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Letters 3, Right and Wrong Spirits of Judgment
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The words, "Judge not, that ye be not judged," are often employed to hinder a sound judgment as to the plain path of right and wrong. If a
person is walking in that which | know by the word of God to be wrong, | must judge that he is walking wrongly, or give up my judgment of
right and wrong. | may trust he may be misled, or that difficulties and temptations may have overcome him, and consider myself lest | also be
tempted, think the best | can of him; but | cannot put evil for good, nor good for evil. There can be no right motive to do what is wrong to
do—a thing contrary to God's will. There may be ignorance, want of light in the conscience, and | may and ought to take all this into account,
but | cannot say that the person is not doing wrong. Woe be to me if for any personal consideration | enfeeble my own sense that a wrong
path is a wrong one. The saint must be very careful not to allow any sophistry to modify his submission of heart and conscience to God's
judgment of good and evil. As regards the church of God, the scriptures plainly declare we are to "judge them that are within, but them that
are without God judgeth." This is no imputation of motives, nor habit of forming an opinion on other people's conduct, which is an evil habit;
but the duty of not allowing evil in the house of God. It is positively commanded to us not to allow it.

Again, many apply this to judging whether people are Christians; but this is founded on a fundamental mistake. It is assumed that people are
supposed to be Christians unless proved to be the contrary. If the faith of the soul be a personal thing, and | value Christ, this cannot be. | am
not called upon to be volunteering to pass a judgment on the point whether such or such an one is a Christian; the person who blames me for
saying such an one is a Christian, is judging that he is so of course, which is quite false. The apostle says "The love of Christ constraineth us;
because we thus judge, that if one died for all, then were all dead." Believing this, it is a joy to believe that any one has passed from death
unto life. That is not a judgment: it is the rejoicing of the heart that faith in that person has brought him into the blessed place of a child of
God. It is a most horrible principle that we cannot know who are God's children, Christ's disciples: it destroys all godly affections. If the
children of a family were told that they could not know and ought not to judge who are their brothers and sisters, what would become of
family affections? The Lord has said, " By this shall all men know that ye are my disciples, if ye have love one to another." How can this be if |
do not know who are disciples, and towards whom this love is to be exercised? We must know each other to love each other as children of
God, to "love as brethren." He who objects to judging that such and such are God's children objects to the love of the brethren; he is rejecting
the spiritual affections on which the Lord and scripture so much insist.

There is a wrong spirit of judgment: if | occupy myself needlessly in thinking of others, and expressing an opinion of them; if in questionable
cases | ascribe, even in my mind, wrong motives; nay, if | do not hope in such cases that the right motive is at bottom, | am in the spirit of
judgment, and away from God. If severity of judgment on the person, when | am bound to judge he is faulty, possesses my soul, this is not
the Spirit of God. But to weaken the plain, unequivocal and avowed estimate of right and wrong under the pretense of not judging; or to deny
the knowledge of one another, and mutual love among the saints, under pretense that we have not a right to judge, is of the enemy, and a
mere cover to a man's conscience to avoid the conscious pressure of that judgment on himself. If | am to maintain a divine standard of right
and wrong, | must judge those who do wrong to be doing so. | am not always called to occupy myself about them—then, if volunteered, the
spirit of judgment comes: but if | am, | must judge according to the word of God. If | am to love the disciples of Jesus, the saints of God, "the
brotherhood," | must know who they are. If there is a disposition to distrust, or to impute motives, then the spirit of judgment is at work.

Beloved brother, | have written in haste, when just about to start and half asleep, some general principles as to judgment on others. It will be
seen if this may be useful. | am starting for Switzerland for three weeks, God willing....

Yours affectionately.
London, February 25th, 1859.

Letters 2, Service, Combining an Occupation With

Your letter was so long delayed by my running about the country and my letters after me (I have been up as far as Aberdeen, and in many
places in the north of England) that it is very likely that your decision may have been come to before you receive this. | have been anxious
about it. The Lord will take care of you.... The thing that | fear is not seeking FIRST the kingdom of God and His righteousness. It is not the
time only that a similar occupation takes, but its having the prior claim, which is important. It alters the whole tone of the mind. Adding, if we
are able, work (like Paul) is an excellent thing, but it only came in for the gospel. If you feel increased practical experience an object, it is all
well, and though preaching when | could | should then give it its own place. But your heart should see what place you are putting yourself in;
it may be very desirable you should have the advantage of the practice, if so, set about it heartily. But see whether you are going to be a
practitioner preaching, or a preacher practicing: it may be done, for a time, though this is slippery ground. But | have more confidence in our
gracious Lord guiding you than in any counsel | could give....

Affectionately yours in the Lord.

Leeds,
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November 6th, 1873.

Notes and Comments 4, Notes on Matthew 3

3. "A Voice" rather than "The Voice." But it is immaterial, it is a sudden arrest—to the voice heard.

7. Pharisees and Sadducees are here thrown together as one unrighteous class. " Generations," or " progenies," but is it not individuals, each
a gennema (offspring, product)? "Generation " does not convey it.

9. Sovereignty of grace and real righteousness go together—fleshly privilege and the want of it; but " already " (v. 10).
11. “To repentance”—"To the Name of Jesus." Was baptism on ascertained faith, or on profession? Manifest hypocrisy prevented it.

12. There is a difference between the ax and the fan. “Already" (ede) the ax was at the root of the useless trees, but the good ones, it might
be supposed, would be left there. But when the Lord came, He would thoroughly purge His floor. The floor was dealt with, so to speak, the
wheat gathered into a garner of His own, and the chaff burned with unquenchable fire. It cleared the floor, and disposed otherwise of its
contents.

16, 17. The way in which the blessed Lord, having gone with His poor humbled ones in their first right step, then is owned with an opened
heaven in the accepted place which He has obtained for us, | have noted elsewhere. | add here that, on His entering into it as Man in grace,
the whole Trinity is revealed in it, the Son Himself in Manhood. It is a wonderful scene, and then in our conflict overcoming for us!

Collected Writings of J.N. Darby: Practical 1, Jesus, the Author and Finisher of Faith

Hebrews 12:2

All the witnesses for God spoken of in Hebrews 11 are for our encouragement in the path of faith; but then there is a difference between
them and Jesus. Accordingly the apostle here singles Him out of all. If | see Abraham, who by faith sojourned in the land of promise as in a
strange country, or Isaac, who blessed Jacob and Esau concerning things to come, or Jacob on his dying bed of blessing and worship, they
have all run their race before; but in Jesus we have a far higher witness. Besides, in Him there is the grace to sustain us in the race.

Therefore in looking unto Jesus we get a motive and an unfailing source of strength. We see in Jesus the love which led Him to take this place
for us, who, “when he putteth forth his own sheep, he goeth before them” (John 10:4). For, if a race is to be run, we need a forerunner. And in
Jesus we have got one who did run before us, and has become the Captain and Completer of faith, in looking to whom we draw strength into
our souls. While Abraham and the rest filled up, in their little measure, their several places, Christ has filled up the whole course of faith.
There is no position that | can be in, no trial whatever that | can endure, but Christ has passed through all and overcome. Thus | have got One
who presents Himself in that character which | need; and | find in Him one who knows what grace is wanted, and will supply it; for He has
overcome, and says to me, “Be of good cheer: | have overcome the world”—not, you shall overcome; but, | have overcome. It was so in the
case of the blind man (John 9:31) who was cast out of the synagogue; and why? Because Jesus had been cast out before him. And now we
learn, that however rough the storm may be, it does but throw us the more thoroughly on Christ, and thus that which would have been a sore
trial does but drive us closer to Him.

