole as the other.” How simple, and yet how truly divine! Was this then a work done? Was the Son's healing what God had forbidden? Was
this unworthy of God? Was it not, on the contrary, the very expression of what God is? Is not God always doing good? Does He forbear to do
good on the sabbath day? Was not the very sabbath itself a witness how God loved to do good, and a pledge that He will bring His people into
His own rest? Was not Jesus doing so to this sufferer, and giving a witness of the gracious power that will do so fully by and by?

And what was the effect upon unbelief? “They were filled with madness, and communed one with another what they might do to Jesus;” and
this because He had shown that God never foregoes His title to do good even on the sabbath-day in a world that is ruined by man's sin and
Satan's wiles. A superior power has entered and manifests the defeat of Satan. But, meanwhile, the instruments of Satan are filled first with
his lies and secondly with his murderous hatred. “They communed one with another what they might do to Jesus.” For indeed they had no
communion with God and with His mind. They were only filled with madness and communed one with another how to injure the Lord, the
manifest children of their father: such did not Abraham.

Bible Treasury: Volume 20, Early Haul of Fishes, The (5:1-11)

{vi 25109-25119}Luke 5:1-11

THE Holy Spirit transposes the call of Peter and his companions to a later place than the historical order adhered to by Matthew and Mark,
which fell in with His design in their Gospels. But it suited His work by Luke to give previously the Lord's preaching in the synagogues of
Galilee, His striking procedure in Nazareth on the sabbath day, His deliverance of the demoniac in the synagogue of Capernaum, His healing
of Peter's mother-in-law with many more, and His preaching in Galilee. He Who arranged the task for each evangelist knew all the truth,
which judges every man, and can be judged by none save at his peril.

In beautiful connection with the great work of proclaiming the gospel, we see the Lord standing by the lake of Gennesaret, as the crowd
pressed on Him to hear the word of God. Into one of two little vessels there, from which the fishermen had gone and were washing their nets,
He entered, and asked Simon (for it was his) to put out a little from the land, and thence He, sitting down, taught the crowds. After that He
said to Simon, Put (thou) out into the deep, and let (ye) down your nets for a haul.

What can one conceive to act more powerfully on the mind of Simon and the rest! Sailors, especially fishermen, are apt to trust their own
judgment in their craft and to think cheaply of landmen's advice. The circumstances too made any hope naturally forlorn. Master, said Simon
(who had already, been led to Jesus and received from Him a name of honor), through a whole night we labored and took nothing; but at Thy
word | will let down the nets. And having done this, they enclosed a great multitude of fishes. And their nets were breaking. And they



beckoned to their partners in the other ship to come and help them; and they came and filled both the ships, so that they were sinking.

But great as the wonder was and pointing to the Son of man with all things put under His feet down to the fish of the sea, it was small
compared to the spiritual power which let the light of God in Christ into Simon's soul. For when he saw it, he fell down at the knees of Jesus,
saying, Depart from me; for | am a sinful man, O Lord. He knew himself as he never did before. God in His grace brought thus near filled him
with self-judgment, and he pours out the confession of it at the Lord's feet. He believed already, and before the miracle promptly gave up his
own thoughts and his discouraging experience at Christ's word. Then the immediate and amazing answer to his confidence not only awed his
soul but searched his conscience thoroughly. It seems like a moral dilemma to say at Jesus’ knees, Depart from me; for | am a sinful man, O
Lord. It is really what an exercised soul feels on which the light falls with overwhelming power. Nothing farther from one than to depart from
the Lord, yet His divine goodness and glory so realized that one feels utterly unworthy to be near Him while clinging to Him. When the work of
redemption was done, much more could be enjoyed by the purified conscience and the heart resting on His love known in peace; but for this
all had yet to wait. Even now the grace Simon saw in Christ made manifest his sinfulness but filled his heart.

The vast take of fish, the bursting nets, the sinking ships, each of which would have commanded Simon's interest at any previous time, were
all unheeded. Jesus was all to his soul. Self-importance dwindled, no less than anxiety, and every earthly desire. He fell before One, a Man on
earth, Who presented God with a power which delivered from Satan and the effects of sin for soul and body. As He Himself had read at
Nazareth the opening of Isa. 61 and said, To-day is this scripture fulfilled in your ears, so His course demonstrated in an outreaching grace
which irritated even then all who would limit divine privilege to themselves. Even then it was clear that preaching the kingdom of God was
more momentous in His eyes than the mightiest deeds of power: “therefore am | sent.” He received not glory from men; He would by the
word bring them into Living relationship with God; He would not only lead such as Simon into deeper blessing, but call them from every
object and tie on earth to Himself and the activities of His grace.

Depart from Simon! from a sinful man! Why, the Son of man came to seek and to save that which was lost. As His grace made God better
known, so it discovered Simon to himself, who would soon learn and own that He the Lord Jesus knew him perfectly, yea all things. Yes, the
Lord Jesus knew all when He entered Simon's ship, and heard him own His word; and He so revealed Himself to his soul that Simon could not
but follow such a Master and Lord.

And now He Who spoke the word of power for the miracle says to Simon, Fear not, from henceforth thou shalt be catching men. There is a
season to everything, a time to fear, and a time not to fear. Nor is this peculiar to Simon. It is for every believer in Christ. Till we know Him by
faith we do well to fear. Not to fear before that is impenitence with indifference or presumption. But when grace makes Him known to us,
“Fear not” is as truly for us as for him. And so it was for James and John, sons of Zebedee, who were Simon's partners. The word addressed to
Simon they took for themselves believingly; and they were right. It was written for us, that we might believe and have the blessing with like
assurance. Perfect love casts out fear.

All, no doubt, are not called to “be catching men,” as Simon was; and eminently was made good in due time this word of the Lord also. But
while the Lord still calls and sends to preach the gospel, neither man nor woman that believes ought to hide the word of His grace, but
publish His name far and wide, as they have opportunity, and in all earnestness, though decently and in order. Time was, whilst all the
apostles lived too, when the scattered faithful went through the world evangelizing the word; and the Lord's hand was with them, and a great
number believed and turned to the Lord ({vi 127178;127309}Acts 8; 11). Let us fear neither for ourselves, if we believe on Him, nor to speak
a word in season, His word, to the weary, if they too by grace may hear and live.

Notes on Luke, Luke 5:27-39, Notes on (5:27-39)

We have seen the grace which both cleanses and forgives. The soul needs both. God is “faithful to forgive us our sins, and to cleanse us from
all unrighteousness.” But now it will be found, that it is not only grace which characterizes the power of God, but the direction in which it
works. The cleansing and forgiving might have been solely within Jewish precincts. It is true that the latter of the two—the forgiving—is tied to
the person of the Son of man (“The Son of man hath power on earth to forgive sins"), and that the title of Son of man supposes His rejection
as Messiah. This, therefore, at length, opens the way for His working in grace among men as such—not merely in Israel. But all comes out far
more distinctly in the new scene.

“And after these things he went forth and saw a publican named Levi sitting at the receipt of custom: and he said unto him, Follow me.”

The Jews had an especial horror of tax-gatherers. They were their own countrymen; and yet they made themselves the instruments of their
Gentile masters in gathering the taxes. Their position constantly gave occasion to the improper exercise of their authority, to oppressing the
Jews and to extorting money on false pretenses or to an unlawful amount.

Hence, as a class, the publicans were peculiarly in disfavor.

But when grace acts, it calls the evil as well as those that men would count good. It goes out to the unjust no less than to persons just as far
as men could see. The Lord calls the tax-gatherer Levi (who is named by himself Matthew, the inspired writer of the first gospel). He was
called as it were in the very act, “sitting at the receipt of custom.” We hear nothing of any antecedent process. There may have been: but
nothing is revealed. All we know is that, from the midst of this work, naturally odious in the eye of an Israelite, Levi was called to follow Jesus.
This was a very significant token of grace going out even to what was most offensive in the eyes of the chosen people. When God acted in
grace, it was necessarily from Himself and for Himself, entirely above the creature; there was no ground in man why such favor should be
shown him. If there were any reason in man, it would altogether cease to be the grace of God. Grace means the divine favor, absolutely
without motive save in God Himself, to a good-for-nothing creature, miserable and lost; and the moment that you come down to that which is
utterly ruined, what difference does it make what may be the nature of the ruin, or what the means of it? If people are needy and ruined, this
is enough for the grace of God in Christ, who calls such that they may be saved and follow Him.



Thus Levi quits all for Jesus: “He left all, rose up, and followed him.” But more than this: his heart, gladdened by such undeserved and
unlooked-for grace, goes out to others. He “made him a great feast in his own house: and there was a great company of publicans and others
that sat down with them.” This was a further carrying out of the same grand truth. God was displaying Himself in Jesus after a sort entirely
unexpected by man. It is difficult for us to conceive the light in which the Jews regarded the publicans. But here was a great company of
them, and of those who were associated with them; and, wonderful to say, Jesus the Holy One of God, sits down with these publicans and
sinners. Jesus was now making known the grace of God. Man never understands this—never appreciates it. On the contrary, he charges grace
(implicitly at least) with being indifferent to sin. The truth is, that self-righteousness covers sin, and is always as malignant as it is
hypocritical, imputing its own evil to others, especially to grace. There is nothing so holy as grace; nothing which supposes sin to be so very
evil. Nevertheless there is a power in grace which calls and raises entirely above the conventionalities of men. It supposes total guilt and ruin
when it comes to deliver; and if it comes to deliver, why should it not work among the neediest and the worst? Were it human, the effort
would be unavailing. But it is the revelation of God Himself, and therefore it is efficacious by the gift and in the cross of Christ.

Man, however, objects. “Their scribes and Pharisees murmured against his disciples, saying, Why do ye eat and drink with publicans and
sinners?” They had not the honesty to complain to Jesus, but vented their spleen against His disciples. But the Lord answers for His people:
“Jesus answering said unto them, They that are in health need not a physician; but they that are sick” —a simple but most satisfactory and
impressive answer. Grace always enables even a man, a believer, to speak the whole truth; it is the only thing that does. How much more did
He, who was full of grace, speak in the power of truth! Granted that they were sick; they were just the persons for the physician. It is not even
said that they were conscious of their sickness. At least God knows the need, and God seeks the needy, and Jesus was God Himself as man
presented in grace. As He said, “I came not to call righteous men, but sinners to repentance."1

Then comes in another truth of immense importance. In reply to the question, “Why do the disciples of John fast often, and make prayers,
and likewise the disciples of the Pharisees; but thine eat and drink?” “He said unto them, Can ye make the children of the bridechamber fast,
while the bridegroom is with them?” They were ignorant of the glory of the person of Him who was present, as much as of His grace. Had
they known the singular dignity of Jesus, they would have seen how incongruous it would have been to fast in His presence. At ordinary
times, in view of the evil of the first man, in the sad experience of his rebellion against God, to fast would be appropriate. But how strange
would be His people's fastings in presence of their longed-for King! His very birth was announced by angels as good tidings of great joy, and
the heavenly host praised God, saying, “Glory to God in the highest and on earth peace, good will towards men.” Certainly, then, His disciples
should act in consistency with the presence of such a glorious person, with such a spring of joy to heaven and earth. Would a fast be in
keeping with the circumstances? The Lord therefore answers,” Can ye make the children of the bridechamber fast while the bridegroom is
with them?” Gladness of heart suits both the grace and the glory of the Lord. “But the days will come when the bridegroom shall be taken
away from them, and then shall they fast in those days.” The Lord had the full consciousness of what was at hand—of man's fatal, suicidal
opposition to God, and to God above all manifest in His person. His rejection would soon come, and sorrow of heart for the disciples. “And
then shall they fast in those days.”

But He furnishes more light than this. He points out the impossibility of making the principles of grace coalesce with the old system. This He
sets forth by two similes. The first is the garment: “No man putteth a piece of a new garment upon an old; if otherwise, then both the new
maketh a rent, and the piece that was taken out of the new agreeth not with the old.” There can be no harmony between the old thing and
the new law and grace will never mix. But next, He sets it forth under the figure of the new wine. “No man putteth new wine into old bottles;
else the new wine will burst the bottles, and be spilled, and the bottles shall perish. But the new wine must be put into new bottles, and both
are preserved.” He shows that there is an energy in the new thing which is destructive to the old. Just as the new wine would burst the old
skins and thus the liquor would be lost and the bottles perish, so would fare that which Christ in the gospel introduces. Where there is the
attempt to connect grace with anything of the law, the old no longer retains its true use and the new completely evaporates. “New wine must
be put into new bottles.” Christianity has not only an inner principle peculiar to itself, as flowing from the revelation of God in Christ, but also
it claims and creates forms adapted to its own nature. It is not a mere system of ordinances and prescriptions. It has living power, and that
power makes new vehicles for itself. But man does not like it.

