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1.—It appears that the attempt to make all scriptural declarations of glory to concentrate in one has left the church with a very vague and
undefined hope of its real glory and almost annihilated that which is its present glory. “There are bodies celestial and bodies terrestrial.” True
that all glory radiates from Jesus, Who is the Head of earthly as well as heavenly glory. But to understand the church's present position and
conduct, it is necessary to distinguish as to what her real calling is. Now as the church is called unto the glory of God, so is she called to be an
imitator of God. (Eph. 5:1.) “To live godlily in this present world” is to exhibit the character of God in it, not as that character was displayed
heretofore, but as it is now displayed in grace: God is dealing with the world in grace, and the church is to do the same. The only place where
God is exercising judgment is among His own people. Alas! how completely is everything subverted: grace to the world, righteousness to the
church is God's plan. His saints have reversed the order; harsh judgment on the world, and smooth speaking among themselves, have been a
stumbling block in the way of the world, and settled the church in a state of self-complacency.

2.—I would remark that the only nationality of Christian ethics is that they are the practice of those who are in the world but not of the world,
in other words of heavenly men on the earth. Wherefore, says the apostle to the Colossians, “if ye be dead with Christ from the rudiments of
the world, why as though living in the world, &c?” He would not have them so forgetful of their calling that Jesus Christ had given Himself for
their sins, “that He might deliver them out of this present evil world, according to the will of God their Father,” as to think for a moment that
they were living in the world. Their calling was to conformity with Jesus; He lived by the living Father. What was He to the world? Nothing
indeed more simplifies Christian practice than realizing our proper portion as not of the world but of God. And there is no precept, however
hard to the flesh, but what we shall find to exhibit to us the lineaments of the Divine character towards ourselves: the measure we are
required to mete to others is that which God has measured to us. “How is the gold become dim? How is the fine gold changed?” To what has
not the name of Christian been prostituted? For surely it is a prostitution of its dignity to apply it to the world's service in any other way than
grace. “l speak as unto wise men: judge ye what | say.” Is it fitting for heaven-born men to be worldly legislators and politicians? Does this
prove that they are of God, or of the world? If the world hear them, is it not because “they are of the world and speak of the world?”

3.—It is most important to perceive the distinct character of the present dispensation, that it is not an improvement of the old, a new piece
put on an old garment, but the mystery hidden from previous ages and generations, now brought to light, in reference to the many
predictions of the world's blessing. Discrimination here is most needful, because the discovery of the peculiarity of this dispensation
immediately shows that blessing cannot be brought about under it. Righteousness, not grace, is the principle to order the world. “A King shall
reign in righteousness;” and he that reigns says, “I will not know a wicked person: whoso privily slandereth his neighbor him will | cat off, him
that hath a high look and a proud heart will | not suffer...He that worketh deceit shall not dwell within my house; he that telleth lies shall not
tarry in my sight; | will early destroy all the wicked of the land, that | may cut off all wicked doers from the city of the Lord” (Psa. 101). It is
therefore morally impossible that general earthly blessing can be secured under the present dispensation, which is one of bearing with evil,
instead of punishing it; and therefore so long as the gospel continues to be preached as the testimony to God's grace, the earth's blessing
must be deferred. That blessing will not, cannot, be, till God's “judgments are made manifest.” Contempt cast on “the riches of God's
goodness, forbearance, and long-suffering,” ushers in “the day of wrath and revelation of the righteous judgment of God.”

4. —| would notice the fallacy of drawing any argument for the union of church and state, from analogy to Israel of old. Let it be admitted for
a moment, that the principle of such a union was to be found there, there was only one principle in action, i. e. righteousness. God was then
showing His wrath, and making His power known. He had taken onto Himself “a nation from the midst of another nation, by temptations, by
signs, by wonders, and by war, and by a mighty hand, and an outstretched arm, and by great terrors” (Deut. 4:34). Such a union therefore
was then possible, because God's avowed principle of dealing with man, was righteousness, and His people were then ostensibly under the
righteousness of the law; His own people were the instruments of vengeance on His enemies; and their enemies round about them. But
surely it is not so now. God's principle towards the world has changed. He is not making “His power and His wrath known,” but “the riches of
His goodness and forbearance.” And His own people are called upon to exhibit His own character. “Put on therefore, as the elect of God, holy
and beloved, bowels of mercies, long-suffering, forbearance,” &c. qualifications by no means suited to order the world. This can only be done
by Him who is a “Revenger to execute wrath upon him that doeth evil.” The attempt has been made to apply Christianity to rule, and the end
has been corruption in the church, and insubordination in the state: “the rent is become worse.”