Whatever turns our eye away from Christ is but a hindrance to our running the race that is set before us. If Christ has become the object of
the soul, let us lay aside every weight. If | am running a race, a cloak, however comfortable, would only hinder and must be got rid of; it is a
weight, and would prevent my running. | do not want anything to entangle my feet. If | am looking to Jesus in the appointed race, | must
throw the cloak aside: otherwise it would seem strange to throw away so useful a garment. Nay, more; however much encouragement the
history of antecedent faithful withesses in Hebrews 11 may give, our eye must be fixed on Jesus, the true and faithful One. There is not a trial
or difficulty that He has not passed through before me, and found His resources in God the Father. He will supply the needed grace to my
heart.

There were these two features in the life of Christ down here. First, He exercised constant dependence on His Father: as He said, “I live by the
Father.” The new man is ever a dependent man. The moment we get out of dependence, we get into the flesh. It is not through our own life
(for, indeed, we have but death) that we really live, but by Christ, through feeding on Him. In the highest possible sense, He walked in
dependence on the Father, and for the joy that was set before Him, endured the cross, despising the shame. Secondly, His affections were
undivided. You never find Christ having any new object revealed to Him so as to induce Him to go on in His path of faithfulness. Paul and
Stephen, on the other hand, had the glory revealed to them, which enabled them to endure. For when the heaven was opened to Stephen,
the Lord appeared in glory to him, as afterward to Saul of Tarsus. But when the heavens opened on Jesus, there was no object presented to
Him, but, on the contrary, He was the object of heaven; the Holy Spirit descends upon Him, and the voice of the Father declares, “This is my
beloved Son, in whom | am well pleased” (Matt. 3:17). Thus the divine Person of the Lord is always being witnessed to. The apostle here gets
hold of the preciousness of Christ in the lowliness into which He has come; but he never loses sight of the glory of Him who has come there.
So when | get Christ at the baptism of John | see Him at the lowest point (save in another way on the cross); and, finding Him there, | find all
the divine compassion of His heart.

Notes and Comments 4, Notes on Matthew 2



1. It should read, "But Jesus having been born in the days of Herod the king "; this would indeed leave the time purposely vague.
13. It is the present tense, " appears "; see also verse 19 " appears," and chapter 3:1, "comes."

21. Eis gen Israel (into the land of Israel). All the Lord's history here is as of Israel, the manner of deliverance and all, but of Israel fallen, but
in verse 22 it meets the detail of ruin as well as knows the hope; gen (land) has no article here, because Israel, the proper name, is the
subject. 'Israel' would be a genitive, and the sense different, if it were ten gen Israel. Ten gen ten Israel would not be sense, for separated
from gen, and in apposition, Israel is a man's name.

Collected Writings of J.N. Darby: Apologetic 1, Herod's Massacre of the Children

Why must Herod's massacre of the children be rejected? | would remark, that Mr. N.'s plan seems to have been a very useless and
unphilosophical one. It would have been much more simple to have rejected the New Testament altogether, when it had lost its divine
authority with him. What matter whether the details were true or not? To spend his time in disproving details, when he really did not believe
any, was foolish work. It had, indeed, one natural use-to discredit the book with others. It has another-to show the utter groundlessness of
what satisfied Mr. N.'s willingly convinced mind.

Now has Mr. N. any reason for rejecting the massacre of the infants? None. Josephus does not mention it: that is all. Mr. N. says it was
unknown to him. But that is a mere supposition, an invention of Mr. N.'s. Is it anything extraordinary that an historian should omit a fact which
another records? Has Suetonius related all that Tacitus has, or has Tacitus related all that Suetonius has? The contrary is well known. The
objection has no force whatever. It is really tedious to reply to such futilities.

But in this case there is more than this. There was the strongest reason, if Josephus did know it, for not mentioning it; for he must have given
some reason for the massacre-an account of what occasioned it-if he had spoken of it. That is, he must have spoken of Herod (whose jealousy
as to his government was the principal source of his horrible conduct) having received the intimation, accompanied by such very remarkable
circumstances, that the Messiah was born. It was not jealousy of a grown-up competitor, or of a rival son even. To slay a number of infants in
a particular place, and that place David's city, where all knew that Christ was to be born, must have had some cause which pointed out an
infant who claimed the throne born there at that time; and an infant's claim was not made by himself. It must have been the circumstances
that marked him out -hence some extraordinary circumstances which would have designated the child with peculiar evidence as Messiah the
King. Was Josephus likely to record this carefully? Roman interests and Jewish national prejudices would concur to close Josephus's mouth,
parasite as he was, as to the event itself. Besides this, there is some strong reason to believe, that he has attempted to conceal it under a
very obscure account of court intrigues just at that moment, which he speaks of as occasioning the jealousy and anger of Herod. The passage
is obscure, and has something concealed under it of a king to be set up with miraculous power. | do not pretend to decide as to what gave
occasion to it. Two passages in his works refer to it. (Antiquities, book 16, last chapter, at the end; and ibid. book 17, chapter 2, section 6.)
They may be seen in Lardner.

If Matthew wrote his Gospel A.D. 38, as many suppose, living witnesses must have known the truth or falsehood of it; and even sixty years
afterward it would hardly have been forgotten. Justin, Irenaeus, and Origen refer to it as a known fact; and in the fourth century a heathen
author, Macrobius, speaks of it; this | mention merely as showing it was notorious. This difficulty is one for those who will have one.

Collected Writings of J.N. Darby: Apologetic 1, Star of the Magi

MR. NEWMAN speaks (Phases, p. 130) of the star accompanying the magi. It is a common but very strange error. The scripture not only gives
no hint of it, but contradicts it. "When they saw the star, they rejoiced with exceeding great joy." They had seen it in the east, and after they
had made inquiry of Herod, it appeared again and pointed out the birthplace of Jesus. | see nothing wonderful,1 if the Son of the Highest was
born into the world, that it should be marked out by an extraordinary phenomenon, suited to the wise men's minds, and attracting the
attention of all. The presence of the Son of God in the world was much more wonderful than that of the star. It was evidently a local
supernatural phenomenon.

Letters 3, Baptism, The Formula of

Baptism has nothing to do with the churchl properly speaking; that is, viewed as the body of Christ. It is by one Spirit we are baptized into
one body. Baptism does not, in figure, carry faith further than resurrection. For the body we must have the ascension of the Head, and the
consequent sending down of the Holy Ghost to form it: of that the Lord's supper is the sacramental sign. Baptism is therefore individual, and
is as a figure the bringing out of the individual from the flesh and his old life in Adam by death into a new individual position in life (but on the
earth) in resurrection. Two great truths seem to me to accompany this: the revelation of the Persons of the Godhead, for the Father sent the
Son, and the Son and the Father too have sent down the Spirit who reveals them. The revelation is a revelation of God. If thus born of God,
even this truth enters into all my relationship. God is my Father; in Christ risen | have the form and power of sonship; and it is in the Holy
Ghost the spirit of adoption is. It is, however, mainly the revelation of God as Father, Son, and Holy Ghost which is in question. The other



great truth brought out in Christianity is, that Jesus Christ (that glorious Man) is Lord, our Lord Jesus Christ. This, while closely connected with
the glory of His Person in the name Jesus, is the anointed man, the Christ.

