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43.-ANOTHER MIRACULOUS MEAL

“In those days, when there was again a great multitude, and they had nothing to eat, he called unto him his disciples, and saith unto them, |
have compassion on the multitude, because they continue with me now three days, and have nothing to eat; and if | send them away fasting
to their home, they will faint in the way; and some of them are come from far. And his disciples answered him, Whence shall one be able to fill
these men with bread here in a desert place? And he asked them, How many loaves have ye? And they said, Seven. And he commandeth the
multitude to sit down on the ground; and he took the seven loaves, and having given thanks, he brake, and gave to his disciples, to set before
them. And they set them before the multitude. And they had a few small fishes, and having blessed them, he commanded to set these also
before them. And they did eat, and were filled; and they took up, of broken pieces that remained over, seven baskets. And they were about
four thousand: and he sent them away. And straightway he entered into the boat with his disciples, and came into the parts of Dalmanutha”
(8:1-10 R.V.).

The first two only of the Evangelists record that on a second occasion our Lord multiplied a few loaves, and therewith fed a great concourse of
Galileans. Taught the gospel of the kingdom and fed by the King, these people may, in a sense, be said to have tasted, “the good word of God
and the powers of the world to come.” For the two miracles constitute a double testimony to the coming blessing for the chosen nation under
the direct rule of their Messiah—that time of relief from weary toil of which the great Year of jubilee was a type. The terms of the institution of
this feast provided that while the people of Israel were not to sow nor to reap, yet they should “eat their fill,” and the children of the strangers
sojourning in their land should likewise participate in the special bounties of the year (Lev. 25:8-55).The blissful era of the anti-typical jubilee
is always in Old Testament prophecy associated with the reign of the Seed of David. The ancient men of God lived in joyous anticipation of the
day when David's Son and David's Lord shall have dominion from sea to sea and from the river unto the ends of the earth, and when the
blessings of sinless Eden shall be restored to mankind in a multiplied fullness.

As we read of the Lord taking in His hands the few loaves which were to satisfy the multitude before Him, do we not hear again these
picturesque words of the millennial psalm: “there shall be an handful of corn in the earth upon the top of the mountains: the fruit thereof shall
shake like Lebanon” (Psa. 72:16)? For in the regeneration the primal penalty upon Adam and his race “In the sweat of thy face shalt thou eat
bread” (Gen. 3:19) —shall be displaced, and the tree of life, yielding month by month her twelve manner of fruits, shall be constant evidence
that the curse has gone from the ground forever (Rev. 22:2, 3). Of that day of abundance the Lord gave a pledge to the few Galileans before
Him when, without waiting with long patience for the precious fruits of the earth, their hunger was satisfied by the bounty multiplied a
thousand fold before their very eyes.

THE WEARY AND HUNGRY CROWD

The miracle was performed in the Decapolitan district which lies to the northward of the Sea of Galilee. The population of this neighborhood
was numerous, and their race of a mixed character, giving rise to the term, “Galilee of the Gentiles.” There the Lord healed the deaf-mute
who was one of a great company of persons, diversely afflicted, also brought to Him and restored to health. There, also, it would seem, the
Lord “taught” those assembled, instructing them in the new kingdom-doctrines. Attracted by the sweetness of those lips of heavenly
knowledge, they tarried and tarried around Him for three days, nor was He loth to continue His ministry.

The great multitude had assembled from far and near to see the works and hear the words of Jesus. These sheep of Israel and also other
sheep not of that fold were “consumed with hunger in the land.” For the Pharisees and scribes were hireling shepherds, and their days were
like those of which the prophet Amos wrote, saying, “Behold, the days come, saith the Lord GOD, that | will send a famine in the land, not a
famine of bread, nor a thirst for water, but of hearing the words of the LORD: and they shall wander from sea to sea, and from the north even
to the east, they shall run to and fro to seek the word of the LORD, and shall not find it” (Amos 8:11, 12). Is it any wonder, then, that the
crowds listened with untiring eagerness to the words of life from Jehovah's diligent Servant who spoke with authority and love, not as the
scribes, nor indeed as any other man? How many of them, listening to the divine utterances, felt, though they could not express it as the
Psalmist had already expressed it for them in the fullness and beauty of that stanza: “More to be desired are they than gold, yea, than much
fine gold: sweeter also than honey and the honeycomb” (Psa. 19:10). At any rate, they thought not of departure from Him, but waited for Him
to conclude His discourses and His healings, and to dismiss them to their homes.

This attentiveness on the part of the simple peasantry of Northern Galilee to His heavenly message was surely gratifying to the soul of the
Great Teacher, burning in His zeal that they might “hear,” and their souls live. He beheld a great company round Him, imbued to a degree
with that fine spirit of the patriarch who said, “l have esteemed the words of his mouth more than my necessary food” (Job 23:12).