Lastly, | would apply what has been said to one branch of Christian conduct, in which, for lack of discrimination, we have lamentably failed—I
mean subjection to the powers that be. To these the Christian is required to yield implicit subjection; and when it comes to the alternative, to
obey them or God, then his obedience to God will throw him into suffering from them. Obedience and suffering are the portion of the
heavenly man while in this world. Now it has been assumed, hastily assumed, that, because obedience to the powers that be is so strictly
charged upon Christians, and that those powers are “ordained of God,” they must necessarily be Christian. Hence Christian privileges have
been mixed with civil rights, and Christians have been looking to the powers to reciprocate to them protection and support for their
obedience. There is hardly a more glaring instance of the way in which self-love and a desire of ease will make us forget the simplest facts
than in the case before us. The powers to which the Christians were called on to show implicit obedience were heathen emperors and
magistrates, their most bitter persecutors; and yet they were ordained of God. Nebuchadnezzar, into whose hands God committed such
largeness of power, was as much ordained of God as our Edward VI, and a Christian's obedience to a Nero was on the same principle as to
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Justinian. In fact we have limited God to our notions of propriety; we will hardly permit Him to use the instruments He chooses for holding the
world in some degree of order, even now; and therefore we take the ordering of it into our own hands. God paid Nebuchadnezzar for his
services that he served against Tire, by giving him the land of Egypt (Ezek. 29:18-20); and so God now honors those civil rulers in His
providence who honor Him.

But this has nothing to do with grace. Cyrus was God's shepherd (Isa. 44:28), yet for a widely different purpose and a widely different reward
from a pastor of His church. The principle of obedience to the civil magistrate is one which is entirely independent of their character and of
circumstances. In the powers that be, the Christian recognizes God's ordering and yields subjection, not because he is a citizen of this or that
country, but because he is a citizen of heaven. Old things have passed away from him; what things he accounted gain before, he now
esteems loss for the excellency of the knowledge of Christ Jesus his Savior; and it may safely be affirmed that a Christian born as to the flesh
in this country, but carried by circumstance into Turkey, would, as implicitly and as to God, obey the ruling power in that country as he would
the king here. He is brought into subjection to God, and therefore owns God in all His ordinances. Nor is it unimportant to notice, that it is not
said that the powers that be are ordained of Christ, but of God; not of Christ as the anointed Man. The time shall be when they will be so
ordained. When that shall be made known in act, to which Jesus has now the title (as it is written, “I will make him my first-born higher than
the kings of the earth,” Psa. 89:27, “Prince of the kings of the earth,” “Lord of Lords,” and “King of Kings”), then shall He, as King, reign in
righteousness, and the Princes shall rule in judgment. But till He, as the anointed Man, reigns, His people cannot be called to rule—their
calling is to suffer.

Beloved brethren, “avenge not yourselves,” “be patient till the coming of the Lord.” True, the world is in a dark and fearful confusion; but we
cannot right it by intermeddling with it. But we may remove one of the stumbling blocks out of its way, by showing that, through faith in Him
Who overcame its we overcome it also; and that we are not in fear now as others, but with that before us which makes our flesh to tremble,
and rottenness to enter our bones— “seeing on the earth distress of nations, with perplexity, men's hearts failing them for fear, and for
looking after those things that are coming to pass on the earth,” we can rest in the day of trouble, we can “lift up our heads, because our
redemption draweth nigh.” J. L. H.
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| would now briefly advert to the distinctness of the glory, into fellowship with which the saints are brought, having nothing at all analogous to
it previous to its revelation. It appears to me of importance to remark that the glory of the church is distinctive and characteristic; that it was
not directly revealed, previously to the coming down of the Holy Ghost. “None of the princes of this world knew it:” it was what “eye had not
seen, nor ear heard, neither had entered into the heart of man to conceive.” It is best seen by contrasting it with the proper Jewish
expectation of Messiah. Now it is most clear that they looked upon their Messiah as the Redeemer to deliver them and their land; to restore it
to fruitfulness, to make them gloriousl as a people in the eyes of all among whom they had been despised; to make them2 also the channel
of blessing to others; and all this when Jehovah should be their King “Then the moon shall be confounded and the sun ashamed when the
Lord of hosts shall reign in mount Zion, and in Jerusalem, and before His ancients gloriously” (Isa. 24:23). Besides all this, there was the real
moral glory, “Thy people shall be all righteous,” a people in whose hearts the Spirit of God dwelt. “A new heart also will | give onto you, and a
new spirit will | put within you, and | will give you an heart of flesh and | will put My Spirit within you, and cause you to walk in My statutes
and do them, and ye shall dwell in the land that | gave to your fathers” (Ezek 26:26-28).