This revelation of the Godhead and of the Lordship of Christ forms the basis and substance of Christianity itself as a profession, along with the
subjective truth that flesh—fully proved already—can have nothing to say to it. | must enter by death into this new sphere, into relationship
with God, and, as risen, become the servant of Christ, as Lord. Hence, in Eph. 4, we have one body, one Spirit, one hope of our calling; one
Lord, one faith, one baptism. The first is the full heavenly and essential thing in connection with Christ; the second, the profession upon earth
in connection with the Lordship of Christ. Hence, also Paul, who saw Christ only in heavenly glory, and to whom the ministry and revelation of
the church was committed, was not sent to baptize; and in Matthew, where the commission referred to was given, we have not the ascension
at all. Here Jerusalem is gone, and Christ is associated with the remnant in Galilee already around Him, and they were to disciple the nations.
This does not connect itself directly with the millennium, but with the ministration of the gospel of the kingdom, which precedes it, and does
go out into all nations before the end comes—the end of the age. The millennium is brought in by the coming back of the Lord in glory from
heaven. This precedes it. Hence in Matthew He says, "and lo, | am with you always, even to the end of the age;" that is, the age which
precedes the coming of Messiah in glory to set up the kingdom publicly. Hence, | do not see why this mission should not go on when the
church is gone up. It does not directly contemplate the church, but so neither does baptism ever: it does profess Father, Son and Holy Ghost,
and the Lordship of Christ, when He is not yet revealed from heaven.

Baptism, therefore, is the public testimony of reception by death and resurrection. That is, now Christ is rejected, we have the public witness
that flesh has no place with God; that life is in the Son and given of God—that it is on the ground consequently of the revelation of God as
Father, Son, and Holy Ghost (the Father who has given this life in sending Jesus, in whom it is, and the Spirit's witness of it because He is
truth)—all this is on earth, as the Apostle John's witness always is; and that, walking in this world, we own and are subject to Jesus as the
Lord.

The formula | only so far attach importance to as being the expression of the truth. If one were bond fide baptized in the name of Father, Son,
and Holy Ghost, according to the present Lordship of Christ, | should consider them baptized, though the words were not used. Though, in
saying that, | think the maintenance and holding fast a form of sound words has its place and importance: and | need not say we have none
better than those of scripture, of the Lord Himself and His apostles | only mean, if they were not used, but the person bona fide baptized in
the acknowledgment of the thing, it would be real baptism. For my own part, | always use both And | believe every one rightly baptized is
baptized to the Lord Jesus, in the name of the Father, Son, and Holy Ghost. He is given up to Christ, once dead, but now risen, and Lord,
through death and resurrection—to Him as Lord, but according to the revelation contained in those words, "Every tongue shall confess that
Jesus Christ is Lord." We do it when He is not manifested as such before the world. We do it through the knowledge of Father, Son, and Holy
Ghost; that is God so revealed. They are not baptized to the Father, Son, and Holy Ghost. We join the risen Christ as Lord by baptism: we are
baptized to Him; but it is in the confession of this wonderful and complete revelation of God in grace, and in truth, too, through Him, but by
the Holy Ghost, who is truth. Of course this involves the acknowledgment of the Lordship of Christ; and thus we are baptized in His name. It is
the thing we are to look to, not the mere formula.

1861.

Letters 3, Baptism; Other Points on Baptism; Regeneration and the New Birth, The Subjects of

I am not a Baptist as you know, but the whole thought of baptism in the Prayer Book is equally wrong and absurd. It was not this brought me
out but the presence of the Holy Ghost, and the unity of the body. But baptism is to death; no hint in scripture of giving life. The only
connection with resurrection is Colossians but it is to Christ's death. Regeneration is only twice used—Matt. 19 and Titus in both it is a change
of position; in Matthew, the millennium; in Titus, distinguished especially from the renewing of the Holy Ghost of which we are born by the
word—the incorruptible seed of God.

It is overlooked that we are baptized to something—as to Moses, to John's baptism for the remission of sins—that is, associated with some
system introduced for our blessing. Now forgiveness of sins is one grand feature of Christianity—"repentance and remission of sins." And the
person by this door of entry, as an initial rite, is introduced into the divine sphere where these things are. God has been pleased to set up a
system where these things are, and so when Saul became a Christian by the revelation of the Son in him, he entered by baptism into the
enjoyment of this privilege. So it is said to save us in Peter, but guarding against attributing it to the mere rite. But the connection of life with
it is never found in the word. But the English service is too ridiculous. It gives as a present thing by it, forgiveness of sins to an infant who has
never committed any, and then has no real forgiveness by redemption at all, pretends only to governmental by absolution. They wash the
infant's sins away who has not any, and when it has, has nothing for them—pretends to give life withal by it of which not a trace is to be
found in scripture, but is directly attributed to other things.

Saul was baptized like others as the formal professed entrance into God's confession on earth, the institution where these things were. The
twelve were sent to baptize the Gentiles who heretofore were strangers to it, a commission never carried out (Gal. 2), but not to circumcise
them, and this from Galilee, not from heaven—Paul, with the things to be had, not to establish that wherein they were to be had, and from a
heavenly Christ. The Baptists have lost the scriptural truth of a place instituted of God where His blessing is, as the Jews formerly and
Christendom now—neither judged as heathen; and the Prayer Book, following Popery, puts the possession, as if the being in the place of it
was that. Even unconverted, we are not heathen—perhaps were, but not heathen [now], and judgment (when incurred) on a different ground.

November, 1881.

Collected Writings of J.N. Darby: Miscellaneous 1, Closing Commissions in the Gospels, The



THERE are four different addresses or commissions in the four different Gospels, each of them distinct and consequent on the character of
the Gospel. In Matt. 28 it is the exaltation of Messiah to all power in heaven and earth, from which flows the mission to disciple all the
Gentiles. This was a specific commission, contrasted with that to the lost sheep of the house of Israel-" the children." Now His exaltation, on
His rejection by them, took a wider scope. They were to disciple all the nations. Such was the consequence of His rejection by Israel. The
baptizing of the Gentiles was not to be into John's or Messiah's baptism, but into that of which the full revelation was by His death and
resurrection-into the name of the Father and of the Son and of the Holy Ghost. This was the position and unfolded fellowship with God into
which they were brought; and all that was brought out, on God's part, both for the display of Himself and the economy of grace. It was not
Jehovah and Messiah, but Father, Son, and Holy Ghost-something paramount and superior to the relationship of Messiah on the earth having
followers, or Jehovah in heaven, however blessed. They were brought into distinct known relationship with or in the unfolded fullness of the
Godhead. They were children of the Father, in fellowship with the glorified Son, and the Holy Ghost dwelling in them; and they knew all three.
It is the most formal statement of the Christian revelation as replacing Judaism; the sphere is enlarged to embrace all nations, and the
observance of what Christ commanded is substituted for the law of Moses. Those who went forth to disciple the Gentiles were messengers of
the King, whose presence would be with them till the end of the age, when He Himself should appear in the glory of His kingdom.

Mark, being more especially the witness of the ministry of Christ, gives (not the outreaching principle of dispensation now opened by His
death and resurrection and founded on the place of power where He was, but) the principle, the new principle, of the ministry itself and its
consequences. " Go ye into all the world, and preach the gospel to the whole creation." We may compare Rom. 1, and Col. 1:23.

It is a question here, not of the kingdom, but of salvation; and hence baptism as a fact and personal confession of Christ is insisted on, not its
form in contradistinction to Judaism. The unbeliever shall be condemned.

In Luke, suitable to that Gospel, we have not the economical change which went forth to reduce all the Gentiles to a recognition of Christ, or
the character and universal extent of the gospel, but its moral subject and scope, involving withal Jew and Gentile alike as sinners; for he
specially looks at man. Hence it runs there: " Thus it is written, and thus it behooved Christ to suffer, and to rise from the dead the third day:
and that repentance and remission of sins should be preached in his name among all nations, beginning at Jerusalem." It is beautiful to see
that while the need and ruin of man are fully met, testimony to " the Jew first " is not forgotten, even if Jerusalem were first in guilt as well as
privilege.

In John, as the Sonship of Christ is the great subject (who He-the Son of God-was in Person), the authority and power of His Person in mission
was the thing brought forward. " As my Father hath sent me; even so send | you. And when he had said this, he breathed on them and said
unto them, Receive ye the Holy Ghost: whose soever sins ye remit, they are remitted unto them; and whose soever sins ye retain, they are
retained." We have here the authority of the Sender from His Person, title, and work. This was authority delegated in grace by the rejected
but risen Son of God, giving peace to His own and sending forth with peace for others, in a world which knows neither Him nor it.