But the Lord Jesus, while joying to serve them with the wonders of divine mercy and truth, marked their physical faintness. The bodily
exertions of bringing their numerous invalids to the Great Physician, their excited joy at the recoveries, and the mental strain of attention to
the prolonged discourses had a reactionary effect upon the physical condition of the great crowd. This weakness the Lord saw and pitied, for
He who healed their diseases and forgave their sins knew their frame also, and remembered that they were dust. Was He not among them as
the Servant of Jehovah, who was a God full of compassion and gracious (Psa. 111:4)? Nay, was He not Himself Jehovah, gracious and full of
compassion? (Psa. 113:4; 145:8). According to the multitude of His mercies, therefore, His heart yearned over their frailty, and He purposed in
Himself to satisfy their mouth with good things and renew their strength for their journey home.
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The people were weary with listening, and foodless; but was not the Lord Himself weary with speaking and serving them throughout those
three days? The Blessed Master, however, had come not to be ministered unto but to minister. He was most truly that Servant raised up to
Israel “like unto Moses,” to whom the people in the wilderness came daily with their problems, and “stood by him from morning unto
evening"? But in Galilee there was no Jethro to remonstrate with Jesus, and in love, if not in intelligence, to warn Him: “Thou wilt surely wear
away... this thing is too heavy for thee” (Ex. 18:18). Consumed with zeal for the Father's will, the Lord was the Ideal Servant of God, flawless
in perfection and glory. Paul spoke truly of his own ministry in the gospel carried on “in weariness and painfulness, in watchings often, in
hunger and thirst, in fastings often, in cold and nakedness” (2 Cor. 11:27); but in all these respects he was but an imperfect imitator of the
self-denying service of Christ, sustained in his devotion, however, like Him, by that secret food of which the world knows not (John 4:31-34).

THE LORD'S CALL FOR CO-WORKERS

The Lord then beheld this great company of famished men, women and children, with a full knowledge of the physical infirmities, the mental
anxieties, and the spiritual cravings that brought them to His feet, of their reception of His ministry during the three days, and of the extent of
the journey home. In the spontaneity of His love for them, His heart overflowed with compassion, and He who looked in vain for some to take
pity upon Himself in His sufferings sought to awaken the sympathy of His disciples in the needy condition of this people. The Lord called His
disciples to Him, and spoke to them, for He would not have them see their brethren in need, and shut up the “bowels of their compassion”
against them, as if the love of God did not dwell in their hearts. He said, “l have compassion on the multitude, because they continue with me
now three days, and have nothing to eat: and if | send them away fasting to their homes they will faint by the way; and some of them are
come from far.”

But there was no sympathetic response on the part of the disciples. They, under the influence of Jewish prejudice possibly, expressed no pity
for the people, and offered no suggestion for their help. Could the memory of the Lord's former goodness in feeding the seven thousand under
similar circumstances have altogether gone from them? It would seem so. Helpless themselves, they utterly failed to realize what an
inexhaustible fund of help there was in the Savior. The disciples had yet much to learn. When the Great Shepherd of the sheep was brought
again from the dead, then they, as under-shepherds, would be responsible to “feed the assembly of God which he purchased with his own
blood.” Then the same voice would come to them with a new significance, “Give ye them to eat,” and then they would not fail in the exercise
of the ministry allotted to them.

The Lord had said to the disciples, “I would not send them away fasting” (Matt. 15:32), but they reply, “Whence shall one be able to satisfy
these men with bread here in a desert place?” Foolish forgetfulness and unbelief! Whence was food given for the tribes of Israel in the deserts
of Sinai? whence was it supplied to a similar company only a few weeks earlier, and not so many miles away? They themselves had wrought
many mighty works in the name of the Lord (Mark 6:13), but while they must have known that divine power had been exercised in other
circumstances, they failed to remember that divine power might be applied in this instance, and their captious words were not like the words
of apostles. Even Satan knew that the Lord had but to command it, and the very stones would become bread.

THE KING SERVING AT HIS TABLE

The Lord thereupon called upon the disciples to mobilize their resources, saying to them, “How many loaves have ye?” He was about to
illustrate before their eyes His own adage, “To him that hath shall be given.” They answer, Seven. And these loaves the Lord took as a
nucleus of the food-supply for the people. He did not as of old call down bread out of heaven, but He made use of what came out of the earth
(Job 28:5). To this fruit of human toil, already multiplied from the bare grain, He gave a further increase.

After Himself commanding the people to sit down on the ground (on the previous occasion the disciples were told to do this) the Lord took the
loaves in His hands, and in consequence all eyes would be fastened upon Him. All the people would know that their food was coming to them
from His hand. Would David's song of praise have occurred to any of them? “Thy kingdom is an everlasting kingdom... The LORD upholdeth all
that fall and raiseth up all those that be bowed down. The eyes of all wait upon thee, and thou givest them their meat in due season. Thou
openest thine hand, and satisfiest the desire of every living thing” (Psa. 145:13-16; also 104:27).