Now both in this place and in Jer. 31, where the new covenant3 with the house of Israel is stated at large, its connection with earthly blessing,
and the glory of Jerusalem, and the land is most definitely marked; and it is only because we have read those accounts with pre-occupied
minds that their strict application to Israel should ever have been questioned. Our Lord evidently alludes to this in His conversation with
Nicodemus, “Marvel not that | said unto you, ye (Jews) must be born again;” their earthly blessing was only to be secured by God giving them
His Spirit. And when Zacharias under the Holy Ghost, prophesied, it was evidently to the glory of Israel under Messiah. “Blessed be the Lord
God of Israel, for He hath visited and redeemed4 His people, and hath raised up a horn of salvation for us in the house of His servant David,
as He spake by the mouth of His holy prophets which have been since the world began, that we should be saved from our enemies and from
the hand of all that hate us, to perform the mercy promised to our fathers, and to remember His holy covenant, the oath which He sware to
our father Abraham, that He would grant unto us, that we, being delivered out of the hand of our enemies, might serve Him without fear, in
holiness and righteousness before Him all the days of our life” (Luke 1).

Now the mystery revealed of the church is its oneness with Christ. The Messiah, though of, was distinct from, Israel: the nation was not to be
brought into oneness with Him, but He was to be over the nation, to fulfill the good pleasure of God to it. A king and a people are distinct,
though they have a common interest, for a king is over his people. On the other hand Christ is never said to be King over His church, but the
Head of it as His own body, “Head to His church over all things"; the Bridegroom, and the church His bride: language which while it implies
identity, at the same time expresses that distinctness which gives Him the pre-eminence. But the essential characteristic of the church is that
its glory is heavenly. Those who believe in Jesus are made one with Him, not as “the Son of David after the flesh,” but as declared the Son of
God with power, according to the Spirit of holiness by the resurrection from the dead.” “The hope set before them is that which entereth into
that within the vail, whither the Forerunner is for us entered.” Heaven is now opened, and in it is the resting-place of the church in Christ
Jesus.

“To be accepted in the Beloved” to be brought into that complete oneness with Him, so that the love wherewith the Father loved Him, with
the same He loves those who by His Spirit are thus made one with Him. To have everything which could be predicted of Him, predicted of the
church, this was the mystery, the revelation of which made all old things to pass away, all the long cherished hopes of an Israelite were



immediately given up by one who was thus brought into fellowship with the Father and the Son. What a word is that— “Fellowship” between
the Creator and the creature, that they should have a common interest the one in the other! It would indeed have remained a hidden
mystery, but the Incarnation of the Only-begotten shows how this can be. “Behold what manner of love the Father hath bestowed upon us,
that we should called the sons of God.” “Now are we sons of God,” though what we shall be hath not yet been manifested. It never could
have entered into the mind of an Israelite, that such a glory was contemplated, as that any should be so completely identified with Jehovah
Jesus, the God-man, as to have their vile body fashioned like unto His glorious body. But this was the eternal purpose of God, this was in His
mind from before the foundation of the world— “Whom He did foreknow, He did predestinate to be conformed to the image of His Son, that
He might be the first-born among many brethren.” The Father not only prepared a body for Jesus to suffer in, but likewise a body mystical, in
which He should be glorified; for He is to be glorified in His saints. His glory is not only personally to be exhibited, but to be exhibited in and
through them. He is not only to bless by His personal presence, but His saints are the channel of blessing to others, as was originally
promised to Abraham, “thou shalt be a blessing.” So now the church is the channel of blessing, even in its wilderness state; out of it alone go
the living waters. “He that believeth on Me, as the scripture hath said, out of his belly shall flow rivers of living water.” Jesus is the well of life,
but the stream is dispensed through the church, and what blessedness shall there be when the world to come is no longer under angels, but
under Jesus and His saints; the stream of life immediately flowing from Jesus through them, in an unhindered course to others. They shall be
a blessing, as they are called to inherit a blessing; they shall be kings and priests unto God, and they shall reign over the earth as kings, and
make known (and who so well able as those who know what grace is?) good to others.