Accordingly the Lord adds what we have at the close of the chapter, and what is peculiar to this gospel, the general maxim, “No man also,
having drunk old wine, straightway desireth new; for he saith, The old is better.” The legal system is far more suited to the fallen nature of
man; it gives importance to himself and it claims his obedience, and falls in with his reason. Even a natural conscience owns the rightness of
the law; but grace is supernatural. Though faith sees how perfectly suitable grace is to God as well as to the new man, and how it is the only
hope for a sinful man who repents towards God; nevertheless it is wholly above the reasonings of man, and it is constantly suspected by
those who know not its value and power. Man's nature cleaves to its old habits of prejudices, and distrusts the intervention of grace.

Notes on Luke, Luke 5:12-26, Notes on (5:12-26)

We have seen that the call—the special ministerial call—of Peter and the rest, was taken out of its historical place, in order to present the
Lord uninterruptedly in the activity of His grace, when He entered upon His manifestation.

Now we find two remarkable miracles, which, | believe, set forth sin in two different forms. The first is under the phase of leprosy. “It came to
pass, when he was in a certain city, behold a man full of leprosy.” Luke particularly mentions this symptom. It was not in an incipient stage or
a slight case, but a man full of leprosy, “Who, seeing Jesus, fell on his face and besought him, saying, Lord, if thou wilt, thou canst make me
clean.” The man wanted confidence in the Lord's love and good pleasure to meet his need. The Lord, accordingly, showed not only His power
but His goodness. “He put forth his hand and touched him, saying, | will: be thou clean.” This was by no means necessary for healing. Love,
however, does not limit itself to man's necessities, but takes occasion by them to show the great grace of God. Under law it would have been
defiling: but we shall never understand the gospel unless we see that He, who was pleased as man to come under law, was really above law.
And we find these two things running through the account of our Lord's life on earth—dispensationally under law, and in His own person
above it. Nothing could overthrow the rights and dignity of His person. But now we find Him both displaying what man ought to be towards



God and what God is towards man. In the first case He is found under law, but this course of miraculous manifestation was the display of
what God is—God present and active in goodness among men, and this in the reality of a man's soul, mind, and affections. So Christ put forth
His hand and touched him, and, so far from defilement accruing to Himself, the leprosy immediately departed from the man. He “charged
him to tell no man: but go and show thyself to the priest.” Thus we have in the injunction a man under law, as truly as we have, in the Lord
God who healed the leper, One above man and consequently above law. “Go and show thyself to the priest, and offer for thy cleansing,
according as Moses commanded, for a testimony unto them.” Until the cross, Jesus rigorously maintains the authority of the law. To have
been merely under law would have defeated the whole object of the gospel; it would result in leaving man under his leprosy, under the utter
loathsomeness of sin, the hopeless and defiling ruin that sin produces. Therefore if grace was to be shown, Christ must be infinitely above
man, must in @ human body put forth a hand which is the natural emblem of its work, and touch the man that was lost in sin beyond all
human remedy. “I will” —which only God was entitled to say— “be thou clean.” Divine power at once accompanies the word. “Power
belongeth unto God.”

The Lord would make the healing known, but according to law. “Go and show thyself to the priest,” whose business it was to inspect. The
priest would have known the reality of the leper's case, and would be the best judge among men of the reality of the cleansing. “Offer for thy
cleansing according as Moses commanded for a testimony unto them.” There was no provision under law for healing leprosy, but there was
provision, when a man was healed, for his purification, his cleansing. None but God could heal. When, therefore, the healed leper came and
showed himself to the priest with his offering, it was a proof that God was there in power and grace. When had such a thing been known in
Israel? A prophet had once, with characteristic difference, indicated a cure from God, outside Israel. But God was now present in the midst of
His people. The conviction would thus be forced upon the priest that God was there in Christ above law, but yet not overthrowing the law's
authority. “Go, show thyself to the priest, and offer for thy cleansing according as Moses commanded for a testimony unto them.” If that
testimony were received, they would themselves (and in due time openly) enter the ground of grace. “By grace ye are saved,” as it is grace
too that enables us to walk according to God. “Sin shall not have dominion over you, for ye are not under the law, but under grace.” This is
the Christian's ground.

Again, the more the Lord forbade his speaking, so much the more went there a fame abroad of him: and great multitudes came together to
hear, and to be healed by him of their infirmities.

The Lord, however, instead of yielding to the applause of the multitude, “withdrew himself into the wilderness and prayed.” Nothing can be
more beautiful than this retirement for prayer between these two miracles. However truly God, He was man, not only in maintaining the
authority of the law, but also in practicing dependence upon God.

“And it came to pass on a certain day, as he was teaching, that there were Pharisees and doctors of the law sitting by, which were come out
of every town of Galilee, and Judea, and out of Jerusalem: and the power of the Lord was present to heal them. And, behold, men brought in a
bed a man which was taken with a palsy and they sought means to bring him in, and to lay him before him.” Now we have the other form in
which sin is set forth, not so much in its defiling influence, but in the impotence which it produces—in man's total powerlessness under it.
Sinful man is not only defiled and defiling, but also has no strength. The Lord accordingly proves Himself equal to meet this result of sin as
much as the other. There were difficulties in the way; but what are these to the sense of need and faith? “When they could not find by what
way they might bring him in because of the multitude, they went upon the housetop, and let him down through the tiling, with his couch, into
the midst before Jesus.”

Wherever real faith exists, there is earnestness. Here the difficulties and obstacles only increased and made manifest the desire to meet with
Jesus. Accordingly the man submits to all these efforts on the part of those who carried him. He was let down into the very midst of the
crowded assembly where Jesus was. “And when he saw their faith, he said unto him, Man, thy sins are forgiven thee.” Not, Man, thy palsy is
healed; but, “thy sins are forgiven thee.” This is very instructive. In order to reach the powerlessness of a sinner, he must be forgiven. There
is nothing keeps a man feebler, spiritually, than the lack of a sense of forgiveness. If | am to have the power to serve the living God, | must
have the assurance that my sins are forgiven. (Compare Heb. 9) Accordingly the first word of the Lord took up his deepest need, that which, if
not supplied, would always leave him without strength. “Man, thy sins are forgiven thee.”

But forgiveness on earth at once aroused the incredulous opposition of the scribes and Pharisees. They “began to reason, saying, Who is this
which speaketh blasphemies? Who can forgive sins, but God alone?” As God alone could heal a leper, so God alone could forgive sins; so far
they were right. The great mistake was that they did not believe Jesus to be God. But then in both these miracles Jesus is man as well as God,
and this comes out distinctly here. For, “when Jesus perceived their thoughts, he, answering, said unto them, What reason ye in your hearts?
Whether is easier to say, Thy sins be forgiven thee; or to say, Rise up and walk?” One was as plain as the other. He could have said either. He
had a true and a gracious spiritual motive for dealing with the real root of the evil first. The deepest necessity of man was not to rise and
walk, but first of all to have his sins forgiven. “But that ye may know that the Son of man hath power upon earth to forgive sins (he said unto
the sick of the palsy), | say unto thee, Arise and take up thy couch and go unto thy house.” He did not say, That ye may know that God in
heaven will by and by forgive sins; but, “that the Son of man hath power upon earth to forgive sins.” Jesus is God; but here it is in His quality
of the rejected Messiah, the Son of man, that He has power on earth to remit sins. He has authority from God, as indeed He is God; but still it
is as Son of man, which adds immensely to the grace of His ways. The despised Messiah of Israel had authority on earth to forgive sins. Thus
the strength that is imparted by the Holy Ghost to the believer is not at all the ground of the remission of his sins, nor is to be the proof to
himself that he is forgiven, but “that ye may know,” &c. Others ought to know the reality of this forgiveness, and, above all, of the Son of
man's authority to forgive man. This is God's great object. It is not merely doing good to man, but the display of the rejected man, the Lord
Jesus Christ. God is putting honor on Him, not only in heaven but upon earth. Now He is exalted in heaven; but even as the Son of man, the
rejected Christ, He has authority on earth to forgive sins: and this the gospel proclaims. Then the strength to rise up and walk imparted to the
poor powerless sinner is just a witness to others of the forgiveness of his sins; but the great thing for such an one is not merely what others
see and judge of; but what pertains to himself alone, what note can absolutely know outside, what is a word from the Lord to his own soul—
“Thy sins are forgiven thee.”

The public fact, however, acts powerfully upon the beholders. “Immediately he rose up before them, and took up that whereon he lay, and
departed to his own house glorifying God. And they were all amazed, and they glorified God, and were filled with fear, saying, We have seen



strange things to-day.” They had not the sense of forgiveness, but at least they were filled with fear. It was a new thing in Israel.

Notes on Luke, Luke 5:1-11, Notes on (5:1-11)

It will be remarked that the account of the call of Simon and of the rest of his companions, at the lake of Gennesaret, is given not only more
fully in Luke than in any other evangelist but in a totally different connection. In Matthew and Mark we find it mentioned immediately after
our Lord began to preach, when John was reported to be put into prison. The first thing named then is when Jesus was “walking by the sea of
Galilee, be saw two brethren, Simon called Peter and Andrew his brother, casting a net into the sea, for they were fishers; and he saith unto
them, Follow me, and | will make you fishers of men.” Both in Matt. 4 and in Mark 1 The account is given in general terms. We have far more
detail in Luke. Is this an accident? Contrariwise, it is the fruit of a gracious design of God. Luke had the task confided to him more than any
other of bringing out God's grace toward man and in man. Along with this he had also to lay bare the working of man's conscience and heart,
especially under the operation of the Spirit of God.

The Lord then is shown us calling Simon not at the time when it actually occurred, but in connection with the development of this great
purpose—calling men to be associated with Himself. Hence this notice of their call, which had taken place some time before, is reserved till
the opening and character of His own ministry have been fully set before us; His reading at Nazareth with grace and nothing but grace to
man—not judgment as yet, for He stopped before it; His subsequent comment when they began to show their unbelief, even after their
confession of the gracious words which had proceeded out of His mouth; His proof from the law that the unbelief of Israel turns the stream of
grace toward the Gentiles, the intimation of what God was going to do now and their subsequent deadly wrath and indignation; then His
course in the power of the Holy Ghost, but above all, His word with power, not nevertheless without mighty works, as in dealing with Satan's
dominion over man and all the physical consequences of it, the healing of all diseases and the casting out of demons. But especially He
preached the kingdom of God, and that far and wide, fame among men being only an additional reason for moving elsewhere.

Thus it is man by the power of the Holy Ghost, entirely above Satanic working and human weakness, delivering mankind and ministering the
word of God as the sole means of spiritual strength and association with God, as the Spirit is the source of all that is good and great according
to God. But even this is not enough for His grace; He would associate men with Himself in good. Hence in the next scene before us, the Holy
Spirit skews us the Lord calling others. He rejoices in the habitable part of His earth, and, His delights are with the sons of men; He associated
them with Himself. It was not only for men's pardon that He came, but for salvation and all its fruits. Simon Peter, being the more prominent
of those now called, is brought into the foreground. If he is to help others, he must be first helped himself; and man cannot be truly helped
without raising the question of sin and settling it in the heart, as well as by Christ outside ourselves.

The Lord now effects this. Standing by the lake, He sees two ships there, and the fishermen engaged in washing their nets, when the people
pressed upon Him to hear the word of God. So he enters “into one of the ships, which was Simon's, and asked him to thrust out a little from
the land. And he sat down and taught the crowd out of the ship. But when he ceased speaking, he said to Simon, Thrust out into the deep and
let down your nets for a draft.”

The work must be carried within. Even the word may seem to fail, but it may be followed up by some act or way on God's part in order to
drive it home to the heart. He tells Simon therefore to thrust out and let down the net for a haul. A seaman is apt to think that he understands
his own business best; and Simon answered saying, “Master, we have toiled all the night and have taken nothing: nevertheless at thy word |
will let down the net.” Thus, feeble as his faith might have been at this time, it was real. He bows to One who naturally could not be
considered to know anything of a fisherman's work, but Peter has confidence that He is Messiah and learns that He is this and far more, that
He had the mind and grace of God. It would be now shown whether He had all power at His command. Simon had reason to know that He had
divine energy as to men on earth; but now there was a new thing, One who had dominion over the fish of the sea. Sin had greatly hindered
the exercise and even proof of the large dominion which was originally granted to them. But here was the repairer of all breaches: in Peter's
ship was the Second man, the Lord from heaven. “And when they had thus done, they enclosed a great multitude of fishes.” The failure of
human resources, as they are, to avail themselves of the blessing, is made manifest. Their net brake, and they beckoned unto their partners
in the other ship to come and help them. And they came and filled both the ships, so that they were sinking. The help of man is as vain as
man himself, even for the blessing of God. The day was coming when the net should not break, no matter how large the fishes nor how great
the variety. But this is reserved for another age, when the Second man shall reign in righteousness and power. Here we see the feebleness of
this age.