While the eyes of the multitude were waiting upon the Lord, they could but observe that His eyes were upturned to heaven, as He gave
thanks. Had He not taught His disciples to pray to their Father in heaven, and in addition to petitions of a spiritual order to say, “Give us this
day our daily bread"? Now He who had taught to pray for daily sustenance teaches by example to tender thanks for the same.

The Lord who was the Guest of Simon the Pharisee and of Simon the leper and of many others, sometimes welcome, sometimes, alas!
unwelcome, acted as Host on that day to the great assembly. He it was who broke the bread. The disciples, as stewards of His bounty,
distributed from His hand the broken pieces to the multitude, who ate and were satisfied.

Besides the loaves, there were a few small fishes. These the Lord also took and blessed, and the disciples passed them to the people. Thus He
provided bread and fish for their repast, as after His resurrection He did for the seven apostles in Galilee (John 21 g). It was not then the day
of the glory of the kingdom. When that day comes, He, as Melchidezek, will dispense bread and wine to the men of faith. When the ark is
brought to its final resting-place in Mount Zion, the Lord will re-enact, but far exceed the bounty of David, who gave “to the whole multitude of
Israel, as well to the women as men, to every one a cake of bread and a good piece of flesh, and a flagon of wine” (2 Sam. 6:17-19). But the
joy of full victory over the sin of the world was still future; hence the Lord said to His disciples on the night of His betrayal, “l will not drink
henceforth of the fruit of the vine until that day when I drink it new with you in my Father's kingdom” (Matt. 26:29). He also said, “Blessed are
those servants whom the lord when he cometh shall find watching. Verily, | say unto you that he shall gird himself, and make them to sit down
to meat, and come and serve them” (Luke 12:37).

THE RICHES OF THE LORD'S GOODNESS

The word “riches” conveys the idea of an excess of supplies beyond the bare necessity. The rich man of the parable, for instance, required
larger barns wherein to store the goods not immediately in demand for passing needs. As applied to men and to their actions and
possessions, riches must be understood in its limited sense, and but seldom in a good sense. For the Lord said that only with great difficulty
can those that have riches enter the kingdom of heaven.



On the other hand the dealings and ways of God manward are ever characterized by richness and riches. Both His grace and His glory are
revealed to men in their riches (Eph. 1:7; 3:16). And the Lord Christ in His unsearchable riches is rich unto all that call upon Him (Eph. 3:8;
Rom. 10:12). Where sin abounded, grace did much more abound, and the free gifts of God are ever bestowed in overflowing profusion.

That affluence which marks the act which is purely divine was witnessed by the crowds that day in Galilee. The beneficent Power that causes
the sower's grain to yield a hundredfold multiplied the seven loaves and the fishes until every one of the thousands present was satisfied, and
even then there was abundance to spare. For “they did eat and were filled,” and gathered up of the broken pieces sufficient to fill seven large
hampers.1

This miracle was a great and a special exhibition of the active love of God in a selfish world, and it would be worth while, in our private
meditation, if we did not hurry past this beautiful picture of the grace of Christ who, though He was rich yet for our sakes became poor, that
we through His poverty might become rich. It was in the days of His “poverty,” that our Lord gave these instances of divine compassion. He
Himself, the Son of David, knew hunger outside the gates of royal Zion (Mark 11:12), and at Sychar weariness and thirst also ( John 4:6, 7), as
well as in the wilderness (Matt. 4:2). Humbled thus, bearing their infirmities and carrying their sorrows, He pitied the hungry and weary throng
before Him on this occasion, while the people themselves found abundant grace in Jesus, the Prophet of Nazareth, to help in time of need.

There is none good save One, that is, God, said our Lord, and in the bountiful meal of His free provision, these Galileans beheld a vivid
illustration of what the apostle in a striking verse calls the riches of the goodness of God. Appealing to those who neglect such evidences, Paul
inquires, “Despisest thou the riches of his goodness and forbearance and longsuffering, not knowing that the goodness of God leadeth thee to
repentance"? (Rom. 2:4).

W.J. H.
(Continued from page 112) (To be continued)

Studies in Mark, Mark 8:27-30: (76) Jehovah's Anointed Servant, Disowned by Many, Confessed by Few

Chap. 8:27-30, 46.-Jehovah's Anointed Servant Disowned by Many, Confessed by Few

“And Jesus went forth, and his disciples, into the villages of Caesarea Philippi: and in the way he asked his disciples, saying unto them, Who do
men say that | am? And they told him, saying, John the Baptist; and others, Elijah; but others, One of the prophets. And he asked them, But
who say ye that | am? Peter answereth and saith unto him, Thou art the Christ. And he charged him that they should tell no man of him”
(8:27-30, R.V.).