“God hath called us into His own kingdom and glory;” “He called you by our gospel, to the obtaining of the glory of our Lord Jesus Christ.” It is
said to Israel, “Arise, shine, for thy light is come, and the glory of the Lord is risen upon thee,” not that they obtain the glory of the Lord. In a
word, their glory is distinct from the Lord's glory; that glory is something without them, but the glory of the church is identical with that of the
Lord; the church is the vessel filled with glory, the fullness of Him Who filleth all in all. This was a something so far beyond thought, that well
might the apprehension of it make old things to pass away.

Again, be it remembered, that the present blessing and glory of the church is distinctly heavenly; Jesus is now in heaven, and His people can
only be in Spirit where He is. It seems nothing novel to us to talk of heaven as our place, and of being in heaven, as our glory; yet what does
this mean in the mouths of most but that heaven is to be enjoyed after earthly enjoyment has failed? That earth is the place for the
enjoyment of the body; and that heaven will receive our departed spirits? But Jesus is “the Savior of the body,” “the body is for the Lord, and
the Lord for the body.” It was the brightness of the glory of Jesus the Son of Man, which filled Stephen with holy rapture; it was unto that
likeness he looked to awake and be satisfied. But the calling of the church is now heavenly, its place now of rest is “in the heavenlies in Christ
Jesus.” Believers now let pass old things, because “their citizenship is in heaven;” “they are no more of the world, even as Jesus is no more of
the world.” “As He is, so are they in this world;” as He is the heavenly Man, so are they heavenly men; as He is the beloved Son, so are they
sons beloved; as He is heir of all things, so are they heirs of all things. This is their standing, though they be locally in this world. This is
indeed the new creation unheard of, unknown before, which places in such pre-eminence the least in the kingdom of heaven. They are
heavenly—one with Christ the quickening Spirit, one with Him Who sits at the right hand of the Majesty on high. Here has been the mistake
and confusion; heaven has been made the future instead of present blessing of the church. Hence believers have been Christians in hope, but
Jews in practice. All hope of earthly blessing ceased with the rejection of Him in Whom alone the earth could be blessed, by those through
whom the blessing was to be communicated: “the earth shall hear Jezreel.” From that moment, as was most significantly taught in darkness
overspreading the earth, and the vail of the temple being rent, earth was, closed as to blessing from it and “heaven opened.” Those who will
be blessed now must follow Jesus the only giver of blessing into heaven, “whither the Forerunner is for us entered;” until He comes from the
right hand of the Father, blessing from the earth is barred. What an interesting moment is the present, “the kingdom of heaven opened!” Oh!
if men knew but the gift of God, and the present blessing held out to them, how would they “press into it,” how would “they take it by force.”
Testimony might be multiplied as to the distinct character and glory of the present dispensation, as being entirely novel, and in no feature
corresponding with anything that had preceded. In a word, Christ and the church was the hidden mystery, the secret of God, until revealed by
the Spirit coming down from Jesus glorified, not only to testify of it, but also to constitute it. As to what remains, | would apply the truth
practically.
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| would now state the more direct testimony of the same apostle in the Epistles to the Ephesians and the Colossians. “Having made known to
us the mystery of His will, according to His good pleasure which He hath purposed in Himself, that in the dispensation of the fullness of times
He might gather together in one all things in Christ, both which are in heaven and which are on earth.” The preceding verses state what
God's good pleasure had been, even the secret of God in His mind from all eternity, not only to have a people on the earth in whom He would
be glorified, but sons in heaven; with the Son of His love joint-heirs of all the glory He had given Him. The stability both of that in heaven as
well as that on earth could only be in Christ. But the great wonder was that in the introducing of this novel and transcendent glory, it was not
confined to those “whose were the promises,” but coming in a way of direct sovereignty on the part of God, and for the express purpose of
displaying in the ages to come the exceeding riches of His grace, “that the Gentiles might praise God for His mercy.” The apostle therefore
places Jews and Gentiles entirely on the same level as to this, “In Whom also we have obtained an inheritance, being predestinated according
to the purpose of Him Who worketh all things after the counsel of His own will, that we (Jews) should be to the praise of His glory, who first
trusted in, Christ; in Whom ye also (Gentiles) after that ye had heard the word of truth, the gospel of your salvation, in Whom also after that
ye believed, ye were sealed with the Holy Spirit of promise, which is the earnest of our inheritance (as common to both) until the redemption
of the purchased possession, unto the praise of His glory.”