“When Simon Peter saw it, he fell down at Jesus' knees, saying, Depart from me; for | am a sinful man, O Lord. For he was astonished, and
they that were with him, at the draft of the fishes which they had taken.” Now comes the deep moral result for Peter's heart. The greatness of
the Lord's grace as well as His power brought his sinfulness more than ever before his soul. A strange moral inconsistency follows. He casts
himself at the Lord's feet and says, “Depart from me.” But he does not depart from Jesus. Rather does he fall down as near to Jesus as he
can; yet he says, “Depart from me; for | am a sinful man, O Lord.” He confesses his unfitness for the presence of the Lord, yet would not lose
Him for all worlds—goes to Him, yet feels and owns that He might justly go away from such a sinner. Thus the Lord, who knew the heart, did
that which was eminently calculated to act upon Simon, who knew the powerlessness of man as he is to do what the Lord had done. They had
all shown how unable they were; they had “toiled the whole night, and taken nothing.” But the Lord not only knew all but could do all; and
this brings up sin on Simon's conscience.

But, further, the Lord's answer thereon was, “Fear not; from henceforth thou shalt be catching men.” He banishes the fear so natural to the
heart where sin is, which is even increased at first by the action of the Spirit of God. The Holy Ghost only removes fear by the revelation of
Christ, His work, and His word. His operation is to make us know what is calculated to produce fear as well as to lead us to Him who alone by
His grace can banish it. The effect of the state of the first man when rightly viewed is to fill with intense fear and horror: as to himself he
could not but fear; from Christ he hears, “Fear not.” And who is entitled to be heard? “My sheep hear my voice; and | know them, and they
follow me.” It is blessed to learn from God that our sinfulness, while not only naturally but even spiritually it ought to produce torment, is met
and fear is cast out by the perfect love of God in Christ. Our Lord, on the ground of that great redemption which He was about to bring in by



His blood, was entitled righteously to say, “Fear not.” This was the divine way of forming one that was afterward to become a fisher of men.
He must be in the experience of the blessing of grace himself before he was fit to be the witness of it to others.

“And when they had brought their ships to land, they forsook all and followed him.” Such was the power of grace; it made all things little in
comparison of Christ, and of what Christ becomes to the man who believes in Him.

Notes on Luke, Luke 4:30-44, Notes on (4:30-44)

The result of the Lord's first appearance at Nazareth in the synagogue was that, though He Himself characterized His ministry from the word
of God, or rather the Spirit of God had already anticipated it as He then openly proclaimed it, as being the ministry of grace, by reading this
scripture and declaring that it was that day fulfilled in their ears, man soon turns from it in anger and dislike. Attracted at first, he revolted
from it afterward, because grace both tells out the ruin of man and always insists on going out wherever there is need and misery.
Nevertheless the Lord did not make it plainly known. that grace should go out to the Gentiles till their rejection of Himself began to manifest
itself. And now the same men who were so smitten with the charm of grace at first were ready to turn upon Him and east Him down headlong
from “the brow of the hill whereon their city was built. But he, passing through the midst of them, went his way.” His time was not yet come.
He “came down to Capernaum, a city of Galilee, and taught them on the sabbath days. And they were astonished at his doctrine: for his word
was with power.” This wag what Jesus showed. It was not first miracles and then glory, but the truth of God. The word, not a miracle, forms
the connecting link between the soul and God; no miracle can do this—nothing but the word of God. For the, word addresses itself to faith,
while a miracle is done as a sign to unbelief. But as God produces faith by the word, so He also nourishes it by the word. This proves the
immense value of the word of God; and Christ's word was with power.

“And in the synagogue there was a man which had a spirit of an unclean devil.” This is the first great work that is recorded in Luke. Our Lord
seems already to have done mighty deeds in Capernaum (that is in this very place) before He went to Nazareth; but Luke begins with
Nazareth, in order to characterize His ministry by that wonderful description in the word of God which opens out grace to man. Now we find
Him in Capernaum, and the first miracle recorded of Him here, whilst He was teaching in the synagogue, was the cure of a man possessed
with a spirit of an unclean devil which had the consciousness of the power of Jesus. For the demoniac cried out, saying, “Let us alone; what
have we to do with thee, thou Jesus of Nazareth? art thou come to destroy us? | know thee who thou art; the Holy One of God.” It is
remarkable here and elsewhere the “I” and the “we” —the man himself and yet the identification with the evil spirit. Moreover this possessed
man says, “I know thee who thou art; the Holy One of God.” This appears to be the same character in which Psa. 89 speaks of Christ, where it
says, “The Lord is our defense; and the. Holy One of Israel is our King.” It is a psalm full of interest because the Holy One there the sole
groundwork of the hopes of the people, as well as the stay of the house of David, otherwise ruined. It is just the, same thing in our gospel;
save that Luke goes but more widely. The point of Psa. 89. is that every hope depends on Him. Israel have come to nothing; the glory had
waned; and at length departed; the throne is cast down to the ground. But then He is the king; and therefore it is perfectly secured. The
shame of God's servants shall be removed, and their enemies shall surely be put to perpetual reproach, after the downfall of that pride, and
all the painful discipline that the people of Israel shall pass through. '

Here the unclean spirit prompts the man to acknowledge Jesus as this Holy One. But He refuses such testimony; He did not even receive the
witness of men, how much less of devils! “Jesus rebuked him, saying, Hold thy Peace, and come out of him. And when the devil had thrown
him in the midst, he came out of him, and hurt him not. And they were all amazed, and sake among themselves, saying, What a word is this!
for with authority and power he commandeth the unclean spirits, and they come out. And the fame of him went out into every place of the
country round about.” He has thus shown that the power of Christ must first put down Satan (but not without a certain allowed humiliation for
man;) that this is the chief evil which pollutes and oppresses the world; and that until Satan's power expelled, it no good to expect full
deliverance: We must go to the source of the mischief. This; therefore, is the earliest of the miracles of Christ brought before us by Luke. But
then there is also compassion—deep and effectual pity for men. So our Lord, when He leaves the synagogue, goes into the house of Simon.
“And Simon's wife's mother was taken with a great fever; and they besought him for her: And he stood over her, and rebuked the fever; and
it left her: and immediately she arose and ministered unto them.” Not only was there power to dismiss the disease with a word, but there
was, contrary to all nature, strength communicated to her. A great fever leaves a person, even when it is gone, exceedingly weak, and a
considerable time must elapse before the usual vigor returns. But in this case, as the healing, was the fruit of divine power, Peter's wife's
mother not only arose, but ministered unto them immediately.

The same evening, “when the sun was setting, all they that had any sick with divers diseases brought them unto him; and he laid his hands
on every one of them and healed them.” It made no difference. It was not only that He could cure the fever, but He could cure everything.
“He laid his hands on every one of them and healed them.” Another thing to be noticed is the manner of it, the tenderness of feeling—He laid
His hands on them. This was in no way necessary; a word would have been enough, and the Lord often employed nothing more than a word.
But here He shows His human compassion—He laid His hands upon them and healed them. Devils also came out of many, but we find Him
here keeping up the testimony to man of the power that Satan had in the world. There are few things more injurious to men than
forgetfulness of the power of Satan. At the present time there is exceeding unbelief on the subject. It is regarded as one of the obsolete
delusions of the past. But we find most clearly demons going out of many, not in any one peculiar case, “crying out and saying, Thou art
Christ, the Son of God.” These acknowledged the Lord, not as the Holy One of Psa. 89, but as the Anointed One, the Son of David, of Psa. 2.
He was the King of Israel in both cases. But the Lord accepted not their testimony in any instance. He really was the Holy One and the Son of
God, but it was from God that He took His title, and recognition by the demons He refuses. They knew that He was the Christ. What a solemn
thing to find that man is even more obdurate than Satan! for the demons were more willing to acknowledge Jesus than the men even who
were delivered from the demons, and who were healed of all their diseases. Man for whom Jesus came! What a proof of the incurable unbelief
of man and the certain ruin of those who refuse the Son of God! Devils believe and tremble. Man, even when he does believe with his natural
heart, does not tremble. He may believe, but he is insensible in his belief. Can such faith save him? The only faith that is good for anything is
that which brings in the sinner in his need and ruin before God, and which sees God in infinite mercy giving His Son to die for him. Anything
short of this ends in destruction; and so far from natural faith bettering a man, it only brings out his evil and turns to corruption the more



speedily. It is a kind of complimenting the Son of God, instead of a lowly and true owning of man's own condition and God's grace.

But there is another thing which this chapter brings before us—namely, that our Lord departs when it was day “into a desert place; and the
people sought him, and came unto him, and stayed him, that he should not depart from them. And he said unto them, | must preach the
kingdom of God to other cities also: for therefore am | sent. And he preached in the synagogues of Galilee.” The great object of the coming of
Christ was to preach God's kingdom; it was bringing God and God's power before men—God's power visiting man in mercy. No healing of
diseases or expulsion of demons could satisfy the Lord. And when He had by His miracles attracted attention in any place, it was the more
reason for going to another. He did not seek His own fame; another should come in his own name who would. But for our Lord Jesus to attract
a hame, was a reason for departure, not for staying.

Notes on Luke, Luke 4:14-29, Notes on (4:14-29)

It is important to notice that the temptation in the wilderness preceded the active public life of the Lord, as Gethsemane preceded His death
in atonement for our sins. It is an utterly false notion that this defeat of Satan in the wilderness was the basis of our redemption. Such, |
believe, is Milton's view in his “Paradise Regained.” But this theory makes victory to be the means of our deliverance from God instead of
suffering, and gives consequently the all-importance to living energy, rather than to God's infinite moral or judicial dealing with our sins on
the cross; it puts life in the place of death and shuts out or ignores expiation. The real object and connection of the temptation is manifest,
when we consider that it is the prelude to the Lord's public life here below, in which He was continually acting on His victory over Satan.
When the enemy came again at Gethsemane, it was to turn the Lord aside through the terror of death, and specially of such a death as His
on the cross. In the wilderness, and on the mountain, and on the pinnacle of the temple (for there were three different sites and
circumstances of this temptation) it was to draw Him away from the path of God by the desirable things of the world.

But however this may be, Jesus now returns in the power of the Spirit into Galilee; “and there went out a fame of him through all the region
round about. And he taught in their synagogues, being glorified of all.” This is the general description, | apprehend; but the Spirit of God
singles out a very special circumstance which illustrates our Lord in the great design of this gospel. It is peculiar to Luke. “He came to
Nazareth, where he had been brought up: and, as his custom was, he went into the synagogue on the sabbath day, and stood up for to read.
And there was delivered unto him the book of the prophet Esaias. And when he had opened the book, he found the place where it was
written.” It was in fact the beginning of Isa. 61. This is the more remarkable because the connection of the prophecy is the total ruin of Israel,
and the introduction of the kingdom of God and His glory when judgment takes its course. Yet in the midst of this these verses describe our
Lord in the fullness of grace. There is no prophet so evangelical, according to ordinary language, as Isaiah; and in Isaiah there is no portion
perhaps of the whole prophecy that so breathes the spirit of the gospel as these very verses. Now what can be more striking than that this
should be read on that occasion by Christ? and that the Spirit of God gives Luke alone to record it? Our Lord takes the book and reads,
stopping precisely at the point where mercy terminates. It is the description of His grace in ministry; it is not so much His person as His
devoted life, His work, His ways on earth. In fact it is pretty much what we have in Acts 10 “How God anointed Jesus of Nazareth with the Holy
Ghost and with power who went about doing good, and healing all that were oppressed of the devil; for God was with him.” Immediately after
in the prophecy follows “the day of vengeance of our God.” But our Lord does not read these words. Is not this, too, extremely remarkable?
that our Lord should stop in the middle of a verse and read what describes His grace and not what touches on His judgment? Why is this?
Because He is come only in grace now. By and by He will come in judgment, and then the other verses of the prophecy will be accomplished.
Then it will be both the year of His redeemed when He will bless them, and the day of vengeance when He will execute judgment upon their
enemies.

Meanwhile, all that He was about to do in Israel for the present was only gracious activity in the power of the Spirit. To this accordingly God
had anointed Him— “to preach the gospel to the poor; he hath sent me to heal the broken-hearted, to preach deliverance to the captives,
and recovering of sight to the blind, to set at liberty them that are bruised;” and this is what He was to preach— “the acceptable year of the
Lord.” “And he closed the book.” Now nothing, it is plain, can more aptly suit the object of the Spirit of God in Luke, who is the only writer
inspired to record this. All through the gospel, this is what He is doing. It is the activity of grace among men's misery and sins and need. By
and by He will tread the winepress alone, He will expend the fury of the Lord upon His adversaries; but now it is unmingled mercy. Such was
Jesus upon the earth and so Luke describes Him throughout. No wonder therefore that He closed the book. This was all that was needful or
true to say about Him now; the rest will be proved in its own time. The judgment of God in the second advent is as true as the grace of God
that He has been showing in the first advent.