Accompanied by His disciples, the Lord Jesus went northward towards the sources of the river Jordan. The neighborhood of Caesarea Philippi,
some 120 miles from Jerusalem, was the most northerly point recorded among the scenes of the Lord's ministry. Thence the Lord turned
southward to Capernaum first, and then to Judea for a final presentation of Himself to the “daughter of Zion” as the Anointed of Jehovah. The
period of this visit to the vicinity of Caesarea Philippi coincides therefore with the commencement of the last year of His public service.

But up to the then present moment, what was the fruit of His labors? Jehovah's Servant had spent His strength in zealous and loving ministry
among the lost sheep of the house of Israel, doing among them works such as man had never seen before. Truly God had anointed Jesus of
Nazareth with the Holy Ghost and with power. The Great Prophet had preached the good tidings of peace, and had gone about doing good and
healing all that were oppressed with the devil, God being with Him. What degree of conviction had this unique service of word and deed
wrought upon the hearts of men? How did the people regard this Man approved of God unto them by the mighty works and wonders and signs
which God did, by Him in the midst of them?

Such was the question raised in Northern Galilee at this juncture in the history of the Servant of Jehovah. And the Lord made inquiry of His
disciples, not, of course, that He needed that any should testify concerning man, for He knew what was in man. But for their own sakes He put
the queries, that they might share with Him the burden of unrequited love, and learn the secret of serving God in the face of apparent failure.
It is noteworthy that the Lord's own knowledge of the obduracy of man's heart in no wise diminished His energy nor His love. Nevertheless the
sorrow was there that the sons of Israel were not all prepared like aged Simeon to receive Him as the Lord's Christ, and His lament might be
expressed in the recorded words of Jehovah to Jeremiah: “They have turned unto me the back and not the face; though | taught them, rising
up early and teaching them, yet they have not hearkened to receive instruction” (Jer. 32:33).

IN THE WAY

It has been computed that the various journeys of our Lord in the course of His public ministry in Galilee and Judea extended considerably
more than two thousand miles. These journeys would have been slowly accomplished on foot, and throughout them the Lord was, for the
most part, accompanied by His disciples, and particularly by the twelve apostles who were specially chosen that they “might be with Him.”

Two thousand miles of heavenly intercourse with the Son of David and the Son of God! Well might one of the apostles as he recalled with
adoring reflection those marvelous travels with his Master add to his Gospel that striking conclusion: “there are many other things which Jesus
did, the which, if they should be written every one, | suppose that even the world itself would not contain the books that should be written”
(John 21:25.)

Of that antediluvian patriarch who “was not, for God took him” it is recorded that he “walked with God.” Here were twelve men who walked
more than two thousand miles with Him who was God “manifested in flesh.” It was theirs to see, to hear, to contemplate, to handle the Word
of life (1 John 1:1). As the Lord said privately to His disciples on one occasion, “Blessed are the eyes which see the things that ye see; for | say
unto you that many prophets and kings desired to see the things which ye see and saw them not, and to hear the things which ye hear and
heard them not” (Lu. 10:23, 24).



Very, very little of these communications is recorded. The effect of them upon the apostles was however abiding, and was manifested when
the Lord had departed out of this world unto the Father. Then after the baptism of the Holy Spirit they became the foundation of that new
spiritual building in the earth, growing now, as it is, unto a holy temple in the Lord (Eph. 2:19-22).

It was on such occasions that the Lord and His followers took “sweet counsel” together. Like the communications in the house at Capernaum
(Matt. 13:36) and those also in the upper room at Jerusalem (John 13 et seq.), these conversations in the way near Caesarea Philippi were for
the most part private, intimate, choice, personal, precious. Of a correspondingly private character, as we have already noted, are such of the
Lord's works as are recorded in this part of the Gospel. A further instance of this sacred privacy we gather from that touching description of
the incident which occurred shortly afterward, “in the way,” when the Lord was setting Himself steadfastly to visit for the last time that city so
“beautiful for situation,” but defiled with the blood of Israel's martyred servants. “And they were in the way, going up to Jerusalem; and Jesus
was going before them; and they were amazed, and they that followed were afraid. And he took again the twelve, and began to tell them the
things that were to happen to him, saying, Behold, we go up to Jerusalem; and the Son of man shall be delivered unto the chief priests and
the scribes; and they shall condemn him to death, and shall deliver him unto the Gentiles; and they shall mock him, and shall spit upon him,
and shall scourge him, and shall kill him; and after three days he shall rise again” (Mark 10:32-34; Matt. 20:17).