There was a twofold secret of God now made known. That any should have been chosen to be blessed with all spiritual blessings in the
heavenlies in Christ, was a thing quite novel to those whose proper expectation was Messiah over them, as the Son of David in earthly glory.
But there was this besides, that it was to be preached unto the Gentiles, and that they were called into participation of it. Accordingly we find



the apostle resuming the subject, chap. 3., “If ye have heard of the dispensation of the grace of God which is given me to you-ward
(Gentiles), how that by revelation He made known onto me the mystery (as | wrote afore in few words, whereby when ye read, ye may
understand my knowledge in the mystery of Christ,) which in other ages was not made known unto the sons of men, as it is now revealed
unto the holy apostles and prophets by the Spirit; that the Gentiles should be fellow-heirs, and of the same body, and partakers of His
promise in Christ by the gospel; that | should preach among the Gentiles the untraceablel riches of Christ, and to make all men see what is
the fellowship of the mystery, which from the beginning of the world hath been hid in God, Who created all things by Jesus Christ, to the
intent, that now unto the principalities and powers in heavenly places might be known by the church the manifold wisdom of God.”

And here the mischief of confounding all things, and limiting God to that which occupies our mind, is very apparent. The church has at the
same time forgotten her distinctive glory, and learned to be high-minded: to judge from the thoughts of most Christians, one would think that
the Jews were kept distinct, and in their present state, to afford them evidence of God's favor to themselves. How little is it remembered, that
the mystery made known, was, that the Gentiles should be fellow-heirs and of the same body, and partakers of His promise in Christ. But
there is this, most important to be noticed, that the mystery, then revealed to the apostles by the Spirit, had not in other ages been made
known to the sons of men, but from the beginning of the world had been hid in God. Now of “the restitution of all things God had spoken by
the mouth of all His holy prophets, since the world began;” so that it cannot be the same with the mystery now made known, and clearly
proves that this mystery had not been the subject of prophetic testimony. “Restitution” necessarily implies a previous state, even that in
which God had pronounced all things to be very good; and again shall God rest in them when brought back by Him, the Redeemer, even
Christ Jesus. But the subject of this mystery had no previous existence, except in the purpose of God, and hence it is always dated by the
Holy Spirit, as anterior to creation; “according as He hath chosen us in Him, before the foundation of the world” (Eph. 1:4); “according to His
own purpose and grace which was given us in Christ Jesus, before the world began, but is now made manifest by the appearing of our Savior
Jesus Christ: Who hath abolished death, and brought life and incorruption to light through the gospel” (2 Tim. 1:9). “In hope of eternal life,
which God that cannot lie, promised before the world began; but hath in due time manifested His word through preaching” (Titus 1:2). This
proves its complete independence of, and distinctness from, anything that had been known since the world began. Things might have been
types of it, or, as the fullness of time approached, there might have been intimations of it; but it was not connected at all in character with
those things. It is not a speculative matter, but one of great practical importance; as surely the bulk of scriptural testimony fully
demonstrates. In this Epistle for instance, wherein we find the fullness of the church set forth, we find the Spirit in the apostle so speaking as
to show us that this with Christ was the great mystery now made known. It is distinctly expressed in chap. 5., “this is a great mystery, but |
speak concerning Christ and the church,” and again (chap. 6:19), “and for me, that utterance may be given unto me, that | may open my
mouth boldly, to make known the mystery of the gospel.” The great mystery then, or secret in the divine mind, now divulged, besides Christ
the Head in heavenly glory over all things, is the church, the body of Christ, “the fullness of Him that filleth all in all.” It is “the church of the
first-born [ones], which are written in heaven."2 Now unless its distinct glory, as blessed with all spiritual blessings in the heavenlies, is seen,
its character and service cannot he known. Heavenly glory was that which was not revealed to the saints of old; how could it be until His
appearance? even of the Son of man Who is in heaven? “The heaven, even the heavens are the Lord's, but the earth hath He given to the
children of men.”

True, the patriarchs looked for a heavenly city, and confessed themselves, strangers and pilgrims on earth; so likewise David. But whatever
the Spirit of Christ in them did testify, was but obscurely; “they searched what or what manner of time the Spirit of Christ which was in them
did signify, when it testified before-hand the sufferings of Christ, and the glories which should follow, unto whom it was revealed, that not
unto themselves, but unto us they did minister the things which are now reported unto you, by them that have preached the gospel unto you
with the Holy Ghost sent down from heaven, which things the angels desire to look into” (1 Peter 1:10). Abraham, the father of us all, had
promises of seed numerous as the stars of heaven, and as the dust of the earth, and doubtless the one to be highly exalted above the other.
But the church, in oneness of Spirit and of glory with the risen Lord, into which the saints are now brought, was not known till Jesus was
glorified and the Holy Ghost had come. Hence we find the almost universal tenor of prophetic testimony is to earthly glory, which could be
apprehended before that Jesus was glorified, although only secured in and by Him. Now the effect of taking promises of earthly glory, and
applying them to heavenly, has been to lose sight of the great purpose of God “to reconcile all things to Himself, both which are in heaven,
and which are in earth,” by the blood of the cross (Col. 1:20): and “to gather together in one all things in Christ both which are in heaven and
which are on earth” (Eph. 1:10), thus placing the stability of both on a sure basis. But this is not all; for the church, taking that to herself
which does not distinctly belong to her, has lost sight of what does, and hence has been exhibiting a Jewish character, rather than
representing the fullness of Christ.