As to these commissions (while the spirit and principle of all remains, and so far as we have spiritual power, we can realize them), yet all, |
believe, have been perverted and have fallen, like all else in man's hand. As the Jewish economy received a deadly wound by the golden calf
for example, so did this very soon; and though the energy of God's grace and Spirit prerogatively might work and produce effects in
sustaining and prolonging power and mercy in righteousness as such, the thing was gone; but it is the same power which originally
constituted it which always lives and acts, though not in justifying the iniquity, for it is the power of the Spirit of God. And in measure as we
act on this, the results are produced pro tanto.

Here is spiritual wisdom, to see, and own, and bow under the sense of the apostasy (that is, under God's judgment of man's
unrighteousness-God is always abidingly righteous in all His ways), and yet still hold fast to the living power which is the energy of the Spirit
of God which works prerogatively in blessing. Of this the extraordinary example and scriptural illustration is Paul-the abortion of other hopes.
And God is glorified in this; for the failure of man always brings out further and better things, though it may be in trial, than that which has
decayed and passed away in his hands. The death of Stephen in fact was the turning-point and formed the occasion of the bringing in the
character of the dispensation as now exercised.

In the calling of the centurion by Peter (Acts 10 and 1) God showed that He never departed from His purpose of associating the Gentiles as
brought in with the Jews; and that, as regards administration, they bore not the root, but the root them. And so says Paul, bowing to this in his
ministry, " It was necessary that the word of God should be first preached unto you; but seeing ye count yourselves unworthy of eternal life,
lo we turn to the Gentiles. For so hath the Lord commanded us, saying, | have set thee for a light to the Gentiles " (a sentence used on the
Lord's rejection by Israel, " Then have | labored in vain and spent my strength for naught and in vain "; whereas Peter was the minister of the
circumcision, and could not take this ground, blessed in office as he was) " and that thou shouldest be my salvation unto the ends of the
earth." Thus they take the spiritual interpretation of a passage significative of the dispensation, as a command which guided their conduct,
though something else was first necessary. It was just following the Lord's own way, taking up His primacy and bowing to it (" it was
necessary," etc.), and then His glorious mission according to the energy of the Holy Ghost. Yet were Israel and Zion still well-beloved; and so
Paul showed ever.

The Christian Shepherd: 1999, Sonship: Part 4

Matthew 28

“Go therefore and make disciples of all the nations, baptizing them to the name of the Father, and of the Son, and of the Holy Spirit”
(Matt. 28:19 JND).



This name of Father, of Son and of Holy Spirit has been proclaimed among the Gentiles. | do not think that it is here the unity of the Son with
the Father... but the revelation of the name of Father, Son and Holy Spirit, for the submission of the Gentiles by faith. The knowledge which
the Jews and the earth will have of the Son, for example, in His reign according to Psalm 2 is very inferior... to the knowledge which we have
of Him, as being in the Father and the Father in Him, one with the Father, hidden in God. It is the same Person, undoubtedly, but we have a
much deeper knowledge of what He is. We have acknowledged Him before through grace, and we know Him as one with the Father. In this
Psalm it is spoken of Him as presented to the world in time: “This day have | begotten Thee.”

Luke 1

“Behold, thou shalt conceive in the womb and bear a son, and thou shalt call His name Jesus. He shall be great, and shall be called Son of the
Highest; and the Lord God shall give Him the throne of David His father; and He shall reign over the house of Jacob for the ages, and of His
kingdom there shall not be an end. But Mary said to the angel, How shall this be, since | know not a man? And the angel answering said to
her, The Holy Spirit shall come upon thee, and power of the Highest overshadow thee, wherefore the holy thing also which shall be born shall
be called Son of God” (Luke 1:31-35 JND).

Though Christ be made Lord and Christ as man, yet through His oneness with the Father and His being the true God, it runs into a divine title;
just as in the case with Son. He is in the place of Son as man, or we could not be with Him. “That holy thing which shall be born of thee shall
be called the Son of God,” but it cannot be separated from divine and eternal Sonship. As man He becomes and enters into is in, insofar as He
is a man the relationship with the Father as divine and eternal Son. In all the works of God we find this cooperation of the Persons. The Son
wrought, yet He could say, “The Father that dwelleth in Me, He doeth the works,” and, “If | cast out devils by the Spirit of God, then the
kingdom of God is come unto you.”

Editor’s Note: The doctrine of the eternal Son existing as Son in the bosom of the Father from past eternity is vital to the glorious person,
work and word of our blessed Lord Jesus Christ. A printed or computer disk copy of Mr. Darby’s ministry concerning this subject may be
obtained by contacting Bible Truth Publishers.

J. N. Darby

Collected Writings of J.N. Darby: Apologetic 1, Divine Sympathies - Rending of the Veil

As regards poetry, or divine sympathies, it is not difficult to see that they are foreign to Mr. N.'s habits of thought. But he is certainly
unfortunate in his choice of objections to the genius of the extraordinary events mentioned in scripture. If any one have the most obvious
meaning and at the same time be of the highest possible importance, and especially characteristic meaning, it is the rending of the veil.
Under the Jewish system, God had conferred benefits, given laws, sanctioned them by judgments; but man had been kept at a distance. God
had never revealed Himself. He dwelt "in the thick darkness;" and if He condescended to dwell amongst men, He was within the veil, where
none could approach-in a word, unseen. He governed from His throne; but direct approach was forbidden. The thick darkness and the barrier
of Sinai, or the veil of an unlighted holy of holies, secluded Him from man. Had He shown Himself in light to a sinful world, it must have been
utter condemnation. Darkness had no communion with light. Unseen, He might in patient grace bear much which man's ignorance
committed, and govern in mercy. But in due time, when man had been fully proved in all possible ways-without law, under law, under
promise, prophecy, government, and even grace in the mission of God's own Son-and proved utterly bad, the time was come for God to show
Himself in grace, such as He really was. Had He done so before, man could not have been properly put to the test. This he now has been; and
then in infinite grace, when we were yet without strength, in due time Christ dies for the ungodly. Now if God came forth merely as light or
holiness when man was wholly wicked-his will antagonistic, as Mr. N. admits -He must, in the nature of things, have driven man out of His
presence, unless holiness means allowing sin, whereas it means not allowing it. Yet God must be holy (that is, He cannot allow sin when He
deals with it, or He would be morally like it, which would be a blasphemous denial of Him). How, then, does He act? In the death of Christ He
manifests His holiness in the perfect taking may of sin, that His perfect love may flow out, never so shown to men as in this act. Now God can
fully reveal Himself without a veil. His holiness is perfect blessing, because shining out in absolute love, sin being put away. As a sign of this
wonderful all-changing change, the veil which before hid Him is rent in twain from the top to the bottom, signifying Christ's death, according
to the whole figurative arrangement employed to typify these things. And so the New Testament uses this event: "Having therefore...
boldness to enter into the holiest by the blood of Jesus, by a new and living way, which he hath opened to us, through the veil, that is to say
his flesh... let us draw near with a true heart, in full assurance of faith," &c. Again: " Into the second [that within the veil] went the high priest
alone once every year, not without blood... the Holy Ghost this signifying, that the way into the holiest of all was not yet made manifest, while
as the first tabernacle was yet standing: which was a figure," &c.