These intervals of seclusion were opportunities to be prized highly, and to be used to advantage, but on another occasion we find the apostles
misused their privilege as companions of the Lord. While “in the way” with Him, they forgot that they were disciples of Him who was meek
and lowly in heart, who was made a little lower than the angels, who had come, humbling Himself, not to be served, but to serve. The apostles
had heated arguments among themselves, when traveling to Capernaum, on the question of pre-eminence. The Lord rebuked them, but not
publicly. When He was in the house He asked them, “What were ye reasoning in the way? But they held their peace, for they had disputed
one with another in the way, who should be greatest” (Mark 9:33, 34),

POPULAR OPINION

The ways of the Great Servant of Jehovah in instructing His co-workers beforehand concerning the true character of coming events are found
full of interest as we meditate upon them. Before making the first announcement of His imminent crucifixion and death, He prepared them for
the news by drawing from their own lips the general thoughts of men regarding Himself. The disciples, both in company with and apart from
the Lord, had traversed the country in all directions, teaching and preaching the kingdom of God, the word being accompanied by
corroborative signs. They had therefore come into personal contact with the crowds, and had special opportunities to ascertain their real
feelings.

Now when the Lord was in a private place praying, as Luke tells us, bearing the burden of men's obduracy of heart upon His spirit in His
Father's presence, He asked His disciples, “Who do men say that | am?” He Himself knew the answer, as He necessarily knew all things, but
for their sakes He asked this question. It would be good for them not only to think vaguely in their hearts, but to say definitely with their lips
that the world was against their Master's claims, that the best of men's judgments was short of the truth, and was therefore detrimental to the
Lord's person and damaging to His glory and kingdom. The priests and the Pharisees, the professedly and zealously religious parties, were
undoubtedly His strong opponents, but were the taught as well as the teachers antagonistic to the Lord? “Who do men say that | am?” was
His question.

In reply, the disciples did not recite the worst sayings about their Master. There were those that said He was a Samaritan, that He had a
demon, that He was mad, that He was a blasphemer, a gluttonous man and a winebibber. All classes were against Him, from the officials in
the gate of justice to the drunkards in their ribald songs (Psa. 69:12).

The disciples knew these things, but their love for their Master filled them with a solicitous regard for Him. They were sensitive to His honor,
and sought to shield Him to the best of their ability from what would be painful to His feelings. So, on another occasion, when He spoke of
going into Judea, they, out of a similar regard, sought to restrain Him, saying, Rabbi, the Jews were but now seeking to stone thee, and goest
thou thither again? (John 11:8). Now, as there was a division of opinion among the people concerning Him (cp. John 7:12), they gave Him the
best of the common reports regarding His person and mission. Some, they said, declared that He was John the Baptist, others Elijah, and
others, One of the prophets.

And yet how very far from the truth was the best of the thoughts of men: it was, indeed, the distance between heaven and earth, between
God and man. John the Baptist as a man and a prophet was indeed highly-favored of God. And the Lord's own testimony regarding him was
remarkable: “Verily | say unto you, Among them that are born of women there hath not arisen a greater than John the Baptist.” But the
greatness of John, however, was relative, not absolute, official not personal. He was a light-bearer (John 5:35), but not the Light itself, though
he bore witness to the Light (John 1:7, 8). Nevertheless, he was preeminent among all prophets and messengers of God since the world
began, in that he alone among them witnessed the fulfillment of his own Messianic predictions, and as the great forerunner, he was able to
declare of One standing before him: “Behold the Lamb of God who taketh away the sin of the world.” This office was the choicest service
given to men; “yet,” the Lord added, “he that is but little in the kingdom of heaven is greater than he” (Matt. 11:11).

John himself, whom all the people held to be a prophet, gave no ground for the popular saying. His plain testimony was, “I am not the Christ.
He that cometh after me is mightier than I, whose shoes | am not worthy to bear” (Matt. 3:11; John 1:20; 3:28). And when John saw the Holy
Spirit descending like a dove, and abiding upon Him, he knew that He was the Son of God. The thoughts of men in these matters were
foolishness. Some said John the Baptist was the Christ, while others said Christ was John the Baptist. Some said He was Elijah, the prophet of
stern judgment, but none said He was the minister of heavenly mercy and grace. The truth was as the Lord declared, “No one knoweth the
Son, save the Father; neither doth any know the Father, save the Son, and he to whomsoever the Son will reveal him” (Matt. 11:27).

The opinions of the populace showed how they were under the leavening influence of the Pharisees and the Sadducees, of which evil effects
the Lord had just previously bidden the disciples beware.1 They, while glad of the Lord's beneficent miracles, altogether missed the sweetness
of the grace of Christ. How otherwise could they mistake the meek and lowly Savior for Elijah, the prophet of devouring fire from heaven and
famine on earth, the precursor too, of the great and terrible day of the Lord (Mal. 4:5), or John the Baptist with his fierce denunciations of the
sins of Israel. In their blindness the people utterly failed to discern the grace and truth that came by Jesus Christ.