But before entering at any length into this, there are a few more testimonies to the point before us to be noticed. “Whereof | am made a
minister, according to the dispensation of God, which is given to me for you, to fulfill the word of God; the mystery which hath been hid from
ages and generations, but now is made manifest to His saints, to whom God would make known what is the riches of the glory of this mystery
among the Gentiles, which is Christ in you the hope of glory” (Col. 1:25-27). Again, (Col. 2:2-4), “That their hearts might be comforted, being
knit together in love unto all riches of the full assurance of understanding, to the acknowledgment of the mystery of God, and of the Father
and of Christ; wherein (i.e., in the mystery, margin) are hid all the treasures of wisdom and knowledge.” Now here we have, first, the
originality of that which was in the mystery, that it had been previously hidden from ages and generations. 2.—That there are riches of glory
in it. 3.—All the treasures of wisdom and knowledge are laid up in it. Well therefore might he ask the Colossians to pray that God would open
a door of utterance “to speak the mystery of Christ.”

The passage in 1 Tim. 3:16 has been referred to for the point then in hand; but | would again notice that the fact of Incarnation was not a
Jewish expectation, however the promise of Immanuel may appear to us to have properly raised it. For we find that it was a matter of distinct
revelation to Peter. “Thou art the Christ, the Son of the living God;” “flesh and blood hath not revealed it unto thee, but My Father which is in
heaven” “God manifested in the flesh” was the great secret; He had spoken to them in divers ways before, but now He comes so near as to
speak by His Son. This is the basis of everything: the moment the mystery of Christ is revealed, then, as led by the Spirit, are we capable of
looking backward or forward into the counsels of God. With the soul resting on the great fact of God manifested in the flesh, as spiritual we
may judge all things, see the several bearings of God's precious revelations, and learn the important truth of the instability of every creature
out of God—in a word, learn “Christ the power of God and wisdom of God.”
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The commission given to the apostles before His death is widely different from that after His resurrection. “Go not into the way of the
Gentiles (nations); and into any city of the Samaritans enter ye not: but go rather to the lost sheep of the house of Israel.” But when all the
power in heaven and earth was given to Him, then the commission takes in the universal range, “Go ye therefore and teach all nations.” It
was no longer matter of testimony to Israel only. Jesus was made a minister of the circumcision for the truth of God, to confirm the promises
of God unto the fathers; and that the Gentiles might glorify God for His mercy; it was now grace to sinners. But this large commission was not
then acted on. Even after His resurrection, those who were conversant with Him during His sojourn on earth, “to whom He showed Himself
alive after His passion by many infallible proofs, being seen of them forty days, and speaking of the things pertaining to the kingdom of God,”
even then their minds were only opened to a Jewish hope. “Lord, wilt Thou at this time restore again the kingdom to Israel?” This was their
proper hope as Israelites, that all the promises of earthly glory should be made good to Israel in the resurrection of Messiah. The everlasting
covenant, “even the sure mercies of David,” was secured by the resurrection, as the apostle testifies; and as concerning that He raised Him
up from the dead, now no more to return to corruption, He said on this wise, “l will give you the sure mercies of David” (Acts 13:34). He had
now shown His power over death and the world; and so far as earthly glory was concerned, it might then have been asserted. In order to that
there was no need for Jesus to have ascended into heaven. He could have called forth Abraham, and Isaac, and Jacob, from their graves, and
made good the promises of God to them, in faith of which they had died.