Now here we have the veil and its accompaniments declared to have precisely this force in the mind of the Holy Ghost. According to the
whole system of scripture, and that in its deepest moral elements, whether of man's relationship with God, or in reference to the peculiar
position of Israel, which we know historically was then closing in, the rending of the veil had the most clear and weighty significance. Nothing
could have had so much. It was the central expression of the whole change of the divine way of dealing with man, and of man's relationship
with God by the cross. And here | would remark, that to ascertain the importance and "genius" of a fact relating to a given part of any
system, | must take such system within itself. It is another question whether the whole system be right or wrong. But within itself-and the veil
was a part, and a central part, of the system then established of God-nothing could have such a distinct signification as its rending. It
signified, as | have said, the change of the whole relationship of God and man. If | refer to a veil and its rending, | must consider the meaning
of its being there, to know the importance of its being rent. God's being concealed or revealed is not an unimportant idea; and the rending, at
Christ's death, of the veil which concealed His throne and glory, is not difficult to understand. It is a figure, of course, as all these parts of the
tabernacle or temple were, but a figure of the most intelligible simplicity, and pregnant with meaning. It seems to me that the end of this
page of Mr. N.'s book is an unfortunate occasion to ask people, as he there does, to withdraw the charge of being "superficial."

Collected Writings of J.N. Darby: Doctrinal 9, Sufferings of Christ, Letter on the



I TRUST I should retract at once, if | thought | was in error, especially in what concerns the blessed Lord Himself. | am quite ready to admit,
and have admitted over and over again, that doubtless expressions may be made clearer. My principal difficulty to bring my mind to bear on
it is the character of the objections. | admit the objectors have succeeded in troubling some; but | find daily many of these, the moment they
have read what | have written, perfectly tranquil. The attacks, begun with deliberate fraud in quotation, were followed up by low malice, most
of which, when | have seen them, | have not read. | should be ready to explain to the humblest and most ignorant. But the attacks have not
commanded my respect. | am aware the enemy has succeeded in troubling some, and leading others to profit by it, to hinder souls whose
consciences were making progress; but the Lord has a long look out. Our faith has to wait for Him, and such | seek for myself. | only fear that
it may leave some, for whom | had hoped better, in the mud they have sought to create. | only ask to be enabled to do at each moment what
is right in the matter, believing, though it be the enemy's work, it will do good. | proposed to the brethren to go out of communion, and leave
off ministering (not for any difficulty | had) but to leave them perfectly free; but they would not hear of it in these parts, and in many others.

I am not the least uneasy myself. | feel distinctly it is an effort of the enemy, and that he will be baffled; but | do not want to involve others in
it, nor will | make it a matter of self defense, mingling that up with the Lord's glory, and raising discussions, when it ought with such a subject
to be edification. As regards connecting it, or comparing it, with Mr. Newton's doctrine, were it not for the pure wickedness of what set it
a-going, it would be beneath contempt. To say that being born in a state, and seeking to extricate oneself, and not being able till death, is the
same thing as being born in the very opposite, and always walking in that state, and entering into the sufferings of another in grace, does not
deserve to be reasoned on. The same thing! One makes the other impossible. | cannot condescend to take notice of these attacks: those who
get entangled in them must count the cost for themselves. Explain my own views, or unfold the truth as far as | can, this | am ready to do; but
Iam in no hurry. | do not want to get defending myself, but prefer trusting the Lord who will make things clear. Some parts of it are a new
kind of trial, but there is grace enough in Christ for it, and | leave all that, without great difficulty, to God. We shall find out where He is
leading. May the Lord save as many as possible from Satan's power in it.

| am ready to do all | can towards it, where it is really sought. | have no doubt many expressions may be made clearer; but, if honestly
examined in the context, they cannot have the sense attached to them. In substance, instead of having to retract, | believe my enemies to be
in very mischievous and evil error, going far to deny the reality of Christ's sufferings, and thus depriving Him of a blessed part of His glory,
and us of the deepest comfort and vital truth.

| can easily understand that what relates to the remnant of Israel may not be understood, and hence that part is difficult to enter into. That
does not trouble me. But the denial of Christ's sufferings, where these are real, is another matter; and, allow me to say, though | shall reply to
your questions out of the New Testament, you cannot understand that subject without referring to the Old. Nor can | consent to give up that
which was able to make men wise unto salvation through faith that is in Christ Jesus.

| am aware that Mr. Newton said his doctrine was not in the New Testament, but in the Psalms; but one of the devices of Satan is to deprive
us of truth by connecting it with deadly error. This is one source of trouble to honest minds now; but it is a reason for going peacefully on in
the truth itself, and having patience with people's minds. His doctrine was in neither. Nor do | admit such a principle. For the Old Testament
throws infinite light on what we have often only the fact of in the New. There is sufficient in the New to connect it with the Old, as in the case
of Christ's sacrifice, but far more detail in the Old. If you expect to find the details as to the remnant of Israel in the New, you will be
disappointed. Mr. Newton connected the blessed Lord with sinful guilty Israel, and hence had necessarily a false Christ. | say He entered into
the sorrows and sufferings of the godly remnant. It is never stated in my papers that He was in the place that brought them in. The attacks on
me are founded on a deadly error; that entering into the sufferings, or suffering with them in heart and grace, supposes Himself to be in the
state or place which brought them in. Christ was baptized with the baptism of repentance. Was He in the case, or state, or position to need it?
Every Christian knows that He was not, yet He submitted to that, or went through it.

There cannot be a more dangerous principle than that on which the charges against my statements are founded. They are really unawares
founded on Mr. Newton's principle, not what they are attacking. | have no thought on the personal or relative positions of Christ which is not
that of the whole church of God.

The only thing new, and which is not so for multitudes of saints, is there being a Jewish remnant, and His entering into their sorrows. The rest
is merely calling souls to, | believe, a most profitable and faith-deepening contemplation of the blessed Lord's sufferings; and that, for friends
or foes, | am not going to give up. Statements may be cleared up, but not truth given up. Thank God, many studious souls had been already,
and the hubbub raised has led many others since to draw great profit from it.

I will now turn directly to your question and to the New Testament. But you must feel that before God no divinely taught and God-fearing
mind will leave out Psa. 22; 69; 102, or Isaiah 50 or 53, in learning God's mind on the sufferings of the Lord.

It is admitted that in Gethsemane Christ was not yet drinking the cup: we know that He could then pray that He might not. Was He suffering
simply from man for righteousness' sake? | merely state this as a general principle, that there is suffering which is not from man for
righteousness, nor accomplishing atonement. You ask the question, " If smiting were necessitated in the blessed Lord, except as the
sin-bearer? " You have just fallen into the dangerous error | adverted to. Where have | said it was necessitated? | have stated just the
contrary. And this makes all the difference. Atonement is wrought in the forsaking of God when Christ was made sin for us. No doubt death
was there consequently, but much more than death, and to confine it to the act of death is fatal error-just what one form of infidelity is now
doing. And it is just because minds have lost, or never had, the true sense of what atonement is, its unfathomable depth, that they have
confounded other true sufferings with it. When the Lord, with strong crying and tears, made His supplication to Him that was able to save Him
from death, was it only from wrath and the work of atonement? When He said, " My soul is exceeding sorrowful, even unto death; tarry ye
here and watch with Me," were they watching with Him undergoing atonement? The Son of man was to suffer many things, and be rejected of
this generation, and be put to death, and rise again: is this a statement of atonement?