PERSONAL CONFESSION OF THE CHRIST



The Lord then turned away from the unworthy thoughts of the multitude, who had ever been the special objects of His loving service, to the
circle of His own immediate followers. He now appealed to the judgment of their love and intimacy, saying, “Who say ye that | the Son of man
am?” The question was a direct challenge to their loyalty and affection, like that one in the Canticles: “What is thy beloved more than another
beloved?” Do you regard your Master as a John, an Elijah, Jeremiah, or one of the old prophets?

Their reply was undoubtedly refreshing to Him who was so depreciated and under-valued elsewhere. Peter answered and said unto Him,
“Thou art the Christ.”

From Luke we learn that the Lord addressed these questions to the disciples after He rose up from private prayer. In hallowed communion
with the Father, He bore upon His spirit the anguish of a baffled and spurned love. After all His service in the midst of the favored people He,
their Messiah, was still unknown, and the Father whom He came to manifest was also unknown. The Lord could have said even then, as He did
later, “O righteous Father, the world hath not known thee: but | have known thee, and these have known that thou hast sent me”

(John 17:25).

Only that part of Peter's confession which bears directly upon the special character of the Gospel is given. In Matthew, the words, “the Son of

the living God,” appear also, for there the announcement by the Lord of the building of the assembly upon that acknowledgment follows. Here
the Lord was owned simply as the Christ, the Anointed One, for this is an essential feature of the Gospel which sets Him out as the Servant of

Jehovah upon whom the Holy Spirit rested.

The disciples, whose affections the Lord had kindled towards Himself by His love were filled with the serene confidence that He was the Sent
One of God, while in the uncertainty that unbelief, engenders the people were distracted with conflicting opinions. It is faith alone that gives
assurance, and Peter and his fellows believed that Jesus was the Christ. They told the Lord so, even as Jonathan came to David in the
wilderness of Ziph, while Saul sought his life, and expressed his confidence that David was anointed to be the coming king in Israel

(1 Sam. 23:17). Jonathan's confession of allegiance, we read, strengthened David's hand in God, and may we not say that He who “sought for
comforters and found none,” rejoiced at the confession of Peter, “Thou art the Christ"?

But the time of public testimony to His rights as Israel's Messiah was now past, and He charged Peter that he should tell no man of him.
W.J. H.

Courtesy of BibleTruthPublishers.com. Most likely this text has not been proofread. Any suggestions for spelling or punctuation corrections
would be warmly received. Please email them to: BTPmail@bibletruthpublishers.com.

Studies in Mark, Mark 8:22-26: (75) What Does This Miracle Teach?

Chap. 8:22-26 (Continued):
45.—What Does This Miracle Teach?

The miracle was performed privately, and the Lord's expressed will was that it should be kept secret; clearly, therefore, it was not wrought for
the wicked and unbelieving generation who had rejected his teaching. To them the Lord shortly before had said emphatically that no sign
should be given: and the healed man was accordingly bidden not to advertise his cure, but to go straight home.

But it may well be inquired whether this miracle has any significance beyond the evidence it affords of the inexhaustible love and compassion
of the Lord and of His ready power and will to relieve the afflicted; and, if so, in what way it illustrates the general purpose or design in this
part of the Gospel; further, if it was not for the people at large, whether it had any significant application to the followers of Christ.

Clearly, the prominent features of this case of healing are (1) that the man was taken apart by the Lord and healed in seclusion, and (2) that
the process of the cure was not instantaneous but in stages. Now a close analogue to this sight-giving miracle will be found in the preparation
of the disciples to receive and retain the Lord's teaching, and by this means to become His competent witnesses in the world when He Himself
was not bodily present.

The apostles were specially chosen by the Lord out of His followers, and led apart from others. “He ordained twelve that they might be with
him, and that he might send them forth to preach” (Mark 3:14). They at their call saw sufficient of the supreme attractiveness of Christ to
forsake all and to follow Him. They believed that He was the appointed and promised Redeemer come to restore the kingdom to Israel. But
their vision of the true nature of that kingdom was by no means accurate and complete, as such of their sayings as are recorded amply prove.

There are many instances which show that these disciples of the Lord could not clearly see the true spiritual value of the kingdom of God:
they were, as it were, confused between men and trees. And it will be noted that this defect of the apostles is one of the connected threads
woven into the texture of the Gospel.

Let us take a few items from the preceding narrative which illustrate the imperfect spirituality of the apostles. In the first storm at sea they
concluded that the Son of David and His followers were all about to perish, but at the same time they thought that only He could save them.
Their despairing conduct was in striking contrast with that of the serene assurance of Paul throughout the storm of many days' duration.

Then, when a crowd of listeners was famishing with hunger, the disciples, so imperfectly understanding the love and the compassion of their
Master, besought Him to send the multitudes away to shift for themselves.