Another thing too is remarkable and proved by this. It is that the whole state of things since Christ was upon the earth till the second advent
is a parenthesis. It is not the accomplishment of prophecy, but the revelation of the mystery that was bid in God that is now brought to view.
Prophecy shows us Christ's first and second advents together; but what is between the two advents is filled up by the Holy Ghost sent down
from heaven, who is forming the Church wherein there is neither Jew nor Gentile. Prophecy always supposes Jew and Gentile. The Church is
founded upon the blotting out of this distinction for the time being. It is during the period when Israel does not own the Messiah, which
stretches over all the interval between the two advents of Christ, that this new and heavenly work proceeds.

The Lord therefore stopped dead short, and closed the book. When He comes again, He will, as it were, open the book where He left off.
Meanwhile, His action was exclusively in grace. The Lord draws their particular attention to this; for when He returns the book to the officer
who had it in charge, He sits down. People were all gazing at Him in wonder. He tells them, “This day is this scripture fulfilled in your ears.”

But unbelief at once betrays itself. “Is not this Joseph's son?” They could not deny the grace, but they contemn His person: “He was despised
and rejected of men.” In point of fact, unbelief is always blind; He was not Joseph's son, except legally—He was God's Son. “And he said unto
them, Ye will surely say unto me this proverb, Physician, heal thyself: whatsoever we have heard done in Capernaum, do also here in thy
country.” His answer to their thought; was, that “No prophet is accepted in his own country.” Nevertheless grace shines out all the more
because Christ was rejected. It is remarkable that He does not vindicate Himself by power; He does not work any miracles to make good the
rights of His own person, but appeals to the word of God, the Old-Testament scriptures, for what suited the present time. “I tell you of a truth,



many widows were in Israel in the days of Elias, when the heaven was shut up three years and six months, when great famine was
throughout the land; but unto none of them was Elias sent, save unto Sarepta, a city of Sidon, unto a woman that was a widow.” Grace,
therefore, when Israel rejects (and they were doing so now), goes out to the Gentiles. Sidon was under the special judgment of God, and
there was a widow there, bereft of all human resources, and she was the one to whom God sent His prophet in the days of deep distress.
When Israel themselves were suffering from a terrible famine, God opened stores for the desolate woman in Sidon. Thus grace goes outside
His guilty people. So too in the time of Elisha the prophet. Many lepers were in Israel, “and none of them was cleansed, saving Naaman the
Syrian.” Grace is sovereign, and in the days of Jewish unbelief Gentiles are blessed. This scripture showed; and how beautiful this was and in
keeping with Luke! It paves the way for the going forth of the gospel. When Israel rejected the Lord Jesus, the grace of God must work among
the Gentiles, among those who least expect and deserve mercy. How did the men of Nazareth relish this? They were “filled with wrath, and
rose up, and thrust him out of the city, and led him to the brow of the hill whereon their city was built, that they might cast him down
headlong.” This is the expression of the hatred which follows rejection of grace. When self-righteous men are convicted of wrong without
feeling their guilt against God, there are no bounds to their resentment; and the enmity of their hearts is most of all against Jesus.

Notes on Luke, Luke 4:1-13, Notes on (4:1-13)

Is none of the synoptic gospels has the temptation a weightier place than here. Matthew confronts the Messiah with the great enemy of God's
people; and, giving the three closing acts just as they took place, reports them as they illustrate dispensation, and the great impending
change, which is emphatically his theme. Mark notes the fact in its due time, and the devotedness of the blessed Servant of God thus
tempted of the devil in the wilderness, with none but the wild beasts near, till at its close, as we know also from Matthew, angels came and
ministered to Him. John characteristically omits the circumstance altogether; for it clearly attached to His being found in fashion as a man
(when He emptied Himself and took upon Him the form of a servant, and was made in the likeness of men), and not to His being God. To Luke
it was of capital moment; and the Spirit, as we shall see, saw fit to arrange the order of its parts so as the better to carry out the design by
our evangelist.

Here is noted the transition from Jordan of Jesus, “full of the Holy Ghost.” (Ver. 1) It might not at first sight appear to be a likely path; but the
more one reflects, the more one may see its wisdom and suitability. He was just baptized, sealed of the Spirit, and, above all, owned by the
Father as His beloved Son, forthwith led in the Spirit into the wilderness; and there He was forty days tempted of the devil. The principle is
true of us too. Sons of God by the faith of Jesus, and consciously so by the indwelling of the Holy Ghost, we too know what it is to be tempted
by the devil. Temptation is hardly the way in which the devil deals with his children; but when we are delivered, such conflicts begin.

The first in order, and this in Matthew too, is the appeal to natural wants. “And in those days be did eat nothing; and when they were ended,
he afterward hungered. And the devil said unto him, If thou be the Son of God, command this stone that it be made bread.” The Lord at once
takes the lowliest ground, really the most elevated morally, that the sustenance of nature is not the first consideration, but living by the word
of God. He waits for a word from Him whose will He was come to do. He refuses even in His hunger to take a single step in the way of
satisfying His sinless wants without divine direction. The true and only right place of man is dependence; and He, having become a man,
would not swerve from the dependence which referred to God instead of following wishes of His own: indeed, His will was to do God's will.
“And Jesus answered him, saying, It is written, That man shall not live by bread alone, but by every word of God.” (Ver. 4.) Such was the true
estate of man, and his right relation to God; and Jesus therein abode, in circumstances of the greatest trial, the bright contrast of the first
Adam who left it where all circumstances were in his favor.

Historically Israel were so tried and failed totally, spite of that constant lesson in the daily manna of their dependence on God and of His
unfailing care of them. They hardened their hearts, not hearing His voice; so that forty years long Jehovah was grieved with that generation
and said, “It is a people that do err in their heart, and they have not known my ways.” But the heart of Jesus was toward His Father and He
with the full power of the Spirit refused to supply even the most legitimate wants of the body, save as obedience. “My meat,” as He said
later, “is to do the will of him that sent me.”

The next here (the third in Matthew, and as | believe in the order of occurrence) is the worldly appeal. “And the devil, taking him up into an
high mountain, showed unto him all the kingdoms of the world in a moment of time. And the devil said unto him, All this power will | give
thee, and the glory of them: for that is delivered unto me; and to whomsoever | will | give it. If thou therefore wilt worship me, all shall be
thine. And Jesus answered and said unto him, Get thee behind me, Satan: for it is written, Thou shalt worship the Lord thy God, and him only
shalt thou serve.” (Ver. 5-8.) But here | must observe that the best authenticated text leaves out of the Lord's answer to the devil “Get thee
behind me, Satan; for.” And a little reflection shows that, as the external authority demands this omission, so it seems necessarily to follow
from the change of order in which Luke was, | doubt not, guided of God. For the vulgarly received text would give the strange appearance
that the Lord told the adversary to get behind or go away, while Satan is represented as staying where he was and tempting the Lord after a
new sort. Omit these words, and all flows on in exact connection with the context. Internal evidence is thus in harmony with the external.

In Matthew where the words occur in the third place, as in fact it was so, the command to get hence is followed by the devil leaving Him. Thus
all is as it should be. In Luke where the transposition occurs, the necessity for omitting the clause is evident; and so it was.

The Lord rebuts the worldly temptations by insisting according to the written word on worshipping the Lord God and serving only Him.
Homage to Satan is incompatible with the service of God.

Lastly comes the religious trial. “And he brought him to Jerusalem, and set him on a pinnacle of the temple, and said unto him, If thou be the
Son of God, cast thyself down from hence: for it is written, He shall give his angels charge over thee to keep thee: and in their hands they
shall bear thee up, lest at any time thou dash thy foot against a stone. And Jesus answering said unto him, It is said, Thou shalt not tempt the
Lord thy God.” (Ver. 9-12.) Here the devil would separate the way from the end, omitting this part of the Psalm which he cites. The Lord
replies with the saying in scripture, “Thou shalt not tempt the Lord thy God.” To trust Him and count on His gracious ways is not to tempt.
The Israelites tempted Jehovah by questioning whether He was in their midst or not; they ought to have reckoned on His presence, and



succor, and rare. Jesus did not need to prove the faithfulness of God to His own word; He was sure of it and counted on it. He knew that
Jehovah would give His angels charge over Him, and this not outside, but to keep Him in, all His ways. Thus foiled in His misuse of scripture,
as everywhere else, the enemy could do no more then. And when the devil had completed every temptation, he departed from Him for a
season. (Ver. 13.) Jesus, the Son of God, was victorious, and this in obedience, by the right use of the written word of God.

Notes on Luke, Luke 3:15-38, Notes on (3:15-38)

John the Baptist's appearance in Israel at this moment struck them the more, because, in consequence of Daniel's famous prophecy of the
seventy weeks, and it may be other scriptures, they were at that very time waiting for the Messiah. The expectation was general over the
East, no doubt through the Jews who were scattered abroad. Therefore a man so distinguished as John the Baptist was for righteousness
raised the question whether he were the Christ or not. But his answer was always distinct. He pointed to the fact of his own baptizing with
water. This was peculiar to him and a sign to Israel. But even his (if | may so say) coming by water gave him the opportunity of contrasting
One who had come after a far different sort, even looking at power, not to speak of blood. Jesus “came by water and blood.” The point
however that John contrasted with the water is His baptizing with the holy Ghost. It was a person infinitely greater than himself, One whose
dignity was such that the tie of His sandals he was not worthy to unloose; One not only mightier and more dignified, but who would be
distinguished by baptizing with the Holy Ghost and with fire—baptizing with the Holy Ghost as the fruit of His first advent; and baptizing with
fire as the accompaniment of the second. When the Lord Jesus comes again, He will baptize with fire; He will execute the solemn judgment of
God upon the world. Baptizing with the Holy Ghost is what makes the Church (that is God's present assembly) separate from the Jew even.

The Acts of the Apostles may serve to make this particularly plain. When the disciples were with the Lord after His resurrection, He spoke to
them of the things concerning the kingdom, besides giving them many infallible proofs of His own life in resurrection after His suffering.
Among the rest He told them that they were not to depart from Jerusalem, but to wait for the promise of the Father. The Lord therefore
distinguished John's from His own mission by this. He baptized with the Holy Ghost, John only with water. Accordingly not many days after
this, on the day of Pentecost, the baptism of the Holy Ghost became a fact. The Lord shed forth what was then seen and heard: the Holy
Ghost came upon them, and they were thus baptized (as Paul afterward taught—into one body; that is, the Church). Of the baptism with fire,
you will observe, the Lord does not speak one word. The reason is that this was not to be accomplished then. When John was looking
onwards, he sees both, but when Christ had actually suffered on the cross, He announces the one and not the other. Baptism with fire will
take place when the Lord will be revealed from heaven “in flaming fire, taking vengeance on them that know not God, and them that obey
not the gospel of our Lord Jesus Christ.” This is plain from verse 17.

“Whose fan is in his hand, and he will throughly purge his floor and will gather the wheat into his garner; but the chaff he will burn with fire
unquenchable.” This is the baptism with fire. “And many other things in his exhortation preached he unto the people.”

Then we have in Luke's remarkable manner a compendious description of John up to his imprisonment. “But Herod the tetrarch, being
reproved by him for Herodias his brother Philip's wife, and for all the evils which Herod had done, added yet this above all, that he shut up
John in prison.” The object is to present a full picture of John; and hence Luke does not adhere to mere time any more than Matthew does.
Whatever adds to the moral description is Luke's province. John was faithful not only to the lower classes but also to the highest. His
testimony to Christ was decisive, making nothing of his own glory in order to exalt the Lord; and he suffered for it too: he was shut up in
prison because of righteousness.

And now the door is open for presenting Jesus. “When all the people were baptized, it came to pass, that Jesus also being baptized and
praying, the heaven was opened.” How lovely the picture! The Lord, perfect as He was, did not keep Himself aloof from the people. Morally
separate from sinners, nevertheless their confession of sin, which was implied in their baptism, attracted the Lord's heart, and He would be
with them, though Himself absolutely sinless. The Holy Jesus also being baptized and praying—so thoroughly was He found taking His place
as the dependent man upon earth, and while He was praying—the heavens were opened “and the Holy Ghost descended in a bodily shape
like a dove upon him, and a voice came from heaven, which said, Thou art my beloved Son; in thee | am well pleased.” The heavens had
never been opened before, except in judgment when Ezekiel had seen them. But now there was an object upon earth that even God could
look upon with delight. There was none in heaven that was adequate to draw out and fix the attention of God; nothing could elicit His
complacency: a creature could not, but Jesus, because He was not only God but perfect man, was precisely what met the love of God—of His
heart. It was God's delight to look down and see a Man who could answer to all His affections and nature and mind and judgment about
everything. This is beautiful, and shows what the grace of God is in connection with His being baptized when all the people were. Man as such
knows nothing of the mind of God. As the heavens are high above the earth, so are His thoughts higher than our thoughts; and the heavens
now answer to Jesus on the earth and the Holy Ghost descends upon Him.