In their expectation the disciples were not wrong; but they had not yet entered into the intermediate dispensation— “the hidden mystery” of
God. They had forgotten that it was expedient for them that He should go away; for all power in heaven as well as earth was given to Him,
and thus was to be proved by His ascension.1 Not even on the descent of the Holy Ghost, (although they were “endued with power from on
high,” and were thus brought into the understanding of the mystery of the kingdom of heaven, in their own personal experience of union with
the risen Jesus, as Man having all power in heaven as well as earth) were they led to the discovery “that the Gentiles were fellow-heirs with
them in this.” In order to this, a fresh revelation was needed; another “opening of heaven,” and direct communication to him who had had
the keys of the kingdom of heaven, and had opened it to the Jews (Acts 2), now likewise to open it to the Gentiles. The vision recorded in Acts
10 is the display of God's cleansing, in a sovereign manner, and taking up into heaven that which Peter called unclean. “What God hath
cleansed, that call not thou common.” And this was his vindication for going unto the Gentiles. “Forasmuch as God gave them the like gift as
He did unto us who believed on the Lord Jesus Christ, what was | that | could withstand God"” (Acts 11:17.) “The mystery of godliness,”
therefore, in this part at least, was now clearly revealed, “preached unto the Gentiles.”

But the riches of the glory of this mystery among the Gentiles (Col. 1:27) was not yet fully developed. For this another agent was specially
raised up, not merely as the witness of resurrection life, but of ascension glory—even the apostle of the Gentiles. He received no commission
from Jesus on the earth, but from Jesus “received up in glory.” The thing to which he was specially to witness was the glory to which Christ
was exalted, and unto which the saints quickened by the Spirit were also called. The other apostles “bear witness because they had been
with Him from the beginning” (John 14:27). “Wherefore of these men which have companied with us all the time that the Lord Jesus went in
and out among us, beginning from the baptism of John unto that same day that He was taken up from us, must one [be ordained to] be a
witness with us of His resurrection.” They were witnesses to the fact of the resurrection of Jesus. But Paul was witness to something beyond
this fact. “The God of our fathers hath chosen thee, that thou shouldest know His will, and see that Just One, and shouldest hear the voice of
His mouth; for thou shalt be His witness of what thou hast seen and heard” (Acts 22:11, 15). And when he would assert the authority of his
commission in the strongest way, he notices its distinction from that of the others:Paul an apostle (not of men, nor by man, but) by Jesus
Christ and God the Father Who raised Him from the dead. It was Jesus Who appeared when in the way; and there shone around about him “a
light from heaven above the brightness of the sun,” so that he fell to the earth. Peter, James, and John were eye-witnesses of His majesty at
the transfiguration; but Paul, as subsequently John, of His majesty after His ascension. This was what he had seen, and of which he was to
witness, according to the word of the Lord, Who raised him from the earth to which he had fallen. “Rise and stand upon thy feet, for | have
appeared unto thee for this purpose, to make thee a minister and a witness both of these things which thou hast seen, and of those things in
which | will appear unto thee” (Acts 26:16).

“Known unto God are all His works from the beginning of the world.” God has never adopted any remedies, but His works have been all
arranged according to the counsel of His own wisdom. True, His works may appear to our short-sightedness remedial, because He will show
that His purpose alone can stand by the failure of the creature tinder the highest possible advantages. But there is a fullness of time for the
development of that which is in His mind, and His own eternal counsel is the last manifestation. All the blessing and glory was planned and
secured in Christ Jesus before the world began. First of all, earthly blessing fails, and then those who are outwardly called into the kingdom of
heaven fail; but in the end the stability of both in Christ Jesus is to be shown. Hence the apostle speaks of himself and others, “Let a man so
account of as of the ministers of Christ, and stewards of the mysteries of God;” not the one without the other; not simply preachers of the
gospel, but those who would be able to set forth the bearing of God's dispensations.

It is remarkable how men may be misguided by a word. It is a just rule that the meaning of a word is not to be judged of by its currency at
any time, but by the sense in which the writer used it. Now the word “mystery” conveys to our natural minds an idea quite distinct from that
in which the Spirit of God uses it. The mysteries2 of God are not the secrets known in His own breast, but His secrets disclosed. What was
known unto Him before the foundation of the world is now made known to us. For example, it was a secret in God's own bosom, from the
beginning of the world, that all His earthly arrangements were made in reference to Israel. But that purpose was revealed to and by Moses.
“When the most High divided to the nations their inheritance, when He separated the sons of Adam, He set the bounds of the people
according to the number of the children of Israel” (Deut. xxxii. 8). True, such a statement may appear mysterious to the world, in the popular
sense; but to faith it is the announcement of a wonderful fact, involving the whole history of the world. True, most trim, that there are
mysteries in God (for we know but in part); but it is not with these that we have to do, but with those which He has revealed. Because so few
have been faithful stewards of the mysteries3 of God, does the church lie in the state in which it is, having confounded things that differ; and,
instead of being guided into all truth, is quite content to think that a single truth is enough for it to know, and that all God's truth is
necessarily crowded into that which ministers to its self-complacency.