Again, when the Lord came to the deliverance of the apostles in the second storm, walking to them on the waves, they were affrighted at His
unexpected appearance, and cried out in fear, mistaking their Beloved Master for an apparition.

Afterward, when the Lord reproved the folly of the Pharisees in their ablutionary rites and their connected formalism and hypocrisy, the
disciples confessed their ignorance of His meaning, showing themselves “without understanding” like the mass of the nation.



Further, when a large audience was again present and without food, the disciples, oblivious of their former experience of the Lord's resources,
were unable to suggest any means of feeding the people. Also. when the Lord passed from the physical to the spiritual things of the kingdom,
and spoke of the dangerous leaven of the Pharisees, their thoughts rose no higher than loaves of bread.

All these events follow one another closely in the earlier part of the narrative, and combine to exhibit the immaturity of the Lord's immediate
followers as “co-workers” with Him. To state their spiritual condition in the Lord's own figure, they had eyes to see, but they did not perceive.

At this juncture in the history, the duplex cure of the blind man is introduced. He was taken aside, and, first of all, a measure of restoration
was given to his organs of sight, so that they became susceptible to impressions of external objects. But, according to his own testimony, he
was unable to discern the real nature of those objects, for he confused such dissimilar objects as men and trees. A further effusion of power
was needed, and this the Lord bestowed, so that the man thereupon saw all things with clearness.

The application of this object-lesson to the undeveloped spiritual condition of the apostles is plain, and harmonizes with the plan of the
Gospel, which not only shows the ministry of the Servant of Jehovah Himself but His preparation of His followers to carry on a divine witness in
the earth when He should be absent. They had been chosen and ordained by the Lord to preach the gospel of the kingdom, but how could
they efficiently undertake this service, if they were themselves unable to discern the mysteries of the kingdom? The new features which were
to characterize the people of God were put before the multitudes in parables, but the underlying truths were fully explained to the believing
remnant (Mark 4:34). These doctrines were placed before the apostles in word and illustrated by miraculous deeds, but in this last year of the
Lord's ministry it is clear they still needed to have the eyes of their heart strengthened to discern “things new and old” —the teaching of
Messiah Himself and the scriptures that foretold Him and His doings.

No subject seemed more difficult of apprehension to the disciples than that of the humiliation and sufferings of the Messiah as a prelude to
His displayed glories. And this subject of all-surpassing importance the Lord was about to introduce to them. By a tableau in the holy mount,
He would afford some of them a glimpse of the kingdom in its coming glory (9:1), but teaching them of the sufferings and death of the Son of
man (8:31) which must necessarily precede that manifestation. Could their eyes bear the sight and their hearts receive its meaning? The
result showed that their vision in these matters was indistinct, and like this imperfectly restored blind man, and like the disciples on their way
to Emmaus (Luke 22:31, 32) a further application of the power of the Lord was necessary.

OTHER GOSPEL INSTANCES OF PHYSICAL AND MORAL BLINDNESS

The cure of the blind is used in other parts of the Gospels to illustrate the Lord's power to illuminate the mind and the heart. A striking
instance occurs in Luke. He records several cases of spiritual blindness, and then brings in the healing of Bartimaeus, showing by this acted
parable how the Lord delivered those who sought His mercy (Luke 18).

First, there is the Pharisee in the temple blinded by pride and self-sufficiency, a strong contrast with the publican whose eyes were opened to
see the sinfulness of his own heart before God (vers. 9-14).

Secondly, there is a further contrast between the little children, on the one hand, who in their simple way saw enough of the divine
winsomeness of the Savior to come to Him, and were suffered to do so, and on the other, the rich young ruler who had many moral and
religious qualifications, but nevertheless was so blind that, like the nation as a whole, he saw no beauty in the Lord that he should respond to
His call and follow Him (vers. 15-25.)

Thirdly, the apostles whose eyes were opened sufficiently to leave all and follow the Lord were still so blind of understanding that when He
spoke to them of His coming sufferings and death in accordance with prophecy, they perceived nothing of His meaning (vers. 31-34).

Fourthly, we have the introduction of the healing of the blind beggar, in immediate sequence to these passages, showing that although men
were blind (1) to themselves, (2) to the Savior, and (3) to the scriptures and the Lord's own teaching, there was One present who would open
the eyes of all those who sought His power. Bartimaeus implored mercy like the sinner in the temple; he was brought to Jesus like the infants;
he followed the Lord like the apostles. In contrast with the Pharisee he was aware of his poverty and his blindness; and in contrast with the
young ruler he saw that Jesus of Nazareth was the promised Son of David.