From the very first the Holy Ghost had to do with Jesus as man; we were told so in the first chapter, where it was said (when Mary inquired
how she was to be the mother of a child) that the Holy Ghost should come upon her. But Jesus was much more than thus conceived of the
Holy Ghost. The Holy Ghost descended upon Him. This is what is called by Luke in Acts 10 His anointing of God; “Now God anointed Jesus of
Nazareth with the Holy Ghost and with power.” The anointing of the Holy Ghost was not to counteract the evil of human nature—this was
already secured by His miraculous conception. There was no taint of evil whatever in the humanity of Christ; all was perfectly pure, and there
being a total absence of sin, sin in nature as well as in act. But now there was more than this; there was the Spirit of God poured upon Him.
Him God the Father sealed, and this when He was baptized, before He enters upon His public service. It was the expression of God's perfect
delight in Him, and it was also power for service. He alone of all men needed no blood to fit Him, as it were, to be anointed with the holy oil. |
speak now after the language of Exodus and Leviticus. Others of His people would receive the Holy Ghost, but this only in virtue of blood, His
atoning blood being put upon them. Where the blood was put, the oil could be. But Jesus as man receives the Holy Ghost without blood shed
or sprinkled. The Holy Ghost descended upon Him in a bodily shape like a dove. | do not doubt that the outward form of the Spirit's descent
was in relation to the character of Christ, just as the cloven tongues as of fire were in relation to the place and work of the disciples on the
day of Pentecost. It was not merely a tongue, but a divided tongue, showing that God was now going out to the Gentiles as well as to the



Jews. If it was a tongue of fire, whatever the grace, it was in the divine judgment of all evil. But in Christ's case there was neither one thing
nor the other. In bodily shape the Spirit came down like a dove, the emblem of what is proverbially pure and gentle to the last degree. “Holy,
harmless, undefiled” —such was Christ.

But more than this, the voice came from heaven which said, “Thou art my beloved Son; in thee | am well pleased.” This voice is of all
importance too. It manifested that Jesus was the delight of God as man, not merely in consequence of a work that was going to be done; it
was the person that was owned, and His person too after He had identified Himself with the people that were baptized. They must not
mistake nor misinterpret His baptism: it was the baptism of repentance for them, but thoroughly in grace for Him. He had nothing to own. He
was about to enter upon a great work, but baptism was in no way the expression of need on His part nor to fit Him for what He was entering
upon. “Thou art my beloved Son; in thee | am well pleased” —not only | am, but | have been well pleased. It is retrospective and not present
merely.

Then we have in a very remarkable manner the genealogy of Jesus introduced. It ought to strike any thoughtful mind that the Spirit of God
must have sufficient reason for introducing it here. The natural place we might think for such an account of our Lord's ancestry would be
when He was born, or even before His birth, as we have had one in Matthew. A Jew would require it there, and has it there in the first gospel;
but here it is introduced when He is baptized. The reason is just this, that the genealogy here is brought in not so much to skew whence Jesus
was naturally, or rather legally, to meet the difficulties of a Jew and to prove He was truly the Messiah according to the flesh, but to bring out
the person of Jesus on the human side as the Father had just owned Him on the divine. Accordingly the genealogy is very peculiar in
this—that it traces Him up to Adam and to God. Why so? Clearly this has nothing to do with His being the Messiah; but it is expressly to
manifest One whose heart was toward the whole human race. It is the genealogy of grace as Matthew's is of law. It is not one traced down
from the two great fountains of blessing for Israel, Abraham and David, the stock of promise and the line of royalty. Here it is tracing Him up;
this wonderful person owned as the Son of God, who is He? So the Spirit of God deigns to show that He was, as it was supposed (He was
legitimately counted) the son of Joseph. This implies that the writer of the gospel was perfectly aware that He was not a mere man, that He
was not Joseph's son except before the eyes of men. | presume that the genealogy was really Mary's, but (Mary being Joseph's wife) He could
be, as was supposed, the son of Joseph and so on. This will accord with the character of the gospel, because the Lord Jesus was not a man in
virtue of His connection with Joseph but with Mary. The reality of His manhood depended upon His being the son of Mary; nevertheless He
was, as was supposed, the son of Joseph, which was of Heli. Heli, as | take it, was the father of Mary; hence the genealogy here traces Him
through Nathan to David; this was His mother's line, as it appears to me. In Matthew He is derived through Solomon, which was Joseph's line.
Therefore, as the law required, it was the father who gave Him His title, and thus He had a strict legal title to the throne of David. The great
point in the Jewish system was the father. Thus Matthew gives us Joseph's royal genealogy; but Luke furnishes the maternal line through
Mary. This indeed was the real one for Christ's humanity; and the object of Luke was to attest the grace of God displayed in the man Christ
Jesus. The humanity of Christ has the largest place throughout this gospel.

If we have to bear our own reproach, it is because we were not bearing the reproach of Christ. When the eye is not on Jesus, we are like
Samson shorn of his locks, and our weakness as well as folly will come out. Let us remember that our rash words and foolish ways dishonor
God in this way—that they stumble those who do not know His grace by giving the appearance, as far as we are concerned, that these things
are compatible with the grace of which we talk.

Notes on Luke, Luke 3:1-14, Notes on (3:1-14)

The dates are given in Luke reckoning from the years of the Roman Empire. Judea is but a province of it, the Herods are in power. All this was
a very humiliating and significant circumstance for Israel—impossible if the people had been faithful to God. But God does not hide the shame
of His people; on the contrary He makes it manifest by this very fact—He gives it a record in His own eternal word, the word that liveth and
abideth forever.

“Now, in the fifteenth year of the reign of Tiberius Caesar, Pontius Pilate being governor of Judea, and Herod being Tetrarch of Galilee, and his
brother Philip Tetrarch of Iturea and of the region of Trachonitis, and Lysanias the tetrarch of Abilene, Annas and Caiaphas being the high
priests.” We see from this that, although the high priests were there, yet even this holy office was affected strangely by the new
circumstances of Israel. There was not one high priest but two; there was disorder that not only dislocated the people politically but tainted
their religious relations. However, God was faithful and His word “came unto John, the son of Zacharias, in the wilderness” —even in spite of
these circumstances, but in the wilderness. It is no question of the city of the great King now, but of the wilderness; and John the Baptist's
dwelling in the wilderness, and the word of God coming to him there, speak volumes as to the real state of the Holy Deity, It was not to Zion
that the word of God came.

Accordingly, John “came into all the country about Jordan, preaching the baptism of repentance for the remission of sins.” (Ver. 3.)
Repentance was what characterized John's preaching; not but what repentance was and abides always a truth obligatory upon every sinful
soul that comes to the know, ledge of God. Under Christianity repentance, so far from being lessened in its character, is deepened yet you
could not say that it is characteristic of Christianity—faith is much more so. Hence in Galatians the apostle speaks of “when faith was come.”
When repentance was come would be no description of the new thing, whereas in John the Baptist's preaching it was the emphatic word that
description the character of his message. John came therefore “preaching the baptism of repentance for the remission of sins.” He had
indeed a peculiar position. It was not law simply nor even prophets, though in truth he was the greatest of prophets; none had arisen greater
than John the Baptist. But it was one who was the herald of the Messiah whom he proclaimed to be just at the doors—yea, in their midst, as
he says—and in view of His immediate coming he calls men to repentance. It was the confession of utter failure with respect to the law and
despising of the prophets, but it was also to confess their sins in view of One just coming who could and would forgive their sins. He preached
therefore “the baptism of repentance for the remission of sins.” This was not arbitrary but of divine authority. “He that sent me to baptize
with water, the same said unto me, Upon whom thou shalt see the Spirit descending and remaining on him, the same is he which baptizeth
with the Holy Ghost.” He was really sent to baptize with water; but at the same time there was an intimation given to him that he should see



the Spirit descending upon some special individual—the Messiah; and that the Messiah should be a baptizer (not with water, but) with the
Holy Ghost. This was his peculiar mission. Christ and He alone baptizes with the Holy Ghost, and this the Lord Jesus did when He went up to
heaven. But John baptized upon earth with water. No doubt under Christianity baptism with water still continues and has a very important
meaning—I| do not doubt a good deal deeper than John's. It is not merely baptism unto repentance that “they should believe on him which
should come after him.” But now baptism is founded on the faith of Him who has already come and died; consequently, the great point of
Christian baptism is burial (not into Christ's life of course, but) into His death. John could not say this; He saw a living Christ though he spoke
by the Holy Ghost of His being “the Lamb of God that taketh away the sin of the world.” How far he entered into the meaning of what he said
is another matter. We know for certain that when he was thrown into prison himself afterward, he was somewhat offended or stumbled and
sent some of his disciples to ask, “Art thou he that should come or do we look for another?” It is clear therefore that he looked for a Christ in
power to break the chains of the oppressed and to deliver the captives, as well as to preach the gospel to the poor. But to see a Savior
despised and rejected more and more, and himself His forerunner languishing in a prison, these were altogether new and strange thoughts to
John the Baptist. Nevertheless God had taken care that his lips should proclaim the mighty work of Christ in both its parts, as the Lamb of God
taking away the sin of the world, and as the One who baptizes with the Holy Ghost.

Now we have John the Baptist acting here according to Isaiah the prophet. “The voice of one crying in the wilderness, Prepare ye the way of
the Lord, make his paths straight.” Only the Spirit of God in Luke takes pare to give it the utmost breadth, “Every valley shall be filled and
every mountain and hill shall be brought low, and the crooked shall be made straight, and the rough ways shall be made smooth. And all
flesh shall see the salvation of God.” We have not this elsewhere. In Matthew, Mark, and John, the quotation stops short of this. But Luke,
though he begins with the Jew, does not end with him; but very decidedly goes out to all the nations. Hence expressions that would add
largeness and comprehensiveness are particularly added by the Spirit here. (Ver. 4-6,)

But another peculiarity of Luke is exemplified here also. There is not only exceeding breadth given to the ways of God, but also the word of
God in its moral power is continually enforced. So when John the Baptist speaks to the multitudes that come to be baptized of him, be warns
them, as the other evangelists do also, to flee from the wrath to come and not to presume upon their privileges of birth, saying, “We have
Abraham to our father: for | say unto you, that God is able of these stones to raise up children unto Abraham.” Moreover, already “the ax is
laid unto the root of the trees;” judgment was at the door; “every tree therefore which bringeth not forth good fruit, is hewn down, and cast
into the fire.” (Ver. 7-9.) This process was what was now going on. So far we have what is common to Luke with Matthew. But we have
afterward what is peculiar. “And the people asked him, saying, What shall we do then?” and then we have John the Baptist's detailed
exhortation to different classes of men. “He answereth and saith unto them, He that hath two coats let him impart to him that hath none; and
he that hath meat let him do likewise.” (Ver. 10, 11.) Although John called to repentance, it is a poor and superficial sorrow for sins that
simply owns the past and judges, however strongly, the evil that has hitherto broken out in our ways. John lays down suitable conduct for
those who professed to repent. God was acting Himself for His own glory in the spirit of this same grace. Repentance prepares the way for
grace; it is produced by grace of course, but at the same time it leads into a path of grace.

So also (ver. 12, 13) when the publicans came to be baptized, instead of dismissing them contemptuously as a mere Jew would have done,
He answers their question, “Master, what shall we do? And he said unto them, Exact no more than that which is appointed you.” Notoriously
they were extortioners, their rapacity was proverbial, they plundered the people of whom they were the official tax gatherers. The soldiers
similarly (ver. 14) “demanded of him, saying, And what shall we do? And he said unto them, Do violence to no man, neither accuse any
falsely; and be content with your wages.” It is clear that there we are warned against violence and corruption, the two great features of men
left to themselves. But, besides, contentedness with their wages is pressed upon them. It is remarkable how much the spirit of contentment
has to do not only with the happiness of a soul but with its holiness.

There is scarcely another thing that so tends to disturb our relationship with God and man as discontent. It makes an individual ripe for any
evil. It helps, on a great scale, to the revolutions of nations and other social ruptures. On a smaller scale, it subverts the equilibrium of
families and the right attitude of individuals as nothing else can. So we read of “unthankful, unholy” classed together by the Spirit of God. We
also find unthankfulness mentioned as leading into idolatry. The Gentiles not only did not glorify God as God, but they were unthankful, and
they fell into all kinds of moral depravity. There is nothing more important than to cherish a thankfulness of heart, sanctifying the Lord God in
our hearts, having confidence in His goodness, and also in the certainty that He has given to ourselves individually exactly the thing that is
best for us. But the only way to be thus content, whatever may be our lot, is to look at God as dealing with us in Christ for eternity.