You will say, perhaps, these were His sufferings from man simply for righteousness' sake. No doubt man's hand was in it, as it was in the
cross, where atonement was wrought. But Scripture teaches me that it is not simply that. The disciples had seen His sufferings from men all
through. This He only began to tell them of on His last journey to Jerusalem. Not only so, the Lord's position and theirs was changed-His hour
till then was not come. He was acting with Emmanuel power, and sending them forth, and disposing of every heart, so that they lacked
nothing. But Messiah was to be cut off, and He tells them in Luke that all was changed in this respect; Luke 22:35-37. " But now let him that
hath a purse take it. For | say unto you that this that is written must yet be accomplished in me, And he was reckoned among the
transgressors, for the things concerning me have an end." No doubt this was fulfilled in that in which atonement was wrought; but it is not
atonement which is spoken of, but the rejection of Messiah, and the total change which accompanied it. When the Lord spoke of smiting,
quoting from Zechariah, no doubt it was in death, or unto death, He was smitten; but He is not speaking of atonement. " All ye shall be
offended because of me this night; for it is written, | will smite the shepherd, and the sheep of the flock shall be scattered." Does this mean, |
will make atonement, and gather into one flock Jews and Gentiles, being lifted upon the cross? Was it smiting the Shepherd as then having
gathered the Jewish sheep around Him, so that they were scattered? If | am to believe the Lord, it was this latter. It was not the gathering
power of atonement, but the scattering power of smiting; not the lifting up, though in the same work, but the smiting the Man on the earth,
the earthly Shepherd.

You will say this went much farther. To be sure it did, blessed be God; but this does not alter the fact that there was this. Man's hand was in
it, Satan's hand was 'in it. He had departed from Him for a season; now the prince of this world came. It was man's hour, and the power of
darkness. The blessed Lord's soul was exceeding sorrowful, even unto death (and note, before drinking the cup). You will say this was only
from man and Satan. It was (though His power never changed) a declared change from His spoiling his goods. And Scripture shows me that,
while tried by this to the uttermost, and suffering, He looked up to His Father through it, and would only take it as a cup from Him; that His
perfection was shown in bowing to it all as His will and way. And not only was atonement made, but Messiah was cut off, all the promises
connected with His presence in Israel in the flesh set aside, the beloved nation and city, over which He wept as that which He would have
gathered often, cast off and judged.

This was not from *man's hand merely, though through it. It was God's divorce of His people, wrought out alike because of need in the death
of Messiah. It was not atonement, but judicial, and while it was because of their rejection of Christ, His heart, who wept over them, entered
into it, suffered in it and by it, and in His piety did not take it from secondary causes, but from God's hand. No doubt He at the same time
wrought atonement, was wounded for His people's transgressions, and bruised for their iniquities, as by His stripes they will be healed, but all
this on the far deeper ground of atonement; but this does not set aside the truth of the setting aside all blessings in the living Person of
Messiah, all promises connected with it, nor that the Lord felt all this, and suffered. Was it not in His cutting off the people were rejected (not
saved by atonement, true as that is)? Was it God cut them off, or man (not finally, as we know, but as connected with a living Messiah)? Do
you think Christ was indifferent to all this, or not? Was He not true in heart when as yet it was only in prospect that He wept over Jerusalem? |
shall be told this was only sympathy. | abhor the statement. Scripture teaches me that He suffered that He might sympathize. | believe it
fully, deeply.

Persons hostile to the truth have taken the statements | have made as to the different states of heart, or a tried soul, to which, consequently,
this interest and sympathy of Christ might apply, and given them as the state in which Christ was. | might, no doubt, have guarded by a
positive disclaimer against such an application. To an honest mind it was needless; to a dishonest one, useless. When in the general
statement, | had carefully put it in, to guard against any misapprehension on the very point you take up, it was deliberately and purposely left
out, and unsuspecting minds caught to be puzzled by it. With this before me, what do you feel | can think of the clamor that has been raised?

| have answered your question from the New Testament. If you, with these facts of the New Testament, take the Psalm you will soon find your
mind guided into further truth and apprehension of what passed when this poor man cried, and the Lord heard him. | have no desire to give
up what | have learned there. | believe both the atonement and the personal sufferings of Christ are lost by doing so, and true sufferings, in
order to sympathize, turned into sympathy. | cannot enter here into more detail. The fact that Christ's sorrows ran up into atonement, the
positive drinking the cup of wrath, and putting the sin away; that His sufferings merged in this, which hinders the wrath coming on them who
have a part in its efficacy, has made it more difficult to estimate those dealings of God which are judicial, but have not in accepted ones even
the final character of wrath. In Christ one passed on, so to speak, into the other; in us, and spared Israel, it does not, because Christ has
taken that for us; but in a legal state we dread it, and so will Israel at the end. All, if at peace, separate them easily; it is not so if we are not.

Judgment begins at the house of God. They are difficultly saved. This has nothing to do with atonement. Jerusalem has received at the hand
of the Lord double of all her sins. This excludes the idea of atonement. Does all this pass without any interest of the blessed Lord in it; or did
He so suffer as to be able (besides atonement, which alone renders the other possible as a distinct thing) to enter into their sorrows? Read
the Psalm and see. Read the New Testament, and see if you cannot find facts which are the fulfillment of them.

I am willing and bound to do anything | can to help any, the feeblest soul. | am willing to stand aloof from brethren (I do not mean to separate
from them in heart or will), if they have not the courage, or are not in a condition to face the adversaries of the truth, or are so perplexed by
them that the connection with it is a burden; but | am not willing to give up the faith | have in the sufferings of the blessed Lord, nor the fink
of heart with Him which the apprehension of them gives me. But | believe souls are getting great blessing by the consideration of them, and
Satan doing a work, as is often said, in which he deceives himself. | dare say many could not explain it thus logically, many may make crude
statements; but the true of heart will be blessed in learning the sorrows of the blessed Lord. It is not the first time, alas! some have been
driven back by the truth.

The one point on which there might be difficulty, is the bringing of the smiting, which in act took place on the cross, into the whole period
from the supper. This might have been explained (it is at the end of my tract), but for fair minds is no ground of difficulty or objection.
Scripture does so fully. " Ye shall be offended because of me this night; for it is written, | will smite the Shepherd, and the sheep shall be
scattered." They were scattered before the time of smiting was there. " So now | say unto you, he that hath a purse, take one," and the Lord's
discourse in John, " Now is the Son of man glorified." The whole tenor of the Gospels is this-to take the smiting as come, the same as the
sense of the smiting.
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Collected Writings of J.N. Darby: Evangelic 1, Two Warnings and an Example

WE have here an example in the case of Jesus, and two warnings in Peter and in Judas. In Peter we may learn the weakness, and in Judas the
dreadful wickedness, of the flesh. We get in Jesus what we should aim after. In Judas we see the mere professor, in Peter the saint sifted. All
three are before us in a time of searching trial, and the result of trial is seen in each. We ought to remember that we have received the Holy
Ghost, which Peter had not when he denied the Lord; yet, having the Holy Ghost, we may still learn a lesson from Peter's flesh. And is not the
entire worthlessness of the flesh among the last things we learn? In Peter we see what the flesh is. There is no real living upon the hope of
the glory, except in measure as the flesh is mortified and brought under subjection.

I would dwell, first, upon Judas's apostasy. He had all the appearance to men of being as the other disciples; he had companied with the Lord,
he had been one of those sent forth to preach the gospel and work miracles; but his conscience never was before God. He might have truth in
his understanding (and, indeed, the understanding does not generally receive truth so readily where the conscience is affected). Again, Judas
could not have walked three years with Jesus, and seen His grace and love, and not have had his affections moved. But then his conscience
had never been brought into exercise before God. So it is with many. If we watch the saint receiving truth, we shall often find him slow of
apprehension. There is something to be judged before God; something which condemns him, and which involves sacrifice. For instance, we
see most clearly that the precious blood cleanses from all sin; but only let us commit sin-and how slowly do we apprehend that blessed truth
so as to get the comfort of it! In the latter case the conscience is at work. In like manner the affections of the unconverted may be moved -a
great company of women followed Christ at the crucifixion, bewailing and lamenting Him! So we read of " anon with joy " receiving, and " by
and by " [or anon, for it is the same word], when tribulation arises, turning away.