Take another instance. In the Gospel of John the man blind from birth constitutes a typical example of the work of grace in the spiritual world,
which is so fully presented by the Evangelist. In chapter 8 the Lord's revelation of Himself as the Light of the world is recorded, but the Jews
did not follow Him, as is shown, and consequently they walked on in darkness. The Light was shining in darkness, and the darkness
comprehended it not. But in chapter 9 there is given the case of a blind man living from birth in a world of darkness, whose eyes were opened
upon his submission to the Lord's directions. In his case there was an effect upon the heart as well as upon the eyes. His apprehension of the
worth of his benefactor developed in ascending stages in contrast with the opinions of the Jewish teachers. He spoke of Him as the man called
Jesus (ver. 11) as a prophet (ver. 17), as “from God” (ver. 33), and finally he confessed Him as the Son of God (vers. 35-38).

After this record, the Evangelist immediately makes reference to the perverse type of blindness which characterized the Pharisees who were
spiritually blind, but who deceived themselves by assuming they could see. This condition of blindness was demonstrated by their attitude
towards the Lord Himself. Perfect goodness was before them, but they discerned Him not. The Lord said of them, “For judgment am | come
into this world that they which see not may see, and that they which see may become blind.” The Pharisees were saying, “we see,” therefore
their sin remained (John 9:39-41). They were of that generation who in the language of prophecy, “call evil good and good evil: that put
darkness for light and light for darkness” (Isa. 5:20).

CASES OF BLINDNESS IN THE GOSPELS

Omitting the general references to the healing of the blind, of which there are several, as in Matt. 11:5, there are seven specific cases
mentioned in the four Gospels, viz:-

(a) Two whose eyes Jesus touched, Matt. 9:27, 28.

(b) One blind and dumb, Matt. 12:22.



(c) One at Bethsaida, Mark 8:22.
(d) One in Jerusalem, blind from birth, John 9
(e) Two near Jericho, Matt. 20:30; Mark 10:46; Luke 18:35.

(1) Of these seven cases, five are named by Matthew, two by Mark, one by Luke, and one by John. None of these cases is mentioned more
than once with the exception of the two near Jericho. In this instance Matthew refers to both men, but Mark and Luke to one only. Matthew
also records the greatest number of cases-five.

(2) These seven witnesses were distributed between the northern and southern provinces. Four (a, b, and c) occurred in Galilee during the
earlier part of the Lord's ministry, and three in Judea (d and e) during the latter part, and these were three who sat and begged.

Three of these blind men (a and e) asked that they might be healed; three others (b and c) were brought to the Lord; and one who was blind
from birth (d) was first addressed by the Lord.

In every case but one (b) the Lord laid His hands upon them, or touched their eyes. On one occasion (c) He touched twice. In two instances (c
and d) the Lord made use of spittle.

Two blind men in Galilee (a), and two in Judea (e) acknowledged Jesus as the Son of David, and after the healing of another (b) the people
said, “Is not this the Son of David?” Besides these four men, no one confessed Him in this character, except the Syro-phoenician woman
(Matt. 15:22), and the women and the children upon the occasion of His public entry into Jerusalem (Matt. 21:9, 15). These testimonies to
Jesus as the Royal Seed of David are recorded almost entirely in the First Gospel, Which from the outset (Matt. 1:1, 20) presents Him
particularly as David's Son and David's Lord.

W. J. H.

Studies in Mark, Mark 8:22-26: (74) Dim Vision Made Clear

8:22-26

“And they come unto Bethsaida. And they bring to him a blind man, and beseech him to touch him. And he took hold of the blind man by the
hand, and brought him out of the village; and when he had spit on his eyes, and laid his hands upon him, he asked him, Seest thou aught?
And he looked up, and said, | see men; for | behold them as trees, walking. Then again he laid his hands upon his eyes; and he looked
steadfastly, and was restored, and saw all things clearly. And he sent him away to his house, saying, Do not even enter into the village” 1
(8:22-26, R.V.).

In the course of His tour, the Lord and His party of followers reached Bethsaida. This appears to have been the town or village known as
Bethsaida Julias, situated on the northern shore of the Sea of Galilee, near to which the first miracle of the multiplied bread was wrought. Here
the Lord opened the eyes of a blind man in private, as Mark only records.

A notable feature of this miracle is the gradual manner in which the sight was restored. He received first the faculty of sight, and secondly the
ability to use the newly-given sight. The physical benefit granted to the sufferer affords an illustration of spiritual facts wrought by the power
of Christ in the kingdom of God: Since man is blind by nature, and also blinded by willful works of evil, he requires inward eyesight of heart
and soul, and moreover that his newly-given eyes should be able to perceive the glory of Christ's person and the truth of His teaching. This
dual blessing, both in the physical and in the spiritual sense, was sometimes conferred by a single act of the Lord's power, but in this instance
of miraculous healing successive stages are displayed. First, the power of vision was bestowed, and then the power of perception.

While those totally bereft of natural sight were figurative of the spiritual state of the nation at large, the man with partially restor