There is thus, under the most homely words of John the Baptist, real moral wisdom from God suitable to men's circumstances here below. We
have not here heavenly things; these are the fruit of Christ's redemption. Nevertheless, the sketch that is given us of John the Baptist's
teaching, is eminently practical, and suited to deal with the conscience and heart. And we shall find this to be always true as we advance
farther in our gospel.

Notes on Luke, Luke 2:39-52, Notes on (2:39-52)

Turn was the full recognition of the law of the Lord, while the person of Jesus is brought before us with all evidence as the great manifestation
of God's grace. This surprises some. They are apt to set law and grace in contradiction to each other. Now for this there is no just reason. It is
true neither of the person of Christ nor of His work, any more than of those that are Christ's. In no case does law suffer through the grace of
God, but on the contrary, it never receives so important a testimony either to its authority or to its use as through grace. Indeed it is grace
alone which accomplishes the law. Other people talk about it and employ it for their own importance; but in point of fact they weaken it, and
even teach or allow in their doctrine that God mitigates it under the gospel, instead of maintaining all its real authority. This is very strikingly
shown in our Lord's case, but it is equally true both in the cross and in Christianity. Hence in Rom. 3 we read that through faith “we establish
the law,” because the believer rests upon the mighty work of Christ on the cross, which gave the most solemn sanction to the law that it ever
received or could have. Faith beholds Jesus suffering the curse in all its depth and its bitterness; whereas, in the view | am opposing, God is
conceived to depart from the rigor of the law in order to show mercy. The doctrine of the apostle shows, on the contrary, that Jesus



underwent the extreme judgment of God for sin and bore all that God could display against our evil when imputed to Him. Therefore nothing
but grace remains, so to speak, and becomes the portion of those who believe. Thus faith establishes the law, as legalism undermines it in
order to let off the guilty. It is the same principle with the people of God. In Rom. 8 it is written, “What the law could not do in that it was
weak through the flesh, God sending His own Son in the likeness of sinful flesh and for sin condemned sin in the flesh: that the righteousness
of the law might be fulfilled in us who walk not after the flesh but after the Spirit.” It is not merely fulfilled in Him, but in the Christian; it was
established in the cross and it is fulfilled in us “who walk not after the flesh but after the Spirit.” The reason is because the new nature in the
believer always loves the law of God and is subject to it, as nothing else is. This displays itself in the ways of the believer, in holiness,
obedience, and love. For he that loves has fulfilled the law; as the apostle says elsewhere, “Love is the fulfilling of the law.” Hence we find
that in the case of Christ who was the proper manifestation of God's grace, there was the fullest homage paid to the law; though personally
His own title was above law, yet was He in grace made under law as truly as He was made of a woman, and this fittingly and righteously to
accomplish redemption.

“And when they had performed all things according to the law of the Lord, they returned into Galilee, to their own city Nazareth.” The law was
owned in Jerusalem; grace takes its place among the insignificant and despised and outcast and good-for-nothing in the eyes of men: indeed,
not only in Galilee but in a place proverbially obscure even there—Nazareth. What a wonderful witness of the way of divine grace! People
when they choose a place are apt to consider what pleases them most and will answer their interests best. What pleased God most and
answered the interests of grace best was Nazareth. There His Son spent His earliest days. “And the child grew and waxed strong in spirit,
filled with wisdom: and the grace of God was upon him.” How entirely independent of human culture, of anything that man could bring from
without—this child, the Son of God, filled with wisdom; but as it is written, “the grace of God was upon him.”

“Now his parents went to Jerusalem every year at the feast of the passover.” It is this, their yearly visit to Jerusalem, which accounts for their
being at Bethlehem when the magi came up from the east. Certainly their arrival was not immediately after the Babe was born. It can hardly
be doubted that it must have been on one of their regular subsequent visits, when they not only went up to Jerusalem, but, as we can
understand, they turned aside to Bethlehem which had now more than ever the deepest interest in their eyes, as the birth-place of the Child
that had been given them—the Messiah. On the occasion of this visit, at least a year after His birth, the Magi came up and found the young
child with Mary His mother and presented unto Him their gifts. And this accounts for the fact that, when Herod found it out, he ordered the
children to be killed from two years old and under. He would scarcely have done this, cruel a man as he was, had the child been just born; but
because at least a year had passed or more, to make sure of his purpose, he orders all to be killed from two years old and under “according
to the time which he had diligently inquired of the wise men.” This causes at first sight a difficulty, because the child is again seen in
Bethlehem, whereas we are told that they lived at Nazareth. But there is really nothing to perplex the weakest believer. Luke supplies the link
by telling us of the annual return to Jerusalem, while Matthew gives us the additional scene of the visit of the magi to Bethlehem according to
prophecy. Nothing would have been easier than, when they were at Jerusalem, to have turned southward to Bethany—nothing more natural
than that they should revisit the scene of the most important event in their lives. Indeed never had anything in interest approached the birth
of Jesus since the world began. It was to be eclipsed, or at the least outshone by the greater and altogether incomparable work of His cross.
But this was not yet come.

We are next given to see that, when He was twelve years old, a remarkable illustration of His youthful days takes place. “When they had
fulfilled the days, as they returned, the child Jesus tarried behind in Jerusalem; and Joseph and his mother knew not of it. And when they
found him not, they turned back again to Jerusalem, seeking him. And it came to pass, that after three days, they found him in the temple,
sitting in the midst of the doctors, both hearing them, and asking them questions.” (Ver. 43, 45, 46.) A more attractive sight morally there is
nowhere even in God's word. Just at the ago when there is apt to be neither the simplicity of the child nor the exercised good sense of the
man, we find Jesus thus engaged. Others of like age were, no doubt, bent upon their play, or the indulgence of curiosity in such a city,
frittering away the most valuable time, that never can return, before the bustle of human life begins and the great struggle in which so many
lose themselves continually. But Jesus was found lowly, and at the same time filled with wisdom, using the golden opportunity, sitting in the
midst of the doctors, both hearing them (a proof of His humility), and asking them questions, a proof of His interest in the scriptures. It was
not enough that the Lord wakened His ear morning by morning to hear as the learned: it was not enough that He gave Him the tongue of the
learned that He might know how to speak a word in season to him that is weary. But here it is the ear and tongue of the learner in the use of
the means at the command of any child in Israel. However taught of God He might be immediately, here He was none the less sitting in the
midst of the doctors of Jerusalem, both hearing them and asking them questions. It was not teaching them, though perfectly competent and
personally entitled to do so as the Son of God. No doubt His very questions were most instructive, such as never had been heard in this world
before. Still, this beautiful picture displays the perfect propriety of the child Jesus. For though He was God, He was man; and not only man,
but in this special stage of His manhood, as a youth, He shows all deference to those who were older than Himself. Had He acted upon right,
He was the Lord of that temple, He might have taken up the word of Malachi, which bore witness to His coming there in power and glory. He
might have claimed as Jehovah “suddenly [to] come to his temple: and who may abide the day of his coming? and who shall stand when he
appeareth? He shall sit as a refiner and purifier of silver: and he shall purify the sons of Levi and purge them as gold and silver, that they may
offer unto the Lord an offering in righteousness.” But no. He, the Master, is found there as the disciple of the word of God, as one that does
not for Himself dispense with, but, on the contrary, would seek the profit of that word which was in the lips of these doctors. It was, after all,
His Father's word: so He hears them and asks them questions. “And all that heard him were astonished at his understanding and answers.”
Thus His questions led to the manifestation of divine truth; so yet more His answers, as it is evident from this that they also put questions to
Him.

And when His parents “saw him, they were amazed: and his mother said unto him, Son, why hast thou thus dealt with us? Behold, thy father
and | have sought thee sorrowing. And he said unto them, How is it that ye sought me? wist ye not that | must be about my Father's
business?” Thus from early youth our Lord had the consciousness of being the Son of God above all earthly claims. But exactly as grace
acknowledges the law, so the eternal Son acknowledges His human place as the child of Mary. He asserted and proved that He was really the
Son of the Father in His own consciousness and that consequently He must be about His Father's business. It was not open to, or possible for,
Him to set aside His Father's will. This was the first object before His heart. But spite of all this devotedness as Son of God, spite of His
parents not understanding what He said, He comes down with them “to Nazareth and was subject unto them,” while His mother keeps all
these sayings, little understood, in her heart.



“And Jesus increased in wisdom and stature and in favor with God and man.” Thus we have this fresh notice of the Lord's growth outwardly as
well as inwardly. How can we reconcile such intimations with His being God Himself, though man? Most evidently He was always perfect, but
then He was the perfect babe, and the perfect youth, as we shall also find Him to be in due time the perfect man. At any given moment He
was absolutely perfect, and yet He grew. He advanced from a babe to a youth and from a youth to a man. And so it was, that, as He grew up,
the perfection was in exact harmony with His growth, and proved itself to be so both to God and man. If the immaculate and holy Babe was
precious in the sight of God, yet more as youth, and most of all the developed maturity of a man.

It is thus therefore that, while all was perfect and always so, still that perfection admitted of progress; “and Jesus increased in wisdom and
stature, and in favor with God and man.” But all this, we may observe, is in precise accordance with the spirit and design of our evangelist,
and in fact found in this gospel alone.

Notes on Luke, Luke 2:21-38, Notes on (2:21-38)

We now see the Lord Jesus under the law of Moses, as in the earlier verses, born of woman. For “when eight days were accomplished for the
circumcision of the child, his name was called Jesus, which was so named of the angel before he was conceived in the womb.” This name
refers both to His being Jehovah and a Savior, as we are told in Matt. 1:21. Here the fact simply is mentioned. Nevertheless we have
here—beyond what we have in Matthew—the Jewish evidence of the poverty of the holy family, as we had before the contempt of man
proved in the lowly circumstances in which the Lord was born. (Ver. 7.) “And when the days of her purification according to the law of Moses
were accomplished, they brought him to Jerusalem to present him to the Lord (as it is written in the law of the Lord, every male that openeth
the womb shall be called holy to the Lord); and to offer a sacrifice, according to that which is said in the law of the Lord, A pair of turtle-doves
or two young pigeons.” Now we know from the Pentateuch that this sacrifice was a provision where the parents were extremely poor. Thus
Luke preserves the two traits that we have noticed as the characteristics of his gospel. First, there is the evangelist showing that the Lord met
Israel thoroughly according to all the divine ordinances—that He was presented in the strictest compliance with the law “to the Jew first.” The
next feature is the display of moral principles manifested in all that surrounded the Lord on His coming into the world, as well as His ways in
it. To the poor the gospel is preached; and the Lord did not preach the gospel to the poor as One who was a rich and mighty and
distinguished Patron, though entitled even as man to the highest place on earth. But though He was rich, the Lord Jesus tasted what it is to
be poor and despised in all its reality. It was not as a benefactor, which is the way of the world; their great ones are called benefactors, when
they spare of their bounty for the destitute. As it is said, “They that exercise authority upon them are called benefactors. But ye shall not be
s0.” And as we are commanded not to act thus, on the other hand Jesus was surely not so, but the very reverse. Infinitely above all, He
nevertheless took His place with the least, with the most obscure and overlooked in the land: and this, as we see, from the very beginning of
His earthly course.

But if there was no natural éclat but evident humiliation in the facts of our Lord's infancy, what was there not of moral glory? This again it was
most suitable for Luke to notice, and he alone does so. “And, behold, there was a man in Jerusalem, whose name was Simeon; and the same
man was just and devout, waiting for the consolation of Israel; and the Holy Ghost was upon him.” The consolation of Israel was come; the
Person who brought it in, and who would make it good in due time, was here. But, further, it was revealed to Simeon “by the Holy Ghost, that
he should not see death before he had seen the Lord's Christ.” These and the like revelations were vouchsafed before the canon of Scripture
was complete. “And he came by the Spirit into the temple.” It was a part of that same goodness of God, who would give suitable witnesses,
that this godly man came in at the very time when the parents brought in the infant Jesus to do for him “after the custom of the law.” But he
sees that there was in that babe One altogether above the law. In grace He might become subject to it, and His parents were of course quite
right in paying every due deference to its ordinances. But Simeon “took him up in his arms and blessed God, saying, Lord, now lettest thou
thy servant depart in peace according to thy word; for mine eyes have seen thy salvation.” The law of Moses never could give a sinful man to
depart in peace—so to speak, it never ought. Peace must be in order to be real and righteous, from the God who gave the law present in
grace, present as man in this world, and present to suffer for sins, the Just for the unjust. And so He was, for such was Jesus. No wonder then
that he whose eyes were touched with a better eyesalve than that of earth could see God and his salvation in the Babe, could say, “Lord, now
lettest thou thy servant depart in peace.” It was not imagination, but sober faith; it was “according to thy word.” It was not a mere craving
desire nor a sanguine hope. There is nothing so sure as the testimonies of God and His word; and he had an intimation that he should not see
death until he had seen the Anointed of Jehovah. But to depart in peace according to the Lord's word was a matter of broader interest; it was
for others who might not see the babe. To him, however, it was pledged and performed. “For mine eyes have seen thy salvation.” This was
what kings and prophets had desired to see, and now Simeon saw it in the person of Jesus. And so, as it was grace of the most marked
character in the favor shown to the aged Simeon, he enters more or less into the dealings of grace by the power of the Spirit of God. Thus he
pursues it: “Mine eyes have seen thy salvation, which thou hast prepared before the face of all people.” —not now “all the [Jewish] people,”
but “all the peoples.” Again, it is “a light,” not exactly “to lighten the Gentiles,” but “for the revelation of the Gentiles, and the glory of thy
people Israel.” To this godly man there was an intimation of the momentous change that was at hand. The salvation of God could not be
restrained to one people; if God's salvation was upon earth it must at least in result be before all the nations; as Paul said, “The grace of God
that bringeth salvation hath appeared to all men.” That goes farther DO doubt, because it supposes the work done, as well as the person
manifested; nevertheless the principle is the same, and it is here.