Whilst the grace of the Gentile dispensation was a secret only made known on the work of Christ being finished, its unparalleled glory was
that “which eye had not seen, nor ear heard, neither had entered into the heart of man to conceive,” till God revealed it by His Spirit. It was
not the glory which forms the chief subject of direct prophecy, for that is earthly glory; it may glance at the other allusively, but Jewish
expectation was not very wrong. It is not by violently wresting language, and giving it a meaning quite different from the literal, which would
necessarily be general and vague, that we shall be most fully enabled to enter into the glory into which the faithful are now brought by the
resurrection of Jesus, but by learning that the subject was entirely new, unthought and unheard of before.

The scriptural testimony to this is very abundant; and it appears to me important, in every point of view, to sec that the present dispensation
is completely sui generis-not an improvement of the preceding, or an introduction to the coming one, but so entirely isolated that its directory
of conduct would only apply to itself, that | would note some of the most striking scriptures on this most interesting point.

The language of our Lord (Matt. 13) has already been alluded to; but it is important on this point, as showing that the things which were
secret before were now revealed. “It is given unto you to know the mysteries of the kingdom of heaven; for verily | say unto you that many
prophets and righteous men have desired to see those things which ye see, and have not seen them, and to hear those things which ye hear,
and have not heard them.” In Mark 4:11 there is a little variation, interesting in this point, as pointing to the kingdom itself as having been
heretofore a secret thing— “Unto you it is given to know the mystery of the kingdom of God.” But as the Lord Himself intimated to His
disciples that they were not in the capacity of entering into the things of which He was both the Subject and the Communicator, “l have yet
many things to say unto you, but ye cannot bear them now; howbeit when He the Spirit of truth is come, He will guide you into all truth; and
He will show you things to come.” We must therefore look to the testimony of the Spirit through the apostles. And here | would notice that
very remarkable testimony to the novelty and distinctness of this present dispensation in Rom. 16:25, 26. “Now to Him that is of power to
establish you according to my gospel, and the preaching of Jesus Christ according to the revelation of the mystery which was kept secret
since the world began, but now is made manifest, and by the scriptures of the prophets, according to the commandment of the everlasting
God, made known to all nations for the obedience of faith: to the only wise God be glory through Jesus Christ, forever. Amen.”

Again (1 Cor. 2:6-10), “We speak wisdom among them that are perfect, yet not the wisdom of this world; but we speak the wisdom of God in
a mystery, even the hidden wisdom which God ordained before the world unto our glory, which none of the princes of this world knew; for
had they known it they would not have crucified the Lord of glory. But as it is written, Eye hath not seen nor ear heard, neither hath it entered
into the heart of man, the things which God hath prepared for them that love Him; but God hath revealed them unto us by His Spirit: for the
Spirit searcheth all things, yea the deep things of God.” “Now we have received not the spirit of the world, but the Spirit which is of God: that
we might know the things that are freely given to us of God.” It would be necessary to transcribe the whole chapters iii., iv., and v. of the 2nd
Epistle to the Corinthians, as bearing on the point. It will be sufficient at present to notice the marked contrast between the former and
present dispensation. The ministration of death, written and engraven on stones was glorious; how shall not the ministration of the Spirit be
rather glorious? “If the ministration of condemnation be glory, much more doth the ministration of righteousness exceed in glory.” “Even that
which was made glorious had no glory in this respect, by reason of the glory that excelleth.” This is sufficient to show that there is real
contrast rather between the former and the present dispensations—that they are, in fact, as opposite as death and life.

(To be continued.)

The Secret of God, Secret of God, The: 1

“The secret of the Lord is with them that fear Him, and He will show them His covenant” (Psa. 25:14).

Among other means by which the word of God, the only standard of truth, has been effectually hindered by man, in the office assigned to it
by God, one has been the habit of generalizing God's truth and presenting to the mind certain propositions, as if they contained the whole of
His revealed will. Hence has arisen a great impatience of searching the scriptures. We presume very soon that we are in possession of all
necessary truth which the word of God contains, because we confine all necessary truth to that which respects individual salvation; and we
revere the Bible, rather because it administers to our necessities as fallen sinners, than because it reveals God and His glory. It is for this
reason that we find so many real Christians in deplorable ignorance of the word; it has not been searched into as containing, in every part of
its revelation, some object of faith or hope, intended to be morally influential upon their souls. They have not sought to it as those whose
privilege it is to be interested in all the counsels of their heavenly Father; and they have often read it as if all the truth