The natural man wants something to satisfy self before God; and, until he has done with himself, he will be looking for a certain measure of
righteousness before God. He may have been, in connection with this want, instructed in the gospel, and thus the understanding may be
clear, and the affections moved: but, unless the conscience be bare before God, there is no life. Here was Judas betraying his Master! After
all, what was this? Nothing more, at the bottom, than what was in every heart. Judas loved money-no uncommon lust. And the love of money
in a saint nowadays is as bad, or worse, as being done more in the light.

There was sin in Judas's nature: which sin showed itself in the shape of the love of money. The next thing was, Satan suggesting a way of
gratifying this lust, for he loved money more than he loved Jesus. And now we find the result of outward nearness to the Lord while the
conscience is unaffected-it was to make Judas reason upon circumstances. He thought, probably, the Lord would deliver Himself, as He had
done before; for, when he found it not so, he threw down the money, and said, " | have sinned in that | have betrayed the innocent blood." He
continues in this nearness to Christ, until, thirdly, we read that " after the sop Satan entered into him." In the condition of hypocrisy he gets
his heart hardened; and then Satan gets between his conscience and all hope of pardon. Many a natural man would not betray a friend with a
kiss, as Judas soon after did. His nearness served to harden him; and he actually took the sop from the hand of the Lord! Even natural feeling
was silenced. So it is when the unconverted man gets into a similar position. He becomes more vile than ever. His heart is hardened.
Hypocrisy, and at length despair, ensues. Such is the flesh and its end. And the flesh cannot be bettered by ordinances, even where Christ
Himself is. Such is the flesh-l can hardly say, when left to itself, for man is never left to himself, he is never really independent. He has the will
to be so; therefore he is perfectly a sinner, but if disobedient, he is servant to his lust, " disobedient, deceived, serving divers lusts and
pleasures," and slave to Satan. A natural man has a conscience and shame. He will not do in the light what he would do in the dark. But the
outward form of Christianity, where it has not touched the heart, only makes this difference, that his conscience is seared, and he is only
more subtly the slave of Satan.

| turn now to the contrast afforded by what is seen in Peter with what we see in our blessed Lord. In Jesus we see the obedient, the
dependent One, expressing His entire dependence by His praying. And there was seen an angel from heaven strengthening Him. He felt the
weakness which He had given Himself up to bear; He was " crucified in weakness." " All my bones," He says, " are out of joint, my heart is
melted like wax in the midst of my bowels." " My soul is exceeding sorrowful, even unto death; tarry ye here and watch with me." So in the
earlier temptation, we hear Him answering the devil out of the word of God. Jesus might have sent Satan away by divine power, but this
would have been no example to us. So, in this chapter, we see the Lord praying!

If you compare what Peter is doing with what the Lord is doing, you learn the secret of Peter's weakness and the Lord's strength. What was
the effect of trial upon the weakness of Peter's flesh? He had said, " | will go with thee to prison and to death "; but the Lord has to say to
him, " could ye not watch with me one hour? " They were sleeping for sorrow. Here was neither prison nor death! " Watch and pray that ye
enter not into temptation " (not merely that there be no transgression). Peter entered into temptation; Jesus never did at all. Yet the trial was
far greater to Jesus. Jew and Gentile were against Him, and behind them the power of Satan. " This," said He, " is your hour, and the power of
darkness "; and again, " my soul is exceeding sorrowful, even unto death." Where does He take all this? The Lord does not sleep and seek to
forget His sorrow. He goes and prays to the Father. His eye rested not on the circumstances to think of them. He looked to His Father. Not
that He did not feel; for He said, " Father, if it be possible, let this cup pass from me." It was weakness here as man, and that is real strength.

Remember, if we are in entire dependence, the temptation does not meet us at all. Jesus does not say, ' shall | not go through all these trials?
' but " the cup which my Father hath given me, shall | not drink it? " He does not see Pilate or Judas in it; it was not Satan that had given Him
the cup, but His Father. So with us; if in a frame of entire dependence, temptation does not touch us at all! Trial comes; but, like Jesus, we
can say of it, " the cup which my Father hath given me, shall | not drink it? " Every trial becomes a blessed occasion for perfecting obedience,
if near God; if otherwise, a temptation! Jesus was walking with God. It was not that He did not feel weakness. "Tarry ye here, and watch with
me," shows the weakness of human condition fully felt. As in Psa. 22:14, referring to the cross, He says, " | am poured out like water, all my
bones are out of joint: my heart is melted like wax in the midst of my bowels." And yet He shrank not from suffering alone when love to His
disciples called for it. "If ye seek me, let these go their way." But being in an agony, He prays the more earnestly; it drives Him to His Father;



and that before the trial comes. Then what is the next thing? When the trial actually comes, it is already gone through with God! He presents
Himself before them saying, "whom seek ye? " as calmly as if going to work a miracle. Whether before Caiaphas or Pontius Pilate, He makes a
good confession; owns Himself Son of God before the Jews, and King before Pilate.

How comes this difference? In the first place with Peter the flesh is sleeping; he goes to sleep to get rid of the pressure of circumstances.
Peter has not gone through the trial with the Father. At the moment when Jesus is going to be led away, the energy of the flesh wakes up,
and Peter draws the sword. The flesh has just energy enough to carry us into the danger where it cannot stand-that energy deserts us then.
How little real communion is here! When Christ was praying, Peter was sleeping; when Christ was submitting as a lamb led to the slaughter,
Peter was fighting; when Christ was confessing in suffering, Peter was denying Him with cursing and swearing. This is just the flesh: sleeping
when it ought to be waking; in energy when it ought to be still; and then denying the Lord when the time of trial comes. With Christ it was
agony with the Father, but perfect peace when the trial came. Oh, if we knew how to go on in all circumstances in communion with the
Father, there would be no temptation that would not be an occasion of glorifying Him!

The great thing was, Peter had not learned what the flesh is: he did not keep in memory the weakness of the flesh; and thus the condition of
dependence was hindered. He seems to be sincere in wishing to own the Lord Jesus and not deny Him. There was more energy of natural and
very true affection in Peter than in those who forsook the Lord and fled. He really loved the Lord. Peter fails, not from self-will, not from willing
to sin, but through the weakness of the flesh. In Christ there was no possible moral weakness, because He always walked in the place of
weakness in communion with His Father. Jesus goes-through agony itself-with the Father. Peter fails, though but the shadow of temptation
comes to him. All Peter's fall began by want of dependence, and by neglecting prayer. We must be watching " unto prayer "; not merely
ready to pray when temptation comes, but walking with God, and so meeting it in the power of previous communion and prayer. Without
continual prayer, and constant sense of entire weakness in self, the more love to Christ, and the more good-will to serve Him are in a saint,
the more certainly will he, by that very good-will, be led into the place in which he will dishonor Christ! The other disciples that fled did not so
much dishonor the name of their Master as Peter did.

It was thus Peter had to learn the evil of the flesh. Jesus, on the contrary, ever walked in the confession of dependence- always praying. And
what use did the Lord make of His knowledge of Satan's purpose to sift Peter? He prayed for him! The more knowledge, dear brethren, the
more prayer! " | have prayed for thee, that thy faith fail not." As the result of this intercession, Peter learned the evil of the flesh more deeply
than the others, and was able to " strengthen his brethren."

We are incapable of ministering truth to our brethren unless we are conscious of weakness in ourselves. Without the prayer of Jesus, where
would Peter have been? He was running nearly like Judas. Oh, what a blessed thing to be kept in entire consciousness of weakness, instead of
running on like Peter into a place where we cannot stand! How good to be afraid to take a single step without the Lord's guidance! The flesh
is ever playing us false-it is good for nothing. The effect of keeping it in the Lord's presence is to have done with it-to be cast on the Father.
There is no wisdom that will stand us in any stead but the wisdom that is from above. The Lord knew what the flesh was, and what Paul
needed, when he had been caught up into the third heaven. To be taken up to a fourth? No; but a messenger of Satan to buffet: that is, he
needed to be brought down. There is the thorn in the flesh given him; there is to be the consciousness that the flesh is worth nothing.