But, further note, “a light for the revelation of the Gentiles.” This is an unusual expression and to be weighed. The Gentiles during God's
dealings with Israel were in the dark. Those were the times of ignorance, and God winked at their ways. But now, says the apostle, He
commands all men everywhere to repent. There is no excuse for ignorance longer. The light shines, the true light. Christ was that light, and
He is a light for the revelation of the Gentiles. This is the time during which Israel is blinded, and the long-hidden Gentiles are revealed,
brought out of the degradation in which they had hitherto lain. But when God has accomplished His work among the Gentiles, that which is
added here will be made true, “and the glory of thy people Israel.” This verse is very important as showing what was to ensue when Israel
would reject the Messiah and before they shall be brought in by and by. This is not the order that we find in the prophets. There the Lord
wherever He is presented as the glory of Israel, is also seen as blessing the Gentiles subordinately to the chosen people. Here the reversed
order is, | think, significant; “a light for the revelation of the Gentiles, and the glory of thy people Israel.” The predicted and regular state of



things will follow this exceptional period during which the Gentiles have been revealed. Nevertheless once God has brought the Gentiles into
light, He never puts them back into darkness. But this will not hinder Him from bringing Israel to the highest pitch of earthly glory above all
the Gentiles. Thus God's wisdom will secure that His goodness to the Gentiles shall never pass away, but at the same time He will accomplish
His ancient and special promises to Israel. During the present dispensation these two things are necessarily separated. The Gentiles are being
revealed now, and though hereafter they shall not cease to be revealed, Christ will be the glory of His people Israel. Now He is, as it were,
their shame, or rather they are His; because they crucified Him, and they have not yet repented of their sin but added to it their contempt of
the Spirit's message of forgiveness on faith in the gospel.

“And Joseph and his mother marveled at those things which were spoken of him. And Simeon blessed them.” Now too he is given to supply
the key to the fact that the glory of the people Israel should be postponed. He “said unto Mary his mother, Behold, this child is set for the fall
and rising again of many in Israel; and for a sign which shall be spoken against (yea, a sword shall pierce through thy own soul also), that the
thoughts of many hearts may be revealed.” The personal sorrow of Mary is alluded to, who is to be a witness of the crucifixion of her own son.
Luke always brings out these touches of human affection and sorrow. This is a part of his province, because he particularly portrays the Lord
Jesus as a man; and in accordance with this he brings out the feelings of those so nearly connected with Him as His mother. The moral object
and effect is added with equal propriety— “that the thoughts of many hearts may be revealed.”

Such is the issue of the rejection of Jesus. If men's hearts are set upon present glory and ease, the cross of Jesus scandalizes them. If their
hearts, on the contrary, are taught of God to feel the need of redemption through the blood of the Savior, then the cross of Christ is most
welcome and sweet. If divine love has value in our eyes; if the alienation of the world from God is strongly felt by their hearts, then the death
of Christ will have its just place more or less. On the other hand, to self-righteousness, or self-will, or worldliness the cross of Christ is just
hateful and repulsive in the measure in which it is understood. Where there is the sense of need, where there is the teaching of God, where
there is entrance into divine love, where the world's position in His sight or the place of faithful testimony for God is appreciated, there the
cross rise, in its value before our hearts. Thus the thoughts of many hearts are revealed, and by the cross above all other tests.

God, however, brings in, beside Simeon, another witness, Anna the prophetess, that in the mouth of two or three witnesses every word may
be established.

As Simeon was said to be just and devout, so the Spirit loves to record a blessed account of this believing woman, Anna. If he, too, had the
spirit of prophecy, so had she. “She was a widow of about fourscore and four years which departed not from the temple, but served God with
fastings and prayers night and day.” The subjection of these godly ones in Israel to ordinances, or their submission to God according to the
law, is carefully noted here. “And she coming in at that instant, gave thanks likewise unto the Lord, and spake of him to all them that looked
for redemption in Jerusalem.” The present guidance of God is equally conspicuous in her case as in that of Simeon. There was then, as ever, a
remnant according to the election of grace; and God took care that the testimony should reach those whose hearts were prepared for Jesus.
Grace might and would in due time go out to the very vilest; but God first of all makes Him known to those whose hearts were already
touched, waiting for Jesus. The moral wisdom of such ways seems to me equally apparent and admirable.

Such is the presentation of the Lord as yet in Jewish circumstances, given by our evangelist, though not without hints and predictions which
look out to a larger vista of divine goodness.

Notes on Luke, Luke 2:1-20, Notes on (2:1-20)

We have had the forerunner of Jesus and the announcement of the birth of Jesus. But now this chapter opens with a providential event which
we find nowhere else in the gospels, and yet which explains a fact that is found in the first gospel as well as in the third. Jesus was born in
Bethlehem. His parents were in the habit of living in Galilee. How then, if the ordinary residence of His parents was at Nazareth, which was at
one extremity of the land, could He be born at Bethlehem which was almost at the other?

“And it came to pass in those days, that there went out a decree from Caesar Augustus, that all the world should be taxed (or enrolled).”
Caesar Augustus was the then Emperor of Rome, the last human kingdom of Daniel. Even the holy land was put in subjection to these
imperial powers, and Caesar used his power and marked it in this that he demanded the presence of every man in his own city, as if all
belonged to him. It was a testimony to the total subjection of the habitable world to himself, not to Christ. This indeed will in due time be
according to God, the fruit of His own power, when Jesus is manifestly exalted and God's direct power is vested in His hands, who, being
Himself a divine person as well as man, will thus exercise all the power as man, yet without derogating in the smallest degree from the rights
and authority of God, yea, displaying them gloriously before the world, as He has already established them before God and to faith in the
Cross.

With Caesar Augustus however it was far different. Even the people of God were placed in servitude; and wonderful to say, the mother of the
Messiah was among those, as well as His legal father, who had to pay obedience to the decree of the Roman Emperor. They went up
accordingly for the census to their own city, the city of David, Bethlehem, thus accomplishing the prophecies. And what made it the more
remarkable is that in verse 2 we are told that “the census itself first took place when Cyrenius was governor of Syria.” It was not effected at
the time here in view as proposed, but was sufficiently carried out to call the parents of our Lord from Nazareth in Galilee to Bethlehem,
which accomplished not man's census, but God's prophecy. God took care that it should be just fulfilled enough to carry out His purposes. It
was not till some years afterward that Cyrenius was governor of Syria. Then it was carried into effect fully; but meanwhile all went up to be
enrolled, each to his own city.

Therefore “Joseph also went up from Galilee, out of the city of Nazareth, into Judea, unto the city of David, which is called Bethlehem
(because he was of the house and lineage of David), to be enrolled with Mary his espoused wife, being great with child.” From the time that a
woman among the Jews was espoused, she was considered legally the wife of him to whom she was betrothed. Thus the Lord while really Son
of His mother Mary, was legally of Joseph; and both Joseph and Mary were of the royal line. The Lord Jesus therefore represented David on



both sides; but, as the law required, He was the descendant of Solomon on the legal side. For no matter how unquestionably He might have
been the Son of Mary, descended from the Nathan stem, He could not have been according to law the Messiah as long as there was a living
representative of the Solomon branch. But the Lord, being the legally reputed Son of Joseph as well as Mary's Child, was precisely so
descended as to be in every required respect “David's Son,” the Messiah. | say this quite independently of His divine glory which was
demanded for other and far deeper reasons.

Thus then “while they were there, the days were accomplished that she should be delivered. And she brought forth her firstborn son and
wrapped him in swaddling clothes, and laid him in the manger; because there was no room for them in the inn.” Luke always loves to present
moral features. Accordingly there is an intimation very instructive for us in the circumstance that it was in the manger Jesus was laid, not in
the inn. There was no room for them in the inn. The Lord of glory when born into this world was laid in the manger. What a picture of the
state of the world! There was no room for Him who was God in the world! The children of men according to their means found their place in
the inn as it suited them. Those who had money could command a place proportioned to what they were willing to pay. But the parents of the
Lord were in such poverty as to be thoroughly despised at the inn, and the only place where they could find a shelter for the Babe was a
manger.

But this did not hinder the outflow of divine grace any more than it could deny, except to unbelief, the divine glory of Him who was laid there.
Unbelief never receives that the Lord of heaven and earth could be born in such circumstances and of such parents. In fact to be born at all,
to be really a man, to know beyond all other men the bitterness of the world, the scorn and hatred of men, and finally the cross—all this is
utterly stumbling to unbelief. But this is just the truth of God, and the only truth that really makes known God or delivers man. And those that
receive it are the simple. Grace makes them such, especially the lowly. It can make the proudest simple, no doubt; but it addresses itself in
particular as the rule (and Luke marks the fact) to those that are despised on the earth as Christ was.

“And there were in the same country shepherds abiding in the field, keeping watch over their flock by night. And lo, the angel of the Lord
came upon them and the glory of the Lord shone round about them and they were sore afraid.” Nevertheless there was no reason. Man,
because he is a sinner, is afraid of God, but in truth “God so loved the world that he gave his only begotten Son that whosoever believeth in
him should not perish but have everlasting life.” The angel in the spirit of this says, “Fear not, for, behold, | bring you good tidings of great
joy, which shall be” —but not exactly “to all people.” For although Luke does finally proclaim the saving grace that goes out to all men, he
begins within the strict limits of Israel, and shows God faithful to His people and willing to accomplish all His promises if they would receive
Jesus. But they would not, and therefore God was morally justified in turning from the despising Jews to the Gentiles. The true way of
understanding this clause is, “which shall be to all the people,” meaning the people of Israel. This is confirmed in the next verse. “For unto
you is born this, day, in the city of David, a Savior, which is Christ the Lord.” It was the Anointed of God that their fathers had long waited and
looked for. The Child was now born, the Son given, and unto them, as said the prophet.

“And this shall be a sign unto you; ye shall find the babe wrapped in swaddling clothes, lying in a manger.” “A babe” it should be. And so it
was: a most significant sign—a Messiah, not in power and glory as the Jews expected, but a babe wrapped in swaddling clothes, who in grace
was subject to all the realities of the circumstances of a human birth and infancy, and who was found in fact, as to external position, lying in a
manger.

But if such was the place of obscurity that He entered, all the world being really out of course and God unwilling to allow such a thought as a
sanction by His Son of the state of men in sin, if He gives Him therefore a place as it were outside, on the other hand there was suddenly
“with the angel a multitude of the heavenly host, praising God and saying, Glory to God in the highest, and on earth peace, good will in men.”
This is comprising in a few words the whole scope of divine purpose. The manifestation of the Son, now man, leads to this, not exactly the
moral ground of it, or the means by which it will be brought about, but the result as illustrating to their unjealous eyes, God's good pleasure in
men (not angels). First of all, there is “Glory to God in the highest.” Up to the birth of Jesus, all had been disappointment in man. The creature
had broken down under the best circumstances, and every attempt by any other means to correct it had brought either destruction to men or
rebellion against God, growing worse and worse. The deluge had not mended the world, but simply destroyed men. The law had only
aggravated the condition of man, provoking their sin into open transgression and sealing them up in condemnation.