We may notice that there are three ways of learning the powerlessness and wretchedness of the flesh: prior to peace, often in desperate
struggles (for knowledge and conscience are distinct things); when we have peace, before the Lord in prayer and communion, not daring to
take a step till He leads us, and then He is glorified in us in grace and obedience, whatever the trial; or in the bitter experience in which Peter
learned it, when flesh is not judged in communion with God. This last will be the way, so long as we are judging of things instead of judging
ourselves. When we are faithfully judging ourselves and walking with God, we shall enter into no temptation. Trial may come, but there will
be full preparation to meet it; not that we may be able to say, Now | am prepared for this or that temptation. We are in no certainty from one
moment to another as to what trial may be coming; but we shall have the strength of God with us in it. Therefore our only safe place is
watching and prayer-yes, prayer before the assault-prayer that may amount to agony; for so Jesus prayed!

We must expect to have our souls much exercised; often, it may be, when trial is there, casting about as to why this trial is sent. It may be for
a fault; it may be for some careless or hard state of soul. It may be, as Paul's, to keep down the flesh; it may be preparatory to some coming
conflict. But in these exercises of soul we must keep before the Lord: then, when the trial comes for which the Father has been training us,
there will be perfect peace. The Lord will make you bear in spirit with Him, when exercised, the burden which He will make you bear in
strength in the battle. Do not shrink from inward exercise; settle it with Him. There is no limit to our strength for obedience when our strength
is the Lord's.

" If it be possible, let this cup pass from me." None of our souls can estimate what that cup was for One who had dwelt essentially in the
Father's love; but the most spiritual will most acknowledge it. Then the Holy One was made sin; no gleam of light on the soul of Jesus. At the
thought of it, when pressed by Satan on His soul, we see Him sweating as it were great drops of blood. He did not think lightly of sin! The
Prince of life was brought into the dust of death" all thy billows passed over me." At the cross Jesus bore what you will never be called to
bear. Beware of denying Him. Many do so in detail who in the main acknowledge Him.

Our happy privilege is, not to be occupied with the trial as a trial, but to see in every trial an opportunity of obeying God, and to say of each,
as Jesus did, " The cup which my Father hath given me, shall | not drink it? "

" Now unto him that is able to keep you from falling, and to present you faultless before the presence of his glory with exceeding joy, to the
only God, our Savior, be glory."

Words for Women: December 2012, Devotedness of Women



The woman who anointed the Lord (Matt. 26:7) was not informed of the circumstances about to happen, nor was she a prophetess. But the
approach of that hour of darkness was felt by one whose heart was fixed on Jesus. ... But the perfectness of Jesus, which drew out the
enmity, drew out the affection in her, and she (so to speak) reflected the perfectness in the affection, and as the perfectness was put in
action and drawn to light by the enmity, so was her affection. Thus Christ’s heart could not but meet it. Jesus, by reason of this enmity, was
still more the Object that occupied a heart which, doubtless led of God, instinctively apprehended what was going on.

But yet a few words more on the woman who anointed Him. The effect of having the heart fixed in affection on Jesus is shown in her in a
striking manner. Occupied with Him, she is sensible of His situation. She feels what affects Him, and this causes her affection to act in
accordance with the special devotedness which that situation inspires.

As hatred against Him rose up to murderous intent, the spirit of devotedness to Him grows in answer to it in her. Consequently, with the tact
of devotedness, she does precisely that which was suited to His situation. The poor woman was not intelligently aware of this, yet she did the
thing that was meet. Her value for the Person of Jesus, so infinitely precious to her, made her quick-sighted with respect to that which was
passing in His mind. In her eyes, Christ was invested with all the interest of His circumstances, and she lavishes upon Him that which
expressed her affection. Fruit of this sentiment, her action met the circumstances, and although it was but the instinct of her heart, Jesus
gives it all the value which His perfect intelligence could attribute to it, embracing at once the sentiments of her heart and the coming events.

But this testimony of affection and devotedness to Christ brings out the selfishness, the want of heart, of the others. They blame the poor
woman. Sad proof (to say nothing of Judas) how little the knowledge of that which concerns Jesus necessarily awakens suitable affection in
our hearts! But the narrative goes on. Some poor women — to whom devotedness often gives, on God’s part, more courage than to men in
their more responsible and busy position — were standing near the cross, beholding what was done to Him they loved (Matt. 27:55-56).

The part that women take in all this history is very instructive, especially to them. The activity of public service, that which may be called
“work,” belongs naturally to men (all that appertains to what is generally termed ministry), although women share a very precious activity in
private. But there is another side of Christian life which is particularly theirs, and that is personal and loving devotedness to Christ. It is a
woman who anointed the Lord while the disciples murmured; women who were at the cross when all except John had forsaken Him; women
who came to the sepulchre and who were sent to announce the truth to the apostles who had gone after all to their own home; women who
ministered to the Lord’s need. And indeed this goes further. Devotedness in service is perhaps the part of man, but the instinct of affection,
that which enters more intimately into Christ’s position, and is thus more intimately in connection with His sentiments, is closer communion
with the sufferings of His heart — this is the part of woman — assuredly a happy part.

The activity of service for Christ puts man a little out of this position, at least if the Christian is not watchful. Everything has, however, its
place. | speak of that which is characteristic, for there are women who have served much and men who have felt much. Note also here, what |
believe | have remarked, that this clinging of heart to Jesus is the position where the communications of true knowledge are received. The
first full gospel is announced to the poor woman that was a sinner, who washed His feet (Luke 7), the embalming for His death to Mary

(John 12:3), our highest position to Mary Magdalene (John 20), and the communion Peter desired to John who was in His bosom (John 13). And
here the women have a large share.

J. N. Darby

Letters 2, Capacity to Enjoy; Kingdom Sphere of Reward; Exercises to Fit for Service

As a rule, reward is in the Kingdom, ten cities, etc.: in Matt. 25, ten and four talents being alike into the joy of the Lord. Fitness for heaven is
not connected with progress in scripture: "He hath made us meet." It is natural to suppose greater spirituality is more capable of enjoying;
but the object is so great after all, it eclipses us, and we must remember Christ is our life, and there, all else gone. Scripture, as far as | know,
never speaks of spiritual capacity, or growth in it, to enjoy more. Here surely there is such a thing. When God is all in all, there is no such
thing spoken of. God may have in His eternal purpose fitted us for more or less. But, as scripture does not speak of it, | do not. Reward in the
kingdom is clearly spoken of.

[1875.]

Collected Writings of J.N. Darby: Miscellaneous 3, Waiting and Working for Christ

Matthew 25:1-29

IN these two parables we see evidently the Lord dealing with the responsibility of those who have been called out for Him; some of them not
only called, but called upon to act, whether in thoughts, or feelings, or outward actions, in reference to His return to them.

The coming of the Lord is not merely some special doctrine, but is what ought to, and at first did characterize the Christian; not merely the
fact that He will come again (every person that calls himself a Christian believes that): the present expectation of the Lord characterizes the
Christian. Here they went out to meet the bridegroom. Again the apostle says of the Thessalonians that they were converted to wait for God's
Son from heaven-they were converted to wait. So in Matt. 24, it was not that they denied His coming. " But and if that evil servant shall say in
his heart, My lord delayeth his coming ": it ceased to be a present expectation. So with the virgins, " they all slumbered and slept ": it was not
given up as a truth (though in fact it has been given up in a great measure), but it ceased to be a present expectation. Therefore when the
Lord is exhorting His disciples He says