But the birth of the Lord Jesus is at once the signal for the angels to sing, “Glory to God in the highest.” It would not be merely glory to God
below, but in the highest, throughout the entire universe of God, and expressly in its highest places—glory to God at length everywhere. On
earth, where nothing but war had been against God, and with man, confusion, misery, and rebellion— “On earth peace.” Nothing less than
this would ensue from the birth of the Messiah, though not all at once; but the heavenly host take in the magnificent issues of His birth who is
father of the age to come. That birth, too, was the expression that God's complacency is in men. There could not be a greater proof of God's
good pleasure than this; for the Son of God did not become an angel but a man. He was God from all eternity, but He became man. This bore
witness, irrefragable and evident to every one who reflects, what an object of love men were to God. The heavenly host therefore only sing of
these great outlines. They do not enter into detail; perhaps they did not know how any one was to be brought about. But the great fact was
there before them; the Lord from heaven was this babe, the object of contempt to man, wrapped in swaddling clothes and lying in @ manger,
perhaps as no other babe was. No wonder it drew out the loudest songs of the angels. They see God's glory in it; they see men thus the
object of His infinite love and condescension; they anticipate peace for the earth, spite of all appearances, spite of Caesar Augustus or his
decrees, spite of the Roman armies, those massive iron hammers that battered down the nations, the beast that trampled what it could not
devour—spite of all this, “Peace on earth.” They looked at things as the scene for displaying in man (because the Son was now man) God's
glory and grace; and they were right.

When the unwonted vision passed away, the shepherds say one to another, “Let us now go even unto Bethlehem and see this thing which is
come to pass, which the Lord hath made known to us. And they came with haste, and found Mary, and Joseph, and the babe lying in a
manger. And when they had seen it, they made known abroad the saying which was told them concerning this child. And all they that heard it
wondered at those things which were told them by the shepherds.”

Thus, in their artless way, they acted upon what was made known to them, upon the report of the angels; and when they had proved its
truth, they spread the news. They were anticipating thus far the way of grace. Tidings of such great goodness and joy could not be, ought not



to be, confined to the breasts of those to whom it was first communicated. They made it known wherever they could. “But Mary kept all these
things and pondered them in her heart.” A deeper feeling no doubt wrought in her mind. The time was not come for the propagation of the
gospel which was in store: the basis for it was not even laid. But she who must needs have been intimately interested in the wonders that
surrounded her—she weighed all, and treasured it all up in her heart. The shepherds, too, simple men, favored as they had been of God,
returned, glorifying and praising Him “for all the things that they had heard and seen, as it was told unto them.”

Christian Truth: Volume 35, Importance of the Written Word, The: Lessons of the Trip to Emmaus (24:13-48)

Luke brings before us in chapter 24 the journey to Emmaus, where Jesus joins Himself to the two downcast disciples who discoursed, as they
went, on the irreparable loss they had sustained. Jesus hears this tale of sorrow from their lips, brings out the state of their hearts, and then
opens the Scriptures instead of merely appealing to the facts in the way of evidence.

This employment of the Scriptures by our Lord is very significant. It is the Word of God which is the truest, deepest, weightiest testimony,
even though the risen Jesus Himself was there and its living demonstration in Person. But it is the written Word which, as the Apostle Paul
shows, is the sole, adequate safeguard for the perilous times of the last days. Here, too, the loved companion of Paul proves in the history of
the resurrection the value of the Scriptures. The Word of God-here the Old Testament interpreted by Jesus-is the most valuable means for
ascertaining the mind of God. Every scripture is inspired of God, and is profitable-yes, able to make us "wise unto salvation through faith
which is in Christ Jesus." Hence, our Lord expounds to them in all the Scriptures the things concerning Himself. What a sample that day was
of the walk of faith! Henceforth, it was not a question of a living Messiah on the earth, but of Him that was dead and risen, now seen by faith
in the Word of God. On the face of the account, this was the great living lesson that our Lord was teaching us through the two disciples
(Luke 24:13-29).

But there was more. How is He to be known? There is but one way that can be trusted in which we can know Jesus. There are those in
Christendom that talk a great deal about Jesus, yet who are as ignorant of His glory as a Jew or a Mohammedan. Our own day has seen how
men can speak and write eloquently of Jesus as a man here below, all the while serving Satan-denying His name, His Person, His work, when
they flatter themselves that they are honoring Him, like the weeping women (chap. 23:27), without a grain of faith in His glory or His grace.
Hence, it is of all importance that we should learn wherein He is to be known. Thus Jesus sets forth the only way in which He can rightly be
known. On this alone God can put His seal. The seal of the Holy Spirit is unknown until there is the submission of faith to the death of Jesus.
And so our Lord breaks bread with the disciples. It was not the Lord's supper; but Jesus made significant use of that act of breaking the bread,
which the Lord's supper brings before us continually. In it, as we know, bread is broken-the sign of His death. Thus Jesus was pleased that the
truth of His death should flash upon the two souls at Emmaus. He was made known to them in the breaking of bread-in that most simple but
striking action which symbolizes His death. He had blessed, broken, and was giving the bread to them, when their eyes were opened and
they recognized their risen Lord (v. 31).

There is a third supplemental point which | now touch on-His instant disappearance after He was made known to them in the sign of His
death. This is also characteristic of Christians. We walk by faith, not by sight.

Thus the great Evangelist, who exhibits what is most real for man's heart now, and what most of all maintains the glory of God in Christ, binds
these things together for our instruction. Though Scripture was perfectly expounded by Jesus, and though hearts burned as they heard of
these wondrous things, still it must be shown in concentrated form that the knowledge which alone can be commended by God or trusted by
man is this- Jesus known in that which brings His death before the soul. The death of Jesus is the sole foundation of safety for a sinful man.
For a Christian, this is the true way of knowing Jesus. Anything short of this, anything other than this, whatever supplants it as a fundamental
truth, is false. Jesus is dead and risen, and must be known so if He is to be known aright. "Wherefore henceforth know we no man after the
flesh: yea, though we have known Christ after the flesh, yet now henceforth know we Him no more." 2 Cor. 5:16.

And so that same hour we see the disciples returning to Jerusalem and finding the eleven there, who say, "The Lord is risen indeed, and hath
appeared to Simon" (vv. 32-34). There is another truth needing to be known and proved-His real resurrection, who stood in the midst of them
with a "Peace be unto you," not without His death, but founded on it, and thus declared. So in the scene at Jerusalem this finds its full display;
for the Lord Jesus comes into their midst and partakes of food before their eyes. There was His body; it was risen. Who could any longer doubt
that it was really the same Jesus who died and will yet come in glory? "Behold My hands and My feet, that it is | Myself." They identify the
risen Jesus with Him whom they had known as their Master, and withal as still man, not a spirit, but having flesh and bones, and capable of
eating with them. (vv. 36-43.)

After this our Lord speaks once more of what was written in the law of Moses and the prophets and psalms concerning Himself (v. 44). Once
again, it is the Word of God gloriously revealed, not merely to two of them, but to all, in its unspeakable value.

The Promise of the Father, Promise of the Father: Part 2, The (24:49)

Luke 24:49; Acts 1:4

It is clearly impossible to lower the language of these chapters (John 14-16) to anything short of the Holy Ghost Himself. Effects and

manifestations are beyond doubt enlarged on elsewhere; but such is not the theme here. It is the Spirit personally, the Comforter Himself. It
is One Who could be described as a teacher, remembrancer, testifier and convicter—One Who could be said to come, hear, and speak. It is a
really present and acting person Who leaves heaven when Jesus ascends there, and Who, as thus sent down, takes His place with and in the
disciples, only on the footing of the accomplishment of that work to which the heavenly glory is the only adequate answer in the estimate of



God, however necessary it might be to all His earthly purposes: a footing clearly impossible in the days of the Lord’s flesh.

Even then, while here below, the body of Jesus was the temple of God; but this could be predicated of none else. Elizabeth and Zacharias and
(from his mother’s womb) John were filled with the Holy Ghost; but upon Jesus alone in that day did the Holy Ghost descend and abide. It was
not so with His disciples, any more than with believers before them. They, unlike Jesus, could not righteously be the temple of God, until the
blood-shedding was actually effected and accepted; even as in the consecration of the priests (in Lev. 8). Aaron is first anointed alone and
without blood (ver. 12); afterward, the blood is put upon his sons and him (verses 23, 24), previous to their being all anointed together (ver.
30), for the anointing oil is the well-known symbol of the unction from the Holy One. Thus Jesus was first anointed Himself with the Holy Ghost
(Acts 10:38); afterward being by the right hand of God exalted, and having received of the Father the promise of the Holy Ghost, “He hath
shed forth this which ye now see and hear” (Acts 2:33). Having borne the wrath of God, and also annulled by death him that had its power,
thus removing every obstacle, He was enabled to send the Holy Ghost to dwell in the believers; so that the apostle could appeal to them,
“Know ye not that ye are the temple of God, and that the Spirit of God dwelleth in you (1 Cor. 3:16)?”

Plainly also the miraculous conception of Jesus is totally distinct from His anointing, though both were of the Holy Ghost. As man born of the
virgin, He was the Son of God. But besides this, the Holy Spirit descends upon Jesus baptized and entering upon His public service: in other
words, He was anointed with the Holy Ghost and with power. Analogously, we find as to believers, that their life and relationship to God, and
their anointing by the Holy Ghost, are quite distinct. When Jesus arose, He could say, “Go to my brethren, and say unto them, | ascend unto
my Father and your Father, and my God and your God.” But they were not yet anointed with the Holy Ghost and with power. Later but before
His ascension, He says, “Behold, | send the promise of the Father upon you: but tarry ye in the city of Jerusalem, until ye be endued with
power from on high.” Waiting, they found the sure promise of the Father. The Holy Ghost was given. They were anointed then and not before.
Nor was this anointing, one need hardly add, a boon conferred there and then only; for the apostle in addressing the Corinthians writes, “Now
He which stablisheth us with you in Christ, and hath anointed us, is God; who hath sealed us, and given the earnest of the Spirit in our
hearts.” These are assuredly not signs and wonders wrought by the hands or tongue, but the blessed presence and actings of the Spirit in the
saints. Compare also 1 John 2:20-27.

In principle, then, the coming of the promised Spirit was contingent on the departure of Jesus; and in fact, it was when He took His seat as the
glorified Man in heaven, that the Spirit was sent down. Assembled together with the disciples previous to His ascension, He “commanded
them that they should not depart from Jerusalem, but wait for the promise of the Father, which, saith he, ye have heard of me: for John truly
baptized with water; but ye shall be baptized with the Holy Ghost, not many days hence” (Acts 1:4, 5). The next chapter records the
accomplishment of the promise on the day of Pentecost. The Comforter was given. Now in them was He Who was promised to abide with
them foreverl (John 14). The third person of the Trinity was now, and permanently, present in them, as truly as the second person had been
with them before He ascended to heaven. The Holy Ghost was the abiding witness, as His presence in the disciples was the new and
wondrous fruit, of the glorification of Jesus in heaven.

Are the operations of the Spirit of God from the beginning denied? In no wise. Creation, providence and redemption, all speak of Him. His
energy is to be traced in every sphere of God’s dealings. Who moved upon the face of the waters—strove with man before the deluge—filled
Bezaleel with understanding and all manner of workmanship—enabled Moses to bear the burden of Israel, or others to share it? By Whom
wrought Samson? By Whom prophesied Saul? It was by the Spirit of the Lord. And as in their early national history His good Spirit instructed
the people, even so could the prophet assure the poor returned remnant, “According to the word that | covenanted with you when ye came
out of Egypt, so my Spirit remaineth among you.” Were any born anew? They were born of the Spirit; and the blessed and holy actings of
faith in the elders who obtained a good report were, beyond controversy, the results of His operation. So far, the way of God is still and
necessarily the same. Jesus set not aside in the least the need of the Spirit’s intervention. He proclaimed its necessity as a sure irreversible
truth— “Except a man be born of water and of the Spirit, he cannot enter the kingdom of God.” Far from weakening its place, He rather gave
it a prominence never so clearly enunciated before, though of course always true.

Life, peace, and sonship (while all are communicated and known by the effectual working of the Holy Ghost), are in no sense the presence of
the Comforter. We have seen that the disciples possessed these privileges before the Lord Jesus ascended. They are therefore entirely
distinct from the promise of the Father, which the disciples did not possess, and which none ever did or could possess till Jesus was glorified.
The presence of the Comforter is clearly the distinctive blessing since Pentecost. It was never enjoyed before, though the Spirit had wrought,
and wrought savingly as regards believers at all times. The signs and powers which attested His presence at the first were extraordinary
(xapiopata) and even more distinct from the gift (dwped) of Himself to abide with the Christian forever.
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The Promise of the Father, Promise of the Father: Part 1, The (24:49)

Luke 24:49, Acts 1:4

When the fullness of the time was come, God sent forth His Son. Never had intercourse been so fraught with healing and joy to publicans and
sinners. The Son of man had power on earth to forgive sins. He was come to save what was lost. Never had saints of God listened to such
words of sweetness whereby was disclosed to them the bosom of His Father, which He, the only-begotten Son, knew so well. “The Word
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